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16 Chapter 16 

Verses 1-6
EXPOSITION
Genesis 16:1
Now Sarai Abram's wife bare him no children (literally, bare not to him, notwithstanding the promise; the barrenness of Sarai being introduced as the point of departure for the ensuing narrative, and emphasized as the cause or occasion of the subsequent transaction): and she had—literally, to her (there was)—an handmaid, an Egyptian (obtained probably while in the house of Pharaoh (Genesis 12:16)—whose name was Hagar—"flight," from hagar, to flee. Cf. Hegirah, the flight of Mahomet. Not her original designation, but given to her afterwards, either because of her flight from Egypt (Ambrose, Wordsworth), or because of her escape from her mistress (Michaelis, Bush, 'Speaker's Commentary'). Though not the imaginary or mythical (Bohlen), it is doubtful if she was the real (Ainsworth, Bush), ancestor of the Hagarenes (1 Chronicles 5:10, 1 Chronicles 5:19, 1 Chronicles 5:20; 1 Chronicles 27:31; Psalms 83:6, Psalms 83:8).

Genesis 16:2
And Sarai said unto Abram, Behold now, the Lord hath restrained us from bearing. Literally, hath shut me up (i.e. my womb, Genesis 20:18; συνέκλεισέ με, LXX.) from bearing. Her advancing age was rendering this every day more and more apparent. I pray thee go in unto my maid (cf. Genesis 30:3, Genesis 30:9). It is so far satisfactory that the proposal to make a secondary wife of Hagar did not originate with Abram; though, as Sarai's guilt in making it cannot altogether. be excused, so neither can Abram be entirely freed from fault in yielding to her solicitations. It may be that I may obtain children by her. Literally, be built up by her; from banah, to build, whence ben, a son (Deuteronomy 25:9; Ruth 4:11). Calvin notes that Sarai's desire of offspring was not prompted by natural impulse, but by the zeal of faith which made her wish to secure the promised benediction. As yet it had not been clearly intimated that Sarai was to be the mother of Abram's child; and hence her recourse to what was a prevalent practice of the times, while unjustifiable in itself, was a signal proof of her humility, of her devotion to her husband, and perhaps also of her faith in God. And Abram hearkened to the voice of Sarai. "The faith of both was defective; not indeed with regard to the substance of the premise, but with regard to the method in which they proceeded" (Calvin).

Genesis 16:3
And Sarai Abram's wife took Hagar her maid the Egyptian, after Abram had dwelt ton years in the land of Canaan (i.e. in his eighty-fifth, and her seventy-fifth year; a note of time introduced, probably, to account for their impatience in waiting for the promised seed), and gave her to her husband Abram to be his wife. Afterwards styled a pilgash or concubine (Genesis 25:6), she is here improperly called a wife quae praeterDei legem is alienum thorum inducitur (Calvin), from whom the pilgash or concubine differed

Genesis 16:4
And he went in unto Hagar. בּוֹא אֶל־, a linguistic peculiarity of the Jehovist, occurring Genesis 29:21, Genesis 29:30; Genesis 30:3, Genesis 30:4; Genesis 38:2, Genesis 38:9, Genesis 38:16 (Vaihinger, Davidson); but by some partitionists Genesis 29:1-35 and Genesis 30:1-43. are assigned to the Elohist (Tuch, Bleek, De Wette). And she conceived: and when she saw that she had conceived, her mistress was despised in her eyes. As Hannah by Peninnah (1 Samuel 1:6); barrenness among the Hebrews having been regarded as a dishonor and reproach (Genesis 19:31; Genesis 30:1, Genesis 30:23; Le 20:20), and fecundity as a special mark of the Divine favor (Genesis 21:6; Genesis 24:60; Exodus 23:26; Deuteronomy 7:14). Whether Hagar imagined Sarai to be through her barrenness "tanquam a Divino promisso repudiatam" (Lyra), or anticipated Sarai's displacement from her position as Abram's wife (Inglis), she, immediately on perceiving her condition, became insolent (cf. Proverbs 30:23).

Genesis 16:5
And Sarai said unto Abram, My wrong be upon thee. Ἀδικοῦμαι ἐκ σοῦ (LXX. ); indue agis contra me (Vulgate); My injury is upon thee, i.e. thou art the cause of it (Jonathan, Rosenmüller, Ainsworth, Clarke, 'Speaker's Commentary'); or, it belongs to thee as well as to me (Clericus, Bush, Alford); or, perhaps better, May the injury done to me return upon thee! cf. Genesis 27:13 (Keil, Kalisch, Lange, Wordsworth)—the language of passionate irritation, indicating repentance of her previous action and a desire to both impute its guilt to, and lay its bitter consequences on, her husband, who in the entire transaction was more innocent than she. I have given my maid into thy bosom (very imprudent, even had it not been sinful; the result was only what might have been expected);—and when she saw that she had conceived, I was despised in her eyes: the Lord judge between me and thee (cf. 1 Samuel 24:15; 11:27). An irreverent use of the Divine name on the part of Sarai (Calvin), and a speech arguing great passion (Ainsworth).

Genesis 16:6
But Abram said unto Sarai, Behold, thy maid is in thy hand (regarding her still as one of Sarai's servants, though elevated to the rank of secondary wife to himself); do to her as it pleaseth thee. Literally, the good in thine eyes; in which conduct of the patriarch may be seen perhaps

HOMILETICS
Genesis 16:3
Crooked ways, or marrying with Hagar.
I. THE SPECIOUS PROPOSAL.

1. The author of it; Sarai, the wife of Abram, a daughter of the faith, the mistress of a household. To the first, the suggestion referred to in the narrative should have been impossible; in the second, it was inconsistent; while, proceeding from the third, it was calculated to be harmful.

2. The wickedness of it. It was

3. The extenuations of it.

II. THE SINFUL COMPLIANCE. "Abram hearkened unto the voice of Sarai."

1. Deliberately. He was not surprised into this secondary marriage with the Egyptian maiden. The scheme of Sarai appears to have been talked over between them; and if at first he had scruples in complying with her proposition, they were eventually overcome.

2. Inconsiderately. That is, the ulterior consequences were not taken into account in assenting to this device for the anticipation of the promised seed; only its immediate feasibility and superficial recommendations. So men are morally shortsighted, and cannot see afar off when confronted by some sweet temptation. Had Abram only dimly discerned the outcome of Sarai's counsel, he would have seen that the thing was not of God. A perception of the coming whirlwind would often hinder the sowing of the wind.

3. Inexcusably. Though not dictated by carnal desire, Abram's acquiescence in Sarai's scheme was far from being faultless. It evinced a want of faith, and, indeed, a want of true spiritual discernment in supposing that what God had promised as a gift of grace could be surreptitiously snatched from his Divine hand in the way proposed, or even by any purely human stratagem; and a want of patience in not calmly waiting for the accomplishment of God's word in God's own time and way.

III. THE SORROWFUL RESULT.

1. Humiliation to Sarai. Elated by the prospect of maternity, the young Egyptian slave-girl despised her mistress; by haughtiness of carriage, perhaps silently discovering contempt for Sarai's sterility, and possibly assuming airs of superiority, as if, in consequence of approaching motherhood, anticipating her displacement from the throne of Abram's love (Proverbs 30:23).

2. Misery to Abram. The womanly nature of Sarai, stung to jealousy by the success of her own plan, and incapable of longer enduring the scornful triumph of a maiden whom her own hands had transformed into a favored rival, with something like vindictive heat turned upon her meek, submissive, and in this matter wholly innocent lord, reproaching him as, if not the cause of her barrenness, at least the patient and half-satisfied witness of her humiliation; she almost called down upon him the judgment of Heaven. To a noble spirit like that of Abram the anguish of Sarai must have been distressing to behold; and the pain which it occasioned must have been intensified when he came to realize the painful dilemma in which he stood between her and Hagar.

3. Oppression to Hagar. Reminding Sarai that Hagar, though a wife to him, was still a maid to her, the patriarch unwisely extended sanction to whatever remedy the heated breast of Sarai might devise. The result was that the favored maiden was at once thrust back into her original condition of servitude, deprived of whatever tokens of honor and affection she had received as Abram's wife, and subjected to injurious treatment at the hands of her incensed mistress and rival, from which she ultimately sought refuge in flight.

Learn—

1. That eminent saints may lapse into grievous sins.

2. That a child of God is specially liable to temptation after seasons of high religious privilege.

3. That the strongest temptations sometimes proceed from the least expected quarters.

4. That trying to anticipate the Divine promise is not an uncommon form of temptation.

5. That when God's people take to crooked ways, nothing but evil can come of it.

HOMILIES BY J.F. MONTGOMERY
Genesis 16:1-16
Hagar.
The history of Hagar has its two sides—that which is turned towards God and illustrates Divine grace, that which is turned towards man and illustrates human infirmity and sinfulness. Jehovah brought forth compassionate bestowments of revelation and promise out of his people's errors. Abram and Sarah both sinned. Hagar sinned. The angel of the Lord, representative of the continuous gracious revelation of Jehovah as a covenant God, appeared in the cloud of family sorrow, drawing once more upon it the rainbow of promise. Until the heir came there was a call for patience. Unbelief appeared at work—in the patriarch's weakness, in Sarah's harshness, in Hagar's pride and rebellion, for she was, as a member of the household, partaker of the covenant. In the wilderness appeared the messenger of grace.

I. THE NAME OF THE LORD WAS THE TESTIMONY. Thou God seest me; or, Thou God of vision. The idea is that the sight of God was deliverance. Hagar's seeing God was God seeing her. The vision was both objective and subjective. So the world has wearied itself in the wilderness of its own ignorance and moral helplessness (cf. —Galatians 4:22-31). The unspiritual, carnal mind is the bond slave, which must give way to the true heir. All true religious life is a response to revelation. In his light we see light.

II. THE REVELATION TO HAGAR MAY BE CONNECTED WITH HER PERSONAL HISTORY. She turned back with a new light in her heart. Submission and obedience are commanded, but abundant reward is promised. Our life is under the eye of Jehovah and in his hand. "Thou God seest me" is the cry of a grateful memory, the note of a bright future. The nearness of God, his knowledge, may be not terror, but blessing, angels round about us, gracious sunshine of love in which we are invited to walk as children of light.—R.

HOMILIES BY W. ROBERTS
Genesis 16:1-6
The maid, the mistress, and the master.
I. HAGAR'S SINS.

1. Pride.

2. Contempt.

3. Insubordination.

4. Flight.

II. SARAI'S FAULTS.

1. Tempting her husband.

2. Excusing herself.

3. Appealing to God.

4. Afflicting her servant.

III. ABRAM'S INFIRMITY.

1. Yielding to temptation.

2. Perpetrating injustice.

3. Acquiescing in oppression.—W.



Verses 7-16
EXPOSITION
Genesis 16:7
And the angel of the Lord. Maleach Jehovah, elsewhere styled Maleach Elohim (Genesis 21:17; Genesis 31:11); supposed but wrongly to be a creature angel, for the reasons chiefly

1. The Maleach Jehovah explicitly identifies himself with Jehovah (Genesis 16:10) and Elohim (Genesis 22:12).

2. Those to whom he makes his presence known recognize him as Divine (Genesis 16:13; Genesis 18:23-33; Genesis 28:16-22; Exodus 3:6; 6:15, 6:20-23; 13:22).

3. The Biblical writers constantly speak of him as Divine, calling him Jehovah without the least reserve (Genesis 16:13; Genesis 18:1; Genesis 22:16; Exodus 3:2; 6:12).

4. The doctrine here implied of a plurality of persons in the Godhead is in complete accordance with earlier foreshadowings (Genesis 1:26; Genesis 11:7) and later revelations of the same truth.

5. The organic unity of Scripture would be broken if it could be proved that the central point in the Old Testament revelation was a creature angel, while that of the New is the incarnation of the God-Man.

Found her by a fountain of water in the wilderness. Properly an uninhabited district suitable for pasturing flocks, from a root signifying to lead to pasture; hence a sterile, sandy country, like that here referred to, Arabia Deserta, bordering on Egypt (Genesis 14:6; Exodus 3:1). By the fountain. The article indicating a particular and well-known spring. In the way to Shur. "Before Egypt, as thou goest toward Assyria" (Genesis 25:18); hence not Pelusium on the Nile (Jos; 'Ant.,' 6.7, 3), but probably the modern Dachifar in the north-west of Arabia Deserta (Michaelis, Rosenmüller, Keil, Lange). Hagar was clearly directing her flight to Egypt.

Genesis 16:8
And he said, Hagar, Sarai's maid. Declining to recognize her marriage with the patriarch, the angel reminds her of her original position as a bondwoman, from which liberty was not to be obtained by flight, but by manumission. Whence camest thou? and whither wilt thou go! And she maid, I flee from the face of my mistress Sarai. "Her answer testifies to the oppression she had experienced, but also to the voice of her own conscience" (Lange).

Genesis 16:9
And the angel of the Lord said unto her—as Paul afterwards practically said to Onesimus, the runaway slave of Philemon (vide Philippians 12)—return to thy mistress, and submit thyself—the verb here employed is the same as that, which the historian uses to describe Sarah's conduct towards her (Philemon 1:6); its meaning obviously is that she should meekly resign herself to the ungracious and oppressive treatment of her mistress—under her hands.
Genesis 16:10
And the angel of the Lord said unto her (after duty, promise), I will multiply thy seed exceedingly (literally, multiplying I will multiply thy seed; language altogether inappropriate in the lips of a creature), that (literally, and) it shall not be numbered for multitude.

Genesis 16:11
And the angel of the Lord said unto her, Behold, thou art with child, and thou shalt bear a son, and shalt call his name Ishmael. "God shall hear," or, "Whom God hears," the first instance of the naming of a child before its birth (cf. afterwards Genesis 17:19; 1 Kings 13:2; 1 Chronicles 22:9; Matthew 1:21; Luke 1:13). Because the Lord hath heard thy affliction. τῇ ταπεινώσει (LXX.), "thy prayer" (Chaldee), of which there is no mention, though men's miseries are said to cry when men themselves are mute (Calvin; cf. Exodus 1:1-22 :24; Exodus 3:7).

Genesis 16:12
And he will be a wild man. Literally, a wild ass (of a) man; the פֶּרֶא, snarler, being so called from its swiftness of foot (cf. Job 39:5-8 ), and aptly depicting "the Bedouin's boundless love of freedom as he rides about in the desert, spear in hand, upon his camel or his horse, hardy, frugal, reveling in the varied beauty of nature, and despising town life in every form" (Keil). As Ishmael and his offspring are here called "wild ass men," so Israel is designated by the prophet "sheep men" (Ezekiel 36:37, Ezekiel 36:38). His hand will be against every man, and every man's hand against him. Exemplified in the turbulent and lawless character of the Bedouin Arabs and Saracens for upwards of thirty centuries. "The Bedouins are the outlaws among the nations. Plunder is legitimate gain, and daring robbery is praised as valor (Kalisch). And he shall dwell in the presence of—literally, before the face of, L e. to the east of (Rosenmüller, Gesenius, Tuch, Knobel, Delitzsch); or, "everywhere before the eyes of" (Kalisch, Wordsworth); or, independently of (Calvin, Keil, Lunge, Murphy)—all his brethren. The Arabs of today are "just as they were described by the spirit of prophecy nearly 4000 years ago".

Genesis 16:13
And she called the name—not invoked the name (Chaldee, Lapide), though occasionally קָרָא שֵׁם has the same import as קָרָא בִשֵׁס (vide Deuteronomy 32:3)—of the Lord—Jehovah, thus identifying the Maleach Jehovah with Jehovah himself—that spake unto her, Thou God asset me. Literally, Thou (art) El-Roi, a God of seeing, meaning either the God of my vision, i.e. the God who revealest thyself in vision (Gesenius, Furst, Le Clerc, Dathe, Rosenmüller, Keil, Kalisch, Murphy), or, though less correctly, the God who sees all things, and therefore me (LXX; Vulgate, Calvin, Ainsworth; Candlish, Hofmann, Baumgarten, Delitzsch, Wordsworth). For she said, Have I also here looked after him that seeth me? Literally, Have I also hitherto seen? i.e. Do I also still live after the vision? (Onkelos,. Gesenius, Furst, Keil, Kalisch, Rosenmüller, Murphy).

Genesis 16:14
Wherefore the well was called—in all likelihood first by Hagar—Beer-lahai-roi, or the well of him that liveth and seeth me (A.V.); but either

Genesis 16:15
And Hagar bare Abram a son: and Abram called his son's name—a peculiarity of the Elohist to assign the naming of a child to the father (Knobel); but the present chapter is usually ascribed to the Jehovist, while the instances in which the name is given by the mother do not always occur in Jehovistic sections (cf. Genesis 30:6, which Tuch imputes to the Elohist)—which Hagar bare, Ishmael—thus acknowledging the truth of Hagar's vision.

Genesis 16:16
And Abram was fourscore and six years old, when Hagar bare Ishmael to Abram.
HOMILETICS
Genesis 16:7
The capture of the runaway, or Hagar and the angel of the Lord.
I. THE FUGITIVE ARRESTED.

1. The agent of her capture. The angel of Jehovah (vide Exposition), whose appearance to Hagar at this particular juncture was doubtless—

2. The place of her capture.

II. THE FOUNDLING INTERROGATED.

1. The question of the angel.

2. The answer of Hagar.

III. THE WANDERER DIRECTED.

1. To return to Abram's house. The tent of Sarai, though to Hagar's quick Southern blood a place of humiliation, was nevertheless for her the true place of safety, both physically and spiritually. The first counsel that God's word and spirit give to those who flee from duty, forsake the company of saints, and venture out upon perilous and sinful courses is "to stand in the ways, and ask for the old paths" (Jeremiah 6:16).

2. To submit to Sarah's yoke. Her alliance with the patriarch could not in God's sight alter her original position as a slave. Though soon to be the mother of Abram's seed, she was still a bondwoman, whose duty was submission, however galling to her hot blood, and however unreasonable it might seem in the case of one whose child might yet inherit Canaan. God's people are required to abide in those stations in life in which they have been called, until they can be honorably released from them (1 Corinthians 7:20-22), and to endure those afflictions which God in his providence may impose, rather than impetuously and sinfully endeavor to escape from them (Matthew 16:24).

IV. THE DISCONSOLATE COMFORTED.

1. The richness of the offered consolation.

2. The efficacy of the offered consolation.

See in the angel's appearance to Hagar—

1. An adumbration of the incarnation of our Lord Jesus Christ.

2. An illustration of God's care of those who are within his Church.

3. An indication of the kind of people that most attract the Divine notice and compassion.

4. A revelation of the tenderness with which he deals with sinners.

5. A proclamation of God's gracious readiness to forgive the erring.

HOMILIES BY W. ROBERTS
Genesis 16:7
Wells in the wilderness.
1. God provides them for the rest and refreshment of pilgrims.

2. God visits them to meet with wear), and afflicted pilgrims.

3. God dispenses from them life and hope to all repenting and believing pilgrims. Compare with the angel of Jehovah and Hagar at the fountain of Shur, Christ and the woman of Samaria at Jacob's well (John 4:6).—W.

Genesis 16:7-13
Glimpses of the Godhead.
1. Divine condescension. God visits men as the angel visited Hagar.

2. Divine omniscience. God knows men as the angel knew Hagar.

3. Divine compassion. God pities and comforts men as the angel did Hagar.

4. Divine wisdom. God instructs men as the angel directed Hagar.

5. Divine grace. God pardons and accepts men as the angel did Hagar.—W.

HOMILIES BY J.F. MONTGOMERY
Genesis 16:8
God pleading with wanderers.
"Hagar, Sarai's maid, whence camest thou? and whither wilt thou go?" She knew not, cared not. Undisciplined, smarting under effects of her own willfulness (Genesis 16:4), she thought only of escaping pain—a type of those weary, yet unconverted (cf. Jeremiah 51:13; Jeremiah 5:3). But God saw her. The Shepherd sought her (cf. Genesis 3:9; Luke 15:9). Though not of the chosen race, and having no claim upon his care, of his own mercy he calls her (cf. Psalms 145:9; Ephesians 2:4; Titus 3:5). The angel of the Lord; in Genesis 16:13 called the Lord; the messenger of the covenant (Malachi 3:1)—sent to carry out the Father's purpose (of. John 3:17; Luke 4:18). The same who speaks in the voice of awakened conscience, that he may give peace (cf. Matthew 11:28). "Hagar, Sarai's maid," expresses God's full knowledge of her (cf. Exodus 33:12; John 10:3). The name distinguishes the individual. She a stranger, a slave, a fugitive; yet God's eye upon her; all her life before him (cf. Psalms 139:1-4). A word for those following their own ways, feeling as if hidden in the multitude. Nothing glaring in their lives; men see nothing to find fault with; will God? (cf. Psalms 94:7). He knows thee altogether; thy whole life, the selfishness underlying a fair profession, the unconfessed motives, the little duplicities, the love of worldly things; or it may be thy spiritual pride and self-trusting. He sees thee through. But wilt thou seek to escape the thought of him? For what does he search thee out? Is it not to bring thee to peace? A word of comfort to him who is cast down because of weakness in faith, little progress, want of spirituality. He sees all (cf. Luke 19:5). Not as man—men see the failures; God Sees the battle, the longing desire for better things, the prayers (Psalms 28:1; Psalms 130:1), the searching of heart, the sorrow because of failure. Even in the wilderness he is present to help (Galatians 6:9).

I. "WHENCE CAMEST THOU?" Is the wilderness better than the home thou hast left? (cf. Isaiah 5:4). Thou hast left safety and plenty (cf. Numbers 21:5), impatient of God's discipline. A goodly possession was thine—the place of a child (1 John 3:1), the right always to pray (Luke 18:1; John 15:7; Hebrews 4:16; James 4:2), the promise of guidance (Psalms 32:8; Isaiah 30:21). For what hast thou given up all this? Is thy present lot better? In deepest love these questions are asked. God pleads by providence (Psalms 119:67), by the entering of the word (Psalms 119:130; Hebrews 4:12), by the "still small voice" of the Holy Spirit.

II. "WHITHER WILT THOU GO?" How many have never really considered. Hast thou renounced thy heavenly portion? God forbid. Then is thy life heavenward? Are thy sins blotted out? Hast thou accepted the free gift of salvation? I am not sure of that. And why not? Is it not that thou hast not cared enough to entertain the question as a practical one? (cf. Ezekiel 20:49; Ezekiel 33:32). Meanwhile thou art not standing still. The day of grace is passing away (cf. Jeremiah 8:20). Still Christ pleads (Revelation 3:20). But day by day the ear becomes more dull, and the aims and habits of life more hard to change. "Return," was the Lord's word to Hagar. Take again thy place in God's family (cf. Luke 15:20). Fear not to bear thy cross. There is a welcome and joy in heaven over every returning wanderer.—M.

17 Chapter 17 

Verses 1-14
EXPOSITION
Genesis 17:1
And when Abram was ninety years old and nine—consequently an interval of thirteen years had elapsed since the birth of Ishmael; the long delay on the part of God being probably designed as chastisement for Abram's second nuptials (Calvin), and at least corresponding with Abram's undue haste (Lange)—the Lord appeared to Abram—lest he should regard Ishmael's birth as a complete fulfillment of the promise (Menochius), and be satisfied with Hagar's child as the expected seed (Calvin)—and said to him, I am the Almighty God—El Shaddai, found six times in Genesis and thirty-one times in Job, composed of El, God, and Shaddai; not a nomen compositum (from שֶׁ = אֲשֶׁר and דַּי) signifying qui sufficiens est (Aquinas, Symmachus, Theodoret, Saadias, Maimonides, Calvin), but either a pluralis excellentiae; from the singular שַׁר, powerful—root שֱׁדַד, to be strong (Gesenius, Rosenmüller, Wordsworth), or a singular from the same root with the substantive termination יַ, as in הַגַּי, the festal, יְשִׁישַׁי, the old man, סִינַי, the thorn-grown (Keil, Oehler, Lange); descriptive of God as revealing himself violently in his might, hence correctly rendered παντοκράτωρ by the LXX. in Job (Oehler); distinguishing Jehovah, the God of salvation, from Elohim, the God who creates nature so that it is and supports it that it may stand, as "the God who compels nature to do what is contrary to itself, and subdues it to bow and minister to grace" (Delitzsch); characterizing Jehovah the covenant God, "as possessing the power to realize his promises, even when the order of nature presented no prospect of their fulfillment, and the powers of nature were insufficient to secure it" (Keil); perhaps, like Elohim and Adonai, one of the world-wide titles of the Most High since it was known to Balaam (Numbers 24:4, Numbers 24:16), and is constantly used in Job ('Speaker's Commentary'). Said in Exodus 6:2, Exodus 6:3 to have been the name by which God was known to the patriarchs, it is regarded by the partitionists as characteristic of the Elohist (Tuch, Blcek, Colenso, Davidson, Ewald), and accordingly to that writer the present chapter is assigned, and the Jehovah of this verse expiated as an alteration of the original Elohist's narrative; but the πρῶτον ψεῦδος of this criticism lurks in the identification of El-Shaddai with Elohim, whereas it is not Elohim, but Jehovah, who reveals himself as E1 Shaddai not alone in the Pentateuch, but in the historical and prophetical books as well (cf. Ruth 1:20, Ruth 1:21; vide Keil's Introduction, pt. § 2; div. 1. § 25). Walk before me. Literally, set thyself to walk, as inch. Exodus 13:17, in my presence, as if conscious of my inspection and solicitous of my approval; not behind me, as if sensible of shortcomings, and desirous to elude observation. The phrase intimates a less exalted piety than the corresponding phrase used of Enoch (Genesis 5:24) and Noah (Genesis 6:9). And be thou perfect. Tamim, ἄμεμπτοις (LXX.), used of Noah in Genesis 6:9, and rendered τέλειος (LXX.), while perhaps retrospectively glancing at Abram's sin in marrying Hagar, indicates that absolute standard of moral attainment, viz; completeness of being in respect of purity, which the supreme Lawgiver sets before his intelligent creatures (cf. Matthew 5:8).

Genesis 17:2
And I will make my covenant between me and thee. Literally, I will give (cf. Genesis 9:9, Genesis 9:11, Genesis 9:12). Neither an additional covenant to that described in Genesis 15:1-21. (Rosenmüller), nor a different traditional account of the transaction contained in Genesis 15:1-21. (Tuch, Bleek), nor the original Elohistic narrative of which that in Genesis 15:1-21. was a later imitation (Knobel); but an intimation that the covenant already concluded was about to be carried into execution, and the promise of a son to be more specifically determined as the offspring of Sarai (Keil). And will multiply thee exceedingly (vide Genesis 12:2; Genesis 13:16; Genesis 15:5).

Genesis 17:3
And Abram fell on his face—in reverential awe and worship. Other attitudes of devotion are mentioned. And God—Elohim, the third name for the Deity within the compass of as many verses, thus indicating identity of being—talked with him, saying—
Genesis 17:4
As for me. Literally, I, standing alone at the beginning of the sentence by way of emphasis. Equivalent to "So far as I am concerned," or, "I for my part," or, "So far as relates to me." Behold, my covenant is with thee, and thou shalt be—literally, shalt become (cf. Genesis 2:7), or grow to (cf. Genesis 9:15)—a father of many (or of a multitude of) nations.

Genesis 17:5
Neither shall thy name any mere be called Abram,—Abram, i.e. high father (vide Genesis 11:26); but Abraham—Abraham (in Arabic signifying a multitude); hence "the father of a multitude," as the next clause explains—for a father of many (or a multitude of) nations have I made thee.
Genesis 17:6
And I will make thee exceeding fruitful, and I will make nations of thee,—a promise fulfilled in the Ishmaelites, the descendants of Keturah, the Edomites, and the Israelites—and kings (e.g. David and Solomon) shall come out of thee.

Genesis 17:7
And I will establish my covenant between me and thee and thy seed after thee in their generations for an everlasting covenant,—literally, for a covenant of eternity (vide Genesis 9:16)—to be a God unto thee, and to thy seed after thee. Literally, to be for Elohim; a formula comprehending all saving benefits; a clear indication of the spiritual character of the Abrahamic covenant (cf. Genesis 26:24; Genesis 28:13; Hebrews 11:16).

Genesis 17:8
And I will give unto thee, and to thy seed after thee, the land wherein thou art a stranger,—literally, of thy sojournings (Genesis 12:9; Acts 7:5; Hebrews 11:9)—all the land of Canaan (vide Genesis 10:19),—for an everlasting possession. Literally, for a possession of eternity; i.e. the earthly Canaan should be retained by them so long as the arrangement then instituted should continue, provided always they complied with the conditions of the covenant; and the heavenly Canaan should be the inheritance of Abraham's spiritual children forever (vide Genesis 9:16; Genesis 13:15). And I will be their God. Literally, to them for Elohim (vide supra).

Genesis 17:9
And God said unto Abraham, Thou—literally, and thou, the other party to the covenant, the antithesis to I (Genesis 17:4)—shalt keep my covenant—literally, my covenant thou shalt keep—therefore, thou, and thy seed after thee in their generations.
Genesis 17:10
This is my covenant (i.e. the sign of it, as in Genesis 9:12), which ye shall keep (i.e. observe to. do), between me and you and thy seed after thee; Every man child among you shall be circumcised. Literally, circumcise among. (or of) you every male, the inf. abs. הִמּוֹל, when it stands abruptly at the commencement of a sentence, having the force of a command.

Genesis 17:11
And ye shall circumcise the flesh of your foreskin. עָרְלָה, ἀκροβυστία, membrum prveputiatum, from עָרַל, to be naked, bare, hence to be odious, unclean, impure, was regarded afterwards as unclean (Deuteronomy 10:16 ; Isaiah 52:3; Jeremiah 4:4), and is here directed to be deprived of the skin covering its extremity, not because through it sin first discovered its effects (Poole), and original corruption is still transmitted, or to promote cleanliness (Philo), or to express detestation of certain idolatrous rites which were paid to it by the Egyptians and other heathen nations (Lyra, Kalisch), but

Hence it served a variety of uses:

And it shall be a token of the covenant—literally, for a token of covenant (cf. Genesis 9:12; Acts 7:8; Romans 4:11)—betwixt me and you.
Genesis 17:12
And he that is eight days old—literally, and the son of eight days (cf. Genesis 17:1)—shall be circumcised among you (Le Genesis 12:3; Luke 2:21; Philippians 3:5), every man child—"The fact that several times the circumcision of the males only is enjoined may point to the legislator's intention to exclude that rite in the other sex, though it was customary among many ancient nations, but not universal among the Egyptians" (Kalisch). Though not administered to both, the symbol was ordained for the sake of both sexes (Calvin)—in your generations, he that is born in the house, or bought with money of any stranger, which is not of thy seed. Not only a proof of the Divine benignity to Abraham in embracing all the members of his household within the pale of the visible Church now constituted, but likewise a hint of the world-wide aspect of the Abrahamic covenant, a first-fruits as it were of the "all the families of the earth" that should be blessed in Abram.

Genesis 17:13
He that is born in thy house, and he that is bought with thy money, must needs be circumcised. Literally, circumcised, must be circumcised, he that is born, &c; the niph. inf. abe. with the finite verb occupying the place of emphasis at the beginning of the sentence. And my covenant shall be in your flesh for an everlasting covenant.
Genesis 17:14
And the uncircumcised man child whose flesh of his foreskin is not circumcised, that soul shall be cut off from his people. Ἐξολοθρευθήσεται ἐκ τοῦ γένους αὐτῆς (LXX.), i.e. shall be destroyed from amongst his nation, from among his people (Le Genesis 17:4, Genesis 17:10; Numbers 15:30), from Israel (Exodus 12:15; Numbers 19:13), from the congregation of Israel (Exodus 12:19), by the infliction of death at the hands of the congregation, the civil magistrate, or of God (Abarbanel, Gesenius, Clericus, Michaelis, Rosenmüller, Keil, Wordsworth, Alford); or shall be excommunicated from the Church, and no longer reckoned among the people of God. That excision from one's people was in certain cases followed by the death penalty (Exodus 31:14; Le 18:29; Numbers 15:30) does not prove that the capital infliction was an invariable accompaniment of such sentence (vide Exodus 12:19; Le Exodus 7:20, Exodus 7:21; Numbers 19:13). Besides, to suppose that such was its meaning here necessitates the restriction of the punishment to adults, whereas with the alternative signification no such restriction requires to be imposed on the statute. The uncircumcised Hebrew, whether child or adult, forfeited his standing in the congregation, i.e. ceased to be a member of the Hebrew Church. He hath broken my covenant.
HOMILETICS
Genesis 17:15-27
The covenant completed.
I. THE ADMISSION OF SARAI.

1. The changed name. As on entering within the covenant the name of Abram was changed to Abraham, so, to signalize the reception of his spouse, Sarai was transformed into Sarah (vide Exposition), the transformation having in her case the same significance as it had in Abraham's. In particular it proclaimed that, like Abraham, Sarah was now a justified and regenerated believer in the Divine promise. N.B. There is only one gate of entrance to Christ's Church, viz; faith or conversion.

2. The guaranteed blessing. What is here affirmed of Sarai is that she should not only be received into the Church, but made a sharer of Abraham's blessing, i.e. become entitled to all the gracious provisions of the covenant. The blessing of Abraham belongs to all who are possessed of Abraham's faith. Christ's salvation is the common property of believers. And to all it is certain, as it was to Sarai. The "yea" concerning Sarai has now become for Christ's people "yea and amen."

3. The promised son. This was the first intimation that Sarai was to be the mother of the seed. The Eternal never hastens. God's disclosures of his own plans are ever slow, gradual, progressive, and mostly regulated by the faith of the recipients. When the fullness of the time arrives he is able to be minute, explicit, emphatic, as he was in intimating Isaac's birth:

4. The rejoicing husband. The laugh of gladness which escaped the patriarch, though partly owing to the reiterated promise of a son, was chiefly due to the announcement that Sarah was to be its mother. It was the joy of a husband in the happiness of a beloved wife, long tried, but at length about to be rewarded; it was also the joy of a believing husband in the well-founded assurance of his wife's interest in the covenant of grace.

II. THE EXCLUSION OF ISHMAEL.

1. The prayer of Abraham—

2. The answer of God—

III. THE ACQUIESCENCE OF ABRAHAM. This was signified by the patriarch's observance of the rite of circumcision, in regard to which his obedience was—

1. Immediate. There was no delay, no reluctance, no considering the question, but instantaneous compliance with the Divine directions. On the self-same day as God explained to him the provisions and conditions of the covenant, he declared his consent before God by the acceptance of the suggested sign. His behavior in this respect should be taken as a model by believers.

2. Cheerful. The rite of circumcision was of course attended with pain and something approaching to personal humiliation, and yet self-abasement and suffering were joyously assented to in view of the coming gift of the covenant. So should Christians delightedly accept tribulation and any sort of bodily indignity that God may impose, considering them as nothing in comparison with the eternal weight of glory.

3. Thorough-going. Prompt as to its time, willing in its spirit, the obedience of Abraham was also minute in its performance. The appointed ordinance was administered to himself, his son Ishmael, and every male domestic in his house, as God had said unto him. So God's people are required to observe all things written in the book of the covenant

HOMILIES BY R.A. REDFORD
Genesis 17:15
"Thou shalt not call her name Sarai, but Sarah shall her name be," &c. "Mother of nations;" "kings of peoples shall be of her."

I. EXALTATION OF THE LOWLY. A pilgrim and stranger, made a princess. A mother of nations, though once desolate, mourning, ready to murmur. The lamentation turned into laughter.

II. THE FREEDOM OF DIVINE GRACE. The blessing unexpected, apart from creature strength, notwithstanding blind and foolish attempts to obtain blessing in our own way—the Ishmael, not the Isaac. Though many things "said in our heart," the one thing Divinely purposed the only true fulfillment of that heart's desire.

III. FOREGLEAMS OF THE COMING GLORY. The seed of the woman, specially representing the promise of God, supernaturally given, coming as the royal seed, son of a princess and forerunner of kings of peoples. God-given heir, God-given inheritance. The birth of the child of promise, so manifestly Divine, points to the yet greater glory: "Unto us a Son is born."—R.

18 Chapter 18 

Verses 1-15
EXPOSITION
Genesis 18:1
And the Lord—Jehovah, the Divine name employed throughout the present and succeeding chapters, which are accordingly assigned to the Jehovist (Tuch, Bleek, Davidson, Colenso), with the exception of Genesis 19:29, which is commonly regarded as a fragment of the original Elohist's narration (vide infra)—appeared unto him. The absence of Abraham's name has been thought to favor the idea that the present chapter should have begun at Genesis 17:23 (Quarry). That the time of this renewed Divine manifestation was shortly after the incidents recorded in the preceding chapter is apparent, as also that its object was the reassurance of the patriarch concerning the birth of Isaac. In the plains of Mamre. Literally, in the oaks of Mature (vide Genesis 13:18). And he sat in the tent door. Literally, in the opening of the tent, a fold of which was fastened to a post near by to admit any air that might be stirring. In the heat of the day, i.e. noontide (cf. 1 Samuel 11:11), as the cool of the day, or the wind of the day (Genesis 3:8), means eventide. "The usual term for noon is Tsoharim (Genesis 43:16), that is, the time of ' double or greatest light,' while a more poetical expression is 'the height of the day' (Proverbs 4:18), either because then the sun has reached its most exalted position, or because it appears to stand still in the zenith" (Kalisch). Among the Orientals the hour of noon is the time of rest (cf. So Genesis 1:7) and the time of dinner (Genesis 43:16, Genesis 43:25). In this case the patriarch had probably dined and was resting after dinner, sines, on the arrival of his visitors, preparations had to be commenced for their entertainment.

Genesis 18:2
And he lift up his eyes and looked, and, lo, three men stood by him. Not in addition to (Kalisch), but including (Keil), Jehovah, whose appearance to the patriarch, having in the previous verse been first generally stated, is now minutely described. That these three men were not manifestations of the three persons of the Godhead, but Jehovah accompanied by two created angels, he ran to meet them from the tent door, and bowed himself toward the ground. The expression denotes the complete prostration of the body by first falling on the knees, and then inclining the head forwards till it touches the ground. As this was a mode of salutation practiced by Orientals towards superiors generally, such as kings and princes (2 Samuel 9:8), but also towards equals (Genesis 23:7; Genesis 33:6, Genesis 33:7; Genesis 42:6; Genesis 43:26), as well as towards the Deity (Genesis 22:5; 1 Samuel 1:3), it is impossible to affirm with certainty (Keil, Lunge) that an act of worship was intended by the patriarch, and not simply the presentation of human and civil honor (Calvin). If Hebrews 13:2 inclines to countenance the latter interpretation, the language in which Abraham immediately addresses one of the three men almost leads to the conclusion that already the patriarch had recognized Jehovah.

Genesis 18:3
And said, My Lord—Adonai, literally, Lord, as in Genesis 15:2, q.v. (LXX; κύριε; Vulgate, Domine; Syriac, Onkelos, Kalisch, Alford, Lange), though the term may have indicated nothing more than-Abraham's recognition of the superior authority of the Being addressed (Murphy). The readings Adoni, my Lord (A.V; Dathius, Rosenmüller), and Aden, my lords (Gesenius), are incorrect—if now I have found favor in thy sight—not implying dubiety on Abraham's part as to his acceptance before God (Knobel), but rather postulating his already conscious enjoyment of the Divine favor as the ground of the request about to be preferred (Delitzsch, Lange). Those who regard Abraham as unconscious of the Divinity of him to whom he spake see in his language nothing but the customary formula of Oriental address (Rosenmüller; cf. Genesis 30:27; 1 Samuel 20:29; Esther 7:3)—put not away, I pray thee, from thy servant. The hospitality of the Eastern, and even of the Arab, has been frequently remarked by travelers. Volney describes the Arab as dining at his tent door in order to invite passers-by. "The virtue of hospitality is one of the great redeeming virtues in the character of the Bedouins (Kalisch). "Whenever our path led us near an encampment, as was frequently the case, we always found some active sheikh or venerable patriarch sitting 'in his tent door,' and as soon as we were within haft we heard the earnest words of welcome and invitation which the Old Testament Scriptures had rendered long ago familiar to us: Stay, my lord, stay. Pass not on till thou hast eaten bread, and rested under thy servant's tent. Alight and remain until thy servant kills a kid and prepares, a feast'".

Genesis 18:4
Let a little water, I pray yon, be fetched, and wash your feet. Feet washing was a necessary part of Oriental hospitality (cf. Genesis 19:2; Genesis 24:32; Genesis 43:24). "Among the ancient Egyptians the basins kept in the houses of the rich for this purpose were sometimes of gold". "In India it is considered a necessary part of hospitality to wash the feet and ankles of the weary traveler, and even in Palestine this interesting custom is not extinct. Dr. Robinson and party on arriving at Ramleh repaired to the abode of a wealthy Arab, where the ceremony was performed in the genuine style of ancient Oriental hospitality. And rest yourselves (literally, recline by resting on the elbow) under the tree.

Genesis 18:5
And I will fetch a morsel of bread,—a modest description of what proved a sumptuous repast (vide Genesis 18:6, Genesis 18:8)—and comfort ye your hearts;—literally, strengthen or support them, i.e. by eating and drinking ( 19:5; 1 Kings 21:7)—after that ye shall pass on: for therefore— כִּי־עַל־כֵּן introduces the ground of what has already been stated, something like quando quidem, forasmuch as, since, or because (Kalisch), and not = עַל־כֵּש־כִּי, for this cause that, or "because for this purpose" (Keil)—are ye come to (literally, have ye passed before) thy servant. The patriarch's meaning is not that they had come with the design of receiving his gifts (LXX; A.V.), but either that, unconsciously to them, God had ordered their journey so as to give him this opportunity (Calvin, Bush, Wordsworth, 'Speaker's Commentary,' Keil), or perhaps simply that since they had passed by his tent they should suffer him to accord them entertainment (Kalisch, Rosenmüller). And they said, So do, as thou but said. Therefore we must believe that Abraham washed the men's feet, and they did eat (Genesis 18:8). Here is a mystery (Wordsworth).

Genesis 18:6
And Abraham hastened into the tent unto Sarah, and said, Make ready quickly three measures. Hebrew, three seahs, a seah being a third of an ephah, and containing 374 cubic inches each (Keil); a third of a bushel (Kalisch)—of fine meal,—literally, of flour, fine flour; σεμίδαλις (LXX.); the first term when alone denoting flour of ordinary quality (cf. Le Genesis 2:1; Genesis 5:11; Numbers 7:13)—knead it, and make cakes upon the hearth—i.e. "round unleavened cakes baked upon hot stones" (Keil).

Genesis 18:7
And Abraham ran unto the herd, and fetched a calf tender and good,—the greatness of the honor done to the strangers was evinced by the personal activity of the patriarch, and the offering of animal food, which was not a common article of consumption among Orientals—and gave it unto a young man;—i.e. the servant in attendance (cf. Genesis 14:24)—and he hasted to dress it.
Genesis 18:8
And he took butter,— חֶמְאָה, from the root חמא, to curdle or become thick, signifies curdled milk, not butter ( βούτυτρον, LXX .; butyrum, Vulgate), which was not used among Orientals except medicinally. The word occurs seven times in Scripture with four letters (Deuteronomy 32:14; 5:25; 2 Samuel 17:29; Isaiah 7:15, Isaiah 7:22; Proverbs 30:33; Job 20:17), and once without א —and milk,— חָלָב, milk whilst still fresh, or containing its fatness, from a root signifying to be fat (cf. Genesis 49:12 ; Proverbs 27:27)—and the calf which he—i.e. the young man—had dressed, and set it before them; and he stood by them under the tree,—a custom still observed among the Arabs, who honor their guests not by sitting to eat with, but by standing to wait upon, them—and they did eat. Not seemed to eat (Josephus, Philo, Jonathan), nor simply ate after an allegorical fashion, as fire consumes the materials put into it, but did so in reality (Tertullian, Delitzsch, Keil, Kurtz, Lange). Though the angel who appeared to Manoah ( 13:16) refused to partake of food, the risen Savior ate with his disciples (Luke 24:43). Physiologically inexplicable, this latter action on the part of Christ was not a mere φαινόμενον or simulation, but a veritable manducation of material food, to which Christ appealed in confirmation of the reality of his resurrection; and the acceptance of Abraham's hospitality on the part of Jehovah and his angels may in like manner have been designed to prove that their visit to his tent at Mamre was not a dream or a vision, but a genuine external manifestation.

Genesis 18:9
And they said unto him (i.e. the Principal One of the three, speaking for the others, interrogated Abraham during the progress, or perhaps at the close of, the meal saying), Where is Sarah thy wife? (thus indicating that their visit had a special reference to her). And he said, Behold, in the tent. It is obvious that if at first Abraham regarded his visitors only as men, by this time a suspicion of their true character must have begun to dawn upon his mind. How should ordinary travelers be aware of his wife's name? and why should they do so unusual a thing, according to Oriental manners, as to inquire after her? If thus far their behavior could not fail to surprise the patriarch, what must have been his astonishment at the subsequent communication?

Genesis 18:10
And he said (the Principal Guest, as above, who, by the very nature and terms of his announcement, identifies himself with Jehovah), I will certainly return unto thee according to the time of life. Literally, at the time reviving; i.e. when the year shall have been renewed, in the next year, or rather spring; though other interpretations of the phrase have been suggested, as, e.g; "according to the time of that which is born," i.e. at the end of nine months (Willet, Calvin, Bush, Murphy). And, lo, Sarah thy wife shall have a son. I.e. at the time specified. And Sarah heard it in the tent door, which was behind him.
Genesis 18:11
Now Abraham and Sarah were old and well stricken in age. Literally, gone into days, i.e. into years. This was the first natural impediment to the accomplishment of Jehovah's premise; the second was peculiar to Sarah. And it ceased to be with Sarah after the manner of women (vide Le Genesis 15:19, 25).

Genesis 18:12
Therefore (literally, and) Sarah laughed within herself—Abraham had laughed in joyful amazement, (Genesis 18:17) at the first mention of Sarah's son; Sarah laughs, if not in unbelief (Calvin, Keil, 'Speaker's Commentary,' Wordsworth), at least with a mingled feeling of doubt and delight (Lange, Murphy) at the announcement of her approaching maternity—saying, After I am waxed old shall I have pleasure, my lord being old also?—literally, and my lord, i.e. my husband, is old. The reverential submission to Abraham which Sarah here displays is in the New Testament commended as a pattern to Christian wives (1 Peter 3:6).

Genesis 18:13
And the Lord said unto Abraham, Wherefore did Sarah laugh,—a question which must have convinced Abraham of the Speaker's omniscience. Not only had he heard the silent, inaudible, inward cachinnation of Sarah's spirit, but he knew the tenor of her thoughts, and the purport of her dubitations—saying, Shall I of a surely bear a child, whilst (literally, and I) am old? Sarah's mental cogitations clearly showed that the temporary obscuration of her faith proceeded from a strong realization of the weakness of nature, which made conception and pregnancy impossible to one like her, who was advanced in years; and accordingly her attention, as well as that of her husband, was directed to the Divine omnipotence as the all-sufficient guarantee for the accomplishment of the promise.

Genesis 18:14
Is any thing too hard for the Lord? Literally, Is any word too wonderful, i.e. impossible, for Jehovah μὴ ἀδυνατήσει παρὰ τῷ θεῷ ῥῆμα (LXX.), with which may be compared Luke 1:37. At the time appointed I will return unto thee, according to the time of life (vide supra, Luke 1:10), and Sarah shall have a son.
Genesis 18:15
Then Sarah (who had overheard the conversation, and the charge preferred against her, and who probably now appeared before the stranger) denied, saying, I laughed not. Sarah's conduct will admit of no other explanation than that which the sacred narrative itself gives. For she was afraid. The knowledge that her secret thoughts had been deciphered must have kindled in her breast the suspicion that her visitor was none other than Jehovah. With this a sense of guilt would immediately assail her conscience for having cherished even a moment any doubt of the Divine word. In the consequent confusion of soul she tries what ever seems to be the first impulse of detected transgressions, viz; deception (cf. Genesis 3:12, Genesis 3:13). And he said, Nay; but thou didst laugh. With a directness similar to that which he employed in dealing with the first culprits in the garden, not contending in a multiplicity of words, but solemnly announcing that what she said was false. The silence of Sarah was an evidence of her conviction; her subsequent conception was a proof of her repentance anti forgiveness.

HOMILETICS
Genesis 18:1-15
Noontide at, Mamre, or angels' visits.
I. THE ARRIVAL OF THE STRANGERS.

1. The appearance they presented. Seemingly three men, they were in reality three angels, or, more correctly, Jehovah accompanied by two celestial attend ants, who, at an unexpected moment, were making for Abraham's tent. So are the homes of saints ofttimes visited by angels unawares (Hebrews 1:14), and, greater honor still, by him who claims the angels as his ministers (Psalms 8:4; Isaiah 57:17).

2. The reception they obtained. Immediately that Abraham discerned their approach, he hastened to accord them most respectful and courteous salutation, in true Oriental fashion, falling on his knees and bowing till his head touched the ground; an illustration of that beautiful politeness towards one's fellow-men (if as yet he only regarded his visitors as men), or of that reverential self-abasement before God (if already he had recognized the superior dignity of the principal figure of the three) which ought especially to characterize God's believing and covenanted people (see Psalms 95:6; 1 Peter 3:8).

3. The invitation they received. Probably oppressed by the sultry beams of the noonday sun, if not otherwise travel-stained and weary, they were, with genuine Arab-like hospitality, entreated by the patriarch to avail themselves of such refreshment and repose as his cool-shaded, well-furnished tent might be able to afford. And this invitation of the patriarch was—

II. THE ENTERTAINMENT OF THE STRANGERS. In the banquet which Abraham extemporized for his celestial guests beneath the umbrageous oak at Mamre were three things which should be studied by all who would use hospitality.

1. Joyous alacrity. That the patriarch's invitation was no mere conventional remark which was meant to pass unheeded by those to whom it was addressed was proved by the expeditious cordiality with which he set about the preparations needed for the proffered repast,—enlisting Sarah's practiced hands in baking cakes, and commissioning a trusty servant of the house to kill and dress a young and tender calf selected by himself from the flocks. Here was no reluctance or half-heartedness with Abraham in the work of kindness to which Providence had called him. So ought Christians to manifest a spirit of cheerfulness and a habit of promptitude in doing good (Romans 12:8, Romans 12:13; 2 Corinthians 9:7).

2. Unstinted liberality. Modestly characterized as a little repast, it was in reality a sumptuous banquet which was set before the strangers. Abraham entertained his guests with princely munificence. The modern virtue of stinginess, or niggardliness, supposed by many to be a Christian grace, had not been acquired by the patriarch, and should with as much speed as possible be unlearned by Christ's disciples. Hospitality towards the saints and beneficence towards all men, but especially towards the poor, should be practiced with diligence, and even with a holy prodigality, by all who are of Abraham's seed (Luke 14:12-14; Romans 12:13; 1 Timothy 3:2; Hebrews 13:2).

3. Personal activity. Though the master of a large household, with 300 trained domestics, and the noble Eliezer at their head, the patriarch does not think of relegating the important work of preparing the entertainment to his subordinates, but himself attends to its immediate execution. Indeed, in all the bustling activity which forthwith pervades the tent his figure is always and everywhere conspicuous. And when the meal is ready he reverently serves it with his own hand; again a true pattern of humility, as if he had caught up by anticipation the spirit of our Savior's words (Matthew 20:26); and a true preacher of Christian duty, saying that in God's work personal service is ever better than laboring by proxy.

III. THE COMMUNICATION OF THE STRANGERS. The noonday meal over, or perhaps while it was advancing, the principal of the three guests, who certainly by this time was recognized as Jehovah, made an important announcement to the patriarch, which, however, was specially intended for Sarah, who was listening behind the dark fold of the camel's-hair tent, viz; that next year the promised seed should be born. That announcement was—

1. Authoritatively made. It was made by him who is the faithful and true Witness, with whom it is impossible to lie, and who is able also to perform that Which he has promised.

2. Unbelievingly received. The laugh of Sarah was altogether different from that of Abraham (Genesis 17:17). While Abraham's was the outcome of faith, hers was the fruit of latent doubt and incredulity. There are always two ways of receiving God's promises; the one of which secures, but the other of which imperils, their fulfillment.

3. Solemnly confirmed.

Learn—

1. The duty and profit of entertaining strangers (Hebrews 13:2).

2. The beauty and nobility of Christian hospitality (Romans 12:13).

3. The excellence and acceptability of personal service in God's work.

4. The condescension and kindness of God in visiting She sons of men.

5. The admirable grace of Jehovah in repeating and confirming his promises to man.

6. The right way and the wrong way of listening to God's words of grace and truth.

HOMILIES BY W. ROBERTS
Genesis 18:1-15
The theophany at Mamre.
I. THE DIVINE VISIT TO THE PATRIARCH.

1. A remarkable proof of the Divine condescension.

2. A striking adumbration of the incarnation of Christ.

3. An instructive emblem of God's gracious visits to his saints.

II. THE DIVINE FEAST WITH THE PATRIARCH.

1. The courteous invitation.

2. The sumptuous provision.

3. The ready attention.

III. THE DIVINE MESSAGE FOR THE PATRIARCH.

1. Its delivery to Abraham.

2. Its reception by Sarah.

3. Its authentication by Jehovah.—W.

HOMILIES BY J.F. MONTGOMERY
Genesis 18:1-15
The theophany at Mamre.
"The Lord appeared unto him" (Genesis 18:1).

I. THE PREPARATION FOR DIVINE MANIFESTATION.

1. Abraham stands on a higher plane of spiritual life. He is endeavoring to fulfill the commandment given (Genesis 17:1): "Walk before me," &c. The appearances and communications are more frequent and more full.

2. The concentration of the believer's thought at a particular crisis. His place at the tent door, looking forth over the plains of Mature, representing his mental attitude, as he dwelt on the promises and gazed into the future.

3. There was a coincidence between the conjuncture in the history of the neighboring cities and the crisis in the history of the individual believer. So in the purposes of God there is preparation for his manifestation both in external providence and in the events of the world on the one hand, and on the other in the more personal and private history of his people.

II. THE MANIFESTATION ITSELF.

1. It was very gracious and condescending. The angels did not appear in angelic glory, but in human likeness. They came as guests, and, in the fragrant atmosphere of a genial hospitality, at once quickened confidence and led forward the mind to expect a higher communication. The household activity of Abraham and Sarah on behalf of the three visitors, while it calmed and strengthened, did also give time for thought and observation of the signs of approaching opportunity.

2. There was from the first an appeal to faith. Three persons, yet one having the pre-eminence. The reverential feeling of the patriarch called out at the manner of their approach to his tent The coincidence possibly between the work of the Spirit in the mind of the believer and the bestowment of outward opportunity.

3. The communication of the Divine promise in immediate connection with the facts of human life. The great trial of faith is not the appeal to accept the word of God in its larger aspect as his truth, but the application of it to our own case. We may believe that the promise will be fulfilled, and yet we may not take it to heart, "I will return unto thee." "Sarah shall have a son." The strength made perfect in weakness, not merely for weakness. The Divine in the Scripture revelation does not overwhelm and absorb the human; the human is taken up into the Divine and glorified. Taking the narrative as a whole, it may be treated—

Genesis 18:12
"Sarah laughed within herself."

1. The incongruity between a Divine promise and the sphere of its fulfillment is temptation to unbelief.

2. A disposition to measure the reality and certainty of the Divine by a human or earthly standard is sure to lead us to irreverence and sinful doubt.

3. There may be an inward and concealed working, known to God though not outwardly expressed. Which is still both an insult to him a d an injury to us.

4. The root of unbelief is in the ground of the soul. Sarah laughed because she was not prepared for the gracious promise. She was afraid of her own thoughts because they were not such as became her, and did dishonor to God's sufficiency and love. "She denied, saying, I laughed not." A more receptive and spiritual mind would have both risen above the incongruity and been incapable of the dissimulation.—R.

Genesis 18:14
"Is anything too hard for the Lord?"

I. TAKE IT AS THE QUESTION WHICH GOD ASKS OF MAN.

1. Remonstrance. The history of Divine manifestations proves that nothing is demanded of faith which is not justified by the bestowments of the past.

2. Invitation. We connect the question with the promise. He opens the gate of life; is it too hard for him to give us the victory? "At the time appointed" his word will be fulfilled. He would have us rest on himself. "Believe that he is, and that he is the rewarder," &c. What he is, what he says, are blended into one in the true faith of his waiting children.

II. TAKE THE QUESTION AS ONE WHICH MEN ASK OF ONE ANOTHER.

1. When they set forth the goodness of Divine truth. The possibility of miracles. The hardness of the world's problems no justification of unbelief.

2. When they proclaim a gospel of supernatural gifts, a salvation not of man, but of God. Why should we doubt conversion? Why should a regenerated, renewed nature be so often mocked at?

3. When they would encourage one another to persevere in Christian enterprise. The methods may be old, but the grace is ever new. The world may laugh, but the true believer should see all things possible. The times are cur measures. Eternity is God's.—R.



Verses 16-22
EXPOSITION
Genesis 18:16
And the men rose up from thence,—Mamre (vide supra, Genesis 18:1)—and looked towards Sodom. Literally, toward the face (Rosenmüller), or towards the plain (Keil), of Sodom, as if intending to proceed thither. And Abraham went with them—across the mountains on the east of Hebron, as far as Caphar-barucha, according to tradition, whence a view can be obtained of the Dead Sea—solitudinem ac terras Sodomae (vide Keil, in loco)—to bring them on the way. Literally, to send them away, or accord them a friendly convoy over a portion of their journey.

Genesis 18:17
And the Lord said (to himself), Shall I hide from Abraham—the LXX. interpolate, τοῦ παιδός μου; but, as Philo observes, τοῦ φιλοῦ μου would have been a more appropriate designation for the patriarch (cf. 2 Chronicles 20:7; Isaiah 41:8; James 2:23) that thing which I do. I.e. propose to do, the present being used for the future, where, as m the utterances of God, whose will is equivalent to his deed, the action is regarded by the Speaker as being already as good as finished.

Genesis 18:18
Seeing that Abraham shall surely become (literally, becoming shall become) a great and mighty nation (cf. Genesis 12:2; Genesis 17:4-6), and all the nations of the earth shall be blessed in him? The import of Jehovah's self-interrogation was, that since Abraham had already been promoted to so distinguished a position, not only was there no sufficient reason why the Divine purpose concerning Sodom should be concealed from him, but, on the contrary, the gracious footing of intimacy which subsisted between himself and his humble friend almost necessitated some sort of friendly communication on the subject, and all the more for the reason next appended.

Genesis 18:19
For I know him, that—literally, for I have known (or chosen, יָדַע being—dilexi, as in Amos 3:2) him to the end that, the language expressing the idea that Abraham had been the object of Divine foreknowledge and election (Gesenius, Rosenmüller, Delitzsch, Keil, Oehler, Kalisch, Lange), although the reading of the text is substantially adopted by many (LXX; Vulgate, Targums, Luther, Calvin, Dathe, et alii). The latter interpretation assigns as the reason of the Divine communication the knowledge which Jehovah then possessed of Abraham's piety; the former grounds the Divine resolution on the prior fact that Divine grace had elected him to the high destiny described in the language following. It is generally agreed that this clause connects with Genesis 18:17; Bush regards it as exhibiting the means by which the future promised to Abraham in Genesis 18:18 should be realized—he will command his children and his household after him (by parental authority as well as by personal example), and they shall keep the way of the Lord,—i.e. the religion of Jehovah (cf. 2:22; 2 Kings 21:22; Psalms 119:1; Acts 18:25), of which the practical outcome is—to do justice and judgment;—or righteousness and judgment, that which accords with right or the sense of oughtness in intelligent and moral beings, and that which harmonizes with the Divine law (cf. Ezekiel 18:5)—that (literally, to the end that, in order that, לְמַעַן, ut supra) the Lord may bring upon Abraham that which he hath spoken of him. 

Genesis 18:20
And the Lord said, Because the cry of Sodom and Gomorrah is great. Literally, the cry of Sodom and Gomorrah (cf. Genesis 4:10), because it is (not, it is indeed, Baumgarten, Keil) multiplied; the place of emphasis being conceded to the subject of discourse, viz; the cry of Sodom's wickedness. And because their sin is very great. Literally, and their sin, because it is heavy, i.e. abundant and heinous.

Genesis 18:21
I will go down now (cf. Genesis 11:5), and see (judicial investigation ever precedes judicial infliction at the Divine tribunal) whether they have done altogether—literally, whether they have made cow, piousness, i.e. carried their iniquity to perfection, to the highest pitch of wickedness (Calvin, Delitzsch, Keil); or consummated their wickedness, by carrying it to that pitch of fullness which works death (Ainsworth, Kalisch, Rosenmüller). The received rendering, which regards כלה as an adverb, has the authority of Luther and Gesenius—according to the cry of it, which has come unto me; and if not, I will know. The LXX. render ἵνα γνῶ, meaning, "should it not be so, I will still go down, that I may ascertain the exact truth;" the Chaldee paraphrases, "and if they repent, I will not exact punishment." The entire verse is anthropomorphic, and designed to express the Divine solicitude that the strictest justice should characterize all his dealings both with men and nations.

Genesis 18:22
And the men turned their faces from thence, and went toward Sodom (i.e. two of the three proceeded on their way towards the Jordan valley, while the third was detained by the patriarch, probably on the heights overlooking the plain, for a sublime act of intercession which is thus briefly but suggestively described): but Abraham stood yet before the Lord. According to the Masorites the text originally read, "And the Lord stood before Abraham, and was changed because it did not seem becoming to speak of God standing in the presence of a creature. This, however, is a mere Rabbinical conceit. As Abraham is not said to hays stood before the three men, the expression points to spiritual rather than to local contiguity.

HOMILETICS
Genesis 18:17
Sodom's doom revealed.
I. THE REASON OF THE REVELATION.

1. Abraham's new position. Having been lately taken into covenant with God, allied by the holy tie of a celestial friendship to Jehovah, the patriarch seemed in the Lord's eyes to occupy a footing of intimacy before him that demanded the disclosure of Sodom's impending doom. That footing the patriarch no doubt owed to Divine grace—sovereign, unmerited, free; but still, having been accorded to him, it is, by a further act of grace, represented, as laying God himself under certain' obligations towards his servant. So the secret of the Lord is with them that fear him, and he will show them his covenant" (Psalms 25:14).

2. Abraham's new prospects. About to become the head of a great nation, it was natural to suppose that Abraham would be profoundly interested in all that concerned mankind. As the head of the Old Testament Church too, which had just been constituted (Genesis 17:1-27.), there existed a special reason for his being properly instructed as to the impending judgment of Sodom. Upon him would devolve the interpretation to the men of his day of the significance of that event. Rightly viewed, this is one of the proper functions of the Church on earth—to explain God's judgments to the unbelieving world. Hence "the Lord God doeth nothing but he revealeth his secret unto Ms servants the prophets" (Amos 3:7).

3. Abraham's new responsibilities. These were the cultivation of personal and family religion, which devolved upon him with a new force and a heavier degree of obligation than they did before in consequence of his new standing as a Church member. God having graciously assigned this position within the Church in order that he might command his children and his household after him, by means of religious instruction as well as through the influence of personal example, to fear God, it was needful that he should be informed as to the ground, at least, of the coming judgment on the cities of the plain.

II. THE REASON OF THE RETRIBUTION. This was the wickedness of Sodom, which was—

1. Exceedingly heinous as to its character. Minutely detailed in the ensuing chapter, it is here only indirectly mentioned as something grievous in the sight of God. All sin is inherently offensive in the eyes of the Almighty; but some forms of wickedness are more presumptuously daring or more intrinsically loathsome than others, and of such sort were the sins of Sodom (Genesis 19:1).

2. Exceedingly abundant as to its measure. It was "multiplied" iniquity of which the Sodomites were guilty; and this not simply in the sense in which the sins of all may be characterized as beyond computation (Psalms 19:12; Psalms 40:12), but in the sense that their hearts were set in them to do evil (Ecclesiastes 8:11), so that they worked all manner of uncleanness with greediness (Ephesians 4:19).

3. Exceedingly clear as to its commission. Though God speaks of making investigation into the sins of Sodom, this was really unnecessary. The moral degeneracy of the inhabitants of the Jordan valley was one of the "all things" that are ever "naked and manifest" unto his eye. So nothing can hide sin from God (2 Chronicles 16:9; Proverbs 15:3; Amos 9:8).

4. Exceedingly patent as to its ill desert. This was the reason why God employed the language of Genesis 18:21. He meant that though the guilt of Sodom was great, he would not let loose his vengeance until it should be seen to be perfectly just. Nothing would be done in haste, but all with judicial calmness.

Lessons:—

1. The impotence of anything but true religion to purify the heart or refine a people.

2. God is specially observant of the wickedness of great cities.

3. When great cities sink to a certain depth in their wickedness they are doomed to perish.

4. When God's judgments overtake a nation they are ever characterized by justice.

HOMILIES BY R.A. REDFORD
Genesis 18:16-33
Abraham's intercession for Sodom.
The whole wonderful scene springs out of the theophany. Abraham's faith has given him a special position with the Lord. "Shall I hide from Abraham that thug which I do?" &c. The true priesthood and mediatorship is friendship with God. The grace of God first gives the likeness and then exalts it. The Lord knew Abraham because Abraham knew the Lord. The superior angel, the Lord, remains behind his companions that Abraham might have the opportunity of intercession; so the Lord lingers in his providence that he may reveal his righteousness and mercy. As to the pleading of the patriarch and the answers of the Lord to it, we may take it—

I. As it bears on the CHARACTER OF GOD.

1. He is open to entreaty.

2. He is unwilling to destroy.

3. He spares for the sake of righteousness.

4. He "does right" as "Judge of the earth," even though to the eyes of the best men there is awful mystery in his doings.

II. As it reveals the CHARACTERISTICS OF PATRIARCHAL PIETY.

1. It was bold with the boldness of simplicity and faith.

2. It was full of true humanity while deeply reverential towards God. Abraham was no fanatic.

3. It waited for and humbly accepted Divine judgments and appointments not without reason, not without the exercise of thought and feeling, but all the more so as it prayed and talked with God.

4. The one living principle of the patriarchal religion was that entire confidence in God's righteousness and love, in separating the wicked and the good, in both his judgments and his mercy, which is the essence of Christianity as well. "The right" which the Judge of all the earth will do is not the right of mere blind law, or rough human administration of law, but the right of him who discerneth between the evil and the good, "too wise to err, too good to be unkind."—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 18:19
God's rule in the family.
"For I know him, that he will command his children and his household after him, and they shall keep the way of the Lord." The promise to Abraham included—

Of these points two at least are not confined to him personally, but belong to all who will. To know what God doeth a man must be taught of the Spirit (1 Corinthians 2:14; cf. Isaiah 7:12). There is a wide difference between seeing an event, or even foreseeing it, and understanding God's lessons therein. To be able in everything to mark the love, and care, and wisdom of God; to walk with him as a child, accepting what he sends not merely as inevitable, but as loving; to learn lessons from all that happens, and through the works of his hands to see our Father's face—this is peace, and this is what the wisdom of this world cannot teach (Matthew 11:25; 1 Corinthians 1:20, 1 Corinthians 1:21). Again, Abraham was to be not merely the ancestor of a nation, but the father of a spiritual family by influence and example (Matthew 3:9; Galatians 3:7). In this his calling is that of every Christian (Daniel 12:3; Matthew 5:13, Matthew 5:14). Text connects the godly rule of a family with both these blessings. Christianity is not to be a selfish, but a diffusive thing (Matthew 5:15; Matthew 13:1-58 :83); and the influence must needs begin at home (cf. Numbers 10:29; Acts 1:8), among those whom God has placed with us.

I. THINGS NEEDFUL FOR THIS WORK.

1. Care for his own soul. If that is not cared for a man cannot desire the spiritual good of others. He may desire and try to train his children and household in honesty and prudence; to make them good members of society, successful, respected; and may cultivate all kindly feelings; but not till he realizes eternity will he really aim at training others for eternity. Might say that only one who has found peace can fully perform this work. A man aroused with desire that his family should be saved. But he cannot press the full truth as it is in Jesus.

2. Love for the souls of others. Christians are sometimes so wrapped up in care for their own souls as to have few thoughts for the state of others. Perhaps from a lengthened conflict the mind has been too much turned upon its own state. But this is not the mind of Christ (1 Corinthians 10:24). It is not a close following of him. It tells of a halting in the "work of faith" (2 Corinthians 5:13, 2 Corinthians 5:14; cf. Romans 10:1).

3. Desire to advance the kingdom of Christ. When a man has this he sees in every one a soul for which Christ died (cf. John 4:35), and those with whom he is closely connected must chiefly call forth this feeling.

II. THE MANNER OF THE WORK. Family worship; acknowledgment of God as ruling in the household; his will a regulating principle and bond of union. Let this be a reality, not a form. Let the sacrificial work of Christ be ever put forward in instruction and in prayer. Personal example—constantly aiming at a holy life. To pray in the family and yet to be evidently making no effort to live in the spirit of the prayer is to do positive evil; encouraging the belief that God may be worshipped with words, without deeds; and tending to separate religion from daily life. Prayer in private for each member—children, servants, &c.; and watchfulness to deal with each as God shall give opportunity (Proverbs 15:23). Let prayer always accompany such efforts.—M.

HOMILIES BY F. HASTINGS
Genesis 18:19
Abraham and family training.
"For I know him, that he will command his children and his household after him," &c. Under the shady terebinth celestial visitants partake, or appear to do so, of a meal hastily provided by the patriarch. The whole narrative is given in such a way that,—after the manner of the time,—to God are ascribed human passions, desires, hesitancy, and resolve. Hence God is described as resolving, on two grounds, to reveal to Abraham that which he is about to do in the destruction of Sodom and Gomorrah:

I. THE VALUE GOD PLACES ON EARLY SPIRITUAL TRAINING. Children and servants are both to be brought under spiritual influence. The heart will not become pure naturally, any more than the boat left to itself would make headway against a strong current. The set of the world-tide is in an evil direction. Abraham had no written book to aid him in his work. His unwritten Bible was the tradition of God's dealings with the race and with himself. He could tell of the promises of God and of the way of approach to him by sacrifice. Evidently there had been careful training in this respect; for when Isaac was going with his father to the mount of sacrifice he noticed that, although the fire and wood were carried, they had no lamb for a burnt offering.

II. GOD NOTICES HOW SPIRITUAL TRAINING IS CARRIED ON. "I know him." He could trust Abraham, for he would "command," &c; not in the dictatorial tones of a tyrant, but by the power of a consistent life. Many children of religious parents go back to the world because of the imperious style of training they have received. In training, every word, look, and act tells. In many homes there is, alas, no training given and no holy example set. Parents are held accountable for failure, and should therefore be firm and loving in training. They should not readily delegate to others the work of training, either in secular or religions knowledge. Sunday-school teaching should supplement, not supplant, home training.

III. GOD MADE THE BESTOWMENT OF INTENDED BLESSINGS CONTINGENT ON THE FAITHFUL DISCHARGE OF DUTY. "That the Lord may bring upon Abraham that which he hath spoken of him." If Abraham had not been faithful his name would have died out, and there would have been no handing on of the narrative of his devoted life and tenacious hold of the Divine promises. Isaac followed in his father's steps and was a meditative man. Jacob cherished the promises and handed them on to his sons. The Jews preserved a knowledge of God when all other races were sunk in polytheism. From them came the One who was the Savior of the world. All, however, depended on the right training of Isaac. The rill flowed to the streamlet, the streamlet to the creek, the creek to the river, the river to the ocean. Influence ever widened, and God's aim with respect to Abraham was carried out. Let all strive so to act that the character of the life may not undo the teachings of the lip.—H.



Verses 23-33
EXPOSITION
Genesis 18:23
And Abraham drew near. I.e. to Jehovah; not simply locally, but also spiritually. The religious use of יִגַּשּׁ as a performing religious services to God, or a pious turning of the mind to God, is found in Exodus 30:20; Isaiah 29:13; Jeremiah 30:21; and in a similar sense ἐγγίζω is employed in the New Testament (cf. Hebrews 4:16; Hebrews 10:22; James 4:8). The Jonathan Targum explains, "and Abraham prayed." And said. Commencing the sublimest act of human intercession of which Scripture preserves a record, being moved thereto, if not by an immediate regard for Lot (Lange), at least by a sense of compassion towards the inhabitants of Sodom, "communis erga quinque populos misericordia" (Calvin), which was heightened and intensified by his own previous experience of forgiving grace (Keil). Wilt thou also destroy the righteous with the wicked? The question presupposes that God had, according to the resolution of Jeremiah 30:17, explained to the patriarch his intention to destroy the cities of the plain. The object the patriarch contemplated in his intercession was not simply the preservation of any godly remnant that might be found within the doomed towns, but the rescue of their entire populations from the impending judgment,—only he does not at first discover his complete design, perhaps regarding such an absolute reversal of the Divine purpose as exceeding the legitimate bounds of creature supplication; but with what might be characterized as holy adroitness he veils his ulterior aim, and commences his petition at a Point somewhat removed from that to which he hopes to come. Assuming it as settled that the fair Pentapolis is to be destroyed, he practically asks, with a strange mixture of humility and boldness, if Jehovah has considered that this will involve a sad commingling in one gigantic overthrow of both the righteous and the wicked.

Genesis 18:24
Peradventure there be fifty righteous within the city. A charitable supposition, as the event showed, though at first sight it might not appear so to Abraham; and the bare Possibility of Sodom's—not Sodom alone (Kalisch), but the Pentapolis—containing so many good men was enough to afford a basis for the argument which followed. Wilt thou also destroy and not spare—literally, take away (sc. the iniquity) i.e. remove the punishment from—the place (not the godly portion of the city merely, but the entire population; a complete discovery of Abraham's design) for the fifty righteous that are therein?
Genesis 18:25
That be far from thee—literally to profane things (be it) to thee—nefas sit tibi == absit a te! an exclamation of abhorrence, too feebly rendered by μηδαμῶς (LXX.)—to do after this manner (literally, according to this word), to slay the righteous with the wicked: and that the righteous should be as the wicked (literally, and that it should be—as the righteous, so the wicked), that be far from thee: Shall not the Judge of all the earth do right? The patriarch appeals not to Jehovah's covenant grace (Kurtz), but to his absolute judicial equity (Keil). It does not, however, follow that the Divine righteousness would have been compromised by consigning pious and wicked to the same temporal destruction. This must have been a spectacle not infrequently observed in Abraham's day as well as ours. Yet the mind of Abraham appears to have been perplexed, as men's minds often are still, by the magnitude of the proposed illustration of a common principle in Providence. Though prepared to admit the principle when its application is confined to solitary cases, or cases of no great amplitude, yet instinctively the human mind feels that there must be a limit to the commingling of the righteous and the wicked in calamity, though it should be only of a temporal description. That limit Abraham conceived, or perhaps feared that others might conceive, would be passed if good and bad in Sodom should be overwhelmed in a common ruin; and in this spirit the closing utterance of his first supplication may be regarded as giving expression to the hope that Jehovah would do nothing that would even seem to tarnish his Divine righteousness. Abraham of course regarded this as impossible, consequently he believed that Sodom might be spared.

Genesis 18:26
And the Lord said, If I find in Sodom fifty righteous within the city (thus accepting the test proposed by Abraham, but not necessarily thereby acquiescing in the absolute soundness of his logic), then I will spare (not as an act of justice, but as an exercise of mercy, and not because of any suspicions that might otherwise attach to my rectitude, but solely in vindication of my clemency) all the place (not the righteous merely, which was all that justice could have legitimately demanded) for their sakes, i.e. because of the claims upon my mercy which grace admits the righteous to prefer.

Genesis 18:27
And Abraham answered and said (being emboldened by the success of his first petition), Behold now, I have taken upon me, literally, I have begun, though here perhaps used in a more emphatic sense: I have undertaken or ventured—to speak unto the Lord—Adonai (Genesis 15:2)—which am but dust and ashes. "Dust in his origin and ashes in his end" (Delitzsch; vide Genesis 3:19).

Genesis 18:28
Peradventure there shall lack five of the fifty righteous: wilt thou destroy all the city for lack of five? Literally, on account of five, i.e. because they are wanting. A rare example of holy ingenuity in prayer. Abraham, instead of pleading for the city's safety on account of forty-five, deprecates its destruction on account of five. And its said, If I find there forty and five, I will not destroy it.
Genesis 18:29
And he spoke unto him yet again—literally, and he added yet to speak to him (cf. Genesis 4:2; Genesis 8:10, Genesis 8:12; Genesis 25:1) and said (increasing in his boldness as God abounded in his grace), Peradventure there shall be forty found there. Does Abraham hesitate to add the query, "Wilt thou also?" &c; as if fearing he had at last touched the limit of the Divine condescension. If so, he must have been surprised by the continued gracious response which his supplication received. And he said, I will not do it for forty's sake.
Genesis 18:30
And he said unto him, Oh let not the Lord he angry,—literally, let there not be burning with anger to the Lord (Adonai)—and I will speak: Peradventure there shall thirty be found there. And he said, I will not do it, if I find thirty there.
Genesis 18:31
And he said, Behold now, I have taken upon me (vide Genesis 18:27) to speak unto the Lord (Adonai): Peradventure there shall be twenty found there. And he said, I will not destroy it for twenty's sake.
Genesis 18:32
And he said, Oh let not the Lord be angry (vide supra), and I will speak but this once (literally, only this time more, as in Exodus 10:17): Peradventure ten shall be found there. And he said, I will not destroy it for ten's sake.
Genesis 18:33
And the Lord (Jehovah) went his way,—i.e. vanished (Keil); not to avoid further entreaties on the part of Abraham (Delitzsch), but for the reason specified in the next words—as soon as he had left communing with Abraham (because Abraham's supplications were ended): and Abraham returned unto his place (viz; Mature near Hebron).

HOMILETICS
Genesis 18:23-33
Abraham's intercession.
I. THE OBJECT OF HIS INTERCESSION. Not simply the rescue of Lot from the doomed cities, but the salvation of the cities themselves, with their miserable inhabitants. A request evincing—

1. Tender sympathy. Though doubtless the righteous character of the impending retribution had been explained to him, its appalling severity was such as to thrill his feeling heart with anguish, which would certainly not be lessened, but intensified, if he allowed his thoughts to dwell upon the future into which that overwhelming calamity would forthwith launch its unhappy victims.

2. Unselfish charity. Not blindly shutting his eyes to the miseries of the Sodomites, as many would have done, on the plea that they were richly merited, or that they were no concern of his, or that it was little he could do to avert them, he actively bestirs himself, if possible, to prevent them. Nor does he say that, having delivered them once from the devouring sword of war, without their having profited by either the judgment or the mercy that had then been measured out to them, he will now leave them to be engulfed by the approaching storm of Almighty wrath; but, on the contrary, he rather seeks a second time to effect their rescue.

3. Amazing catholicity. Not content with asking Lot's deliverance, or the rescue of the righteous, he aims at nothing short of the complete preservation of the cities. He solicits not a few of their inhabitants only, but their entire population. One wonders whether to admire most the greatness of the love or the grandeur of the faith herein displayed.

II. THE SPIRIT OF HIS INTERCESSION.

1. Holy boldness. Abraham "drew near." The expression intimates confidential familiarity, earnestness of entreaty, unrestrained freedom of discourse, almost venturesome audacity in prayer; all of which characteristics should be found in a believer's prayers, especially when interceding in behalf of others (Hebrews 10:22).

2. Reverent humility. Three times he deprecates Jehovah's anger, and acknowledges personal unworthiness; and that this self-abasement was not affected, but real, is apparent from the circumstance that the more his supplication prospers, the deeper does he sink in self-prostration. Gracious souls are ever humble under a sense of God's mercies: Jacob (Genesis 32:10), David (2 Samuel 7:18; cf. Luke 7:6).

3. Fervent importunity. With a sanctified dexterity he, as it were, endeavors to shut up the heart of God to grant the deliverance he solicits. Nor does he rest contented with the first response to his entreaty, but with greater vehemence returns to the charge, increasing his demands as God enlarges his concessions (cf. Matthew 15:22).

III. THE LOGIC OF HIS INTERCESSION.

1. The argument. The principle on which the patriarch stands is not the grace of the covenant, but the righteousness of the Judge. His meaning is that in moral goodness there is a certain dynamic force which operates towards the preservation of the wicked, and which the Divine righteousness itself is bound to take into its calculations. Where this force reaches a certain limit in intensity, a regard to judicial equity seems to require that it shall be allowed to exercise its legitimate sway—a principle which God admitted to the patriarch when he said that the Amorites were spared because their iniquity was not full (Genesis 15:16), and which he here endorses by consenting to spare Sodom if even ten righteous men can be found within its gates.

2. The application. The patriarch conducts his case with singular directness, going straight to the logical issues of the principle with which he starts; with marvelous ingenuity pitching the hypothetical number of pious Sodomites so high as to insure a favorable response, and gradually diminishing as grace enlarges, and with unwearied assiduity refusing to discontinue his holy argument so long as a chance remains of saving Sodom.

IV. THE SUCCESS OF HIS INTERCESSION.

1. He got all he asked. He did not crave the unconditional sparing of the city, but only its preservation on certain suggested conditions. Those conditions too were of his own framing; and yet against them not so much as one single caveat-was entered by God.

2. He ceased asking before God stopped giving, It may be rash to speculate as to what would have happened had Abraham continued to reduce the number on which he periled the salvation of Sodom; but for God's glory it is only just to observe that it was not he who discontinued answering the patriarch's petitions, so much as the patriarch himself, who felt that he had reached the limit of that liberty which God accords to believing suppliants at his throne.

Lessons:—

1. The liberty which saints have to approach God in prayer.

2. The Divinely-taught art of wrestling with God in prayer.

3. The great encouragement which saints have to pray without ceasing.

4. The profound interest which saints should ever take in the welfare of their fellow-men.

19 Chapter 19 

Verses 1-11
EXPOSITION
Genesis 19:1
And there came two angels—literally, the two angels, i.e. the two men of the preceding chapter who accompanied Jehovah to Mature; οἱ δύο ἄγγελλοι (LXX.)—to Sodom at even (having left the tent of Abraham shortly after noon); and Lot—last heard of in the narrative as captured by the Asiatic kings, and delivered by his uncle (Genesis 14:12, Genesis 14:16)—sat in the gate of Sodom. שַׁעַר, from the idea of opening, signified the gateway or entrance of a camp (Exodus 32:26, Exodus 32:27 ), of a palace, of a land (Jeremiah 15:7), or of a city (Joshua 2:7). Corresponding to the ancient forum of the Romans, or agora of the Greeks, the city gate among the Hebrews was the customary place of resort for the settlement of disputes, the transaction of business, or the enjoyment of ordinary social intercourse (cf. Genesis 34:20; Deuteronomy 21:19; Deuteronomy 22:15; Ruth 4:1; Proverbs 31:23). It was probably an arch with deep recesses, in which were placed chairs for the judges or city magistrates, and seats or benches for the citizens who had business to transact. So Homer describes the Trojan elders as sitting at the Scaean gate. In what capacity Lot was sitting in the gate is not narrated. That he was on the outlook for travelers on whom to practice the hospitality he had learned from his uncle (Poole, Calvin, Willet, Lange) is perhaps to form too high an ideal of his piety (Kalisch); while the explanation that he had been pro-meted to the dignity of one of the city judges, though not perhaps justified as an inference from verse 9, is not at all unlikely, considering his relationship to Abraham. And Lot seeing them (and recognizing them to be strangers by their dress and looks) rose up to meet them;—having not yet abandoned the practice of hospitality, or forgotten, through mingling with the Sodomites, the respectful courtesy which was due to strangers, since the writer adds—and he bowed himself with his face toward the ground (cf. Genesis 18:2).

Genesis 19:2
And he said, Beheld new, my lords,—Adonai (vide Genesis 18:3). As yet Lot only recognized them as men—turn in, I pray you, into your servant's house, and tarry all night, and wash your feet (of. Genesis 18:1-33 :44 and ye shall rise up early, and go on your ways. Though an act of kindness on the part of Lot, his invitation was not accepted by the angels obviously with a view to try his character (cf. Luke 24:28). And they said, Nay; but we will abide in the street all night. Literally, for in the broad open spaces (i.e. the streets of the town) we will pass the night; no great hardship in that climax.

Genesis 19:3
And he pressed upon them greatly. Being himself sincerely desirous to extend to them hospitality, and knowing well the danger to which they would be exposed from the violence and licentiousness of the townsmen. And they turned in unto him, and entered into his house; and he made them a toast,—mishteh, from shathah, to drink, is rightly rendered πότον (LXX.), a drink, or refreshing beverage (cf. Esther 5:6; Esther 7:7)—and did bake unleavened broad—literally, bread of sweetness, that is, bread not soured by leaven. The banquet was thus of the simplest kind, chiefly, it may be hoped, for the sake of dispatch. And they did eat.
Genesis 19:4
But before they lay down, the men of the city, even the men of Sodom, compassed the house round, both old and young, all the people from every quarter. i.e. of the town, as in Jeremiah 51:31 (Lange); from the extremity, or extremities, of the town (Kalisch); from the extremities, i.e. all the population contained within the extremities (Rosenmüller); all the citizens to the last man (Keil). The text probably conveys the writer's idea.

Genesis 19:5
And they called unto Lot, and said unto him, Where are the men which came in to thee this night? Josephus supposes them to have been of beautiful countenances ('Ant.,' 1.11, 3), which excited the lust of the Sodomites, and caused them to assault Lot's house with shameful cries. Bring them out unto us, that we may know them. The sin here euphemistically referred to (cf. 19:22) was exceedingly prevalent among the Canaanites (Le Genesis 18:22) and other heathen nations (Romans 1:27). Under the law of Moses it Was punishable by death.

Genesis 19:6-8
And Lot went out at the door unto them,—literally, at the doorway, or opening (pethach, from pathach, to open; cf. pateo, Latin; πρόθυρον, LXX.); in which the gate or hanging door (deleth, from dalai, to be pendulous) swings, and which it closes—and shut the door (deleth, ut supra; θύρα, LXX.) after him,—to protect his visitors, which he also sought to accomplish by personal exhortation—and said, I pray you, brethren, do not so wickedly—and also by an infamous proposal which nothing can extenuate and the utmost charity finds difficult to reconcile any pretence of piety on the part of. Behold now, I have two daughters which have not known man;—i.e. unmarried (cf. Genesis 4:1), though, according to some, already betrothed to two Sodomites (Genesis 19:14)—let me, I pray you, bring them out unto you, and do ye to them as is good in your eyes. The usual apologies—that in sacrificing his daughters to the Sodomites instead of giving up his guests to their unnatural lust. Lot

Genesis 19:9
And they said, Stand back. Ἀπόστα ἐκεῖ (LXX.); recede illuc (Vulgate); "Make way," i.e. for us to enter (Keil, Knobel, Gesenius); Approach hither (Baumgarten, Kalisch); Come near, farther off ('Speaker's Commentary'). And they said again, This one fellow (literally, the one, an expression of the Sodomites' contempt) came in to sojourn, and he will heeds be a judge:—literally, and shall he judge, judging; shall he continually play the judge, referring doubtless to Lot's daily remonstrances against their wickedness (cf. 2 Peter 2:7, 2 Peter 2:8)—now will we deal worse with thee, than with them. And they premed Bore upon the man, even Lot (literally, upon Lot, who appears to have offered a sturdy resistance to their violence no less than to their clamors), and came near to break ( שָׁבַר, to break to pieces, to shiver) the door. 

Genesis 19:10
But the men (i.e. the angels) put forth their hand, and pulled Lot into the house to them, and shut to the door—deleth (vide Genesis 19:6).

Genesis 19:11
And they smote the men that were at the door—the pethaeh, or opening (vide Genesis 19:6)—of the house with blindness,— סַגְוֵרִים (sanverim), from an unused quadrilateral signifying to dazzle, is perhaps here intended not for natural blindness, but for confused or bewildered vision, involving for the time being loss of sight, and accompanied by mental aberration; what Aben Ezra calls "blindness of eye and mind" (cf. 2 Kings 6:18)—both small and great: so that they wearied themselves to find the door—which they would hardly have done bad it been natural blindness only.

HOMILETICS
Genesis 19:1-11
Warning lights in Sodom.
I. THE FLICKERING LIGHT OF LOT'S PIETY.

1. That the light of Lot's piety was still burning, though he had long been subjected to the moral contamination of the licentious Pentapolis, is apparent from—

2. That the light of Lot's piety, though still burning, was fast fading, may be gathered from the circumstances—

II. THE LURID LIGHT OF SODOM'S IMPIETY. Already well enough known as to its character, the wickedness of Sodom is at length unveiled in all its revolting features and frightful dimensions. The history of that last night in the doomed city proclaimed the sin of Sodom to be—

1. Unnatural. In the unbridled license of their appetites they had far outstripped common sinners; even the natural brute beasts they had left behind; they had sunk to a monstrosity of wickedness of which shame forbids to speak. Paul enumerates their sin amongst the forms of impurity by which the heathen world has at times defiled itself (Romans 1:26, Romans 1:27).

2. Shameless. Disgusting and repulsive as their 'wickedness was, instead of shrinking into darkness and doing it in secret, they openly proclaimed their filthiness, and would have gratified their lusts in public. It is a lower deep in moral degradation when one not only does "those things which are not convenient," but glories in his shame (Philippians 3:19).

3. Violent. This marked a third degree in the wickedness of Sodom, that, rather than be baulked of their lewd design, the citizens were prepared to set at naught the laws of hospitality, which insured the safety of strangers within their city, and, if need were, the rights of property, by breaking into Lot's house, and, still further, the liberties of the person, by laying hands on the objects of their unhallowed lusts. Ordinary sinners are satisfied if they can gratify an unholy impulse without an undue expenditure of crime; these were ready to trample on all laws of God and man to accomplish their desire, "adding sin to sin" (Isaiah 30:1).

4. Obdurate. Even when struck with blindness they did not discontinue their impious attempt. They wearied themselves groping about in the darkness, but it was still in an endeavor "to find the door." Common sinners pause when confronted with the just judgments of Heaven; these were only maddened into greater fury (Psalms 73:7). And, to complete the picture, this appalling wickedness was—

5. Universal. From all quarters and of all ages they clustered and clamored round the door of Lot's house. There does not seem to have been any dissension in the multitude. They were all of one mind. Could anything more signally attest Sodom's ripeness for destruction?

Learn—

1. How rapidly a good man can deteriorate in evil company.

2. How completely a nation can resist the ameliorating influences of its good men.

3. How disgustingly repulsive sin is when fully developed.



Verses 12-28
EXPOSITION
Genesis 19:12, Genesis 19:13
And the men said unto Lot,—after the incident recorded in the preceding verses. Lot by this time had doubtless recognized their celestial character; accordingly, the Codex Samaritanus reads "angels"—Hast thou here any besides? (i.e. any other relatives or friends in the city in addition to the daughters then present in the house) son in law, and thy sons, and thy daughters, and whatsoever (not of things, but of persons) thou hast in the city, bring them out of this place: for we will destroy this place (literally, for destroying this place are we, i.e. we are here for that purpose), because the cry of them—not "the outcry on account of them," i.e. which the men of Sodom extort from others (Gesenius), but the cry against them which ascends to heaven, the cry for vengeance on their iniquities (cf. Genesis 4:10; Genesis 18:20—is waxen great before the face of the Lord (cf. Genesis 6:11; Genesis 10:9); and the Lord (Jehovah) hath sent us (language never employed by the Maleach Jehovah) to destroy it.
Genesis 19:14
And Lot went out (obviously that same evening), and spake unto his sons in law, which married his daughters,—literally, those taking his daughters, meaning either those who had taken them (LXX; Targums, Knobel, Delitzsch), or more probably those intending to take them, their affianced husbands (Josephus, Vulgate, Clericus, Rosenmüller, Ewald, Keil, Kalisch)—and said, Up, get you out of this place; for the Lord (Jehovah) will destroy this (literally, the) city. But (literally, and) he seemed as one that mocked—as one that made laughter; from the same root as the word Isaac (Genesis 17:19; cf. 16:25)—unto his sons in law.
Genesis 19:15, Genesis 19:16
And when the morning arose,—literally, as soon as the dawn (from שָׁחַר, to break forth as the light) went up , i.e. on the first appearance of the morning twilight—then the angels hastened Lot, saying, Arise, take thy wife, and thy two daughters, which are here;—literally, which are found; not implying the existence of other daughters (Knobel), but contrasting with the sons in law (Keil, Kalisch) lest thou be consumed in the iniquity (or punishment, as in Isaiah 5:18) of the city. And while he lingered,—Lot's irresolution would have been his ruin but for his attendant. His heart manifestly clung to the earthly possessions he was leaving. The angels made no mention of his attempting to save a portion of his great wealth—the men laid hold upon his hand, and upon the hand of his wife, and upon the hand of his two daughters; the Lord being merciful to him:—literally, in the mercy, or gentleness, of Jehovah to him; the primary idea of the verb from which the noun is derived being that of softness (cf. Isaiah 63:9)—and they brought him forth, and set him without the city.
Genesis 19:17
And it came to pass, when they had brought them (i.e. Lot and his family) forth abroad (literally, without; sc. the city), that he—one of the angels (Rabbi Solomon, Jarchi, Rosenmüller, Lange, 'Speaker's Commentary'); the one that had taken Lot's hand (Inglis); Jehovah speaking through the angel (Delitzsch); the angel speaking in the name of God (Keil, Kalisch); Jehovah himself, who, though not mentioned, had now appeared upon the scene (Ainsworth, Candlish)—said, Escape for thy life (literally, for thy soul; and clearly in this case the loss of the soul in the higher sense must have been involved in the destruction of the life); look not behind thee. From the event it may be inferred that this injunction was also given to Lot's wife and daughters; perhaps to hide God's working in the fiery judgment from mortal vision (Knobel), but more likely to express detestation of the abhorred city (Bush), to guard against the incipience of any desire to return (Lange), and to stimulate their zeal to escape destruction. Neither stay thou in all the plain—or "circle" (vide Genesis 13:10). Once so attractive for its beauty, it must now be abandoned for its danger. Escape to the mountain (the mountain of Moab, on the east of the Dead Sea), lest thou be consumed.
Genesis 19:18
And Lot said unto them, Oh, not so, my Lord. Adonai, which should rather be translated Lord; whence it would almost seem as if Lot knew that his interlocutor was Jehovah. Keil admits that Lot recognized a manifestation of God in the angels, and Lange speaks of a miraculous report of the voice of God coming to him along with the miraculous vision of the angels. That the historian uses "them" instead of "him" only proves that at the time Jehovah was accompanied by the angels, as he had previously been at Mamre (vide Genesis 18:1).

Genesis 19:19
Behold now, thy servant hath found grace in thy sight (cf. Genesis 18:3), and thou hast magnified thy mercy (language inappropriate to be addressed to the angels, though exactly suitable if applied by Lot to Jehovah), which thou hast showed unto me in saving my life; and I cannot escape to the mountain, lest some evil (more correctly, the evil, i.e. the destruction threatened upon Sodom) take me, and I die.
Genesis 19:20
Behold now, this city is near to flee unto (literally, thither), and it is a little one: Oh, let me escape thither, (is it not a little one?) and my soul shall live. Lot's meaning was that since Zoar was the smallest of the cities of the Pentapolis, it would not be a great demand on God's mercy to spare it, and it would save him from further exertions for his safety. A singular display of moral obtuseness and indolent selfishness on the part of Lot.

Genesis 19:21
And he said unto him, See, I have accepted thee (literally, I have lifted up thy face, the petitioner usually supplicating with his face toward the ground, so that the elevation of his countenance expressed the granting of his request) concerning this thing also, that I will not overthrow this city, for the which thou hast spoken.
Genesis 19:22
Haste thee, escape thither; for I cannot do anything till thou be come thither. Therefore the name of the city was called Zoar. I.e. "The Little;" obviously from Lot's remark concerning it (Genesis 19:20); Σηγώρ (LXX.). The original name of the city was Bela (Genesis 14:2, q.v.). It has been sought for in the Wady Zuweirah, a pass leading down from Hebron to the Dead Sea, on the west side of the lake (De Sancey); in the Ghor-el-Mezraa, i.e. upon the southern peninsula, Which projects a long way into the Dead Sea (Robinson); and in the Ghor-el-Szaphia, at the south-eastern end of the see, at the opening of the Wady-el-Raumer (Keil); but has now been identified with Zi'ara, at the northern extremity of the lake.

Genesis 19:23
The sun was risen upon the earth—literally, the sun went forth, i.e. it was now above the horizon. Lot had left Sodom with the first streak of dawn; but, having lingered, it was clear morning—when Lot entered into Zoar—or "went towards Zoar," i.e. when the angel left him (Keil).

Genesis 19:24
Then the Lord rained—literally, and Jehovah caused it to rain; καὶ κύριος ἔβρεξε (LXX.), which latter term is adopted by Luke in describing this event (Genesis 17:1-27 :29)—upon Sodom and upon Gomorrah—and also upon Admah and Zeboim (Deuteronomy 29:23; Hosea 11:8), Bela, or Zoar, of the five cities of the Jordan circle (Genesis 14:2, Genesis 14:8) being exempted—brimstone and fire— גָּפְרִית ; properly pitch, though the name was afterwards transferred to other inflammable materials (Gesenius); וָאֵשׁ, and fire, which, though sometimes used of lightning, as in 1 Kings 18:38 ; 2 Kings 1:10, 2 Kings 1:12, 2 Kings 1:14; Job 1:16, may here describe a different sort of igneous agency. Whether this Divinely-sent rain was "burning pitch" (Keil), of lightning which ignited the bituminous soil (Clericus), or a volcanic eruption which overwhelmed all the region (Lynch, Kitto), it was clearly miraculous in its nature, and designed as a solemn punitive infliction on the cities of the plain—from the Lord—i.e. Jehovah (the Son) rained down from Jehovah (the Father), as if suggesting a distinction of persons in the Godhead; otherwise the phrase is regarded as "an elegancy of speech" (Aben Ezra), "an emphatic repetition" (Calvin), a more exact characterization of the storm (Clericus, Rosenmüller) as being out of heaven.
Genesis 19:25
And he overthrew—literally, turned over, as a cake'; whence utterly destroyed (cf. Deuteronomy 29:23; κατέστρεψε, LXX.; subvertit, Vulgate). In Arabic "the overthrown' is a title applied, κατ ἐξοχὴν, to Sodom and Gomorrah (Gesenius). From the use of the expression καταστροφή (2 Peter 2:6), Wordsworth thinks an earthquake may have accompanied the burning—those cities,—that they were submerged as well as overthrown (Josephus) is a doubtful inference from Genesis 14:3 (vide infra, Verse 28, on the site of cities of the plain). The archaic הָאל is again employed (cf. Genesis 19:8)—and all the plain,—kikkar, circle or district (Genesis 13:10)—and all the inhabitants of the cities,—a proof of their entire corruption (Genesis 18:32)—and that which grew upon the ground—literally, that which sprouts forth from the ground, the produce of the soil; thus converting "a fruitful land into barrenness for the wickedness of them that dwell therein" (Psalms 107:34).

Genesis 19:26
But his wife looked back from behind him,—i.e. went behind him and looked back; ἑπέβλεψεν (LXX.), implying wistful regard; respiciens (Vulgate); an act expressly forbidden by the angel (Genesis 19:17)—and she became (literally, she was, conveying an idea of complete and instantaneous judgment) a pillar of salt. נְעִיב מֵלַח; στήλη ἀλός (LXX.); a statue or column of fossil salt, such as exists in the neighborhood of the Dead Sea. That she was literally transformed into a pillar of salt (Josephus, Calvin, Rosenmüller, Kalisch, Wordsworth), though not impossible, is scarcely likely. A more probable interpretation is that she was killed by the fiery and sulphurous vapor with which the atmosphere was impregnated, and afterwards became encrusted with salt (Aben Ezra, Keil, Lange, Murphy, Quarry), though against this it has been urged

Genesis 19:27
And Abraham gat up early in the morning (of the catastrophe) to the place (i.e. and went to the place) where he stood before the Lord (vide on Genesis 18:22).

Genesis 19:28
And he looked toward—literally, towards the face, or visible side (cf. Genesis 18:16 where the same phrase is employed to describe the act of the angels on leaving Mamre)—Sodom and Gomorrah, and toward all the land of the plain, or Jordan circle. The cities of the plain are commonly believed to have been situated at the southern extremity of the Dead Sea, The principal reasons assigned for this conclusion may be stated.

1. Josephus and Jerome, the one representing Jewish, and the other Christian, tradition, both speak of a Zoar as existing in that locality.

2. The difference of level between the northern and southern ends of the lake, the one according to Lynch being 1300 feet, and the other not more than 16 feet, seems to favor the idea that the latter is of recent formation, having been, in fact, submerged at the time of the overthrow of the cities.

3. A ridge of rock-salt on the west of the Yale of Salt is called by the name Jebel Usdum, in which a trace of the word Sodom is by some detected; and the pillars of salt that in that region have from time to time been detached from the salt cliffs have been designated by the name of Lot's wife (Bint Sheikh Lot).

4. The statement of Genesis 14:3 appears to imply that the Salt Sea now covers what was originally the vale of Siddim.

5. The expression "like the land of Egypt as thou comest to Zoar" (Genesis 13:10) is suggestive rather of the southern than of the northern extremity of the lake as the site of the Pentapolis. It may be added that this opinion has received the sanction of Robinson, Stanley, Porter, Thomson (The Land and the Book), and other eminent geographers. On the other hand, there are reasons for believing that the true site of the cities was at the north, and not the south, of the Dead Sea.

1. The circle of the Jordan was visible from the Bethel plateau (Genesis 13:10); the southern extremity of the Dead Sea is not.

2. From the heights above Hebron or Mature, though the actual circle is not visible, "yet the depression between the nearer hills and those of Gilead can be perceived, and Abraham could at once identify the locality whence the smoke arose," after Sodom's burning.

3. Chedorlaomer's route (Genesis 14:7-14) was from Kadesh to Hazezon-tamar, midway up the western shore of the Dead Sea, from Hazezon-tamar to the vale of Siddim, and from Siddim to Dan, the natural conclusion being that on reaching Hazezon-tamar he did not turn southward, but continued marching northwards.

4. Moses from Mount Nebo (Deuteronomy 34:3) beheld"' the south, and the plain of the valley of Jericho, the city of palm trees, unto Zoar," which was certainly possible if Zoar was in the line of vision with the plain and the city of Jericho, but as certainly impossible if it was at the southern extremity of the lake This view has been advocated by Grove (Smith's 'Biblical Dictionary,' art. ZONE) and by Tristram, and has been adopted by Drew ('Imp.' 'Bible Dict.,' art. Sodom), Dykes, and Inglis. And beheld, and, lo, the smoke of the country went up as the smoke of a (literally, of the) furnace. Thus the appalling catastrophe proclaimed its reality to Abraham; to subsequent ages it stamped a witness of its severity

HOMILETICS
Genesis 19:24
The judgment of fire.
I. THE DELIVERANCE OF LOT.

1. Mercifully warned. The intimation conveyed by the angels was—

2. Urgently hastened. Notwithstanding the angel's warning, it is obvious that Lot trifled, probably from a latent apprehension that there was plenty of time, if not from any secret dubiety as to the need for the celestial exhortation; and so do sinners dally yet with the solemn announcement of the gospel, which necessitates that they Be vehemently pressed, like Lot, with—

3. Graciously assisted. Even the urgency displayed by the angels would not have sufficed to rescue Lot, had they not extended to him and his worldly-minded partner a helping hand. Hankering after Sodom, perhaps thinking of the wealth they had to leave, the good man and his wife still lingered, and were at last only dragged forth by main force beyond the precincts of the doomed city. It reminds us that few, probably none, would ever escape from the city of destruction if Divine grace were not practically to lay hold of them and drag them forth; and even this Divine grace would not do unless the Lord were specially merciful to them, as he was to Lot.

4. Minutely directed. To the further prosecution of their journey they were not left without most careful instructions as to how they might secure their safety; and neither are awakened sinners, who have-been aroused to see their peril and to start upon the way of life, permitted to struggle on without celestial guidance as to how to make their calling and election sure. Like the fleeing Lot and his wife, they are counseled

II. THE OVERTHROW OF SODOM.

1. Supernatural. Whatever the natural forces employed in the destruction of the fair cities of the Jordan circle, their employment with such severity and at such a time, viz; precisely at the moment when the moral degradation of the people showed them to be ripe for judgment, was a signal demonstration of the miraculous character of the catastrophe; as indeed the narrative alleges it to have been a phenomenon altogether, out of the common course of events: "Jehovah rained down fire from Jehovah.

2. Unexpected. It does not appear that the inhabitants of Sodom generally were warned of the approaching fire-storm, though, if Lot's sons-in-law may be accepted as an indication of the temper in which the people at that time were, any such announcement would only have been listened to with mocking incredulity. So was it in the days of Noah (Matthew 24:38); so will it be in the end of the world (2 Peter 3:3, 2 Peter 3:4).

3. Complete. The cities with their inhabitants, the fields with their vegetation, were engulfed in the sulfurous baptism and "turned into ashes." As overwhelming in its kind, though not as sweeping in its extent, as had been the previous submergence of the world by a flood of water, the devastation sent upon the fair Pentapolis of the Jordan circle was a ghastly shadow and premonition of that vengeance of eternal fire which shall yet devour the ungodly (2 Thessalonians 1:8).

4. Righteous. It was a just judgment which had been richly merited, as the visit of the angels had convincingly demonstrated. Indeed that previous unveiling of the filthiness of Sodom which had taken place may be viewed as having been designed to supply a visible justification of the righteousness of the great Judge in consigning them to so disastrous an overthrow. And so before the infliction of the great day of wrath upon the impenitent and the ungodly there will be a revelation of the secret characters of all hearts and lives, that "thou mightest be justified when thou speakest, and be clear when thou judgest" (Psalms 51:3).

5. Public. In particular, besides being experienced by the unhappy sufferers and observed by the trembling fugitives who had sought refuge in Zoar, it was witnessed by Abraham, who gat him up early, and, looking towards Sodom, saw the smoke of the country ascending like the smoke of a furnace to heaven—a fit emblem of the terrible publicity which will invest the final judgment of a sinful world (Matthew 25:31-46; 2 Thessalonians 1:7-10; Revelation 18:9).

III. THE FATE OF LOT'S WIFE.

1. Intensely melancholy. Overtaken by the sulfurous storm, she was transfixed where she stood, and in a moment after wrapped in a sheet of saline incrustation. Affecting in itself, her doom was rendered all the more impressive from the circumstance that she had so nearly escaped. Alas, nearly saved means wholly lost!

2. Truly deserved. Contrary to the angel's instructions, she had looked behind. Thus she had brought her tragic fate upon herself. Obedience would have saved her; disobedience proved her ruin, Whether she was lost eternally it is not safe to say, but her temporal destruction had been righteously incurred.

3. Solemnly suggestive. It was doubtless designed to teach many lessons, such as the danger of disobedience, the folly of delay, the severity of the Divine judgments, and the intensity of the Divine displeasure against sin.

Lessons:—

1. The difficulty of saving a good man (1 Peter 4:18).

2. The ability of God to punish sin (Hebrews 10:31).

3. The danger of looking back (Hebrews 10:26, Hebrews 10:27, Hebrews 10:38).

4. The possibility of being nearly saved, yet wholly lost (Mark 12:34).

HOMILIES BY J.F. MONTGOMERY
Genesis 19:23-25
The righteousness of God revealed.
The judgment of God upon Sodom and the cities of the plain. The deliverance of Lot. The reception of the two angels by Lot was a great contrast to that of the three by Abraham. The scene of the Divine judgment is suggestive. The plain of the Jordan was well watered, attracted Lot by its beauty and promise. Early civilization gathered about such spots, but civilization without religion is a blasting influence. There are hidden fountains of judgment ready to burst forth and pour the fire of Divine wrath upon the sinners. The man who "pitched his tent towards Sodom" became at last a townsman, "vexed with the filthy conversation," yet, but for Divine mercy, involved in its punishment. The whole narrative teaches important lessons, especially on the following points:—

I. A TRULY RELIGIOUS LIFE is not a mere secret of the soul, but HAS ITS APPROPRIATE PLACE AND SURROUNDINGS.

II. THE HOUSEHOLD of the true believer is A LARGE ENOUGH CIRCLE IN WHICH TO MANIFEST SINCERITY AND FAITHFULNESS, yet must we take heed that our house is well defended against the invasions of the corrupt world.

III. HOW GREAT A RESULT COMES OUT OFTEN FROM A SMALL BEGINNING OF ERROR! The selfishness of Lot's first choice of his residence was the seed of evil which multiplied into all the subsequent suffering and wrong.

IV. "Behold the GOODNESS and SEVERITY OF GOD"—mingled judgment and mercy, but not mingled in a confused manner, with perfect order. The man who had joined with Abraham in the covenant with Jehovah, who with all his faults was yet a believer, is warned, rescued by angels; able by his intercession to obtain mercy for others.

V. The DIVINE JUSTICE which is manifested on the large scale as BETWEEN THE CHURCH AND THE WORLD is also revealed in the smaller sphere of HOUSEHOLDS and families. Lot's wife is an apostate, and becomes involved in the destruction of the wicked. His sons-in-law mock at the Divine warning. His daughters become the incestuous originators of nations which afterwards greatly trouble the history of the people of God.

VI. THE SAME STEADFASTNESS OF GOD HAS TWO SIDES OR ASPECTS OF IT. "The sun was risen upon the earth when Lot entered Zoar." The same day, while the sun was serenely smiling on the city of refuge, the storm of fire and destruction from heaven was gathering over the doomed people and ready to burst upon them. "When God destroyed the cities of the plain, God remembered Abraham, and sent Lot out of the midst of the overthrow."—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 19:26
The danger of falling back.
"But his wife looked back from behind him, and she became a pillar of salt." Every part of this narrative suggestive of lessons. Reminded how "the righteous scarcely saved," and of the danger of an amiable weakness. In Lot's sons-in-law we see how the world receives the gospel (cf. Ezekiel 20:49; James 1:24). In his wife, one convinced, but not converted; seeking safety, but with a divided aim (James 1:8). In the angel's help, God's watchful care, even where the need is unknown. Text teaches the responsibility of those who hear the gospel. Dangers surrounding us, but a way of safety (Psalms 101:1; 2 Corinthians 2:16). But not enough to be roused (Matthew 10:22; Hebrews 12:1). Many are awakened to flee, yet look back (Luke 9:62). Lot's wife not deaf to the call; did not think it fancy; really believed; felt the danger, and fled (2 Corinthians 6:17; Revelation 18:4). But the sun rose; the valley beautiful; home attractive; no signs of danger. Must she leave all; and at once? She paused. That pause was death.

I. May be roused by ALARM OF CONSCIENCE and yet look back (cf. Matthew 12:43-45). Some, intent on the world, think not of the future. Preaching seems only a venerable form; prayer a proper homage to God. But as to anything more, no hurry. But a time of anxiety comes. Perhaps a wave of revival, or some special occurrence—illness, bereavement, care. Eternity is brought near, false confidence dispelled (Isaiah 28:17). Then in earnest to seek the true refuge (Hebrews 6:18). The Bible read; prayer a real pleading. But the sun arises. The immediate cause passes away. Fears fade away. Then a looking back. Surely some of you can remember times of earnestness. Perhaps in hours of anxious watching, or in preparation for communion, or God has spoken directly to the soul and made you feel his presence (Genesis 28:16, Genesis 28:17). Then the blessedness of accepted salvation was felt. The message was not a parable theft. The Bible and prayer were precious then. But time went on. The immediate influence, gone. All as before. Old ways asserted their power; hard to give them up. In mercy the call once more. Awake; the storm is at hand, though thou, seest it not. Pray that the Holy Spirit may transform thy heart.

II. May be moved by EXAMPLE OF OTHERS, yet turn back. She felt her husband's earnestness, and went with him, but so far only. We know the power of example. When we see those we love affected, we are moved to be as they. So at the preaching of John the Baptist. So at times of missions. Have any felt this influence; been stirred to read and pray? It is well. But has it lasted? For a real saving change there must be a personal transaction with the Lord as a living Savior; a laying hold of him, a real desire and effort that the will and whole nature be submitted to him.

III. A MIGHTIER POWER STILL MAY ACT UPON THE SOUL. While Lot lingered angels laid hold of hands. There are times when God pleads urgently. One refuge after another swept away. Call upon call, sign upon sign, till the will seems conquered. But all is not done (Philippians 3:13). Such pleadings neglected, cease. Observe, God led Lot out of Sodom, not to Zoar. There is work still to be done (2 Peter 1:10). The question is not as to the past, but as to the present. It will not save a man that he was once anxious. Look not back. Look to Jesus (Hebrews 12:2). Let earnestness in every part of Christian life testify that you are not looking back (Hebrews 10:39).—M.



Verses 29-38
EXPOSITION
Genesis 19:29
And it came to pass—not a pluperfect (Rosenmüller), as if a direct continuation of the preceding narrative, but a preterit, being the commencement of a new subdivision of the history in which the writer treats of Lot's residence in Zoar—when God—Elohim. Hence, as a fragment of the original Elohist's composition, the present verse is by the pseudo-criticism connected with Genesis 17:27 (Ilgen, Tuch, Block); but "a greater abruptness of style and a more fragmentary mode of composition" than this would indicate "could not easily be imagined" (Kalisch). The change in the Divine name is sufficiently explained by the supposition that the destruction of the cities of the plain was not at the moment viewed by the writer in its connection with the Abrahamic covenant and intercession, but as a sublime vindication of Divine justice—destroyed (literally, in he destroying, by Elohim, or in Elohim's destroying) the cities of the plain, that God remembered Abraham. If the narrative containing the intercession of Abraham and the overthrow of Sodom was due to the Jehovist, how came the earlier author to know anything about those events? The obvious allusions to them in the present verse could only have been made by one acquainted with them. Either, therefore, the present verse proceeded from the hand of the so-called Jehovist, or it requires explanation how in the original document this should be the first and only occasion on which they are referred to. And—in answer to Abatham's prayer (Genesis 18:23)—sent Lot out of the midst of the overthrow (there is no reason to suppose that Abraham was aware of his nephew's escape), when he overthrew—literally, in the overthrowing of the cities, the inf. being construed with the case of its verb—the cities in the which—one of which (cf. 15:7)—Lot dwelt.
Genesis 19:30
And Lot went up out of Zoar (probably soon after), and dwelt in the mountain (i.e. of Moab, on the east of the Dead Sea), and his two daughters—step-daughters, it has been suggested, if Lot married a widow who was the mother of the two girls (Starke)—with him; for he feared to dwell in Zoar—from which the panic-stricken inhabitants may have fled towards the mountains (Murphy), either because at that time it was shaken by an earthquake (Jerome, Rosenmüller); or because he dreaded the conflagration which devoured the other cities might spread thither (Poole, Kalisch, Wordsworth), or the rising waters of the Dead Sea which engulfed them might reach to it (Bush)—apprehensions which were groundless and unbelieving, since God had granted Zoar for an asylum (Lange); or because he saw the wickedness of the inhabitants, who had not been improved by Sodom's doom (Vatablus, Inglis); or simply because he was driven by "a blind anxiety of mind" (Calvin). And he dwelt in a cave,—i.e. in one of those cavernous recesses with which the Moabitish mountains abound, and which already had been converted into dwelling-places by the primitive inhabitants of the region (cf. Genesis 14:6)—he and his two daughters
Genesis 19:31
And the firstborn said unto the younger,—showing that she had not escaped the pollution, if she had the destruction, of Sodom. "It was time that Lot had left the cities of the plain. No wealth could compensate for the moral degradation into which his family had sunk" (Inglis)—Our father is old,—an indirect confirmation of the inference (vide Genesis 11:26) that Abram was younger than Haran, since Lot, Haran's son, now an old man—and there is not a man in the earth—not in the entire world (Origen, Irenaeus, Chrysostom, Kalisch), which is scarcely probable, since they knew that Zoar had been spared; but either in the district whither they had fled (Calvin, Willet), being under the impression that, living in so desolate a region, they could have no more intercourse with mankind; or in the land of Canaan (Ainsworth, Bush), meaning that there were no more godly men with whom they might marry; or perhaps they meant that no man would now care to unite himself with them, the remnant of a curse-stricken region (Knobel, Keil)—to come in unto us after the manner of all the earth.
Genesis 19:32
Come, let us make our father drink wine,—either, therefore, Lot had not left Sodom totally unprovided (Inglis), or some little time had elapsed after his escaping to the mountain cave, since his daughters are provided with this intoxicating beverage—and we will He with him. Considering the town in which the daughters of Lot had been reared, the mother of whom they were the offspring, and the example they had received from their father (Genesis 19:8), "we can understand, though we cannot cease to abhor, their incestuous conduct" (Kalisch). Their proposal was revolting and unnatural in the extreme. By subsequent Mosaic legislation a transgression of such enormity was rendered punishable by death. Even in the present instance the perpetrators were not wholly unconscious of the wickedness of their conduct. The fact that they required a stratagem for the attainment of their purpose shows that at least they could not calculate on their father's approbation. The entire story has been regarded as the invention of later Jewish hatred to the Moabites and Ammonites (De Wette), a conjecture believed by some to be " not improbable (Rosenmüller); but if so, how should the same writer exhibit Abraham (Genesis 18:23) as filled with compassionate tenderness towards the cities of the plain? (Havernick). That we may preserve seed of our father. Literally, quicken or vivify seed (cf. Genesis 19:34). Lot's daughters may be credited with whatever virtue may be supposed to reside in this motive for their conduct.

Genesis 19:33
And they made their father drink wine that night—which was sinful both in them and him (vide Isaiah 5:11; Proverbs 20:1; Habakkuk 2:15)—and the firstborn went in, and lay with her father; and he perceived not when she lay down, nor when she arose. That it was his own daughter quacum concumberet (Rosenmüller), being so intoxicated that he could not discern who it was to whom he had approached, or even what he was doing (Keil). The reading, "when he lay down and when he arose (LXX.) is incorrect, and the explanations that Lot was a mere unconscious instrument in this disgraceful transaction (Kalisch), that he was entirely ignorant of all that had taken place (Chrysostom, Cajetan), that he was struck on account of his intemperance with a spirit of stupor (Calvin), are not warranted by the text.

Genesis 19:34
And it came to pass on the morrow, that the firstborn said unto the younger, Behold, I lay yester night with my father: let us make him drink wine this night also; and go thou in, and lie with him, that we may preserve seed of our father.
Genesis 19:35
And they made their father drink wine that night also. The facility with which Lot allowed himself to be inebriated by his daughters Clericus regards as a sign that before this the old man had been accustomed to over-indulgence in wine. The inference, however, of Kalisch, that because "Lot's excess in the enjoyment of wine is no more blamed than it was in Noah," "the narrative exempts him from all serious reproach," can scarcely be admitted. And the younger arose, and lay with him (following the bad example of her sister); and he perceived not when she lay down, nor when she arose (vide supra, Genesis 19:33).

Genesis 19:36.
Thus were both the daughters of Lot (who after this disappears from sacred history, not even his death being recorded) with child by their father.
Genesis 19:37
And the firstborn bare a son, and called his name Moab—Meab, from the father, alluding to his incestuous origin; though Mo (water, an Arabic euphemism for the semen virile) and ab has been advanced as a more correct derivation (Rosenmüller). The same is the father of the Moabites—who originally inhabited the country northeast of the Dead Sea, between the Jabbok and the Arnon (Deuteronomy 2:20), but were afterwards driven by the Amorites south of the Arnou—unto this day. This phrase, indicating a variable period from a few years to a few centuries (cf. Genesis 48:13; Exodus 10:6; Numbers 22:39; Joshua 22:3), cannot be regarded as a trace of post-Mosaic authorship (De Wette, et alii), since in Genesis it is always used of events which had taken place several centuries before the time of Moses, as in Genesis 26:33; Genesis 35:1-29 :30; Genesis 47:26 (cf. Heil, 'Introduction,' part 1. § 2, div. 1, § 33).

Genesis 19:38
And the younger, she also bare a son, and called his name Ben-ammi. I.e. son of my people, meaning that her child was the offspring of her own kind and blood (Rosenmüller), or the son of her relative (Kalisch), or of an unmixed race ('Speaker's Commentary'). The same is the father of the children of Ammon—an unsettled people who occupied the territory between the Yabbok and the Arnon, from which they had ejected the Rephaims or Zamzummims (Deuteronomy 2:22), and in which they possessed a strong city, Rabbah (2 Samuel 40:1); in their habits more migratory and marauding than the Moabites (Isaiah 15:1-9; Isaiah 16:1-14; Jeremiah 48:1-47.), and in their religion worshippers of Molech, "the abomination of the Ammonites" (1 Kings 11:7)—unto this day.
HOMILETICS
Genesis 19:29
The last days of Lot.
I. HAUNTED BY TERROR.

1. The terror of Divine judgment. The appalling spectacle of Sodom's overthrow had no doubt filled him with alarm. And so are God's judgments in the earth designed to put the souls of men in fear (Psalms 9:20; Psalms 46:8-10; Psalms 119:120).

2. The terror of men. Dwelling in Zoar, he apprehended an outburst of wrath from the citizens, who probably regarded him as the cause of the ruin which had invaded Sodom. So are better men than Lot sometimes overtaken by the fear of man (2 Samuel 22:5; Psalms 18:4), though they should not (Isaiah 51:12).

3. The terror of conscience. That Lot enjoyed while in Zoar a calm and undisturbed repose of heart and mind is scarcely supposable. Rather it may be safely conjectured that after the storm and the fire and the earthquake through which he had lately passed, the still small voice of conscience spoke to him in awe-inspiring accents, unveiling his past life, reproving him of sin, and piercing him through with many sorrows; and that under the agitations produced by its accusations and reproaches he became afraid, and withdrew to the mountains. "Thus conscience doth make cowards of us all."

II. SOUNDING THE LOWER DEEPS.

1. Descending into unbelief. God had promised to spare Zoar for him, and him in Zoar, and one would have thought Lot had been sufficiently warned of the sin of distrusting God. Yet he is scarcely established in the city which God had granted in response to his own prayer than he begins to think it hardly safe to remain within its precincts. How inveterate is unbelief!

2. Plunging into sin. The details of the present story clearly show that Lot, when he went to the mountain cave, endeavored to escape from his terrors not by carrying them to God's throne, but by drowning them in dissipation. The wretched man, who had once been a saint in God's Church, must have been in the habit of drinking to excess, else his daughters would never have thought of their abominable stratagem. Only one little gleam of virtue can be detected as entitled to be laid to Lot's account, viz; that his daughters apparently believed that unless their father was drunk he would never be brought to assent to their lewd proposal.

3. Sinking into shame. Twice overcome by wine, he is twice in succession dishonored by his daughters; and twice over, while in his drink stupor, he allows himself to commit an act which almost out-Sodoms Sodom. To what depths a saint may fall when once he turns his back on God!

III. DISAPPEARING INTO OBLIVION. Nothing could more distinctly mark the Divine disapprobation with Lot's conduct than the fact that after this he was suffered—

1. To live an unrecorded life, being never heard of again in the pages of Holy Scripture.

2. To die an unnoticed death. Where and how he met his end the historian does not condescend to state.

3. To sink into an unknown grave. Whether buried in his mountain cave or entombed in the Jordan valley no man knoweth unto this day.

See—

1. The danger of turning aside from God and good men (Hebrews 3:12; Hebrews 10:25.

2. The melancholy end of a worldly life (1 Corinthians 10:6; Philippians 3:19 : 2 Timothy 4:10).

3. The bitter fruits of parental neglect (1 Samuel 2:27-36; Proverbs 29:15-17)

HOMILIES BY W. ROBERTS
Genesis 19:29
The destruction of Sodom and Gomorrah
I. THE VISIBLE JUDGMENT. "God overthrew the destruction of Sodom and Gomorrah—the cities in which Lot dwelt."

1. The reason.

2. The instrumentality.

3. The reality.

4. The lessons of the overthrow.

II. THE UNKNOWN MERCY. "He sent Lot out of the midst of the overthrow." To Abraham this was—

1. A great mercy.

2. A mercy granted in answer to prayer. But—

3. An unknown mercy, there being no reason to believe that Abraham ever saw Lot again, or knew of his deliverance.

Learn—

1. That God always mixes-mercy with his judgments.

2. That his mercies are not always so perceptible to the eye of sense and reason as his judgments.

3. That God's people get more mercies poured into their cups than they are at all times cognizant of.—W.

20 Chapter 20 

Verses 1-18
EXPOSITION
Genesis 20:1
And Abraham journeyed (vide Genesis 12:9) from thence. Mamre (Genesis 18:1). In search of pasture, as on a previous occasion (Keil); or in consequence of the hostility of his neighbors (Calvin); or because he longed to escape from the scene of so terrible a calamity as he had witnessed (Calvin, Wilier, Murphy); or in order to benefit as many places and peoples as possible by his residence among them (A Lapide); or perhaps being impelled by God, who designed thereby to remind him that Canaan was not intended for a permanent habitation, but for a constant pilgrimage (Poole, Kalisch). Toward the south country. Negeb, the southern district of Palestine (Genesis 12:9; Genesis 13:1); the central region of Judaea being called Hahor, or the Highlands; the eastern, towards the Dead Sea, Midhbar; and the western Shephelah (Lange). And dwelled between Kadesh and Shur (vide Genesis 16:14 and Genesis 16:7), and sojourned in Gerar (vide Genesis 10:19).

Genesis 20:2
And Abraham said of Sarah his wife, She is my sister. As formerly he had done on descending into Egypt (Genesis 12:13). That Abraham should a second time have resorted to this ignoble expedient after the hazardous experience of Egypt and the richly-merited rebuke of Pharaoh, but more especially after the assurance he had lately received of his own acceptance before God (Genesis 15:6), and of Sarah's destiny to be the mother of the promised seed (Genesis 17:16), is well nigh unaccountable, and almost irreconcilable with any degree of faith and piety. Yet the lapse of upwards of twenty years since that former mistake may have deadened the impression of sinfulness which Pharaoh's rebuke must have left upon his conscience; while altogether the result of that experiment may, through a common misinterpretation of Divine providence, have encouraged him to think that God would watch over the purity of his house as he had done before. Thus, though in reality a tempting of God, the patriarch's repetition of his early venture may have had a secret connection with his deeply-grounded faith in the Divine promise (cf. Kalisch in loco). And Abimelech—i.e. Father-king, a title of the Philistine kings (Genesis 21:22; Genesis 26:1; Psalms 34:1), as Pharaoh was of the Egyptian (Genesis 12:15), and Hamor of the Shechemite (Genesis 34:4) monarchs; cf. Padishah (father-king), a title of the Persian kings, and Atalik (father, properly paternity), of the Khans of Bokhara—king of Gerar sent, and took Sarah. I.e. into his harem, as Pharaoh previously had done (Genesis 12:15), either having been fascinated by her beauty, which, although she was twenty years older than when she entered Egypt, need not have been much faded (vide Genesis 12:11; Calvin), or may have been miraculously rejuvenated when she received strength to conceive seed (Kurtz); or, what is as probable, having sought through her an alliance with the rich and powerful nomad prince who had entered his dominions (Delitzsch).

Genesis 20:3
But God—Elohim; whence the present chapter, with the exception of Genesis 20:18, is assigned to the Elohist (Tuch, De Wette, Bleek, Davidson), and the incident at Gerar explained as the original legend, of which the story of Sarah's abduction by Pharaoh is the Jehovistic imitation. But

Genesis 20:4
But Abimelech had not come near her. Apparently withheld by the peculiar disease which had overtaken him. The statement of the present verse (a similar one to which is not made with reference to Pharaoh) was clearly rendered necessary by the approaching birth of Isaac, who might otherwise have been said to be the child not of Abraham, but of the Philistine king. And he said, Lord,—Adonai (vide Genesis 15:2)—wilt thou slay also a righteous nation? Anticipating that the stroke of Divine judgment was about to fall upon his people as well as on himself, with allusion to the fate of Sodom (Knobel), which he deprecates for his people at least on the ground that they are innocent of the offence charged against him (cf. 2 Samuel 24:17). That Abimelech and his people, like Melchisedeck and his subjects, had some knowledge of the true God, and that the Canaanites generally at this period had not reached the depth of moral degradation into which the cities of the Jordan circle had sunk before their overthrow, is apparent from the narrative. The comparative virtue, therefore, of these tribes was a proof that the hour had not arrived for the infliction on them of the doom of extermination.

Genesis 20:5
Said he not unto me, She is my sister? and she, even she herself said, He is my brother. From which it is clear that the Philistine monarch, equally with the Egyptian Pharaoh, shrank from the sin of adultery. In the integrity of my heart and innocency of my hands have I done this. I.e. he assumes the right of kings to take unmarried persons into their harems,

Genesis 20:6
And God said unto him in a dream,—"It is in full agreement with the nature of dreams that the communication should be made in several, and not in one single act; cf. Genesis 37:1-36, and Genesis 41:1-57.; Matthew 2:1-23." (Lange)—Yea, I know that thou didst this in the integrity of thy heart—i.e. judged from thy moral standpoint. The words do not imply a Divine acquittal as to the essential guiltiness of the act, which is clearly involved in the instruction to seek the mediation of God's prophet (Matthew 2:7). For I also withheld thee from sinning against me: therefore suffered I thee not to touch her (vide on Matthew 2:4).

Genesis 20:7
Now therefore restore the man his wife. Literally, the wife of the man, God now speaking of Abraham non tanquam de homine quolibet, sod peculiariter sibi charum (Calvin). For he is a prophet Nabi, from naba, to cause to bubble up; hence to pour forth, applied to one who speaks by a Divine afflatus (Deuteronomy 13:2; 6:8; 1 Samuel 9:9; 1 Kings 22:7). The office of the Nabi was twofold—to announce the will of God to melt Exodus 4:15; Exodus 7:1), and also to intercede with God for men (Exodus 7:7; Jeremiah 7:16; Jeremiah 11:14; Jeremiah 14:11). The use of the term Nabi in this place neither proves that the spirit of prophecy had not existed from the beginning (cf. Genesis 9:25-27), nor shows that the Pentateuch, which always uses this term, cannot be of greater antiquity than the time of Samuel, before which, according to 1 Samuel 9:9, the prophet was called a seer (Bohlen, Hartmann). As used in the Pentateuch the term describes the recipient of Divine revelations, and as such it was incorporated in the Mosaic legislation. During the period of the Judges the term Roeh appears to have come into use, and to have held its ground until the reformation of Samuel, when the older theocratic term was again reverted to (vide Havernick, § 19). And he shall pray for thee (vide supra), and thou shalt live. Literally, live thou, the imperative being used for the future in strong prophetic assurances. And if thou restore her not, know thou that thou shalt surely die,—literally, dying thou shalt die (cf. Genesis 2:17)—thou, and all that are thine.
Genesis 20:8
Therefore Abimelech rose early in the morning,—an evidence of the terror into which' he had been cast by the Divine communication, and of his earnest desire to carry out the Divine instructions—and called all his servants, and told all these things in their ears:—confessed his fault, explained his danger, and affirmed his intention to repair his error; a proof of the humility of this God-fearing king (Lange)—and the men were sere afraid. It spoke well for the king's household that they received the communication with seriousness.

Genesis 20:9
Then Abimelech called Abraham, and said unto him (in the presence of his people), What hast thou done unto us?—identifying himself once more with his people, as he had already done in responding to God (Genesis 20:4)—and what have I offended thee, that thou hast brought on me and on my kingdom a great sin? The gravamen of Abimelech's accusation was that Abraham had led him and his to offend against God, and so to lay themselves open to the penalties of wrong-doing. Thou hast done deeds unto me that ought not to be done. Literally, deeds which ought not to be done thou hast done with me. The king's words were unquestionably designed to convey a severe reproach.

Genesis 20:10
And Abimelech said unto Abraham, What sawest thou,—either, What hadst thou in view? (Knobel, Delitzsch, Keil, Murphy, et alii), or, What didst thou see? Didst thou see any of my people taking the wives of strangers and murdering their husbands? (Rosenmüller, 'Speaker's Commentary')—that thou hast done this thing?
Genesis 20:11
And Abraham said (offering as his first apology for his sinful behavior the fear which he entertained of the depravity of the people), Because I thought,—literally, said (sc. in my heart)—Surely the fear of God is not in this place;—otherwise, there is not any fear of God, רק having usually a confirming sense with reference to what follows—and they will slay me for my wife's sake.
Genesis 20:12
And yet indeed she is my sister. This was the second of the patriarch's extenuating pleas, that he had not exactly lied, having uttered at least a half truth. She is the daughter of my father (Terah), But not the daughter of my mother. That Sarah was the grand-daughter of Terah, i.e. the daughter of Haran, and sister of Lot, in other words, Iscah, has been maintained. That she was Terah's niece, being a brother's daughter adopted by him, has received some support (Calvin); but there seems no reason for departing from the statement of the text, that she was her husband's half-sister, i.e. Terah's daughter by another wife than Abraham's mother (Rosenmüller, Kalisch, Keil, Knobel). And she became my wife.
Genesis 20:13
And it came to pass, when God caused me to wander (or to go on pilgrimages) from my father's house,—Elohim, usually construed with a singular verb, is here joined with a verb in the plural, as an accommodation to the polytheistic stand-point of Abimelech (Keil), as a proof that Elohim is to be viewed as a Pluralis Majestaticus (Kalisch), as referring to the plurality of Divine manifestations which Abraham had received (Lange), as showing that Elohim here signifies angels (Calvin), or, most likely, as an instance of the literal meaning of the term as the supernatural powers (Murphy. Cf. Genesis 35:7; Exodus 22:8; 2 Samuel 7:23; Ps 58:12—that I said unto her, This is thy kindness which thou shalt show unto me. The third plea which the patriarch presented for his conduct; it had no special reference to Abimelech, but was the result of an old compact formed between himself and Sarah. At every place whither he shall come, say of me, He is my brother (cf. Genesis 12:13).

Genesis 20:14
And Abimelech—as Pharaoh did (Genesis 12:18), but with a different motive—took sheep, and oxen, and men-servants, and women-servants. The LXX. and Samaritan insert "a thousand didrachmas" after "took," in order to include Sarah's present, mentioned in Genesis 20:16; but the two donations are separated in order to distinguish them as Abraham's gift and Sarah's respectively (Rosenmüller, Delitzsch), or the sum of money may indicate the value of the sheep and oxen, &c. which Abraham received (Keil, Knobel, Lange, 'Speaker's Commentary'). And gave them unto Abraham. To propitiate his favor for the wrong he had suffered. Pharaoh's gifts were "for the sake of Sarah" (Genesis 12:16). And restored him Sarah his wife.
Genesis 20:15
And Abimelech said, Behold, my land is before thee: dwell where it pleaseth thee. Literally, in the good in thine eyes; the generous Philistine offering him a settlement within his borders, whereas the Egyptian monarch hastened his departure from the country (Genesis 12:20).

Genesis 20:16
And unto Sarah he said, Behold, I have given thy Brother a thousand pieces of silver. Literally, a thousand of silver, the exact weight of each piece being uncertain. If sacred shekels (Gesenius, Keil, Kalisch) their value would be over £130, if shekels ordinary somewhat less. Behold, he—i.e. thy brother; or it, i.e. the present (LXX; Vulgate, Targums, Syriac)—is to thee a covering of the eyes. כְּסוּת עֵינַיִם (from a root signifying to cover over) has been understood as

and, according as the subject of the sentence has been regarded as Abraham or the sum of money, the sense of the clause has been given as either

The exact sense of this difficult passage can scarcely be said to have been determined, though of the above interpretations the choice seems to lie between the first and second. Unto all that are with thee, and with all other. I.e. in presence of thy domestics and of all with whom thou mayest yet mingle, either Abraham will be thy best defense, or let my gift be an atonement, or a veil, &c. Thus she was reproved. וְנֹכָחַת . If a third person singular niph. of יָכַח (Onkelos, Arabic, Kimchi, Gesenius, Rosenmüller, Furst), then it is the historian's statement signifying that Sarah had been convicted, admonished, and left defenseless (Gesenius); or, connecting the preceding words וִאֶת־כֹּל, that, with regard to all, right had been obtained (Furst), or that all had been done that she might be righted (Murphy); but if a second person singular niph. (LXX ; Vulgate, Delitzsch, Keil, Lange, Murphy, Kalisch), then it is a continuation of Abimelech's address, meaning neither καὶ πάντα ἀλήθευσον (LXX.), nor memento te deprehensam (Vulgate), but either, "and thou art reproved" (Wordsworth), or, "and thou wilt be recognized" (Kalisch), or, again connecting with the preceding words, "and with all, so thou art justified or set right" (Delitzsch, Keil, Lange), or, "and all this that thou mayest be righted " (Murphy) or "reproved" (Ainsworth).

Genesis 20:17
So Abraham prayed unto God. Literally, the Elohim, the personal and true God, and not Elohim, or Deity in general, to whom belonged the cure of Abimelech and his household (Keil), as the next clause shows. And God (Elohim, without the art.) healed Abimelech, and his wife, and his maid-servants;—i.e. his concubines, as distinguished from the women servants (Genesis 20:14)—and they bare children. The verb may apply to both sexes, and the malady under which they suffered may be here described as one which prevented procreation, as the next verse explains.

Genesis 20:18
For the Lord (Jehovah; vide supra on Genesis 20:3) had fast closed up all the wombs—i.e. prevented conception, or produced barrenness (cf. Genesis 16:2; Isaiah 66:9; 1 Samuel 1:5, 1 Samuel 1:6; for the opposite, Genesis 29:31; Genesis 30:22); "poena convenientissima; quid enim convenientius esse poterat, quam ut amittat, qui ad se rapit aliena" (Musculus). Vide Havernick, § 19—of the house of Abimelech, because of Sarah Abraham's wife—the motive obviously being to protect the purity of the promised seed.

HOMILETICS
Genesis 20:1-18
Abraham in Gerar, or two royal sinners.
I. THE SIN OF THE HEBREW PATRIARCH
1. An old sin repeated. "Abraham said of Sarah his wife, She is my sister." Twenty years before the same miserable equivocation had been circulated in Egypt. A sin once committed is not difficult to repeat, especially if its legitimate consequences, as in the case of Abraham and Sarah, have been mercifully averted. One is apt to fancy that a like immunity will attend its repetition.

2. A worthless lie propagated. "Abimelech, king of Gerar, sent and took Sarah." Designed for protection in both Egypt and Gerar, the ignoble expedient of the patriarch was in both places equally ineffectual. So does all sin tend to outwit itself, and in the end generally proves abortive in its designs.

3. A deliberate fraud practiced. As Abraham explained to Abimelech, it was no sudden impulse on which he acted, but a preconcerted scheme which he had put in operation. Intended for the extenuation of his fault, this was in reality an aggravation. Sin leisurely and knowingly gone about is ever more heinous than that into which the heart and will are surprised.

4. An unjustifiable suspicion entertained. All the preceding sins had their origin in what the event proved to be an altogether unwarranted estimate of Abimelech and his people. The patriarch said to himself, "Surely the fear of God is not in this place, and they will slay me for my wife's sake," without reflecting that he was not only deciding without evidence, but doing an injustice to the monarch and the people into whose land he was crossing.

Learn—

1. How hard it is to lay aside one's besetting sin. The character of the patriarch, otherwise so noble, appears to have had a natural bias towards deception.

2. How difficult it is to lead a life of faith. One would have thought that by this time every vestige of carnal policy would have been eliminated from the walk of Abraham.

3. How possible it is for an eminent saint to relapse into great sin. If Abraham illustrated the virtues, he likewise remarkably exemplified the weaknesses of God's believing people.

4. How wrong it is to cherish and act upon uncharitable views of others. True religion always leans to the side of charity in judging of the characters of men.

II. THE SIN OF THE HEATHEN PRINCE.

1. A common sin. The popularity of an action, though not sufficient to make it good, may serve, in some degree, to extenuate its guilt where it is wrong.

2. An unconscious sin. The narrative distinctly represents Abimelech as a prince who feared God and shrank from incurring his displeasure—a character which all kings should study to possess. Abimelech himself claimed to have perpetrated no offence against the law of God in acting as he did, which shows that the voice of conscience always speaks according to its light. The avowal which he makes of his integrity is admitted by Jehovah as correct—a proof that God judges men according to their privileges. Yet it was—

3. A great sin. Implied in the Divine direction to seek the friendly intercession of the patriarch, it was admitted by Abimelech when once his mind was enlightened as to the true character of the deed he had committed.

See here—

1. A lesson of charity concerning peoples and individuals outside the visible Church.

2. A proof that men are not necessarily free from guilt because their consciences fail to accuse them.

3. A good sign of true contrition, viz; the acknowledgment of sin when it is pointed out.

III. GOD'S DEALINGS WITH THE PRINCE AND WITH THE PATRIARCH.

1. With the prince.

2. With the patriarch.

Learn—

1. That God's dealings with sinning men are always adapted to the peculiar characters of their respective sins.

2. That God never chastises men, either by affliction or rebuke, for his pleasure, but for their profit.

3. That God never pardons sin without bestowing blessing on the sinner.

HOMILIES BY J.F. MONTGOMERY
Genesis 20:2
Falsehood the fruit of unbelief.
"Abraham said of Sarah his wife, She is my sister." Notice how imperfectly the obligation of truth recognized in Old Testament times. Not only among heathen, or those who knew little of God (Joshua 2:5; 2 Kings 10:18), but godly men among God's own people (Genesis 26:7; 1 Samuel 27:10). Yet the excellence of truth was known, and its connection with the fear of God (Exodus 18:21; Psalms 15:2). Not until manifested in Christ does truth seem to be fully understood (cf. John 8:44; 1 John 3:8). This gives force to "I am the truth." Some see in text an act of faith; trust that God would make the plan (Genesis 20:13) successful. But faith must rest on God's word. Trust in what God gives no warrant for believing is not faith but fancy, e.g. to attempt what we have no reason to believe we can accomplish, or to incur liabilities without reasonable prospect of meeting them. More natural and better to look on it as a breach of truth under temptation; the failure Of a godly man under trial. His words were true in letter (Genesis 20:12), but were spoken to deceive, and did deceive.

I. ROOT OF HIS FAULT—UNBELIEF; want of all-embracing trust. His faith was real and vigorous (cf. 1 Corinthians 10:12), but partial (cf. Genesis 27:19; Matthew 14:28). Shrank from trusting God fully. Turned to human devices, and thus turned out of the way (Proverbs 3:5). Partial distrust may be found even where real faith. A very common instance is trusting in God for spiritual blessings only. A large part of our actions, especially in little things, springs not from conscious decision, but from habitual modes of thought and feeling. We act instinctively, according to what is the natural drift of thought. Abraham had so dwelt on the danger that he forgot the help at hand (Psalms 34:7; Romans 8:28). Bold in action, his faith failed when danger threatened. To endure is a greater trial of faith than to do. To stand firm amid secularizing influences, ridicule, misconstruction is harder than to do some great thing. St. Peter was ready to fight for his Master, but failed to endure (Mark 14:50-71; Galatians 2:12). So to St. Paul's "What wilt thou have me to do?" the Lord's word was, "I will show him how great things he must suffer."

II. FORM OF HIS FAULT—UNTRUTH. Contrary to the mind of Christ. May be without direct statement of untruth. May be by true words so used as to convey a wrong idea; by pretences, e. g. taking credit unduly for any possession or power; by being ashamed to admit our motives; or by untruth in the spiritual life, making unreal professions in prayer, or self-deceiving. Every day brings numberless trials. These can be resisted only by the habit of truthfulness, gained by cultivating "truth in the inward parts," aiming at entire truthfulness. Nothing unpractical in this. May be said, Mast I tell all my thoughts to every one? Not so. Many things we have no right to speak; e.g. things told in confidence, or what would give unnecessary pain. Concealment when it is right is not untruth. No doubt questions of difficulty may arise. Hence rules of casuistry. But a Christian should be guided by principles rather than by rules (Galatians 5:1); and wisdom to apply these rightly is to be gained by studying the character of Christ, and prayer for the Holy Spirit's guidance (Luke 11:13; John 16:14).—M.

HOMILIES BY J.F. MONTGOMERY
Genesis 20:15, Genesis 20:16
Abraham and Abimelech at Gerar.
I. THE UNIVERSALITY OF DIVINE GRACE. The varieties in moral state of nations a testimony to God's forbearing mercy. There was evidently a great contrast between such people as dwelt under Abimelech's rule and the cities of the plain, which helps us to see the extreme wickedness of the latter. It was probably no vain boast which the king-uttered when he spoke of "the integrity of his heart and innocency of his hands." Moreover, God appeared to him by dreams, and it is implied that he would have the greatest reverence for Jehovah's prophet. Abraham testified the same; although he declared that the fear of God was not in the place, still he sojourned in Gerar, and after Lot's experience he would not have done so unless he had believed it to be very different from Sodom.

II. THE CHARACTER OF GOD'S CHILDREN IS NOT THE GROUND OF THEIR ACCEPTANCE WITH HIM. It is strange that the Egyptian experience should not have taught the patriarch simply to trust in God. But the imperfect faith justifies; the grace of God alone sanctifies. The conduct of Abimelech is throughout honorable and straightforward. Abraham's equivocation is not excusable. It sprang from fear, and it was no sudden error, but a deliberate policy which betokened weakness, to say the least.

III. THE LORD BRINGS GOOD OUT OF EVIL. Abimelech's character is a bright spot in the terrible picture of evil and its consequences. By the discipline of Providence the errors and follies of men are made the opportunities for learning God's purposes and character. The contact of the less enlightened with the more enlightened, though it may humble both, gives room for Divine teaching and gracious bestowments. Again we are reminded "the prayer of a righteous man availeth much" not because he is himself righteous, but because he is the 'channel of blessing to others, chosen of God's free grace.—R.

21 Chapter 21 

Verses 1-8
EXPOSITION
Genesis 21:1
And the Lord—Jehovah; not because the verse is Jehovistic (Knobel, Bleek, et alii), but because the promise naturally falls to be implemented by him who gave it (vide Genesis 18:10)—visited—remembered with love (Onkelos), ἐπισκέψατο (LXX.; cf. Genesis 1:24; Exodus 4:31; 1 Samuel 2:21; Isaiah 23:17); though it sometimes means to approach in judgment (vide Exodus 20:5; Exodus 32:34). Alleged to be peculiar to the Jehovist (the term used by the Elohist being זָכַר : Genesis 8:1; Genesis 19:29; Genesis 30:20), the word occurs in Genesis 1:24, which Tuch and Bleek ascribe to the Elohist—Sarah as he had said (Genesis 17:21; Genesis 18:10, Genesis 18:14),—God's word of promise being ever the rule of his performance (cf. Exodus 12:25; Luke 1:72)—and the Lord did unto Sarah as he had spoken—i.e. implemented his promise; the proof of which is next given (cf. Numbers 23:19; Hebrews 6:18).

Genesis 21:2
For Sarah conceived,—through faith receiving strength from God for that purpose (Hebrews 11:11); the fruit of the womb, in every instance God's handiwork (Isaiah 44:2), being in her case a special gift of grace and product of Divine power—and bare—the usual construction (Genesis 29:32; Genesis 30:5) is here somewhat modified by the Jehovist (Kalisch); but the clause may be compared with Genesis 30:22, Genesis 30:23, commonly assigned to the Elohlst—Abraham (literally, to Abraham) a son in his old age,—literally, to his old age; εἰς τὸ γῆρας (LXX.)—at the set time (vide Genesis 17:21; Genesis 18:10, Genesis 18:14) of which God had spoken to him. God's word gave Abraham strength to beget, Sarah to conceive, and Isaac to come forth. Three times repeated in two verses, the clause points to the supernatural character of Isaac's birth.

Genesis 21:3
And Abraham called the name of his son—the naming of a child by its father is, according to partitionists, a peculiarity of the Elohist as distinguished from the Jehovist, who assigns that function to the mother; but vide Genesis 16:15—that was born unto him, whom Sarah bare to him (the latter clause being added to distinguish him from Hagar's child), Isaac—laughter; the name appointed for him by God before his birth (Genesis 17:19).

Genesis 21:4
And Abraham circumcised (vide on Genesis 17:11, and note at the end of that chapter) his son Isaac being eight days old (literally, a son of eight days), as (not only because, but in the manner in which) God had commanded him.
Genesis 21:5
And Abraham was an hundred years old (cf. Genesis 17:1, Genesis 17:17), when his son Isaac was born unto him. Literally, at the time of bearing to him (ἐν τῷ τεκεῖν) Isaac. Thus Abraham had waited twenty-five years for the fulfillment of the promise—a remarkable instance of faith and patience (Romans 4:20), as Isaac's birth was a signal display of Divine power (Romans 4:17; Hebrews 11:12). Whether Isaac was born at Gerar or at Beersheba cannot with certitude be inferred.

Genesis 21:6
And Sarah said,—the spiritual elevation of her soul being indicated by the poetical form of her speech. Differing from Mary's magnificat in having been uttered after, and not before, the birth of the promised seed, the anthem of Sarah was obviously designed as a prelude to that loftier song of the Virgin (cf. Luke 1:46). It consists of two sentences, the first containing two, and the second three lines—God hath made me to laugh. Or, retaining the order of the Hebrew, To laugh hath made me Elohim; the emphatic position of צְחֹק, containing an allusion to the name Isaac, probably indicating that Sarah's laughter was of a different character now from what it had previously been (Genesis 18:12 ); and her ascription of it to Elohim intimating that him whom she formerly mistook for a traveler she now recognized to be Divine ('Speaker's Commentary'). So that all that hear me will laugh with me. Not, will laugh at me, deridebit me (Poole), a sense the words will bear (Rosenmüller, 'Speaker's Commentary'), though in the instances adduced (Job 5:22; Job 39:7, Job 39:18, Job 39:22) צָחַק לְ rather conveys the idea of despising difficulties (Kalisch); but, will laugh with me, συγχαρεῖταί μου, congaudebit mihi (LXX; Vulgate, Targums, Calvin, Dathe, Keil).

Genesis 21:7
And she said, Who would have said unto Abraham,— מִלֶּל, the poetic word for דּבֵּר, is introduced by מִי in order to express astonishment; the meaning being that what had happened was altogether out of the ordinary course of nature, was, in fact, God's work alone (Vatablus, Calvin, Rosenmüller, Keil, Kalisch, 'Speaker's Commentary'). Less happy are τίς ἀναγγελεῖ τῳ Ἀβραὰμ (LXX.); quis auditurum crederet Abraham quod (Vulgate); quam fidelis est ille qui dixit Abrahamo (Onkelos)—that Sarah should have given children suck? Literally, Sarah suckleth sons. "Many of the greatest saints in Holy Scripture, and even our Lord himself, were nursed by their own mothers" (Wordsworth). For I have born him a son in his old age. Literally, I have born a son to his old age. The LXX. incorrectly render ἐν τῶ γήρᾳ μου.

Genesis 21:8
And the child grew,—καὶ ἠυξήθη τὸ παιδίον (LXX.): imitated by Luke concerning Christ: τὸ παιδίον ηὔξανε (Luke 2:40)—and was weaned. The verb gamal originally signifies to do good to any one, to do completely; hence to finish, or make completely ready, as an infant; hence to wean, since either at that time the period of infancy is regarded as complete, or the child's independent existence is then fully reached. The time of weaning is commonly believed to have been at the end of the second or third year (cf. 1 Samuel 1:22-24; 2 Chronicles 31:16; 2 Macc. 7:27; Josephus, 'Ant.,' 2.9, 6). And Abraham made a great feast the same day that Isaac was weaned. Literally, in the day of the weaning of Isaac; probably, therefore, when Isaac was three years old and Ishmael seventeen. "It is still customary in the East to have a festive gathering at the time a child is weaned. Among the Hindoos, when the time for weaning has come, the event is accompanied with feasting and religious ceremonies, during which rice is formally presented to the child".

HOMILETICS
Genesis 21:1-8
The son of promise, or a young child's biography.
I. THE BIRTH OF ISAAC
1. A surprising phenomenon. "Who would have said that Sarah should have suckled sons?" "Motherhood at ninety was certainly unusual, especially when conjoined with paternity at a hundred. In a world presided over by a personal Deity there must always be room for surprises.

2. A miraculous production. That the conception and birth of Isaac were due to Divine interposition—that in fact, the child of promise was a special supernatural creation—is asserted by Paul as well as Moses (Romans 4:17).

3. An accomplished prediction. Not only the fact of Isaac's birth, but the exact time was specified beforehand. And now the long-looked-for child had arrived. A signal proof of the Divine veracity, it was another pledge to God's people in every age of the Divine fidelity in implementing his gracious word of promise.

4. A joyous inspiration. Isaac's birth not simply wok o laughing echoes in Sarah's tent, but opened founts of song in Sarah's breast; which was not wonderful, considering that the tender infant over which she exulted was the child of her own and Abraham's old age, the child of promise, the fruit of faith and the gift of grace, and the Heaven-appointed heir of the covenant blessing.

5. A prophetic intimation. Sarah's anthem contained a higher note of melody than that occasioned by a mother's joy; there was in it too the gladness of a faith that saw in Isaac the harbinger and pledge of another and greater Seed. Like the birth of Isaac, that of Christ was fore announced by God, waited for in faith, accomplished through Divine power, and welcomed with bursts of joy.

II. THE CIRCUMCISION OF ISAAC.

1. The import of the rite (see on Genesis 17:10). It implied the formal reception of the party upon whom it was imposed within the prime of the Old Testament Church; it signified the putting away of the filth of the flesh; it took the subject of it bound to a holy life. Of a like import is the Christian sacrament of baptism, which, however, differs from the Hebrew rite in looking back upon a Christ already manifested, instead of forward to a Christ that was still to come.

2. The authority for the rite. This was exclusively the Divine commandment the sole reason that can be assigned for the observance of the Christian sacraments, which in themselves are only symbols of spiritual transactions, and have no validity apart from the appointment of Christ.

3. The index to the rite. This was contained in the name generally given on the occasion of its observance: cf. Abraham (Genesis 17:5), John the Baptist (Luke 1:60), Jesus (Luke 2:21). With this ancient custom must be connected the Christian practice of naming children at baptism.

III. THE WEANING OF ISAAC.

1. A mother's duty fulfilled. The first duty of a mother is to her babe, and to withhold the sustenance God has provided for her babe's necessities is both to violate Divine law and to perpetrate a fraud upon her helpless offspring. Sarah, though a princess, was not above discharging the duties of a nurse—an example which Sarah's daughters should diligently follow.

2. A child's independence begun. From the moment of weaning a child may be said to enter on a separate and as it were independent existence, attaining then for the first time to a distinct individuality of being.

3. A father's joy expressed. The interesting event was celebrated by a festal entertainment, at which, if not Shem, Melchisedeck, and Selah, according to the Rabbis, the inmates of Abraham's household were doubtless present. "God's blessing upon the nursing of children, and his preservation of them during the perils of infant age, are signal instances of the care and tenderness of Divine providence, which ought to be acknowledged to its praise" (Henry).

Lessons:—
1. The right of parents to rejoice in their children.

2. The duty of parents to introduce their children to the Church of God.

3. The propriety of parents recognizing the separate individualities of children.

HOMILIES BY J.F. MONTGOMERY
Genesis 21:1-8
Birth, circumcision and weaning of Isaac.
Here, is—

I. THE FAITIIFULNESS OF JEHOVAH. "As he had spoken. At the set time." "God hath made me to laugh."

II. THE FAITH OF HIS SERVANT, which was evidenced in waiting, hoping, naming the son born unto him, obeying the commandment.

III. THE GIFT of God was THE REVELATION of God: his love, his power, his purpose, his patience.

IV. Taken TYPICALLY, the foreshadowing of the miraculous conception, the kingdom of God, as originating in the sphere of human infirmity and helplessness; as being the introduction of bright hope and cheerful promise into the gloomy barrenness of human life; as the lifting up of man's state into the covenant of God, sealed with his appointed ordinance, surrounded with the promised blessings. Isaac was the type of Christ, Sarah of Mary, Abraham of the people and Church of God.

V. SARAH'S SONG, the first cradle hymn of a mother's thankful joy, representing the Divine delight in the pure and simple happiness of those who are children of God. Abraham rejoiced to see the brightness of the future (John 8:56).

VI. THE WEANING FEAST. All called in to share in the joy. Household joy should be widespread. We may suppose that such a banquet was religious in its character so, not only is it a sanction of religious festivals, but it reminds us that we should connect the events of the family life immediately with the word and ordinances of God.—R.

Genesis 21:8-21
The separation of the bondwoman's so, from the promised seed.
It was necessary that this should take place for the accomplishment of the Divine plan. Human conduct is employed, as in so many other cases, as the instrument or occasion. There was mockery or unbelief in Ishmael. It was not personal merely, but a mockery of Jehovah and of his Church. Sarah saw it. The mother's keen affections were sharpened to detect the scorn of her joy. Abraham and Sarah were both severely tried. Their lack of faith must yield fruit of sorrow. The separation was pain to the father, but it was part of the gracious work of God for Isaac. Abraham was being prepared by such discipline for his great climax of trial. There is beautiful tenderness and simplicity in Abraham's conduct (Genesis 21:14). It is—

1. Entire obedience.

2. Kind and gentle consideration for Sarah and Hagar.

3. Strong faith; he committed her to God according to his word.

4. The master and the servant at the door of the house in the early morning; the master himself placing the bottle of water on the bondwoman's shoulder as a sign of continued affinity. God commands separations. In obedience to him they may involve severe struggle with self. Should still be carried out with as little wounding of human affections as possible.—R.



Verses 9-14
EXPOSITION
Genesis 21:9
And Sarah saw—at the feast already mentioned (Knobel, Keil); probably also on different occasions since the birth of Isaac—the son of Hagar the Egyptian, which she had born unto Abraham, mocking. Παίζοντα μετὰ Ισαὰκ τοῦ υἰοῦ αὐτης (LXX.), ludentem cum Isaaco filio sue (Vulgate), playing like a child (Aben Ezra, Knobel, Tuch, Ilgen), playing and dancing gracefully (Gesenius); but the stronger sense of the word, implying mockery, scoffing, irritating and deriding laughter (Kimchi, Vatablus, Grotius, Calvin, Rosenmüller, Keil, Kalisch, 'Speaker's Commentary,' Murphy), besides being admissible (cf. Genesis 19:14; Genesis 26:8; Genesis 39:14, Genesis 39:17; Exodus 32:6), seems involved in the Piel form of the participle מְצַחֵק (Kurtz), and is demanded by Galatians 4:29. That Ishmael ridiculed the banquet on the occasion of Isaac's weaning (Malvenda), quarreled with him about the heirship (Fagins, Piseator), and perhaps made sport of him as a father of nations (Hengstenberg), though plausible conjectures, are not stated in the text. Ainsworth dates from this event the 400 years of Israel's oppression (vide Genesis 15:13).

Genesis 21:10
Wherefore she said—though with an admixture of sinful feelings, non dubito arcane Spiritus instinctu gubernatam fuisse ejus linguam et mentem (Calvin); vide Galatians 4:30—unto Abraham, Cast out—by some kind of legal act (as divorce: cf. Le 21:7, 14; 22:13; Isaiah 57:20), which should insure the disinheriting of Ishmael (Bush); though probably- this is to import later Mosaic legislation rote the records of primitive tunes—this bondwoman—a term ill befitting Sarah, who had given Hagar to her husband as a wife (Genesis 16:3)—and her son (who was Abraham's offspring, though not the promised seed; a consideration which should have mitigated Sarah's anger): for the son of this bondwoman (a repetition evincing the bitter ness of her contempt and the intensity of her choler) shall not be heir with my son, even with Isaac. Notwithstanding the assurance (Genesis 17:21) that the covenant was made with Isaac, Sarah was apprehensive lest Ishmael should contrive to disinherit him; an act of unbelief into which she was manifestly betrayed by her maternal fears and womanly jealousy.

Genesis 21:11
And the thing (literally, the word, i.e. Sarah's proposal) was very grievous (literally, evil exceedingly; for the contrary phrase vide Genesis 20:15) in Abraham's sight (literally, in the eyes of Abraham) because of his son—who, besides being bound to him by the ties of natural affection, had for years been regarded as the Heaven-appointed heir of the promise (vide Genesis 17:18).

Genesis 21:12
And God said unto Abraham,—probably in a dream, or night vision (vide Genesis 21:14)—Let it not be grievous in thy sight because of the lad, and because of thy bondwoman;—who was never recognized by God as Abraham's wife (cf. Genesis 16:8)—in all that Sarah hath said unto thee, hearken unto her voice. Though Sarah's counsel was approved by God, it does not follow that her conduct was. On a former occasion Abraham's hearkening unto Sarah's voice had led to sin (Genesis 16:2); this time it would lie exactly in the line of duty. For in Isaac shall thy seed be called. Literally, in Isaac shall seed (i.e. posterity) be called to thee; meaning neither, "by Isaac shall thy seed be called, or named" (Hofmann, Kalisch, Ainsworth), nor, "in Isaac shall thy seed be called into existence" (Dreschler); but, "in Isaac shall there be posterity to thee which shall pass as such," i.e. be called or recognized as such (Keil); or, more simply, "in Isaac," i.e. in the line of Isaac, "shall be called to thee a seed," i.e. a seed par excellence, the seed already promised (Bleek, Delitzsch, Rosenmüller, Alford, Murphy).

Genesis 21:13
And also of the son of the bond-woman will I make a nation. Literally, to nation I will set or put him; a promise already given (Genesis 17:20), but here repeated to render Ishmael's dismissal easier. Because he is thy seed. "Thy son according to the flesh, though not after the promise, as Isaac was" (Ainsworth); a proof that men may sometimes receive mercies for their fathers' sakes.

Genesis 21:14
And Abraham rose up early in the morning,—hastening to put in force the Divine instructions (cf. Genesis 19:27; Genesis 22:8, Abraham; Genesis 20:8, Abimelech; Genesis 28:18, Jacob)—and took bread, and a bottle of water,—the bottle, from a root signifying to enclose (Furst); ἀσκόν (LXX.), was composed of skin, the material of which the earliest carrying vessels were constructed (cf. Joshua 9:4, Joshua 9:13; 4:19; 1 Samuel 16:20; Matthew 9:17). "The monuments of Egypt, the sculptures of Mesopotamia, and the relics of Herculaneum and Pompeii afford ample opportunities to learn the shape and use of every variety of bottles, often surprising us both by their elegance and costliness" (Kalisch)—and gave it unto Hagar, putting it on her shoulder,—the usual place for carrying such vessels among Oriental women. According to Herodotus (2. 35), Egyptian women carried burdens on their shoulders, Egyptian men upon their heads—and the child,—not placing the child, now a youth of over seventeen years, upon her shoulder (LXX; Schumann, Bohlen); but giving him, along with the bottle (Havernick, Kalisch, A Lapide, Ainsworth), or, as well as the bread (Keil, Murphy), to Hagar, not to be carried as a burden, but led as a companion—and sent her away—divorced her by the command of God (A Lapide); but as Hagar was never recognized by God as Abraham's wife, her sending away was not a case of divorce (Wordsworth)—and she departed (from Beersheba, whither Abraham had by this time removed, and where, in all probability, Isaac had been born), and wandered—i.e. lost her way (cf. Genesis 37:15)—in the wilderness (the uncultivated waste between Palestine and Egypt) of Beersheba—introduced here by anticipation, unless the incident in Genesis 21:22-33 had previously taken place (vide on Genesis 21:31).

HOMILETICS
Genesis 21:9-14
The expulsion of Ishmael.
I. THE CAUSE.

1. The persecution of Isaac. "Sarah saw the son of Hagar the Egyptian mocking." That this was no mere sportive pleasantry may be inferred from the deep feeling it aroused in Sarah, the summary chastisement it brought on Ishmael, and the' severe language in which it is characterized by Paul. The emphasis laid by Sarah on the heirship suggests the probability that Ishmael's offence partook of the nature of wicked, irritating laughter at the position and prospects of Sarah's son, springing partly from envy and partly from unbelief.

2. The apprehension of Sarah. That Sarah was actuated by personal dislike of Hagar's boy, or inspired solely by maternal jealousy, is a gratuitous assumption. It is more satisfactory to ascribe her seemingly harsh counsel to the clearness with which she recognized that Isaac alone was the Heaven-appointed heir, and that nothing must be allowed to either damage his position or endanger his prospects.

3. The commandment of God. Considering the patriarch's former experience of "hearkening to Sarah," his acquiescence in her counsel on this occasion would in all probability have been problematical, had not God interposed to recommend its adoption. It would both secure the happiness of Isaac and remove temptation from the path of Ishmael; while it would serve to educate the patriarch himself for the coming sacrifice on Mount Moriah. To facilitate the patriarch's compliance with the Divine injunction, the promise of future greatness to Ishmael is renewed, and in the end Hagar and her boy are dismissed.

II. THE MANNER.

1. With pain to himself. "The thing was very grievous in Abraham's sight because of his son." Parental affection must have urged him to retain his first-born son. Conjugal love must have interceded for her who had been to him as a wife. Self-interest may have represented the advisability of still clinging to Ishmael for the fulfillment of the promise, in case the line of Isaac should fail. Yet grace and faith triumphed. "All things are possible to him that believeth."

2. With tenderness towards the outcasts. Making provision for their immediate necessities, and either then or afterwards adding gifts (Genesis 25:6), he sends them away, doubtless with many prayers and tears. Nature and grace both enjoin tenderness in dealing with those whom God in his providence calls to suffer.

3. With submission to the will of God. The moment the mind of God was ascertained, internal controversy ceased and determined. The patriarch was never irresolute in following when God led. Obedience is the first duty of faith.

III. THE TYPICAL SIGNIFICANCE.

1. Ishmael and Isaac representatives of Abraham's natural descendants and Abraham's spiritual posterity; Israel after the flesh and Israel after the spirit; souls in legal bondage and souls enjoying spiritual freedom.

2. Ishmael's mockery of Isaac foreshadowed the persecuting spirit of the unbelieving Jews, who adhered to the system of Moses, towards the disciples of the New Testament faith, who sought salvation through Christ; hence also the antagonism of the sinful principle in man to the renewed life of grace.

3. Ishmael's separation from Isaac prefigured the ultimate removal of unbelievers from believers, of the world from the Church, of those in a state of nature or of legal bondage from those who are children of the promise and of the heavenly Jerusalem. Learn—

1. The wickedness and danger of mocking at sacred persons and things.

2. The superior spiritual insight not infrequently exhibited by woman.

3. The necessity of trying all human opinions by God's revealed will.

4. The care God takes to guide sincere souls as to the path of duty.

5. The proper function of faith, which is to hear and obey.

6. The impossibility of any compromise existing between the world and the Church.

7. The final casting out of the wicked from the congregation of the righteous.



Verses 15-21
EXPOSITION
Genesis 21:15
And the water was spent in (literally, from) the bottle,—so that the wanderers became exhausted, and were in danger of fainting through thirst—and she cast the child—a translation which certainly conveys an erroneous impression, first of Ishmael, who was not an infant, but a grown lad (vide supra, Genesis 21:14), and secondly of Ishmael's mother, whom it represents as acting with violence, if not with inhumanity; whereas the sense probably is that, having, as long as her rapidly diminishing strength permitted, supported her fainting son, she at length suddenly, through feebleness, released his nerveless hand as he fell, and in despair, finding herself unable to give him further assistance, left him, as she believed, to die where he had flung himself in his intolerable anguish—under one of the shrubs.

Genesis 21:16
And she went, and sat her down— וַתֵּשֶׁב לָהּ, the pronoun being added to the verb, as an ethical dative, to indicate that the action was of special importance to her, meaning, "she, for herself, or for her part, sat down"—over against him a good way off. The hiph. inf. of רָחַק, to go far away, to recede from any one, is here used adverbially, as in Joshua 3:16 (Gesenius, Furst, Kalisch), though by others it is understood as explaining the action of the previous verbs, and as equivalent to a gerund in do, or a participle, elon-gando se (Rosenmüller), or simply" removing to a distance". As it were a bowshot. Literally, as those who draw the bow, i.e. as far off as archers are accustomed to place the target (Keil). The sense is correctly given by the LXX.: μακρόθεν ὡσεὶ τόξου βολήν. For she said, Let me not see—i.e. look upon with anguish (cf. Numbers 11:15)—the death of the child—τοῦ παιδίου μου (LXX.). And she sat over against him, and lift up her voice, and wept. The verbs, being feminine, indicate that it is Hagar's grief which is here described, and that the rendering, "and the child lifted up his voice and wept" (LXX.), is incorrect; although the next verse may suggest that Ishmael, like his mother, was also dissolved in tears.

Genesis 21:17
And God—Elohim; Hagar and Ishmael having now been removed from the care and superintendence of the covenant God to the guidance and providence of God the ruler of all nations (Keil)—heard the voice of the lad;—praying (Inglis), or weeping, ut supra—and the angel of God—Maleach Elohim; not Maleach Jehovah, as in Genesis 16:7-13, for the reason above specified (Hengstenberg, Quarry)—called to Hagar out of heaven,—it may be inferred there was no external appearance or theophaneia, such as was vouchsafed to her when wandering in the wilderness of Shut (Genesis 16:7)—and said unto her, What aileth thee (literally, What to thee?) Hagar? fear not;—so the word of Jehovah addressed Abram (Genesis 15:1), Isaac (Genesis 26:4), Daniel (Daniel 10:12), and John (Revelation 1:17)—for God hath heard the voice of the lad—i.e. the voice (perhaps the mute cry) of the lad's misery, and in that also the audible sob of Hagar's weeping. It is net said that either Ishmael or his mother prayed to God in their distress. Hence the Divine interposition on their behalf non quid a se peterent, sed quid servo suo Abrahae de Ismaele pollicitus foret, respexit (Calvin)—where he is—an ellipsis for from, or in, the place where he is; ἐκ τοῦ τόπου οὑ ἐστιν (LXX.); ex loco ubi est (Calvin); meaning either "in his helpless condition" (Keil), or out in the desolate wilderness, as contrasted with the house of Abraham (Calvin).

Genesis 21:18
Arise, lift up the lad, and hold him in thine hand. Literally, bind fast ray hand to him, i.e. give him thy support now, and take cars of him till he reaches manhood. Cf. God's promise to Israel (Isaiah 42:6). For I will make him (literally, to) a great nation (vide Genesis 21:13; and cf. Genesis 16:10; Genesis 17:20).

Genesis 21:19
And God opened her eyes. Not necessarily by miraculous operation; perhaps simply by providentially guiding her search for water, after the administered consolation had revived her spirit and roused her energies. And she saw a well of water, בְּאֵר מַיִם, as distinguished from בּוֹר, a pit or cistern, meant a fountain or spring of living water (cf. Genesis 24:11, Genesis 24:20 ; Genesis 26:19, Genesis 26:20, Genesis 26:21). It had not been previously observed by Hagar, either because of her mental agitation (dolors quasi caeca. Rosenmüller), or because, as was customary, the mouth of the well was covered—and she went, and filled the bottle with water, and gave the lad drink—which was certainly the first of the youth's necessities, being needful to the preservation of his life and the reviving of his spirits.

Genesis 21:20, Genesis 21:21
And God was with the lad. Not simply in the ordinary sense in which he is with all men (Psalms 139:3-9; Acts 17:27, Acts 17:28); not, certainly, in the spiritual sense in which he had promised to be with Isaac (Genesis 17:21), and in which he is with believers (Genesis 26:24; Isaiah 41:10; Matthew 28:20); but in the particular sense of exercising towards him a special providence, with a view to implementing the promise made concerning him to Abraham and Hagar. And he grew (literally, became great, i.e. progressed towards manhood), and dwelt in the wilderness (i.e. led a roving and unsettled life), and became an archer. Literally, and he was רֹבֶה קַשָּׁת i.e. deriving רֹבֶה from רָבַה, to grow great or multiply, either

HOMILETICS
Genesis 21:15-21
Hagar and Ishmael, or the fortunes of the outcasts.
I. THE LONELY WANDERERS.

1. Banished from home. Hitherto the household of Abraham had been to Hagar and her boy such a pleasant and doubtless much-prized abode; henceforth their connection with the patriarch's encampment was to be completely severed. So God in his mysterious providence and in many different ways frequently bereaves men of the shelter and society of home.

2. Separated from the Church. Practically the expulsion of this Egyptian slave-mother and her son from the household of Abraham, if it did not involve a casting off from God's mercy, amounted to extrusion from the patriarchal Church.

3. Lost in the wilderness. Whether because the region through which they traveled was unfamiliar, or because, impelled by indignation and excitement, they simply drifted on with aimless feet, the narrative depicts the unhappy pair as having "wandered," turned aside into unfrequented paths, and become lost; in that touchingly portraying the sad condition of thousands or homeless and churchless wanderers to-day, roaming purposeless and perplexed across the trackless waste of life.

II. THE FAINTING YOUTH.

1. Perishing through thirst. Extreme thirst one of the most excruciating torments to which the physical frame can be subjected, and a fellow-creature dying for lack of water, one of the commonest of God's mercies, as sad a spectacle as any on which the eye of man can gaze.

2. Sobbing in anguish. Too exhausted to weep aloud, the poor disheartened lad moans out his misery. Happy they who, if they cannot relieve, can at least understand and be affected by their necessities. To recognize and make complaint of one's spiritual destitution is better than to be callous and indifferent to one's dying condition.

3. Praying to God. Though not certain that the "voice" of the lad meant more than the rude cry of his distress, charity may hope that in the day of his calamity he directed his prayer to God. Prayer generally precedes deliverance.

III. THE WEEPING MOTHER.

1. The voice of heathen, superstition. "Let me not see the death of the lad." To a Christian mother Hagar's behavior is simply inexplicable. It is doubtful if Sarah would hate been a bow-shot removed from Isaac had he been expiring. But then Hagar, though she had been Abraham's wife, was still a poor untutored slave-girl. It rosy assist us to understand our indebtedness to the humanizing influences of Christ's religion.

2. The cry of material affection "She sat over against her boy, and lifted up her voice and wept." Even in the breast of this Egyptian bondmaid nature asserted her supremacy. Everywhere beautiful and sacred is a mother's love, worthy of being cherished and reciprocated by those who know its sweetness and strength, never failing to bring down retribution on those by whom it is rejected and despised.

IV. THE COMFORTING GOD.

1. Sympathizing with the sorrowful. "What aileth thee, Hagar?" What a glimpse into the infinite pitifulness of the Divine nature! Only when Christ came was it surpassed in clearness and fullness.

2. Listening to the suppliant. As the prayer of Ishmael came up into the wakeful ear of God, so the cries of dying men and perishing souls never fail to do.

3. Consoling the dejected. As to Hagar the angel spoke words of encouragement, and renewed the formerly-given assurance concerning the future greatness of her son, so God revives the drooping spirits of his people by directing them to his exceeding great and precious promises.

4. Providing for the destitute. "God opened her eyes, and she saw a well of water." And so by the leadings of his providence, the teachings of his word, and the illumination of his Spirit does God guide the meek to the wells of salvation.

5. Abiding with the homeless. "God was with the lad." Ejected from Abraham's house, he was not deserted by Abraham's God. Happy they who amid life's wanderings can count on God's companionship. For desertions of friends and deprivations of goods it will prove ample compensation.

Learn—

1. To prize the blessing of a home and the privilege of a Church.

2. To commiserate and succor those who have neither.

3. To use God in all the revealed aspects of his gracious character.

HOMILIES BY F. HASTINGS
Genesis 21:17
Hagar, a weary outcast.
"What aileth thee, Hagar?" Hagar is sent away from Abraham's tents. In the wilderness wandering she is lost. In despair she sinks down and weeps. An angel's voice is heard inquiring, "What aileth thee, Hagar?"

I. HAGAR MAY BE TAKEN AS REPRESENTING THE SOULS STILL CHRISTLESS, They are—

1. Weary.

2. Thirsty.

3. Apparently man-forsaken and God-forsaken.

4. Their dearest comforts slipping from them, as Hagar's child, by death.

5. Death expecting.

II. HAGAR'S ACT INDICATES HOW SUCH SOULS SHOULD ACT IN TROUBLE.

1. Realize it.

2. Seek deliverance from above.

God nearer to us than we imagine. He feels for us, hears us, helps us. He gives sustenance, cheer, guidance.—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 21:17-19
God's appearance to Hagar.
The greatest truths in the Bible put before us in a setting of human interest and feeling. Our hearts strangely touched by the picture of the desolate woman and the helpless child. The fatherly character of God exhibited. He heard the voice of the lad. All such facts point to the greatest fact, the union of God and man in the man Christ Jesus. We see here—

I. GOD'S NOTICE OF AND COMPASSION FOR HUMAN SUFFERING: our example, The object of pity apart from antecedents.

II. THE WORKING OUT OF DIVINE PURPOSES notwithstanding, and to some extent by means of, human infirmities, errors, and sins. Ishmael must be preserved, and has his part to play in the future.

III. Taken TYPICALLY, Hagar and Ishmael represent the life of man apart from the covenant of God, outside the circle of special privilege. There is God in the wilderness. The eyes which are darkened with ignorance and self-will may yet be mercifully opened to see the well of water. The angel of deliverance follows even the bondwoman and her son. But the way to God through the wilderness is a hard way, a way of suffering, a way of danger. God was with Ishmael. He was with him through Abraham, for Abraham's sake. The course of Ishmael's life illustrates the contrast between a truly religious career and one given up to natural impulse. Cf. Esau and Joseph's brethren.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 21:19
Hagar in the wilderness.
"And God opened her eyes, and she saw a well of water." Hagar in the wilderness. Why? She had no pleasure in her home; would not accept her position there. Hence Ishmael's mocking. Compare working of pride in Eden—"Ye shall be as gods;" and its result—Adam and Eve driven out. Observe—a soul despising the position of a child of God is driven into the wilderness by its own act. Pride rebels against terms of salvation (Romans 10:3)-a free gift to sinners seeking it as such (Mark 2:17). Hagar felt her misery, like many who find no peace. "All is vanity." She sat down and wept. Did she cry to God? He had met her there before. Past mercies should move to trust (Psalms 42:6). But pride and unbelief hinder prayer (Exodus 17:3-6). But God had not forgotten her (cf. Matthew 18:11). "What aileth thee?" Compare our Lord's dealing with those he helped.

1. Himself taking the first step.

2. Requiring a confession of their want.

3. Rousing expectation (John 4:14; John 7:37).

I. THE WELL WAS NEAR HER, BUT SHE SAW IT NOT. So is it with the water of life. Why are so many without peace? The well is beside them; the sound of the gospel is familiar to them. The Bible is read in their hearing, but it speaks nothing to them (2 Corinthians 3:15). Christ died for all (2 Corinthians 5:14). His blood the ransom for all (1 John 1:7). We have not to go to seek a Savior (Romans 10:6-8). No sin too deep for cleansing, no sorrow too great for comfort; nothing required to give a right to trust him (Isaiah 55:1; Luke 15:2). Why without peace? The eyes are closed to the truth (1 Corinthians 2:14). Human teaching cannot give life (Ezekiel 37:8). What is wanted is not a new fountain, but opened eyes. And it is disbelief of this that keeps so many in anxiety. To them the well is not there; they want God to give it. They look for something they are to do to find a Savior. Important to know what is wanted—spiritual discernment. To many this seems a mere fancy; but they whose eyes are opened know it to be a passing from darkness to light (cf. 2 Timothy 1:10). Words often read become full of new meaning.

II. GOD OPENED HER EYES. It is blindness that causes trouble; but as blind cannot see by his own will, so neither can the unspiritual. The way of salvation is before him, but while it commends itself to his reason it brings him no joy. Are we then without effort to sit still? No; all is ready on God's part. "Wilt thou be made whole?" Want of will alone hinders. Often men would like to drink, but not at God's fountain. Make an effort to believe, and power will be given.

III. WHAT SHE SAW. The well of life; the revelation of Jesus Christ to the soul—this is peace. Not our own powers or wisdom, not our own holiness or advance in grace; but trust in him. No more fears. True, the wilderness is there; the work has to be done, temptations overcome, sorrows borne, graces cultivated; but we can do all through Christ. Now troubles become helps (Psalms 84:6), for they make us flee to Christ (2 Corinthians 12:9). And who can count the blessings revealed to him whose eyes are opened? A Father in everything—protection, teaching, guidance. Everything surrounding him, every event that happens to him, are inlets of ever increasing knowledge of God, whom to know is life eternal.—M.

HOMILIES BY F. HASTINGS
Genesis 21:20
God's care for Ishmael.
"And God was with the lad." The encampment of Abraham was the scene of joy and festivity on the occasion of the recognition of Isaac publicly as his heir. It is said in Jewish lore that Abraham called a number of the patriarchs to the feast, and that Melchizedek, Nahor, and even Noah were present. Ishmael had been heir-presumptive up to that time. He was then put in the position of a subject to the son of Sarah. He and his mother despised the weakling and nursling. They "mocked." This roused the indignation of Sarah, and she insisted on the banishment of both. Abraham was very unwilling to consent to the proposal, for he had great affection for Ishmael. No wonder that he loved him, for he was, if not the child of promise, at least the son who first roused in his breast the pride and joy of paternity. He seems to have hoped that Ishmael would be the one through whom the great blessings promised to him would be bestowed. Hence he had prayed, "O that Ishmael might live before thee" (Genesis 17:18). Perhaps unbelief had much to do with the expression of the hope. He indicated his own contentment with that mode of fulfillment of the premise; God, however, has another. Abraham evidently loved the lad, and now that he is grown to be a stalwart youth of about sixteen, it is strongly against his inclination to send him away. Sarah insists. She in her indignation will not even speak of him by his name, but calls him contemptuously "the son of this bondwoman" (Genesis 21:10). Abraham was very grieved (Genesis 21:11), but he can see that there is no prospect of any peace in his encampment unless he should do as Sarah wishes. Two jealous women are enough to embitter his life, and bring discord eventually among his retainers For typical reasons the banishment was permitted by God (Genesis 21:12), and Abraham sends both away, laden probably not only with trinkets, which shall suffice for barter, but with a flask of water and strings of small loaves. Abraham had thus to sacrifice his own inclinations in Ishmael, his son after the flesh, as afterwards his will in offering up Isaac, his child of promise. Away towards Egypt Hagar and Ishmael travel. They enter the wilderness of Beersheba. Happiness and home is behind; desolateness, dreariness, lonely journeyings, imminent dangers from the wild beasts and fierce hordes of men, with Egypt, before them. Hagar, with bread dry and water spent, losing her way, waits for some one to guide. Unable to proceed, she and her son sink down to die, to perish in the scorching heat from that most fearful of all deprivations, water. Hagar, with bitter memories of lost happiness and unjust treatment crowding, cannot bear the sight of her son's woe and sound of his moaning, therefore removes to a slight distance, that she might not see his death nor disturb it as she sought to ease her poor heart with tears. Oh, what moral beauty blossoms in the desert in the maternal love of this outcast bondwoman. No human eye detects it, but God notices and hears her voice, and that of the child. Then comes the direction from heaven, and the promise, "I will make of him a great nation." We are told immediately afterwards in the brief record concerning Ishmael that "God was with the lad," and so the promise was fulfilled. We notice God's care even for an Ishmael, for one who would appear to be outside all covenant blessings. He was one whose "hand was to be against every man, and every man's against him" (Genesis 16:12). God manifested care, however, to this Ishmael—

I. BY PRESERVING HIS LIFE. He heard his cry in distress. He knew his needs. God always knows our needs; whence to supply them, and where to find us even in the wilderness. A well of water is unexpectedly pointed out to the mother. Her eyes were opened to see its whereabouts. So God teaches many a mother, that she may lead her children to the well of living water. Every life preserved is only through the mercy of God. "In his hand our breath is" (Daniel 5:23). There is a well for bondsmen as well as free. God's living well is to be reached in any position of life. It is near to us when we think it far off. "The word is nigh thee, in thine heart," &c. (Romans 10:8). If we are to see the treasure, our spiritual understanding must be quickened, our "eyes opened" by the Holy Spirit. If we desire to know the way and well of life, we can pray for that opening. Only as we have this spiritual sight and life can we rejoice in the present existence, in our preservation. God preserved Ishmael that he might know him.

II. GOD ADVANCED HIM IN LIFE. He was with him as he grew up, and gave him favor in the sight of others. God is ever seeking by his Holy Spirit to mould the character of the worst for good. If we have any prosperity and grow up to influence, we should remember that it is from God. The darkest hour for Ishmael had ushered in the dawning of the brightest day. God knew what he would do with Ishmael. Ishmael is to found a nation. It is remarkable that he was the ancestor of the same number of tribes as was Israel (Genesis 25:16). He found various scattered people in the Arabian desert, but the tribes descended from him seem to have absorbed all others. What an honor to be the founder of a house, a dynasty; how much more of a nation! This God granted to an Ishmael.

III. GOD GAVE HIM SKILL. "He became an archer." He had to learn to defend himself, and secure for himself, by God's help, a position. The fighting power is not the highest, but man has always had to protect himself before he could make progress in civilization. Alas, when he supposes himself to be civilized he often clings to the old habit, and still loves the fighting. The archers, like Ishmael, have their sphere as well as the shepherds, like Isaacs. The fiery defenders of faith and the controversial champions of the truth have their sphere as well as the pious, plodding pastors of Christ's flock. If men have skill for the one thing, let them not despise the powers of others. We have all to learn to appreciate diversity of talents, and to remember that skill in any work is the outcome of independence, resolution, and energy. Ishmael had been endowed with these by God.

IV. GOD FURNISHED ISHMAEL WITH A PLACE OF HABITATION. He gave to him the desert for his domain. Here he might roam and pitch his tent at his own suggestion. God knew that the hot blood of his Egyptian mother, which coursed in his veins, would find its most fitting sphere in the desert. Instead of mingling with gentle herdsmen, he had to dwell among the fierce and untrained spirits of the desert. He became an ancestor of those who despised town life, and who were hardy and frugal enough to exist where others would have perished. Thus to Ishmael, the desert, with its widespread, sun-scorched sands, its scant herbage, its infrequent wells and scattered oases, became a fitting home. God chose for him his dwelling-place, and defined for him the bounds of his habitation. And is it not best for us to leave ourselves in God's hands? He knows best where to place any of us, and what work to give us to do, what sphere to fill. We might prefer the green pasture and hills flowing with milk and honey of the Canaan of prosperity, but the desert of trial and loneliness may be the best for training our spirits. We may have losses to endure outwardly, but if we can acquire a spirit of content and faith, that is great gain. That spirit will lead us to say, "He shall choose our inheritance for us."

V. GOD ALSO INSURED ISHMAEL'S HONOR AMONG HIS BRETHREN. He was to "dwell in the presence of his brethren" (Genesis 16:12). Though cast out by Abraham, he was not cast off by God or cut off from all interchange with others. We find (Genesis 25:6) that Abraham gave portions to the sons of his second wife, Keturah, and sent them away. Doubtless he gave a portion to Ishmael, for we find him uniting with Isaac in the funeral obsequies of his father (Genesis 25:9). The two sons were not at enmity now. Further, he seems to have kept up his union with his brother, for his daughter Bashemath (Genesis 36:3) married Esau, Isaac's son. Thus two families in the line of promise, but who had cast themselves out—Esau by his indifference, and Ishmael by his mocking—were united. Thus, although of fierce and fiery nature, Ishmael "dwelt in the presence of his brethren." God was with him. He had a shorter life than Isaac. Ishmael died at 130 years old, Isaac at 180. Evidently the active, restless, wandering, hazardous life was more wearing and consuming than the calm and meditative life of the pastoral Isaac. But when he died God cared for him as well as for Isaac, only his purposes with respect to Isaac were different. Isaac Was an ancestor after the flesh of the Messiah, but Ishmael had not that honor. Still we must not think that God had cast off Ishmael, and left him utterly and everlastingly to perish. Our God cares for those outside the pale of the Church, even as for those within. The former have not taken up their privileges, nor seen how Christ loves them. They are suffering great loss, and are in danger of further loss, but God cares for and pities them. He wills not the death of a sinner. He pitied the people of Nineveh, sent them a warning, and gave them space for repentance. He healed a Naaman; sent his prophet to dwell with a woman of Sarepta, and so conferred honor upon her; and he brought a Nebuchadnezzar to his right mind by a judicious infliction. All this was mercy shown outside the pale of Israel to those who would be accounted as Ishmaelites. Oh, how much more widely flows the channel of Divine mercy and love than we imagine I How little we conceive the depth of the Father's love to all his creatures I In every heart he is seeking to find a reflection of his image. By the side of every soul, however much of an Ishmaelite, he is seeking by his Holy Spirit to walk, that he may win back to the fold of love and mercy. Oh, ye who think yourselves too sinful to have a share in the Divine compassion, see God's treatment of an Ishmael. Remember that Christ came "not to call the righteous, but sinners to repentance." God is merciful even to thoughtless sinners, and gives streams in the desert. If this be the spirit of our God and Savior, should it not teach us to take an interest in all? As the sun when setting in the west throws his golden and purple rays not only over the broad ocean, but on the dank ditches of the meadows and the puddles of the street, so should we remember that there is no heart so depraved but the love of God in Christ may light it up. If only we looked at our fellows thus, with deeper sympathy, we should see them won to Christ.—H.



Verses 22-34
EXPOSITION
Genesis 21:22
And it came to pass at that time,—possibly in immediate sequence to the incident of the preceding chapter, but, "according to the common law of Hebrew narrative, probably not long after the birth of Isaac." (Murphy)—that Abimelech—the king of Gerar (Genesis 20:2; Genesis 26:1, Genesis 26:16)—and Phi-chol—if the name be Shemitic, "mouth of all," i.e. spokesman of all (Murphy), ruler of all (Gesenius); or "the distinguished" (Furst); believed to have been a titular designation of the Philistine monarch's grand vizier or prime minister (Lange, 'Speaker's Commentary'), who was also—the chief captain of his host (i.e. the commander-in-chief of his forces) spake unto Abraham (having come from Gerar for the purpose), saying, God is with thee in all that thou doest—a conviction derived from his former acquaintance with the patriarch (Genesis 20:1-18.), his knowledge of Isaac's birth, and his general observation of the patriarch's prosperity.

Genesis 21:23
Now therefore swear unto me here by God—the verb to swear is derived from the Hebrew numeral seven, inasmuch as the septennary number was sacred, and oaths were confirmed either by seven sacrifices (Genesis 21:28) or by seven witnesses and pledges—that thou wilt not deal falsely with me,—literally, if thou shalt lie unto me; a common form of oath in Hebrew, in which the other member of the sentence is for emphasis left unexpressed (cf. Ruth 1:17, and vide Genesis 14:23). As a prince, Abimelech was afraid of Abraham's growing power; as a good man, he insures the safety of himself and his dominions not by resorting to war, but by forming an amicable treaty with his neighbor—nor with my son, nor with my son's son:—σπέρμα καὶ ὅνομα (LXX.); posteri et stirps (Vulgate); offspring and progeny (Kalisch); kith and kin (Murphy)—but according to the kindness that I have done unto thee (vide Genesis 20:15), thou shalt do unto me, and to the land wherein thou hast sojourned—the land being put for the people (cf. Numbers 14:13).

Genesis 21:24
And Abraham said, I will swear. Only before concluding the agreement there was a matter of a more personal character that required settlement.

Genesis 21:25
And Abraham reproved (literally, reasoned with, and proved to the satisfaction of) Abimelech (who was, until informed, entirely unacquainted with the action of his servants) because of a well of water, which Abimelech's servants had violently taken away. The greatest possible injury of a material kind that could be done to a nomads chief was the all faction of his water supplies. Hence "the ownership of wells m Palestine was as jealously guarded as the possession of a mine in our own" (Inglis). Contests for wells "are now very common all over the country, but more especially in the southern deserts".

Genesis 21:26
And Abimelech said, I wet not who hath done this thing. There is no reason to question the sincerity of the Philistine monarch in disclaiming all knowledge of the act of robbery committed by his servants. Neither didst thou toll me, neither yet heard I of it, but today. The prince rather complains that Abraham had done him an injustice.

Genesis 21:27
And Abraham took sheep and oxen, and gave them unto Abimelech As the usual covenant presents (cf. 1 Kings 15:19; Isaiah 30:6; Isaiah 39:1). And both of them made a covenant. As already Mature, Aner, and Eshcol had formed a league with the patriarch (vide Genesis 14:13).

Genesis 21:28-30
And Abraham set seven ewe lambs of the flock by themselves (designing by another covenant to secure himself against future invasion of Isis rights). And Abimelech said unto Abraham, What mean these seven ewe lambs which thou hast set by themselves? And he said, For these seven ewe lambs shalt thou take of my hand, that they may be a witness unto me,—that this peculiar kind of oath never occurs again in Old Testament history is no proof of the mythical character of the narrative (Bohlen); on the contrary, "that the custom existed in primitive Hebrew times is shown by the word נִשְׁבַּע, which had early passed into the language, and which would be inexplicable without the existence of such a custom" (Havernick)—that I have digged this well. 

Genesis 21:31
Wherefore he called that place Beersheba. I.e. "the well of the oath," φρέαρ ὁρκισμοῦ (LXX; Gesenius, Furst, Rosenmüller), or the well of the seven (Keil), rather than the seven wells (Lange); discovered by Robinson in Bir-es-seba, in the Wady-es-seba, twelve miles to the south of Hebron, with two deep wells of excellent water. "The great well has an internal diameter at the mouth of twelve feet six inches, or a circumference of nearly forty feet. The shaft is formed of excellent masonry to a great depth until it reaches the rock, and at this juncture a spring trickles perpetually. Around the mouth of the well is a circular course of masonry, topped by a circular parapet of about a foot high; and at a distance of ten or twelve feet are stone troughs placed in a concentric circle with the well, the sides of which have deep indentions made by the wear of ropes on the upper edges The second well, about 200 yards farther south, is not more than five feet in diameter, but is formed of equally good masonry, and furnishes equally good water". Because there they aware both of them.
Genesis 21:33
And Abraham planted—as a sign of his peaceful occupation of the soil (Calvin); as a memorial of the transaction about the well ('Speaker's Commentary'); or simply as a shade for his tent (Rosenmüller); scarcely as an oratory (Bush, Kalisch)—a grove—the אֵשֶׁל —wood, plantation (Targum, Vulgate, Samaritan, Kimchi); a field, ἄρουραν (LXX.)—was probably the Tamarix Africanae (Gesenius, Furst, Delitzsch, Rosenmüller, Kalisch), which, besides being common in Egypt and Petraea, is mid to have been found growing near the ancient Beersheba—in Beersheba, and called there (not beneath the tree or in the grove, but in the place) on the name of the Lord,—Jehovah (vide Genesis 12:8; Genesis 13:4)—the everlasting God—literally, the God of eternity (LXX; Vulgate, Onkelos); not in contrast to heathen deities, who are born and die (Clericus), but "as the everlasting Vindicator of the faith of treaties, and as the infallible Source of the believer's rest and peace" (Murphy).

Genesis 21:34
And Abraham sojourned in the Philistines' land many days. The apparent contradiction between the statement of this verse and that of Genesis 21:32 may be removed by supposing either,

HOMILETICS
Genesis 21:22-34
Abimelech and Abraham, or ancient covenanters.
I. THE POLITICAL ALLIANCE.

1. The contemplated object. Peace. What modern monarchs mostly desire at the close of exhausting campaigns is here sought before campaigns begin.

2. The covenanting parties. Two powerful princes, in their conduct exemplifying the spirit of unity and peace which should bind together private persons in their daily intercourse, as well as kings and nations in their political alliance.

3. The impelling motives. Worldly policy may have urged Abimelech to cement a league with the powerful chieftain in his neighborhood, but religions affinity would also seem to have exercised an influence in drawing him to seek the friendship of one who appeared to enjoy celestial protection. Good men mostly desire to have the saints as friends, and even the wicked can perceive an advantage in being allied to the righteous. Abraham's acquiescence in the king's proposal was no doubt dictated by a peaceable disposition, a sense of equity, a spirit of contentment, and an unwavering confidence in God.

4. The public ceremonial. The alliance was contracted

II. THE FRIENDLY REMONSTRANCE.

1. The palpable injury. The herdsmen of the king had appropriated Abraham's well. God's people, though expected meekly to suffer wrong, cannot always help seeing that it is wrong they suffer. Nor are they called upon to bear what by lawful means they are able to redress. A godly man is entitled to be careful of his property, to preserve it from damage, protect it from theft, and recover it when stolen or lost.

2. The mistaken charge. Abraham, thinking the herdsmen had acted on their master's orders, reproved Abimelech. This, however, was an error, which shows

3. The satisfactory explanation. Abimelech declared himself perfectly unacquainted with the wrong which had been done to Abraham, and immediately returned the well, which discovers how easily misunderstandings might be removed if, instead of harboring enmity, men would resort to friendly conference. It is as much the duty of him who has a grievance to reveal it, as it is the duty of him who has caused the grievance to remove it.

4. The prudent measure Abraham gave Abimelech seven ewe lambs as a witness that he had digged the well, and consequently had a right to its possession. Seemingly betraying a secret suspicion of the prince's veracity, the act aimed at preventing any recurrence of the grievance, and in this light it appears to have been regarded by Abimelech. Good men should not only rectify the wrongs they do to one another, but adopt all wise precautions against their repetition.

III. THE PLEASING RESULT.

1. Peace established, Abimelech and Phichol, having accomplished their mission, returned to Philistia. "Blessed are the peace-makers," and "beautiful upon the mountains are the feet of him that publisheth peace."

2. Peace commemorated. Abraham instituted two memorials of the important transactions, naming the well Beersheba, and planting a tamarisk beside his tent. It is good to remember God's mercies, of which national and civil quietude is one of the greatest, and it is becoming to erect memorials of both privileges and obligations.

3. Peace enjoyed. Abraham called on the name of the everlasting God. As a planter of tamarisks, the patriarch has been styled the father of civilization; it is more important to remark that he never neglected to worship God himself and publish his salvation to others. Happy they who can do both in peace!

HOMILIES BY J.F. MONTGOMERY
Genesis 21:22-34
A covenant between the patriarch and the Philistine king.
Abraham a sojourner in that land, afterwards the troubler of Israel; for his sake as discipline, for their sakes as opportunity.

1. God's care for those beyond the covenant. A Beersheba in a heathen land.

2. The things of this world made a channel of higher blessings. The covenant arising out of bodily wants a civil agreement. The oath a testimony to God where reverently made.

3. He is not far from every one of us. The neighborhood of Beersheba, the revelation of Jehovah, the little company of believers.

4. The blessing made manifest. The days spent in Philistia left behind them some enlightenment.

5. Adaptation of Divine truth to those to whom it is sent. Abraham's name of God, Jehovah El Olam; the two revelations, the God of nature and the God of grace. The name of the Lord itself an invitation to believe and live. Paul at Athens adapted himself in preaching to the people's knowledge while leading them to faith.—R.

22 Chapter 22 

Verses 1-19
EXPOSITION
Genesis 22:1
And it cams to pass—the alleged mythical character of the present narrative (De Wette, Bohlen) is discredited not more by express Scripture statement (Hebrews 11:17-19) than by its own inherent difficulties—after—how long after may be conjectured from the circumstance that Isaac was now a grown lad, capable of undertaking a three days journey of upwards of sixty miles—these things (literally, words, of benediction, promise, trial that had gone before—that God—literally, the Elohim, i.e. neither Satan, as in 1 Chronicles 21:1, compared with 2 Samuel 24:1 (Schelling, Stanley), nor Abraham himself, in the sense that a subjective impulse on the part of the patriarch supplied the formal basis of the subsequent transaction (Kurtz, Oehler); but the El-Olam of Genesis 21:32, the term Elohim being employed by the historian not because Genesis 21:1-13 are Elohistic (Tuch, Bleek, Davidson,)—a hypothesis inconsistent with the internal unity of the chapter, "which is joined together like cast-iron" (Oehler), and in particular with the use of Moriah in Genesis 21:2 (Hengstenberg),—but to indicate the true origin of the after-mentioned trial, which proceeded neither from Satanic instigation nor from subjective impulse, but from God (Keil)—did tempt—not solicit to sin (James 1:13), but test or prove (Exodus 16:4; Deuteronomy 8:2; Deuteronomy 13:3; 2 Chronicles 32:31; Psalms 26:2)—Abraham, and said unto him,—in a dream-vision of the night (Eichhorn, Lunge), but certainly in an audible voice which previous experience enabled him to recognize—Abraham: and he said, Behold, here I am. "These brief introductions of the conversation express the great tension and application of the human mind in those moments in a striking way, and serve at the same time to prepare us for the importance of the conversation" (Lange).

Genesis 22:2
And he said, Take now—"the נַא modifies the command, and seems to express that Elohim wished to receive the sacrifice as a free-will offering" (Lange)—thy son (not a lamb, but thy child), thine only son—not ἁγαπητὸν (LXX.), but unigenitum (Vulgate), meaning the only son of Sarah, the only legitimate offspring he possessed, the only heir of the promise, the only child that remained to him after Ishmael's departure (cf. ὁ μονογενὴς, John 1:18)—Isaac, whom thou lovest,—or, whom thou lovest, Isaac; the order and accumulation of the terms being calculated to excite the parental affection of the patriarch to the highest pitch, and to render compliance with the Divine demand a trial of the utmost severity—and get thee—literally, go for thyself (cf. Genesis 12:1; Genesis 21:16)—into the land of Moriah. Moriah—vision (Vulgate, Symmachus, Samaritan), worship (Onkelos, Jonathan), high (LXX.), rebellious (Murphy); but rather a compound of יה and מֹרִי, meaning God is my instructor, alluding to the temple from which the law should afterwards proceed (Kalisch), or, better, of יה and ראה, and signifying "the shown of Jehovah," i.e. the revelation or manifestation of Jehovah (Hengstenberg, Kurtz, Keil, &c.); or "the chosen, i.e. "pointed out of God," with reference to its selection as the site of the Divine sanctuary (Gesenius), or rather because there God provided and pointed out the sacrifice which he elected to accept (Lange). And offer him there for a burnt offering—not make a spiritual surrender of him in and through a burnt offering (Hengstenberg, Lange), but actually present him as a holocaust. That Abraham did not stagger on receiving this astounding injunction may be accounted for by remembering that the practice of offering human sacrifices prevailed among the early Chaldaeans and Canaanites, and that as yet no formal prohibition, like that of the Mosaic code, had been issued against them—upon one of the mountains—not Moreh in Sicbem (Tuch, Michaelis, Stanley, Grove, et alii), which was too distant, but Moriah at Jerusalem (Hengstenberg, Kurtz, Keil, Kalisch), where subsequently God appeared to David (2 Samuel 24:16), and the temple of Solomon was built (2 Chronicles 3:1)—which I will tell thee of—i.e. point out (probably by secret inspiration) as thou proceedest.

Genesis 22:3
And Abraham rose up early in the morning,—a habit of the patriarch's after receiving a Divine communication (cf. Genesis 19:27; Genesis 20:8; Genesis 21:14)—and saddled his ass, and took two of his young men with him (the ass for the wood, and the young men for the ass), and Isaac his son (explaining to him as yet only his intention to offer sacrifice upon a distant mountain), and clave the wood for the burnt offering (obviously with his own bands), and rose up (expressive of resolute determination), and went unto (or towards) the place of which God had told him—literally, the Elohim had spoken to him. The accumulation of brief, sententious clauses in this verse admirably represents the calm deliberation and unflinching heroism with which the patriarch proceeded to execute the Divine command.

Genesis 22:4
Then on the third day—Jerusalem, being distant from Beersheba about twenty and a half hours' journey according to Robinson, could easily; be within sight on the third day—Abraham lifted up his eyes,—not implying that the object of vision was above him (cf. Genesis 13:10)—and saw the place (which Calvin conjectures he had previously beheld in vision) afar off. Though Mount Moriah cannot be seen by the traveler from Beersheba till within a distance of three miles, the place or region where it is can be detected (Kalisch).

Genesis 22:5
And Abraham said unto his young men, Abide ye (for similar forms of expression cf. Genesis 12:1; Genesis 21:6; Genesis 22:2) here with the ass;—partly because the beast required watching, though chiefly because the contemplated sacrifice was too solemn for any eyes but God's to witness—and I and the lad will go yonder and worship, and come again to you. An act of dissimulation on the part of Abraham (Knobel, Kalisch, Murphy); an unconscious prophecy; the expression of a hopeful wish (Lange); a somewhat confused utterance (Calvin, Keil); the voice of his all-conquering faith, which last seems the teaching of Hebrews 11:19.

Genesis 22:6
And Abraham took the wood of the burnt offering, and laid it upon Isaac his son;—instinctively the mind reverts to the cross-bearing of Abraham's greater Son (John 19:17)—and he took the fire in his hand, and a knife (to him terribly suggestive weapons); and they went both of them together. Doubtless in silence on Abraham's part and wonder on Isaac's, since as yet no declaration had been made of the true purpose of their journey.

Genesis 22:7
And Isaac spoke to Abraham his father,—during the progress of the journey, after leaving the young men, solitude inviting him to give expression to thoughts which had been rising in his bosom, but which the presence of companions had constrained him to suppress—and said, My father:—a term of filial reverence and endearment that must have lacerated Abraham's heart. As used by Isaac it signified a desire to interrogate his parent—and he said, Here am I, my son (literally, Behold me, my son—Well, my son, what is it? in colloquial English). And he said, Behold the fire and the wood: but where is the lamb for a burnt offering. Another hint that the sacrificial system did not originate with Moses.

Genesis 22:8
And Abraham said, My son, God will provide himself a lamb for a burnt offering:—the utterance of heroic faith rather than the language of pious dissimulation (vide on Genesis 22:5)—so they went both of them together. To see in this twice-repeated expression a type of the concurrence of the Father and the Son in the work of redemption (Wordsworth) is not exegesis.

Genesis 22:9
And they came to the place which God had told him of; and Abraham built an altar there,—i.e. upon the mountain summit or slope (Genesis 22:2)—and laid the wood in order (it is scarcely likely that Isaac was permitted to assist in these affecting preparations), and bound Isaac his son, who must have acquiesced in his father's purpose, and thereby evinced his faith in the Divine commandment. The term "bound," though seeming to convey the idea of violence, derives its significance from the binding of the sacrificial victim—and laid him on the altar on the wood. The feelings of the patriarch throughout this transaction are simply inconceivable.

Genesis 22:10
And Abraham stretched forth his hand, and took the knife to slay his son—who even in the last moment offers no resistance, but behaves like a type of him who was led like a lamb to the slaughter (Isaiah 53:7).

Genesis 22:11
And the angel of the Lord—Maleach Jehovah (vide Genesis 16:7); introduced into the narrative at this point not as a Jehovistic alteration (Bleek, Kalisch, et alii), but because the God of redemption now interposes for the deliverance of both Isaac and Abraham (Hengetenberg)—called unto him out of heaven, and said, Abraham, Abraham (the repetition denotes urgency, as contrasted with Genesis 22:1): and he said, Here am I.
Genesis 22:12
And he said, Lay not thine hand upon the lad, neither do thou any thing unto him. Abraham's surrender of the son of his affections having been complete, there was no need to push the trial further. The voice from heaven has been accepted as evidence of God's rejection of human sacrifices (Lange, Murphy), only that is not assigned as the reason for Isaac's deliverance. For now I knew—literally, have known; not caused thee to know, but caused others to know (Lange); or the words are used anthropomorphically (Calvin)—that thou fearest God,—Elohim; the Divine intention being to characterize the patriarch as a God-fearing man, and not simply as a worshipper of Jehovah—seeing—literally, and (sc. in proof thereof)—thou hast not withheld thy son, thine only son from me. Καὶ οὐκ ἐφείσω τοῦ ὑιοῦ σοῦ ἁγαπητοῦ δε ἐμέ (LXX.). Cf. ὅς γε τοῦ ἰδιοῦ ὑιοῦ οὐκ ἐφείσατο (Romans 8:32), as applied to the sacrifice of Christ. In this verse the angel of Jehovah identifies himself with Elohim.

Genesis 22:13
And Abraham lifted up his eyes (in the direction of the voice), and looked, and behold behind him—either at his back (Furst, Keil, Lange, Murphy), or in the background of the altar, i.e. in front of him (Gesenius, Kalisch). The LXX; Samaritan, Syriac, mistaking אַחַר for אֶחַר, read "one," which adds nothing to the sense or picturesqueness of the composition—a ram— אַיִל ; in the component letters of which cabalistic writers find the initial letters of אֱלהִים יִרְאֶה־לּוֹ, God will provide for himself. In the animal itself the Fathers rightly discerned a type of Christ, though it is fanciful to detect a shadow of the Crown of thorns in the words that follow—caught in a thicket by his horns (the sebach being the intertwined branches of trees or brushwood): and Abraham went and took the ram, and (though not directed what to do, yet with a fine spiritual instinct discerning the Divine purpose) offered him up for a burnt offering in the stead of his son—whom be thus received from the dead as in a figure (Hebrews 11:19).

Genesis 22:14
And Abraham called the name of that place Jehovah-jireh:—i.e. the Lord will provide (Jonathan, Calvin, Rosenmüller, Keil, &c.), rather than the Lord selects, or looks out, i.e.. the sacrifices to be afterwards offered in the temple worship on Morish (Kalisch); or, the Lord shall appear (Oort, Kuenen), which overlooks the manifest allusion to Genesis 22:8—as it is said to this day,—or, so that it is said; cf. Genesis 13:16 (Keil)—In the mount of the Lord it shall be seen—or "it shall be provided" (Gesenius, Rosenmüller, Dathe, 'Speaker's Commentary'), though by competent authorities it has been otherwise rendered. "In the mount the Lord shall appear, or be seen" (LXX.); "in the mount the Lord will see, or provide" (Vulgate, Syriac, Samaritan); "in the mount of the Lord he will be seen" (Murphy); "in the mount of the Lord one shall be seen," or "people appear," i.e. the people of God shall gather on this mountain for worship (Kalisch); "on the mountain where Jehovah appears" (Keil). Amidst such a conflict of interpretations absolute certainty is perhaps unattainable; but the sense of the proverb will probably be expressed by understanding it to mean that on the mount of Abraham's sacrifice Jehovah would afterwards reveal himself for the salvation of his people, as he then interposed for the help of Abraham—a prophecy which was afterwards fulfilled in the manifestations of the Divine glory given in the Solomonic temple and in the incarnation of Jesus Christ.

Genesis 22:15-18
And the angel of the Lord called unto Abraham out of heaven the second time,—the object of the first call having been to arrest the consummation of the fatal deed which threatened Isaac's life, and to declare the Divine satisfaction with the patriarch's complete spiritual surrender of his son, the purpose of the second was to renew the promise in reward for his fidelity and obedience—and said, By myself have I sworn,—by my word (Onkelos); by my name (Arabic); equivalent to by himself, by his soul (Jeremiah 51:14), or by his holiness (Amos 4:2)—an anthropomorphism by which God in the most solemn manner pledges the perfection of his Divine personality for the fulfillment of his promise; an act which he never again repeats in his intercourse with the patriarchs. The oath here given to Abraham (frequently referred to in later Scripture: Genesis 24:7; Genesis 26:3; Genesis 50:24; Exodus 42:5, 11; Exodus 32:13; Exodus 33:1; Isaiah 45:23; Hebrews 6:13) is confirmed by the addition of—saith the Lord,—literally, the utterance of Jehovah; like the Latin air, inquit Dominus, the usual prophetic phrase accompanying Divine oracles (cf. Isaiah 3:15; Ezekiel 5:11; Amos 6:8), though occurring in the Pentateuch only here and in Numbers 14:28—for because thou hast done this thing, and hast not withheld thy son, thine only son (vide supra, Numbers 14:12; from which the LXX; Syriac, and Samaritan insert hero the words "from me"): that in blessing I will bless thee, and, multiplying, I will multiply thy seed as the stars of heaven, and as the sand which is upon the sea shore;—literally, upon the lip of the sea; a repetition and accumulation of the promises previously made to the patriarch concerning his seed (cf. Genesis 12:2, Genesis 12:3; Genesis 13:14-16; Genesis 15:5; Genesis 17:1-8), with the special amplification following—and thy seed shall possess (i.e. occupy by force) the gate of his enemies; shall conquer their armies and capture their cities (Keil, Murphy); though that the spiritual sense of entering in through the doorway of their susceptibilities in conversion (Lange) is not to be overlooked may be inferred from the appended prediction—and in thy seed shall all the nations of the earth be blessed (vide Genesis 12:3, where "families of the ground" occur as the equivalent of "nations of the earth"); because thou hast obeyed my voice. Originally unconditional in its grant, the promise is here distinctly declared to be renewed to him as one who, besides being justified and taken into covenant with Jehovah, had through trial and obedience attained to the spiritual patriarchate of a numerous posterity.

Genesis 22:19
So Abraham returned unto his young men, and they role up and went together to Beer-sheba; and Abraham dwelt at Beer-sheba.
HOMILETICS
Genesis 22:1-19
Mount Moriah, or the mount of sacrifice.
I. ABRAHAM'S TRIAL.

1. Divine in its origin. However explained, the appalling ordeal through which the patriarch at this time passed was expressly created for him by Elohim. Only he who made the human heart can adequately search it; and he alone who has a perfect understanding of the standard of moral excellence can pronounce upon the intrinsic worth of his creatures.

2. Unexpected in its coming. After all that had preceded, it might have been anticipated that not only were the patriarch's trials over, but that the need for such discipline in his case no longer existed. It shows that neither length of years nor ripeness of grace, neither conscious enjoyment of Divine favor nor previous experience of suffering, can exempt from trial or place beyond the need of testing; and that mostly "temptations" come at unexpected times, and in unlooked for ways.

3. Severe in its form. Trials to be efficient must be graduated to the strength of those they design to test Only a temptation of great force could be of service in the case of moral heroism like Abraham's. The intensity of the strain put upon his soul by the astounding order to make a holocaust of Isaac simply baffles description. Even on the supposition that Abraham was not unfamiliar with the practice of offering human victims, as it prevailed among the Canaanites and early Chaldeans, painful doubt must have insinuated itself into his mind

4. Needful in its design. The great covenant blessing was still- conditioned on the exercise by the patriarch of full-hearted trust in the naked word of God. Not until that standpoint had been reached by Abraham in his spiritual development was he able to become the parent of Isaac; and now that Isaac was born there was still the danger lest Isaac, and not the naked word of God, should be the ground of the patriarch's confidence. Hence the necessity arose for testing whether Abraham could resign Isaac and yet cling to the promise.

II. ABRAHAM'S VICTORY.

1. The splendor of it. The tremendous act of self-immolation was performed not without pain, else Abraham must have been either more or less than human, but

2. The secret of it. This was faith. He accounted that, though Isaac should be slain, God was able to raise him up again from the dead. Hence, though prepared to plunge the knife into his son's breast, and to reduce his beloved form to ashes, he "staggered not at the promise."

III. ABRAHAM'S REWARD.

1. The deliverance of Isaac.

2. The confirmation of the blessing.

Lessons:—

1. The certainty of trial.

2. The omnipotence of faith.

3. The blessedness of obedience.

HOMILIES BY F. HASTINGS
Genesis 22:12
Abraham's perfect fairly.
"Now I know that thou fearest God, seeing thou hast not withheld thy son, thine only son from me." "The word of God," says Coleridge, "speaks to man, and therefore it speaks the language of the children of men. This has to be kept in mind in studying the remarkable incident recorded in this chapter. When God is represented as "tempting" Abraham, it only means that he tried or tested him.

I. THE TESTING OF FAITH. Abraham was to be the head of the faithful and type of the justified, therefore it was essential he should be tested. Entire obedience is the test of perfect faith. Abraham had shown his faith when he left his own land, and when he waited patiently for a son; now he has to show it in a different way. In the two former testings he had a promise to rest on; now he must go far without any promise to buoy him up in the perplexing sea of trial. "Take now thy son," &c. Surely there is some mistake! Must Abraham offer a human sacrifice? This event has perplexed many, and they have only escaped from the difficulties presented by regarding the event—

II. GOD'S MANIFEST APPROVAL OF THE PATRIARCH'S FAITH AND PERFECT OBEDIENCE.

1. It was by a voice from heaven.

2. It was manifested also by the way in which God took away any pain consequent on obedience to his command. It is remarkable how those who appear to have little faith can become, when trial falls, perfectly submissive to the Divine will.

3. The approval was seen also in the way in which God provided a sacrifice.

4. And God repeated his promise of blessing, confirming it by a solemn covenant. "By myself have I sworn," &c. No such voice comes to us, and no such promise is audibly given; still we can have, in the inner calm of the soul, an evidence of the Divine approval. When our faith is strongest, after passing through some trial, we get a clearer view of the glory of God's working, both in our lives and in the world. What approval have we won? Does not Abraham put us to shame? Too many will laud the obedience of Abraham who will never try to emulate it. Abraham was glad to have his Isaac spared; so would the Father have been, but he gave up his "only-begotten, well-beloved Son" for us. Our readiness to accept and follow the Savior given is only another way of showing how we bear the testing of faith. "Thy will be done" should be the utterance of each believer. Perfect faith in the heart should be exhibited by perfect obedience in life.—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 22:14
The Lamb of God.
"And Abraham called the name of that place Jehovah-jireh. The key to this narrative is John 1:29. It sets forth in type the way of salvation. Whether Abraham understood this we need not inquire. The lesson is for us. Isaac, i.e. laughter (cf. Luke 2:10), the child of promise (Romans 9:7), type of "the children of the kingdom," is yet condemned to die (cf. Romans 5:12). So in Egypt the Israelites were not exempted; God's gift to them was a way of escape. What is that way? (cf. Micah 6:6). Every age of the world has asked this question. A sense of separation from God has led to many efforts for its removal. Hence sacrifices, offerings, austerities, &c; but all in vain (Hebrews 10:4). Still the soul asked, "Where is the Lamb?" the effectual sacrifice for sin. The answer of prophecy, i.e. God's answer, "God will provide himself a lamb" (cf. John 1:29; John 8:56). Man has no claim upon God, yet his need is a plea (cf. Exodus 34:6, Exodus 34:7). We know not what was in Abraham's mind; perhaps he was escaping from the direct answer, unable to utter it; perhaps there was a hope that God would in some way preserve or restore his son (cf. Hebrews 11:19). There are many instances of prophecy unconsciously uttered (cf. John 11:50). Isaac was bound—type of man's helplessness to escape from the curse (cf. Luke 4:18), or from the law of sin in the members. The law of God of itself can only condemn. It can only he fulfilled by one who loves God; but he who is not at peace with God cannot love him. The sacrifice was now complete as far as Abraham could offer it. He had cast down self-will (cf. Matthew 26:39); he had sacrificed himself (Romans 12:1). This is the state of mind of all others most prepared to receive blessings (cf. 2 Kings 4:3-6). "Lay not thine hand upon the lad." God's purpose our deliverance (Romans 8:1). The work of the law, bringing home the conviction of sin, is the prelude to the knowledge of life (cf. Romans 7:10-13)—life through death. God's way of deliverance (Isaiah 53:6). The type, the ram caught in the thicket; the antitype, Christ fulfilling the Father's will. The practical application of this shown in brazen serpent (John 3:14). Marvelous love of God (Romans 5:8). We had no claim on him, yet he would not that we should perish (Ezekiel 33:11). He wanted, for the fullness of his blessedness, that we should partake of it, and therefore Christ came that he might die in our stead; and now in him we are dead (2 Corinthians 5:4). Do not dilute the truth by saying he died for believers only. This is to miss the constraining power of his love. If there is any doubt of his death being for each and all, the gospel is no longer felt to be "whosoever will" (Revelation 22:17). Behold the Lamb. We need not now to say, "God will provide; "he has provided (1 John 2:2). The universe could not purchase that propitiation. No efforts could make thee worthy of it, yet it is freely offered to thee today. And mark what that gift includes (Romans 8:32)—the help of the Holy Spirit (Luke 11:13), wisdom (James 1:5), help in trials (1 Corinthians 10:13), peace (Romans 8:33), needs of this life (Luke 12:30). Bring all thy sins, thy wants, thy hindrances to the mercy-seat (Hebrews 4:16). The Lord will see, will look upon thy need; and ere thy prayer is offered he has provided what that need requires.—M.

HOMILIES BY J.F. MONTGOMERY
Genesis 22:15-19
The great trial and the great revelation.
In such a history the representative character of Abraham must be remembered. He was tried not only for his own sake, but that in him all the families of the earth might be blessed.

I. The PREPARATION for this great grace God and Abraham recognizing each other; the servant called by name, responding with the profession of readiness for obedience.

II. The COMMANDMENT is itself a secret communication, a covenant. Do this, and I will bless thee; follow me in this journey "as I tell thee," and thou shalt see my salvation.

III. The simple, childlike OBEDIENCE of the patriarch is reflected in the quiet demeanor of Isaac bearing the wood of the burnt offering, type of Jesus bearing his cross, inquiring for the lamb with lamb-like innocence and patience. "They went both of them together" (Genesis 22:6 and Genesis 22:8)—"together" in the beginning of the journey, "together" in the end, in the trial and in the blessing.

IV. FAITH which accepts the will of God and takes up the Divine mission WILL COMMIT THE FUTURE TO THE GRACIOUS PROVISION ON WHICH IT DEPENDS. "My son, God will provide himself a lamb for a burnt offering" (Genesis 22:8). Already Abraham was saying, "The Lord will provide." We say it sometimes with a fearful burden upon our heart; but when we go steadfastly and hopefully forward we say it at last with the remembrance of a great deliverance sending its glory along the way of our future.

V. THE TRIAL OF THE TRUE HEART IS OFTEN STRETCHED OUT TO ITS LAST EXTREMITY, that the revelation which rewards faithfulness may be the more abundant and wonderful (Genesis 22:9, Genesis 22:10). We must take God at his word, otherwise we shall not experience the promised deliverance. "Take thy son, and offer him there" (Genesis 22:2). "And Abraham stretched forth his hand and took the knife to slay his son." What else could he do? The commandment must be obeyed. The obedience must be "good and perfect and acceptable" as the will of God.

VI. AT THE POINT OF ENTIRE SURRENDER APPEARS THE ANGEL, is heard the voice of relief, the assurance of acceptance, the change in the method of obedience, the opened eyes, the provided sacrifice, THE RETURNING JOY OF SALVATION (Genesis 22:11-13). There is a blindness of self-sacrifice which leads to a sight of immeasurable joy. Abraham saw nothing before him but the plain path of obedience; he went on, and at last "lifted up his eyes, and looked, and behold' the self-sacrifice changed into peaceful offering of an appointed substitute (Genesis 22:13) "in the stead of his son."

VII. THE CLIMAX OF OUR EXPERIENCE AND OF DIVINE MERCY BECOMES TO US A NEW NAME OF JEHOVAH. We know him henceforth by that knowledge of fact. "Jehovah-jireh (the Lord will provide): as it is said to this day, in the mount of the Lord it shall be provided" (or seen) (Genesis 22:14).

1. Not before the mount, but in the mount; therefore go to the summit and wait.

2. What the Lord will provide will be better every way than what we could provide.

3. The offering on the mount is the great provision, the whole burnt offering for the sins of the world, by which the true humanity is redeemed and the true "joy" ("Isaac," laughter) is retained.

4. The last name of Jehovah which Abraham gave him was Jehovah the Everlasting; now he adds to that name that which brings the Everlasting into the sphere of daily life—"Jehovah-jireh, the Lord will provide." We name that name when we reach the mount where the great sacrifice was provided—Mount Moriah, Mount Calvary.

5. The end of the great trial and obedience was a renewal, a solemn republication, of the covenant. "God could swear by no greater; he swore by himself" (Hebrews 6:13). On the foundation of practical faith is built up the kingdom of heaven, which the Lord swears shall include all nations, and be supreme in all the earth. The notes of that kingdom are here in the history of the patriarch—

Beersheba became now a new place to Abraham, for he carried to the well and grove which he had named after the oaths of himself and Abimelech the remembrance of the Divine oath, on which henceforth he rested all his expectations. After this the man in whom all nations shall be blessed looks round and finds the promise being already fulfilled, and his kindred spreading widely in the earth.—R.



Verses 20-24
EXPOSITION
Genesis 22:20
And it came to pass after these things (probably not long after his return to Beersheba), that it was told (by some unknown messenger or accidental traveler from Mesopotamia) Abraham, saying, Behold, Milcah (vide Genesis 11:29), she hath also born children unto thy brother Nahor—as Sarah has born a son to thee. From this it would almost seem as if Milcah had not begun to have her family at the time Abram left Ur of the Chaldees; but vide Genesis 11:30. The present brief table of Nahor's descendants is introduced for the sake of showing the descent of Rebekah, who is soon to become Isaac's wife.

Genesis 22:21
Huz his firstborn,—(vide Genesis 10:23, where Uz appears as a son of Aram; and Genesis 36:28, where he recurs as a descendant of Esau. That he was a progenitor of Job (Jerome) has no better foundation than Job 1:1—and Buz his brother,—mentioned along with Dedan and Tema as an Arabian tribe (Jeremiah 25:23), and may have been an ancestor of Elihu (Job 32:2)—and Kemuel the father of Aram. "Not the founder of the Arameans, but the forefather of the family of Ram, to which the Buzite Elihu belonged; Aram being written for Ram, like Arammim, in 2 Kings 8:29, for Rammim, in 2 Chronicles 22:5" (Keil).

Genesis 22:22
And Chesed,—according to Jerome the father of the Chasdim or Chaldees (Genesis 11:28); but more generally regarded as the head of a younger branch or offshoot of that race (Keil, Murphy, Lange; cf. Job 1:17)—and Hazo, and Pildash, and Jidlaph (concerning whom nothing is known), and Bethnel—"man of God" (Gesenius); dwelling of God (Furst); an indication probably of his piety.

Genesis 22:23
And Bethuel begat Rebekah—Ribkah; captivating, ensnaring (Furst); "a rope with a noose," not unfit as the name of a girl who ensnares men by her beauty (Gesenius). Rebekah was the child of Isaac's cousin, and being the daughter of Nahor's youngest son, was probably about the same age as her future husband. These eight Milcah did bear to Nahor, Abraham's brother.
Genesis 22:24
And his concubine (vide on Genesis 16:3), whose name was Reumah,—raised, elevated (Gesenius); pearl or coral (Furst)—she bare also Tebah, and Gaham, and Thahash, and Maachah—whence probably the Maachathites. That three of Terah's descendants (Nahor, Ishmael, and Jacob) should each have twelve sons has been pronounced" a contrived symmetry, the intentional character of which cannot be mistaken" (Bohlen); but "what intention the narrator should have connected with it remains inconceivable, unless it was to state the fact as it was, or (on the supposition that some of them had more than twelve sons) to supply a round number easily retainable by the memory" (Havernick).

HOMILETICS
Genesis 22:20-24
Good news from a far country.
I. THE JOYFUL BUDGET.

1. Tidings from home. For nearly half a century Abraham had been a wanderer in Palestine, and with something like an emigrant's emotion on receiving letters from the old country would the patriarch listen to the message come from Haran beyond the river.

2. News concerning Nahor. It demands no violent exercise of fancy to believe that Abraham regarded his distant brother with intense fraternal affection, and that the unexpected report of that distant brother's prosperity struck a chord of joy within his aged bosom.

3. A message about Milcah. When the two brothers parted it would seem that neither of their spouses had begun to have a family. Now information reaches the patriarchal tent that the union of Nahor and Milcah, like that of himself and Sarai, has been blessed with offspring; and, in particular, that the second generation had begun to appear in Nahor's house, the queenly grace of Milcah being reproduced in her captivating grandchild Rebekah.

II. THE WELCOME MESSENGER.

1. His unknown name. One is curious to know who it was that brought the tidings from the old home. Some spirited adventurer who at the distance of half a century sought to emulate the Chaldaean chieftain who left the valley of the Euphrates for the bleak hills of Palestine; some Mesopotamian Stanley whom Nahor, now a wealthy Emir, had dispatched upon a mission of inquiry after his long-lost brother; or some chance traveler who had come across the patriarch's tent.

2. His timely arrival. Whoever he was, his appearance at this particular juncture was exceedingly opportune, when, the great trial having passed, Isaac's marriage must have loomed in the prospect as a near possibility. To Abraham it must have seemed not a fortuitous occurrence, but a providential arrangement.

Learn—

1. That no passage of Scripture can be said to be entirely useless.

2. That joy and sorrow mostly lie in close contiguity in human life.

3. That it becomes good men and women to be interested in each other's welfare.

4. That in God's government of the world there are no such things as accidents.

5. That it becomes good men to keep an outlook upon the leadings of Divine providence.

23 Chapter 23 

Verses 1-20
EXPOSITION
Genesis 23:1
And Sarah was an hundred and seven and twenty years old (literally, and the lives of Sarah were an hundred and twenty and seven years); so that Isaac must have been thirty-seven, having been born in his mother's ninetieth year. Sarah, as the wife of Abraham and the mother of believers (Isaiah 51:2; 1 Peter 3:6), is the only woman whose age is mentioned in Scripture. These were the years of the life of Sarah—an emphatic repetition designed to impress the Israelitish mind with the importance of remembering the age of their ancestress.

Genesis 23:2
And Sarah died in Kirjath-arba—or city of Arba, Abraham having again removed thither after an absence of nearly forty years, during which interval Murphy thinks the reign of Arba the Anakite may have commenced, though Keil postpones it to a later period (cf. Joshua 14:15). The same is Hebron—the Original name of the city, which was supplanted by that of Kir-jath-arba, but restored at the conquest (Keil, Hengstenberg, Murphy; vide Genesis 13:18) in the land of Canaan—indicating that the writer was not then in Palestine ('Speaker's Commentary'); perhaps rather designed to emphasize the circumstance that Sarah's death occurred not in the Philistines' country, but in the promised land (Rosenmüller, Keil, Murphy). And Abraham came—or went; ἤλθε (LXX.), venit (Vulgate); not as if he had been absent at her death (Calvin), either in Beersheba, where he retained a location (Clarke), or in Gerar, whither he had gone to sell the lands and other properties he held there (Luther), or in the pasture grounds adjoining Hebron (Keil, Murphy)'; but as addressing himself to the work of mourning for his deceased wife (Vatablus, Rosenmüller), or perhaps as going into Sarah's tent (Maimonides, Ainsworth, Wordsworth, 'Speaker's Commentary')—to mourn for Sarah, and to weep for her. "To arrange for the customary mourning ceremony" (Keil); the first verb, סָפַד (cf. σφαδάζω), referring to the beating of the breast as a sign of grief (cf. 1 Kings 14:13); and the second, בָּכָה, to flow by drops, intimating a quieter and more moderate sorrow. Beyond sitting on the ground and weeping in presence of (or upon the face of) the dead, no other rites are mentioned as having been observed by Abraham; though afterwards, as practiced among the Hebrews, Egyptians, and other nations of antiquity, mourning for the dead developed into an elaborate ritual, including such ceremonies as rending the garments, shaving the head, wearing sackcloth, covering the head with dust and ashes (vide 2 Samuel 3:31, 2 Samuel 3:35 ; 2 Samuel 21:10; Job 1:20; Job 2:12; Job 16:15, Job 16:16). Cf. the mourning for Patroclus ('Il.,' 19:211-213).

Genesis 23:3
And Abraham stood up—during the days of mourning he had been sitting on the ground; and now, his grief having moderated (Calvin), he goes out to the city gate—from before (literally, from over the face of) his dead,—"Sarah, though dead, was still his" (Wordsworth)—and spake unto the sons of Heth.—the Hittites were descendants of Heth, the son of Canaan (vide Genesis 10:15). Cf. "daughters of Heth" (Genesis 27:46) and "daughters of Canaan" (Genesis 28:1)—saying.

Genesis 23:4
I am a stranger and a sojourner with you. Ger, one living out of his own country, and Thoshabh, one dwelling in a land in which he is not naturalized; advena et peregrinus (Vulgate); πάροικος καὶ παρ ἐπίδημος (LXX.). This confession of the heir of Canaan was a proof that he sought, as his real inheritance, a better country, even an heavenly (Hebrews 11:13). Give me a possession of a burying-place with you. The first mention of a grave in Scripture, the word in Hebrew signifying a hole in the earth, or a mound, according as the root is taken to mean to dig (Furst) or to heap up (Gesenius). Abraham's desire for a grave m which to deposit Sarah's lifeless remains was dictated by that Divinely planted and, among civilized nations, universally prevailing reverence for the body which prompts men to decently dispose of their dead by rites of honorable sepulture. The burning of corpses was a practice common to the nations of antiquity; but Tacitus notes it as characteristic of the Jews that they preferred interment to cremation ('Hist.,' 5.5). The wish to make Sarah's burying-place his own possession has been traced to the instinctive desire that most nations have evinced to lie in ground belonging to themselves (Rosenmüller), to an intention on the part of the patriarch to give a sign of his right and title to the land of Canaan by purchasing a grave in its soil—cf. Isaiah 22:16 (Bush), or simply to anxiety that his dead might not lie unburied (Calvin); but it was more probably due to his strong faith that the land would yet belong to his descendants, which naturally led him to crave a resting-place in the soil with which the hopes of both himself and people were identified (Ainsworth, Bush, Kalisch). That I may bury my dead out of my sight—decay not suffering the lifeless corpse to remain a fit spectacle for grief or love to gaze on.

Genesis 23:5, Genesis 23:6
And the children of Heth answered. Abraham, saying unto him, Hear us, my lord. My lord (Adoni) = sir, monsieur, or mein herr. One acts as the spokesman of all; the number changing from plural to singular. The LXX; reading לֹא instead of לוֹ, after the Samaritan Codex, render μὴ κύριε, Not so, my lord; but hear us. Thou art a mighty prince among us. Literally, a prince of Elohim; not of Jehovah, since the speakers were heathen whose ideas of Deity did not transcend those expressed in the term Elohim. According to a familiar Hebrew idiom, the phrase might be legitimately translated as in the A.V.—cf. "mountains of God," i.e. great mountains, Psalms 36:6; "cedars of God," i.e. goodly cedars, Psalms 80:10 (Calvin, Kimchi, Rosenmüller, 'Speaker's Commentary'); but, as employed by the Hittite chieftains, it probably expressed that they regarded him as a prince or phylarch, not to whom God had given an elevated aspect (Lange), but either whom God had appointed (Gesenius), or whom God manifestly favored (Kalisch, Murphy). This estimate of Abraham strikingly contrasts with that which the patriarch had formed (Psalms 80:4) of himself. In the choice of our sepulchers bury thy dead; none of us will withhold from thee his sepulcher, but that thou mayest bury thy dead. This remarkable offer on the part of the Hittites Thomson regards as having been merely compliment, which Abraham was too experienced an Oriental not to understand. But, even if dictated by true kindness and generosity, the proposal was one to which for many reasons—faith in God, love for the dead, and respect for himself being among the strongest—the patriarch could not accede. With perfect courtesy, therefore, though likewise with respectful firmness, he declines their offer.

Genesis 23:7
And Abraham stood up (the customary posture among Orientals in buying and selling being that of sitting), and bowed himself to the people of the land, even to the children of Hath—an act of respect quite accordant with modern Oriental manners.

Genesis 23:8, Genesis 23:9
And he communed with them, saying, If it be year mind—literally, if it be with your souls, the word nephesh being used in this sense in Psalms 27:12; Psalms 41:3; Psalms 105:22—that I should bury my dead out of my might; hear me, and entreat for me to Ephron the son of Zohar. The ruler of the city (Keil); but this is doubtful (Lange). "There is scarcely anything in the habits of Orientals more annoying to us Occidentals than this universal custom of employing mediators to pass between you and-those with whom you wish to do business. Nothing can be done without them. A merchant cannot sell a piece of print, nor a farmer a yoke of oxen, nor any one rent a house, buy a horse, or get a wife, without a succession of go-betweens. Of course Abraham knew that this matter of the field could not be brought about without the intervention of the neighbors of Ephron, and therefore he applies to them first". That he may give me the cave of Machpelah,—Machpelah is regarded as a proper noun (Gesenius, Keil, Kalisch, Rosenmüller), as in Genesis 49:30, though by others it is considered as an appellative, signifying that the cave was double (LXX; Vulgate), either as consisting of a cave within a cave (Hamerus), or of one cave exterior and another interior (Abort Ezra), or as having room for two bodies (Calvin), or as possessing two entrances (Jewish interpreters). It is probable the cave received its name from its peculiar form,—which he hath (Ephron's ownership of the cave is expressly recognized, and its situation is next described), which is in the end of his field—"so that the cession of it will not injure his property" (Wordsworth). At the same time Abraham makes it clear that an honest purchase is what he contemplates. For as much money as it is worth—literally, for full silver (1 Chronicles 21:22). Cf. siller (Scotch) for money. This is the first mention of the use of the precious metals as a medium of exchange, though they must have been so employed at a very early period (vide Genesis 13:2)—he shall give it me for a possession of a burying-place amongst you. The early Chaldaeans were accustomed to bury their dead in strongly-constructed brick vaults. Those found at Mughheir are seven feet long, three feet seven inches broad, and five feet high, are composed of sun-dried bricks embedded in mud, and exhibit a remarkable form and construction of arch, resembling that occur ring in Egyptian buildings and Scythian tombs, in which the successive layers of brick are made to overlap until they come so close that the aperture may be covered by a single brick. In the absence of such artificial receptacles for the dead, the nearest substitute the patriarch could obtain was one of those natural grottoes which the limestone hills of Canaan so readily afforded.

Genesis 23:10
And Ephron dwelt among the children of Heth. Not habitabat (Vulgate), in the sense of resided amongst, but sedebat, ἐκάθητο (LXX.); was then present sitting amongst the townspeople (Rosenmüller), but whether in the capacity of a magistrate or councilor is not stated. And Ephron the Hittite answered Abraham in the audience of the children of Hath, even of all that went in at the gate of his city,—this does not imply that he was the chief magistrate (Keil), but only that he was a prominent citizen (Murphy). On the gate of the city as a place for transacting business vide Genesis 19:1—saying—

Genesis 23:11
Nay, my lord, hear me: the field give I thee, and the cave that is therein, I give it thee—an Oriental mode of expressing willingness to sell. Ephron would make a present of cave and field to the patriarch,—"and just so have I had a hundred houses, and fields, and horses given to me",—the design being either to obtain a valuable compensation in return, or to preclude any abatement in the price (Keil), though possibly the offer to sell the entire field when he might have secured a good price for the cave alone was an indication of Ephron's good intention (Lange). At least it seems questionable to conclude that Ephron's generous phrases, which have now become formal and hollow courtesies indeed, meant no more in that simpler age when the ceremonies of intercourse were newer, and more truly reflected its spirit. In the presence of the ions of my people give I it thee (literally, have I given, the transaction being viewed as finished): bury thy dead.
Genesis 23:12, Genesis 23:13
And Abraham bowed down himself before the people of the land. To express his sense of their kindness, and appreciation of Ephron's offer in particular; aider which he courteously but firmly urged forward the contemplated purchase. And he spake unto Ephron in the audience of the people of the land, saying, But if thou wilt give it, I pray thee, hear me. Literally, if thou, I would that thou wouldst hear me, the two particles אִם and לוּ being conjoined to express the intensity of the speaker's desire. I will give thee money for the field. Literally, money of the field, i.e. the value of the field in money. This seems to indicate that Abraham at least imagined Ephron's offer of the field and cave as a gift to be not wholly formal. Had he regarded Ephron as all the while desirous of a sale, he would not have employed the language of entreaty. Take it of me, and I will bury my dead there.
Genesis 23:14, Genesis 23:15
And Ephron answered Abraham, saying unto him, My lord, hearken unto me: the land is worth four hundred shekels of silver. The word "shekel," from shakal, to weigh, here used for the first time, was not a stamped coin, but a piece of metal of definite weight, according to Exodus 30:13, equal to twenty gerahs, or beans, from garar, to roll. Coined money was unknown to the Hebrews until after the captivity. In the time of the Maccabees (1 Macc. 15:6) silver coins were struck bearing the inscription שקל ישראל. According to Josephus (Ant; iii. 8, 2) the shekel in use in his day was equal to four Athenian drachmae; and if, as is believed, these were one-fifth larger than the old shekels coined by Simon Maccabeus, the weight of the latter would be equal to three and one-third drachms, or two hundred grains, reckoning sixty grains to a drachm. It is impossible to ascertain the weight of the shekel current with the merchant in the time of Abraham; but reckoning it at a little less than 2s. 6d. sterling, the price of Ephron's field must have been somewhat under £50; a very consider able sum of money, which the Hittite merchant begins to depreciate by representing as a trifle, saying, What is that betwixt me and thee?—words which are still heard in the East on similar occasions—bury therefore thy dead.
Genesis 23:16
And Abraham hearkened unto Ephron (either as knowing that the price he asked was reasonable, or as being in no humor to bargain with him on the subject); and Abraham weighed to Ephron the silver,—"Even this is still common; for although coins have now a definite name, size, and value, yet every merchant carries a small apparatus by which he weighs each coin to see that it has not been tampered with by Jewish Clippers"—which he had named in the audience of the sons of Heth (the stipulation and the payment of the money were both made in the presence of witnesses), four hundred shekels of silver, current money with the merchant—literally, silver passing with the merchant, or goer about, i.e. with merchandise; from sachar, to go about (cf.. ἔμπορος, ἐμπορεύομαι). The Canaanites, of whom the Hittites were a branch, were among the earliest traders of antiquity (cf. Job 40:1-24 :30; Proverbs 31:24); and the silver bars employed as the medium of exchange in their mercantile transactions were probably stamped in some rude fashion to indicate their weight.

Genesis 23:17, Genesis 23:18
And the field of Ephron, which was in Machpelah,—here the word is used as a proper name (vide supra)—which was before Mamre,— לִפְגֵי over against (Lange), to the east of (Keil), the oak grove—the field, and the cave which was therein, and all the trees that were in the field, that were in all the borders round about,—"In like manner the operations in the contract are just such as are found in modern deeds. It is not enough that you purchase a well-known lot; the contract must mention everything that belongs to it, and certify that fountains or wells in it, trees upon it, &c; are sold with the field"—were made sure—literally, stood up or arose, i.e. were confirmed (cf. Le Genesis 27:14, Genesis 27:19)—unto Abraham for a possession in the presence of the children of Heth, before all that went in at the gate of the city. "This also is true to life. When any sale is now to be effected in a town or village, the whole population gather about the parties at the usual place of concourse, around or near the gate where there is one. There all take part and enter into the pros and cons with as much earnestness as if it were their own individual affair. By these means the operation, in all its circumstances and details, is known to many witnesses, and the thing is made sure without any written contract".

Genesis 23:19
And after this, Abraham buried Sarah his wife—with what funeral rites can only be conjectured. Monumental evidence attests that the practice of embalming the dead existed in Egypt in the reign of Amunophth I., though probably originating, earlier.; and an examination of the Mugheir vaults for burying the dead shows that among the early Chaldaeans it was customary to place the corpse upon a matting of reed spread upon a brick floor, the head being pillowed on a single sun-dried brick, and the body turned on its left side, the right arm falling towards the left, and the fingers resting on the edge of a copper bowl, usually placed on the palm of the left hand—in the cave of the field of Machpelah before: Mamre. In which also in succession his own remains and those of Isaac, Rebekah, Jacob, and Leah were deposited, Rachel alone of the great patriarchal family being absent. This last resting-place of Abraham and his sons, as of Sarah and her daughters, has been identified with Ramet-el-Kalil, an hour's journey to the north of Hebron (which is too distant), where the foundations of an ancient heathen temple are still pointed out as Abraham's house; but is more probably to be sought for in the Mohammedan mosque Haram, built of colossal blocks, and situated on the mountain slope of Hebron towards the east (Robinson, Thomson, Stanley, Tristram), which, after having been for 600 years hermetically sealed against Europeans,—only three during that period having gained access to it in disguise,—was visited in 1862 by the Prince of Wales and party. The same is Hebron in the land of Canaan (vide Genesis 23:2).

Genesis 23:20
And the field, and the cave that is therein, were made sure unto Abraham for a possession of a burying-place by the sons of Heth. The palpable discrepancy between the statements of the Hebrew historian in this chapter concerning the patriarchal sepulcher and those of the Christian orator when addressing the Jewish Sanhedrim (Acts 7:16) has been well characterized as praegravis quaedam et perardua, et quorundam judicio inextricabilis quaestio (Pererius). Of course the Gordian knot of difficulty may be very readily cut by boldly asserting that a mistake has been committed somewhere; either by Stephen, the original speaker, under the impulse of emotion confounding the two entirely different stories of Abraham's purchase of Machpelah and Jacob's buying of the field near Shechem (Beds, Clarke, Lange, Kalisch, Alford, and others); or by Luke, the first recorder of the Martyr's Apology, who wrote not the ipsissima verba of the speech, but simply his own recollection of them (Jerome); or by some subsequent transcriber who had tampered with the original text, as, e.g; inserting Αβραὰμ, which Luke and Stephen both had omitted, as the nominative to ὠνήσατο (Beza, Calvin, Bishop Pearce). The Just of these hypotheses would not indeed be fatal to the Inspiration of the record; but the claims of either Luke or Stephen to be authoritative teachers on the subject of religion would be somewhat hard to maintain if it once were admitted that they had blundered on a plain point in their own national history. And yet it is doubtful if any of the proposed solutions of the problem is perfectly satisfactory; such as

HOMILETICS
Genesis 23:1-20
The death and burial of Sarah.
I. THE DEATH OF SARAH.

1. The mournful event. The death of—

2. The attendant circumstances. Sarah died—

II. THE BURIAL OF SARAH.

1. The days of mourning. "Abraham came to mourn and to weep for Sarah." The sorrow of the patriarch was—

2. The purchase of a grave. Here may be noted—

3. The last rites of sepulture. "After this Abraham buried Sarah his wife in the cave of the field of Machpelah;" with unknown funeral rites, but certainly with reverence, with sadness, with hope.

Learn—

1. The duty of preparing for death.

2. The propriety of moderate indulgence in grief.

3. The obligation resting on surviving relatives to carefully dispose of the lifeless bodies of the dead.

4. The wisdom of good men acquiring as soon as possible for themselves and their families a burial-place for a possession.

HOMILIES BY R.A. REDFORD
Genesis 23:19, Genesis 23:20
The death and burial of Sarah.
I. TRUE RELIGION SANCTIFIES NATURAL RELATIONSHIPS. Those who know themselves blessed of God do not only feel that their human affections are precious and true, but do, in obedience to his will, preserve the greatest respect for their bodily frame, and for their dead who died in the Lord, and whose dust is committed tenderly to his keeping.

II. THE PEOPLE OF GOD WERE UPHELD BY FAITH IN THEIR CARE FOR THE DEAD. They looked beyond the grave. Some say there is no evidence of the doctrine of immortality in the Old Testament until after the captivity Surely Abraham's feelings were not those of one who sorrowed without hope. The purchase of the field, the securing possession for all time of the burying-place, pointed to faith, not the lack of it. Where there is no sense of immortality there is no reverence for the dead.

III. THE PURCHASE OF THE FIELD was not only its security, but a testimony to the heathen that the people of God held in reverence both the memory of the dead and the rights of the living. All social prosperity has its root in religious life.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 23:20
Lessons from the sepulcher.
"And the field, and the cave that is therein, were made sure unto Abraham for a possession of a burying-place." Abraham's first and only possession in Canaan, a sepulcher. The importance of the par-chase appears in the careful narrative of the transaction. For himself he was content to live as a stranger and pilgrim (cf. 1 Peter 5:7); but Sarah's death led him to acquire a burying-place. Declining the offer to use any of the sepulchers of the people of the land, he bought the field and the cave, and carefully prepared the evidence of the purchase. The purchase showed his faith in God's truth; one of the branches of Adam's temptation (Genesis 3:4). It had been promised that his seed, after dwelling in a land not theirs, should return and possess that whereon he stood (cf. Jeremiah 32:14, Jeremiah 32:15). Type of entrance into rest after pilgrimage (cf. 2 Corinthians 5:1). It showed also his faith in a resurrection (cf. Psalms 16:10). The desire that he and his family should lie in the same sepulcher speaks of a life beyond the present. Parted by death, they were one family still. Sarah was to him "my dead." There was a link between them still. The living and dead still one family. Doctrine of communion of saints (cf. Matthew 22:32). Death was the gate of life (cf. 1 Thessalonians 4:16). Canaan a type of the rest which remaineth; Abraham of the "children of the kingdom," pilgrims with a promise. No rest here. Life full of uncertainties. One thing sure, we must die. But—

I. WE ENTER THE HEAVENLY REST THROUGH DEATH; THE CITY OF GOD THROUGH THE VALLEY OF BACA. Here we walk by faith. Great and glorious promises for our encouragement, that we may not make our home here; yet we know not what we shall be. Sight cannot penetrate the curtain that separates time from eternity. Thus there is the trial, do we walk by faith or by sight? We instinctively shrink from death. It is connected in our mind with sorrow, with interruption of plans, with breaking up of loving companionship; but faith bids us sorrow not as those without hope. It reminds that it is the passing from what is defective and transitory to what is immortal. Here we are trained for the better things beyond, and our thoughts are turned to that sepulcher in which the victory over death was won; thence we see the Lord arising, the pledge of eternal life to all who will have it.

II. THE SEPULCHRE WAS MADE SURE TO ABRAHAM. In time he should enter it as one of the company gathered there to await the resurrection day; but meanwhile it was his. And if we look upon this as typical of our interest in the death of Christ, it speaks of comfort and trust. He took our nature that he might "taste death for every man." His grave is ours (2 Corinthians 5:14). We are "buried with him," "planted together in the likeness of his death.' The fact of his death is a possession that cannot be taken from us (Colossians 3:3, Colossians 3:4). He died that we might live. If frail man clings to the tomb of some dear one; if the heart is conscious of the link still enduring, shall we not rejoice in our union with him whose triumph makes us also more than conquerors?

III. THE FIELD AND CAVE. How small a part did Abraham possess in his lifetime, but it was an earnest of the whole; he felt it so, and in faith buried his dead (cf. Genesis 1:25; Hebrews 11:22). An earnest is all we possess here, but still we have an earnest. In the presence of the Lord (John 14:23), in the peace which he gives, in the spirit of adoption, we have the "substance of things hoped for," a real fragment and sample of the blessedness of heaven.—M.

24 Chapter 24 

Verses 1-9
EXPOSITION
Genesis 24:1
And Abraham was old and well stricken in age:—literally, [lone into days (cf. Genesis 18:11), being now about 140 (vide Genesis 25:20)—and the Lord—Jehovah] not because the chapter is the exclusive composition of the Jehovist (Tuch, Bleek, Kalisch), but because the writer aims at showing how the God of redemption provided a bride for the heir of the promise (Hengstenberg)—had blessed Abraham in all things.

Genesis 24:2-4
And Abraham said auto his eldest servant of his house, that ruled over all that he had,—literally, to his servant, the old man, ancient or elder, of his house, the ruler over all which (sc. belonged) to him. The term זָקֵן (an old man) is in most languages employed as a title of honor,—cf. sheikh, senatus, γέρων, presbyter, signor, seigneur, senor, sir,—and is probably to be so understood here. Eliezer of Damascus, upwards of half a century previous regarded as heir presumptive to Abraham's house (Genesis 15:2), is commonly considered the official meant, though the point is of no importance—Put, I pray thee, thy hand under my thigh: and I will make thee swear. This ancient form of adjuration, which is mentioned again only in Genesis 47:29, and to which nothing analogous can elsewhere be discovered,—the practice alleged to exist among the modern Egyptian Bedouins of placing the hand upon the membrum virile in solemn forms of asseveration not forming an exact parallel, was probably originated by the patriarch. The thigh, as the source of posterity (cf. Genesis 35:11; Genesis 46:26; Exodus 1:5), has been regarded as pointing to Abraham's future descendants (Keil, Kalisch, Lange), and in particular to Christ, the promised seed, and the oath to be equivalent to a swearing by him that was to come. By others the thigh has been viewed as euphemistically put for the generative organ, upon which the sign of circumcision was placed, and the oath as an adjuration by the sign of the covenant (Jonathan, Jarchi, Tuch). A third interpretation considers the thigh as symbolizing lordship or authority, and the placing of the hand under it as tantamount to an oath of fealty and allegiance to a superior (Aben Ezra, Rosenmüller, Calvin, Murphy). Other explanations are modifications of the above. By the Lord, the God of heaven, and the God of the earth (a clause defining Jehovah as the supreme Lord of the universe, and therefore as the sole Arbiter of human destiny), that thou shalt not take a wife unto my son—not investing him with authority to provide a wife for Isaac in the event of death carrying him (Abraham) off before his son's marriage, but simply explaining the negative side of the commission with which he was about to be entrusted. If it evinced Isaac's gentle disposition and submissive piety, that though forty years of age he neither thought of marriage, but mourned in devout contemplation for his mother (Lange), nor offered resistance to his father's proposal, but suffered himself to be governed by a servant (Calvin), it was also quite in accordance with ancient practice that parents should dispose of their children in marriage (cf. Genesis 28:2)—of the daughters of the Canaanites, among whom I dwell. Being prompted to this partly by that jealousy with which all pastoral tribes of Shemitie origin have been accustomed to guard the purity of their race by intermarriage, and partly no doubt by his perception of the growing licentiousness of the Canaanites, as well as his knowledge of their predicted doom, though chiefly, it is probable, by a desire to preserve the purity of the promised seed. Intermarriage with the Canaanites was afterwards forbidden by the Mosaic legislation (Exodus 34:16; Deuteronomy 7:3). But (literally, for, i.e. the former thing must not be done because this must be done) thou shalt go unto my country (not Ur of the Chaldees, but the region beyond the Euphrates generally), and to my kindred, and take a wife unto my son Isaac. Though enforced by religious considerations, this injunction to bring none but a relative for Isaac's bride "was in no sense a departure from established usages and social laws in regard to marriage".

Genesis 24:5
And the servant said unto him (not having the same faith as his master), Peradventure (with perhaps a secret conviction that he ought to say, "Of a surety") the woman will not be willing to follow me unto this land. Prima facie it was a natural and reasonable hypothesis that the bride elect should demur to undertake a long and arduous journey to marry a husband she had never seen; accordingly, the ancient messenger desires to understand whether he might not be at liberty to act upon the other alternative. Must I needs bring thy son again unto the land from whence thou camest? In reply to which the patriarch solemnly interdicts him from attempting to seduce his son, under any pretext whatever, to leave the land of promise.

Genesis 24:6-8
And Abraham said, Beware thou—literally, beware for thyself, the pleonastic pronoun being added by way of emphasis (cf. Genesis 12:1; Genesis 21:16; Genesis 22:5)—that thou bring not my son thither again. Literally, lest thou cause my son to, return thither; Abraham speaking of Isaac's going to Mesopotamia as a return, either because he regarded Isaac, though then unborn, as having come out with him from Mesopotamia, cf. Hebrews 7:10 (Wordsworth), or because he viewed himself and his descendants as a whole, as in Genesis 15:16 (Rosenmüller). The Lord God of heaven, who took me from my father's house, and from the house of my kindred,—vide Genesis 12:1. This was the first consideration that prevented the return of either himself or his son. Having emigrated from Mesopotamia in obedience to a call of Heaven, not without a like instruction were they at liberty to return—and who spake unto me,—i.e. honored me with Divine communications (vide supra)—and (in particular) that sware unto me,—vide Genesis 15:17, Genesis 15:18; the covenant transaction therein recorded having all the force of an oath (cf. Genesis 22:16)—saying, Unto thy seed will I give this land. Here was a second consideration that negatived the idea of Isaac's return,—he was the God-appointed heir of the soil,—and from this, in conjunction with the former, he argued that the Divine promise was certain of fulfillment, and that accordingly the mission for a bride would be successful. He shall send his angel before thee,—i.e. to lead and protect, as was afterwards promised to Israel (Exodus 23:20), and to the Christian Church (Hebrews 1:14)—and thou shalt take a wife unto my Ben from thence (meaning, thy mission shall be successful). And if the woman will not be willing to follow thee, then shalt thou be clear of this my oath (i.e. at liberty to bold thyself as no longer under obligation in the matter; thy responsibility will at that point cease and determine): only bring not my son thither again—or, observing the order of the Hebrew words, only my son bring not again to that place; with almost feverish entreaty harping on the solemn refrain that on no account must Isaac leave the promised land, since in that would be the culmination of unbelief and disobedience.

Genesis 24:9
And the servant (understanding the nature of his mission, and feeling satisfied on the points that impinged upon his conscience) put his hand under the thigh of Abraham his master, and sware to him concerning that matter—to be true to his master and his mission, and to the hope and promise of the covenant.

HOMILETICS
Genesis 24:1-9
A bride for the heir.-1. Abraham and Eliezer, or the mission for the bride.
I. THE TRUSTY MESSENGER.

1. His designation.

2. His qualification.

II. THE IMPORTANT COMMISSION.

1. The purport of it. "To take a wife for Isaac." A step of greatest moment for the happiness of Isaac, the fulfillment of the promise, and the onward development of the Church.

2. The reason of it.

III. THE SOLEMN ADJURATION.

1. The motto of the oath. "Put, I pray thee, thy band under my thigh." For the significance of this ancient ceremony consult Exposition.

2. The power of the oath. This was derived from the character of the Divine Being—the Lord God of heaven and of earth—in whose presence it was taken, to whose witness it appealed, and whose wrath it invoked in case of failure to perform what was vowed.

3. The tenor of the oath.

IV. THE REASONABLE APPREHENSION.

1. Natural. A priori there was little probability that a modest girl would consent on the invitation of a stranger to leave her home and kindred, accompany him into a distant land, and wed a man (even though a relative) whom she had never seen; and in a similar way reason can make out a case against almost every step in the distinctly Christian life as being unlikely, improbable, imprudent.

2. Unbelieving. The aged ambassador's anxiety was not shared in by the patriarch, whose faith had already reasoned out the successful termination of the contemplated expedition. And so again in the Christian life, difficulties which to sagacious reason appear insurmountable, to simple-minded faith cease to exist.

3. Unnecessary. When discovered and interrogated, the maiden was quite willing to become Isaac's bride. Many of the saint's fears are of his own making, like this of Abraham's servant, and in the end are found to have been superfluous.

V. THE RESOLUTE PROHIBITION. "Beware that thou bring not my son thither again." To do so would be—

1. To reverse the Divine call which had brought the patriarch from Mesopotamia.

2. To endanger the inheritance by exposing Isaac to the temptation of remaining in Mesopotamia, should his wife prove unwilling to return.

Learn—

1. The interest which should be taken by pious parents in the marriage of their children.

2. The care which should be exercised by those who marry to secure pious partners.

3. The lawfulness of imposing and taking oaths on important occasions, and for sufficient reasons.

4. The clearer sight which belongs to faith than to sense and reason.

5. The folly of anticipating difficulties that may never arise.

6. The danger of taking any step in life without Divine guidance or instruction.

7. The sin of renouncing one's religion for the sake of a wife.

HOMILIES BY J.F. MONTGOMERY
Genesis 24:1-67
The unfolding of the Divine purpose.
I. THE EXPANDED BLESSING. The first line of the web of sacred history stretches itself out to Mesopotamia. The aged patriarch, blessed of Jehovah in all things, is fading from our sight. We must look on a new generation and see the blessing expanded.

II. THE DIVINE GUIDANCE. The angel shall be sent before Isaac, and he will overrule the events and wills which seem to stand in the way. The marriage of Isaac was a matter of most solemn moment. The earthly bonds are blessed only when they are held up by the Divine covenant.

III. MAN'S FAITH REWARDED BY SPECIAL DIRECTION. The servant prayed for good speed, because it was in the spirit of dependence upon Jehovah that the whole errand was undertaken. We have no ground for expecting supernatural indications of the future, but when we commit our way unto the Lord we may ask him to show it. If it be well for us to see it beforehand, which it sometimes is not, he will send us "kindness" both in the occurrences and persons we meet.

IV. EARTHLY RELATIONSHIPS ARE UNDER HEAVEN'S SUPERINTENDENCE. The fair Mesopotamian is a suitable companion for the heir of the patriarch. She is full of graciousness and activity, free from pride, gentle, unsuspicious, generous, patient, self-sacrificing, benevolent. Such characteristics are what the children of God desire to transmit to their descendants. In the sight of so much that was lovely both in person and character, the servant held his peace with wondering thoughtfulness, waiting for and already anticipating the blessing of the Lord.

V. THE TRUE PIETY WATCHES FOR GOD AND WORSHIPS. On receiving the simple answer to his inquiry, and perceiving how the hand of the Lord had been guiding him, he bowed his head, and worshipped (Genesis 24:26, Genesis 24:27). Those who wait for "the mercy and the truth" will not be left destitute of it. Oh to be able at every step and stage of life to say, "Blessed be the Lord!" to hear the salutation rendered us, "Come in, thou blessed of the Lord!"

VI. GOD IN HISTORY. The kingdom of God had its points of connection from this moment with the throned of human affection, sanctified by the grace of God, uniting them together. The house of Abraham, the house of Bethel, are widely separated from one another in the measurement of space, but closely bound together henceforth by the spiritual ties of a common faith and obedience in the name of Jehovah. The same Divine purpose which directed the servant's way moved the heart of the damsel. "She said, I will go." She went out of the midst of pure family affections; she was welcomed by one who saw her coming when he was "meditating in the field at eventide," doubtless in the spirit of prayerful expectation; and who took her to his mother Sarah's tent, where she might be sure one who so tenderly mourned the loss of a mother would know how to cherish a wife sent of God to comfort him. "He loved her." Religion is the only true guardian of domestic happiness, the only deep soil in which the affections flourish.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 24:6
No turning back.
"And Abraham said unto him, Beware thou that thou bring not my son thither again." Abraham's care to prevent the leaven of idolatry entering his family (cf. Exodus 34:16; 1 Corinthians 15:33; James 1:27). Worldly wisdom would have led him to seek a wife for his son among the families of Canaan, so as to give him a firmer footing in the land; but he solemnly charged his steward, in sending him on a marriage embassy, not to do this (cf. 1 Kings 11:3; 2 Corinthians 6:14). A wife was to be sought from his brother's family. Out of the earnestness of this godly desire came the trial of his faith. An obvious difficulty; what if the damsel should not be willing to follow a stranger? There had been little intercourse between the families. The news is Genesis 22:20 was plainly the first for many years. Must Isaac go in person to take a wife from her father's house? Much might be urged in favor of this. If the presence of Isaac were of importance, might he not return for a little, though Canaan was his appointed home? Was it not hindering the very thing Abraham desired, to refuse to do so? Was it not unreasonable to look for a blessing and yet to neglect obvious means for obtaining it? Not for a moment would Abraham listen to the suggestion. At God's call he had left Mesopotamia forever. To send his son back would he contrary to the principle of his whole life. It would be to put expediency above faith, to distrust God's promise, to think his will changeable (cf. 1 Kings 13:19). Contrast the faithlessness of the Israelites in their wilderness journeys. Abraham would not allow even a temporary return. They "in their hearts turned back again into Egypt" (cf. Luke 9:62).

I. IN A GODLY LIFE THERE IS OFTEN A TEMPTATION TO TURN BACK FOR A LITTLE. With a laudable aim, some step which seems likely to lead to it is not quite what in itself we know to be right. To gain the means of doing good, some little departure from truth may seem almost necessary. In the eagerness of some plan of usefulness the time for prayer can hardly be found, or the ordinary daily duties of life seem to interrupt the greater and higher work; or, to gain an influence over the gay and worldly, it may seem the course of wisdom to go, a little way at least, with them. And is not a Christian, under the law of liberty, freed from strict observance of the letter? Does not that savor of the spirit of bondage? Nay, "to obey is better than sacrifice." Always danger when men seek to be wiser than God (Proverbs 14:12). We cannot foresee the difficulties of returning.

II. TRUE FAITH POINTS TO IMPLICIT OBEDIENCE. Can we not trust God to order all—not only the ends towards which he would have us strive, but the means to be used? We are to live by every word of God, not by some special saying only. Promise and precept, instruction and direction, are alike his words, by which every step should be guided. It is want of faith which leads to departure from obedience; want of full trust in God which leads to ways of fancied wisdom. We have to do -with efforts, not with results; these are in God's hand. Where obedience is not in question we rightly use our judgment; reason was given us to be our guide, but not to take the guidance out of God's hands.—M.



Verses 10-28
EXPOSITION
Genesis 24:10
And the servant took ten camels of the camels of his master,—to bear the presents for the bride, to enhance the dignity of his mission, and to serve as a means of transport for the bride and her companions on the return journey. On the word Gamal vide Genesis 12:16—and departed. Either from Hebron (Genesis 23:19), or from the south country, near Beer-lahai-roi (Genesis 24:62). For all the goods of his master were in his hand. Literally, and every good thing of his master in his hand; meaning that he selected (sc. as presents for the bride) every best thing that belonged to his master—cf. 2 Kings 8:9 (LXX; Vulgate, Murphy, Kalisch), though some regard it as explaining how he, the servant, was able to start upon his journey with such an equipage, viz; because, or for, he had supreme command over his master's household (Calvin, Rosenmüller, 'Speaker's Commentary'). And he arose, and went—if along the direct route, then "through Palestine along the west side of the Jordan and the lakes, into the Buk'ah, and out through the land of Hamath to the Euphrates, and thence—to Mesopotamia,—Aram-Naharaim, i.e. the Aram of the two rivers; Aram meaning the high region, from aram, to be high—an ancient and domestic name for Syria, not altogether unknown to the Greeks; vide Hom; 'Il; 2:783; Hes; 'Theog.,' 304; Strabo, 13.4 (Gesenius). Standing alone it signifies Western Syria ( 3:10; 1 Kings 10:29; 1 Kings 11:25; 1 Kings 15:18), and especially Syria of Damascus (2 Samuel 8:6; Isaiah 7:1, Isaiah 7:8; Amos 1:5); when Mesopotamia is intended it is conjoined with Naharaim, the two rivers being the Tigris and the Euphrates, or Padan, the field or plain, as in Genesis 25:20. The latter is not an Elohistic expression as distinguished from the former, which some ascribe to the Jehovist (Knobel, et al.), but a more exact description of a portion of Mesopotamia, viz; of that where Laban dwelt. Unto the city of Nahor—i.e. Haran, or Charran (Genesis 28:10; vide Genesis 11:31). Nahor must have migrated thither either along with or shortly after Torah.

Genesis 24:11
And he made his camels to kneel down—"a mode of expression taken from actual life. The action is literally kneeling; not stooping, sitting, or lying down on the side like a horse, but kneeling on his knees; and this the camel is taught to do from his youth"—without the city by a well of water. "In the East, where wells are scarce and water indispensable, the existence of a well or fountain determines the site of the village. The people build near it, but prefer to have it outside the city, to avoid the noise, dust, and confusion always occurring at it, especially if the place is on the highway (Ibid.). At the time of the evening, even the time that women go out to draw water. Literally, that women that draw go forth. "It is the work of females in the East to draw water both morning and evening; and they may be seen going in groups to the wells, with their vessels on the hip or on the, shoulder". "About great cities men often carry, water, both on donkeys and on their own backs; but in the country, among the unsophisticated natives, women only go to the well or the fountain; and often, when traveling, have I seen long files of them going and returning with their pitchers "at the time when women go out to draw water".

Genesis 24:12-14
And he said,—commencing his search for the maiden by prayer, as he closes it with thanksgiving (Genesis 24:26)—a beautiful example of piety and of the fruits of Abraham's care for the souls of his household, Genesis 18:19 (Wordsworth)—O Lord God of my master Abraham, I pray thee, send me good speed this day. Literally, cause to meet (or come before) me, i.e. what I wish, the maiden of whom I am in quest; hence εὐόδεσον ἐναντίον ἐμοῦ, make the way prosperous before me (LXX.); less accurately, occurre obsecro mihi (Vulgate). And show kindness unto my master Abraham. The personal humility and fidelity displayed by this aged servant are only less remarkable than the fervent piety and childlike faith which discover themselves in the method he adopts for finding the bride. Having cast the matter upon God by prayer, as a concern which specially belonged to him, he fixes upon a sign by which God should enable him to detect the bride designed for Isaac. Behold, I stand here by the well of water; literally, Behold me standing (cf. verse 43)—and the daughters of the men of the city come out to draw water (vide on Genesis 18:11, and cf. Genesis 29:9; Exodus 2:16): and let it come to pass that the damsel— הַגַּעַרָ, with the vowels of the Keri; the word used for Abraham's young men (cf. Genesis 14:24 ; Genesis 18:7; q.v.). In the Pentateuch it occurs twenty-two times, without the feminine termination, meaning a girl (vide Genesis 24:16, Genesis 24:28, Genesis 24:55; Genesis 34:3, Genesis 34:12; Deuteronomy 20:15, &c.); a proof of the antiquity of the Pentateuch, and of this so-called Jehovistic section in particular, since in the latter books the distinction of sex is indicated by the affix ה being appended when a girl is intended ('Speaker's Commentary'); but this happens at least once in the Pentateuch (Deuteronomy 22:19)—to whom I shall say, Let down thy pitcher, I pray thee, that I may drink; and she shall say, Drink, and I will give thy camels drink also:—the sign fixed upon was the kindly disposition of the maiden, which was to be evinced in a particular way, viz; by her not only acceding with promptitude to, but generously exceeding, his request It is probable that the servant was led to choose this sign not by his own natural tact and prudence, but by that Divine inspiration and guidance of which he had been assured (Genesis 18:7) before setting out on his important mission—let the same be she that thou hast appointed for thy servant Isaac. "The three qualifications in the mind of this venerable domestic for a bride for his master's son are a pleasing exterior, a kindly disposition, And the approval of God" (Murphy). And thereby—ἐν τούτῳ (LXX.), per hoc (Vulgate); but rather, by her, i.e. the damsel—shall I know that thou hast showed kindness unto my master.
Genesis 24:15
And it came to pass (not certainly by accident, but by Divine arrangement), before he had done speaking, that,—his prayer was answered (cf. Isaiah 65:24; Daniel 9:20, Daniel 9:21). From Genesis 24:45 it appears that the servant's prayer was not articulately spoken, but offered "in his heart;" whence the LXX. add ἐν τῇ διανοίᾳ αὐτοῦ—behold, Rebekah came out, who was born to Bethuel, son of Milcah, the wife of Nahor, Abraham's brother (vide Genesis 22:23), with her pitcher—the cad (cf. κάδος, cadus) was a pail for drawing water, which women were accustomed to carry on their shoulders; it was this sort of vessel Gideon's men employed ( 7:20)—upon her shoulder—in exact correspondence with Oriental custom—the Egyptian and the Negro carrying on the head, the Syrian on the shoulder or the hip.

Genesis 24:16
And the damsel was very fair to look upon. Literally, good of countenance, like Sarah (Genesis 12:11) and Rachel (Genesis 29:17; cf. Genesis 26:7 of Rebekah). A virgin. Bethulah, i.e. one separated and secluded from intercourse with men; from batik, to seclude (cf. Deuteronomy 22:23, Deuteronomy 22:28; 2 Samuel 13:2, 2 Samuel 13:18). Neither had any man known her. A repetition for the sake of emphasis, rather than because bethulah sometimes applies to a married woman (Joel 1:8). And she went down to the well,—"nearly all wells in the East are in wadys, and have steps down to the water"—and filled her pitcher, and came up—probably wholly unconscious of the old man's admiration, though by no means unprepared for his request, which immediately followed.

Genesis 24:17-19
And the servant ran to meet her, and said, Let me, I pray thee, drink a little water of thy pitcher (a request which was at once complied with). And she said, Drink (and with the utmost politeness), my lord (and with cheerful animation): and she hasted, and let down her pitcher upon her hand, and gave him drink. "Rebekah's address to the servant will be given you in the exact idiom by the first gentle Rebekah you ask water from; but I have never found any young lady so generous as this fair daughter of Bethuel". And when she had done giving him drink, she said, I will draw water for thy camels also, until they have done drinking—thus proving that the kindly disposition within her bosom was "not simply the reflex of national customs, but the invisible sun beaming through her mind, and freely bringing forward the blossoms of sterling goodness" (Kalisch).

Genesis 24:20
And she hasted, and emptied her pitcher into the trough (or gutter made of stone, with which wells were usually provided, and which were filled with water when animals required to drink), and ran again unto the well to draw water, and drew for all his camels. "At one point we came upon a large village of nomad Bedouins dwelling in their black tents. For the first time we encountered a shepherd playing on his reeden pipe, and followed by his flock. He was leading them to a fountain, from which a maiden was meanwhile drawing water with a rope, and pouring it into a large stone trough. She was not so beautiful as Rebekah".

Genesis 24:21
And the man wondering at her—gazing with attention on her (LXX; Vulgate, Gesenius, Furst); amazed and astonished at her (Rosenmüller, Delitzsch, Keil, Lange, Calvin)—held his peace, to wit—i.e. that he might know—silence being the customary attitude for the soul in either expecting or receiving a Divine communication (cf. Le Genesis 10:3; Psalms 39:2; Acts 11:18)—whether the Lord had made his journey prosperous or not. This inward rumination obviously took place while the whole scene was being enacted before his eyes—the beautiful young girl filling the water-troughs, and the thirsty camels sucking up the cooling drink. The loveliness of mind and body, both which he desired in Isaac's bride, was manifestly present in Rebekah; but still the questions remained to be determined, Was she one of Abraham's kindred, was she single? and would she follow him to Canaan?—points of moment to the solution of which he now proceeds.

Genesis 24:22-27
And it came to pass, as the camels had done drinking,—"If it is remembered that camels, though endowed in an almost marvelous degree with the power of enduring thirst, drink, when an opportunity offers, an enormous quantity of water, it will be acknowledged that the trouble to which the maiden cheerfully submitted required more than ordinary, patience" (Kalisch)—that the man took a golden earring of half a shekel weight,—the נֶזֶם, was neither a pendant for the ear (LXX ; Vulgate) nor a jewel for the forehead, but a ring for the nose (Genesis 24:47), the side cartilage, and sometimes the central wall, of which was pierced for the purpose of admitting it (cf. Ezekiel 16:11, Ezekiel 16:12). Such rings are still worn by Oriental women, and in particular "the nose-ring is now the usual engagement present among the Bedouins" (Delitzsch). The weight of that presented to Rebekah was one בֶקַע, or half (sc. shekel), from בָקַע, to divide—and two bracelets for her hands of ten shekels weight of gold;— the עָמִיר, from צָמַר, to bind or fasten, meant a circle of gold for the wrist or arm. So favorite an ornament is this of Oriental ladies, that sometimes the whole arm from wrist to elbow is covered with them; some- times two or more are worn one above the other; and not infrequently are they so numerous and heavy as almost to appear burdensome to the fair owners (Kalisch)—and said, Whose daughter art thou! tell me, I pray thee: is there room in thy father's house for us to lodge in? The production of the bridal presents, and the tenor of the old man's inquiries, indicate that already he entertained the belief that he looked upon the object of his search. All dubiety was dispelled by Rebekah's answer. And she said unto him, I am the daughter of Bethuel the son of Milcah,—to show that she was not descended from Nahor's concubine (cf. Genesis 24:15)—which she bare unto Nahor. This appears to have been the stage at which the jewels were presented (Genesis 24:47). She said moreover unto him, We have both straw and provender enough, and room to lodge in. It was now conclusively determined, by her answering all the pre-arranged criteria, that the Lord had heard his prayer and prospered his way, and that the heaven-appointed bride stood before him. And the man bowed down his head, and worshipped the Lord. The first verb expressing reverent inclination of the head, and the second complete prostration of the body, and both combining "to indicate the aged servant's deep thankfulness for the guidance of the Lord." And he said, Blessed be the Lord God of my master Abraham (on the import of בָּרוּךְ vide Genesis 2:1-25 :26), who hath not left destitute my master of his mercy and his truth:—literally, who hath not taken away his grace (i.e. the free favor which bestows) and ale truth (i.e. the faithfulness which implements promises) from (= from the house of, as in Exodus 8:8, Exodus 8:25, Exodus 8:26; Gesenius) my master (cf. Psalms 57:3; Psalms 115:1; Proverbs 20:28)—I being in the way, the Lord led (or, hath led) me to the house of my master's brethren.
Genesis 24:28
And the damsel— הַגַּעַרָ (vide on Genesis 24:16)—ran (leaving the venerable stranger in the act of devotion), and told them of her mother's house—a true touch of nature. With womanly instinct, discerning the possibility of a love-suit, she imparts the joyful intelligence neither to her brother nor to her father, but to her mother and the other females of the household, who lived separately from the men of the establishment—these things—in particular of the arrival of a messenger from Abraham. Perhaps also the nose-jewel would tell its own tale.

HOMILETICS
Genesis 24:10-28
A bride for the heir.-2. Eliezer and Rebekah, or the finding of the bride.
I. THE MATRIMONIAL EMBASSY.

1. The departure from Hebron. With promptitude and alacrity, as became a servant executing the instructions of a master—attended by a cavalcade of ten camels and their drivers, as ambassadors of princes are wont to signalize their dignity by ample retinues; and laden with the choicest of his master's goods as presents for the bride, since they who go to woo must not neglect to carry gifts—the venerable steward issued forth upon his mission.

2. The journey northwards. Up the Jordan valley towards "the Eye of the East" would probably be the route followed by Eliezer of Damascus; thence closely skirting the spot where in after years Tadmor in the wilderness arose with its palaces and tern-pies, now magnificent in their ruins, till at length, crossing the Euphrates, he would reach Aram of the Two Rivers.

3. The arrival at Haran. If the time at which the patriarchal envoy reached the city of Nahor, viz; at sunset, when the maidens sally forth to draw, was an indication of the guiding hand of Providence, perhaps the spot at which he halted and partially unloaded his weary camels, viz; at the well, was a testimonial to his own shrewd sagacity, which discerned that for meeting with the virgins of the district, and in particular the females of Nahor's family, no better place could be selected than the city well, which was besides the customary resting-place for travelers.

II. THE PRAYER AT THE WELL.

1. Its reverent humility. Not only does he adore the Divine greatness, but, leaving himself altogether out of account, he bespeaks an interest in the Divine favor entirely as an act of kindness to his master.

2. Its childlike simplicity. He proposes a test by which he may. be able to recognize the bride whom God has selected for his master's son. In doing so he practically casts the matter over upon God, asking him in the fashion indicated to point out the object of his search, thus exemplifying the very spirit of the Christian rule, "In everything by prayer and supplication let your requests be made known unto God."

3. Its immediate answer. "Before he had done speaking, Rebekah came out" to the well, and acted precisely as he had desired that the bride should do. It was a striking illustration of the promise, "Whiles they are yet speaking I will hear."

III. THE MEETING WITH REBEKAH.

1. A description of her person. As to parentage, the daughter of Bethuel; in respect of condition, of virgin purity; with regard to appearance, very fair to look upon; concerning education, trained to domestic duties.

2. An account of her kindness. Coming up from the well, she graciously complies with the servant's request to be allowed to take a draught from her pitcher. Then with winning sweetness she promptly offers to fill the stone troughs for his wearied animals. And finally, when asked her name, she with ingenuous frankness tells it, adding, in reply to a request for lodging, that in Bethuel's house there was not only room for himself and camels, but sumptuous hospitality for both. Such spontaneous acts of kindness to an unknown and aged stranger bespoke a tender and susceptible heart within the breast of the fair Rebekah.

3. The impression which she made on, Eliezer.

Learn—

1. The fidelity and devotion to the interests of masters and mistresses which should be evinced by servants.

2. The spirit of prayer and supplication which Christians should display in all the perplexing and difficult paths of life.

3. The kind of brides which young men should select, viz; maidens distinguished by Rebekah's amiable and obliging disposition, even should they not be gifted with Rebekah's grace of form.

HOMILIES BY F. HASTINGS
Genesis 24:21
Eliezer, or a wife-seeker.
"And the man wondering at her held his peace, to wit whether the Lord had made his way prosperous or not." "The man" spoken of was probably the Eliezer of Damascus mentioned in Genesis 15:2. He had been selected by Abraham to be his heir, but of course when Isaac was born he could not hold that position. He became honored and trusted as "the eldest servant of (Abraham's) house, who ruled over all that be had" (Genesis 24:2). To him was committed the delicate business recorded in this chapter; and the way in which it was executed was just that which would be expected from one who had so won the confidence of Abraham as to be selected as heir. We cannot but admire the thoughtfulness of Abraham for his son. He sought to prevent Isaac from being brought under the polluting influence of the Canaanitish people in the midst of whom he dwelt. He also desired to prevent Isaac from going back to the country from which he had himself been Divinely led. Hence he sends his steward to select from among his kindred one who shall be a suitable life-companion for his son. He takes an oath of his steward that he will in no wise permit a wife to be taken from among the Canaanites, or lead Isaac to Mesopotamia again. The mission of Eliezer was indeed difficult and delicate. We must not think of it according to the customs of our land. In Oriental nations to this day it is the practice to employ a third person to negotiate a marriage between those who seem by report to be suitable for such relationship. Eliezer undertook the affair with every desire to gratify his master, and to serve well even the one who had supplanted him in heirship. We cannot too highly praise "the man" for his unselfishness, or too warmly admire the devoutness which characterized his whole conduct.

I. HE SEEKS BY PRAYER SUCCESS FROM GOD. The prayer recorded here was probably not the first offered with respect to the subject. His mission was not only delicate, but rather indefinite. He is sent to the relations of his master to choose from among them a wife for Isaac. He knows that much of the satisfaction of Abraham and welfare of Isaac will depend on his right performance of the duty. He feels the responsibility resting upon him, and makes every needful preparation for discharging it. He starts on the camels prepared, and carries with him presents suitable. After a long journey he arrives at a city in Mesopotamia where dwelt Nahor, his master's brother. It is eventide when he reaches the well outside the city. The graceful daughters of the city, with pitchers poised on their shoulders, are just coming forth to draw water for their households. The camels turn their long necks and weary eyes in the direction of the approaching maidens. They know that on their arrival the dry troughs, which only tantalized thirst, will be filled. The shade from the palms avails not now to break the fierce rays of the sun setting so rapidly in the west. Long shadows are over the landscape. Eliezer stands with the golden light about him. He feels that this may be the moment of great import. Clasping firmly his hands, and lifting fervently his face heavenward, he breathes the beautiful prayer, "O Lord God of my master Abraham, I pray thee, send me good speed this day, and show kindness unto my master Abraham." It was—

1. Brief prayer, because there was not time to say much more, but it was most appropriate. He asked for what he felt he needed. He did not use prayer as a mere mystical method of pleasing God, but as the expression of a felt need. This is true prayer. God does not want fine words, long sentences, and wearying repetitions. None are heard for their much speaking. That is a heathenish notion. God is not glorified by the length of time we remain on our knees, or the number of things we can crowd into a certain time. The longest prayers are often the most unmeaning. This is true of prayers in the home and in the Church. Brief, earnest, sincere prayer is that which wings its way to heaven. When Peter was sinking in the waters his cry was brief and pointed enough: "Lord, save; I perish."

2. Eliezer did not hesitate to ask God's guidance in respect to a subject which many would have accounted as quite within the scope of their own judgment to decide. Many also would have thought it beneath the notice of God. Many would have made their way direct into the city to Nahor's house to choose for themselves. And many would have left the matter to be decided by chance; but Eliezer seeks guidance from God. Only those who are ignorant of the value of trifles, of their relative power, or who are ignorant of the fact that there are no trifles but which may become all-important circumstances, would think of such an affair as that Eliezer had in hand, as beneath God's notice. If not beneath God's notice, it may be the subject of prayer. Many who contemplate forming relationships might with the greatest advantage imitate the example of Eliezer in this case, and seek direction from God. Were this the practice there would be fewer unhappy marriages. Eliezer, in carrying out his master's wish, seeks success from God.

II. NOTICE HOW GOD OVERTAKES OUR PRAYERS. At the most opportune time the steward prays. He committed his way unto the Lord at the juncture when he felt he needed the guidance. God honors the man's trust. "It came to pass that before he had done speaking Rebekah came out." She was the very one whom God had appointed. She knew not that she was moving to fulfill the intention of God. In her acts and in her words she was doing that which was in harmony with the sign the man had asked. Courteously, on being asked for a draught from her vessel, she had offered even to draw for the camels also. In the first one addressed Eliezer had the answer to his prayer. Cf. Isaiah 60:1-22 :54: "Before ye call I will answer," &c.; and Daniel 9:23 : "At the beginning of thy supplication the commandment came forth." We lose much of the comfort of prayer because, after having put up a petition, we either forget to look for the answer, or because we have but a semi- belief in the power of prayer. If prayer be a reality to us, it is no less so in God's sight. Some put up prayers in the spirit which seems to say, "Now I will see whether God will answer that." God is not to be subject to mere testings. Christ showed that, when on earth he refused to gratify the curiosity or submit to the testings the Pharisees prepared for him. Where God is perfectly trusted the answer will, in some way or other, overtake, or even anticipate, the prayer.

III. SEE HOW THE RAPIDITY OF THE ANSWER STAGGERS BELIEF. "He, wondering at her, held his peace," waiting to know whether the "Lord had made his journey prosperous or not." God had not only answered speedily, but in the manner desired. Sometimes he sends the answer, but in away so different from that we expected, that we discern not the fact that we have an answer. But what heavenly telegraphy is here! No sooner the petition sent than the answer is given. The very correspondence between the sign desired and its rapid fulfillment only sets Eliezer speculating as to whether it may not have been simply a very remarkable coincidence rather than a Divine response. Meanwhile he acts as though he believed. He offers to Rebekah the gifts which indicated already his business. He offers such as shall become the character of his master, who was princely in his possessions as well as position. He offers and waifs. The man "held his peace." He knows that if God has answered in part be will also answer fully. God's dealings should always induce awe and patient waiting. He will often surprise us with the blessings of goodness. In our lives we have probably known like surprisingly-rapid answers to prayer. We have even disbelieved in the answer. What if God had withdrawn the help or blessing given because received in such unbelief! There are times when we, like Eliezer, and like the Israelites on the shores of the Red Sea, have to be still and know that the Lord is God. Then God's action staggers belief.

IV. SEE HOW GRACIOUSLY GOD CONFIRMS HIS SERVANT'S WONDERING HOPE. Eliezer inquires of the maiden whether there is room in her father's house for him to lodge. After the manner of the Orientals, she readily replies, "We have both straw and provender enough, and room to lodge in." He follows Rebekah. Laban acts as host in place of his father Bethuel. He welcomes Eliezer heartily. "Come in, thou blessed of the Lord," &c. Eliezer enters and attends to the Wants of his men and camels, but will not attend to his own until he has unburdened his mind. He tells of his errand, of the meeting with Rebekah at the well, of his praying, of the speedy answer, and of the sign fulfilled. Laban and Bethuel are surprised, and see in it God's hand. They say, "The thing proceedeth from the Lord; we cannot speak unto thee good or ill." Then the man "bowed his head and worshipped." Rebekah consented to accompany him and become the wife of Isaac, his master's son. Everything fell out better than the steward could have expected; he could only see in it God's hand, God's mercy in guiding him and in confirming his hope.

1. God is as willing to answer us as to answer Eliezer of Damascus.

2. Prayer can overcome difficulties that seem insurmountable. When the cup of sorrow is not removed the strength is given to bear it, and so prayer is answered. If the way we expected does not open up in answer to our supplication, another and better is sure to be made plain. Prayer also "makes the darkened cloud withdraw."

3. When in the other world we look at our past life, we shall all see that God had answered all prayers that it would have been for our good to have answered, and that in others the withholdment has been kindliest response. There we shall "bow our heads and worship." him who made our earthly journey prosperous, and who had brought us to the "city which hath foundations." Whatever, then, our anxiety, trial, perplexity, let us lay all before God. If we are earnestly trying for the salvation of members of our own family, or for the advancement of God's kingdom, let us by prayer and supplication make our requests known to God, and he will send us an answer of peace, even as he did to Eliezer.—H.



Verses 29-60
EXPOSITION
Genesis 24:29
And Rebekah had a brother, and his name was Laban. "White," whose character has been considerably traduced, the Biblical narrative not representing him as "a monster of moral depravity," but rather as actuated by generous imputes and hospitable dispositions (Kalisch). And Laban ran out unto the man, unto the well. That Laban, and not Bethuel, should have the prominence in all the subsequent transactions concerning Rebekah has been explained by the supposition that Bethuel was now dead (Josephus), but vide Genesis 24:50; that he was altogether an insignificant character (Lange, Wordsworth); that firstborn sons enjoyed during their father's lifetime a portion of his authority, and even on important occasions represented him (Kalisch); that in those times it was usual for brothers to take a special interest in sisters' marriages—cf. Genesis 34:13; 21:22; 2 Samuel 13:22 (Rosenmüller, Michaelis).

Genesis 24:30
And it cams to pass, when he saw the earring and bracelets upon his sister's hands (vide Genesis 24:22), and when he heard the words of Rebekah his sister, saying, Thus spake the man unto me; that he came unto the man (this explains the cause of the action mentioned in the previous verse); and, behold, he stood by the camels at the well.
Genesis 24:31
And he said, Come in, thou blessed of the Lord. בְּרוּךְ יהֹוָה (cf. Genesis 26:29; Numbers 24:9); the usual form being לַיַהוָֹה (vide Genesis 14:19; Ruth 2:20; 1 Samuel 15:13). Though Laban was an idolater (Genesis 31:30), it seems more satisfactory to regard him as belonging to a family in which the worship of Jehovah had originated, and by which it was still retained (Murphy, Wordsworth), than to suppose that he first learnt the name Jehovah from the servant's address (Keil, Lange, Hengstenberg). Wherefore standest thou without? (as if his not accepting Rebekah's invitation were almost a reflection on, the hospitality of the house of Abraham's kinsmen) for (literally, arid, in expectation of thine arrival) I have prepared the house,—or, put the house in order, by clearing it from things in confusion (cf. Le 14:36)—and room (i.e. place) for the camels.
Genesis 24:32
And the man came into the house: and he (i.e. Laban) ungirded his (literally, the) camels, and gave straw—cut up by threshing for fodder (cf. Job 21:18; Isaiah 11:7; Isaiah 65:25)—and provender for the camels, and water to wash his feet (cf. Genesis 18:4; Genesis 19:2), and the men's feet that were with him—the first intimation that any one accompanied the messenger, though that assistants were necessary is obvious from the narrative.

Genesis 24:33
And there was set—appositus est (Vulgate); i.e. if the first word be taken, as in the Keri, as the hophal of שׂוּם ; but if the Kethib be preferred, then וַיַּישֶׂם is the fur. Kal of יָשַׂם, signifying, "and he set;" παρέθηκεν (LXX.)—meat before him to eat (the crowning act of an Oriental reception): but he said, I will not eat, until I have told mine errand. Oriental politeness deferred the interrogation of a guest till after he had supped ('Odyss.' 3.69); but Abraham's servant hastened to communicate the nature of his message before partaking of the offered hospitality—an instance of self-forgetful zeal of which Christ was the highest example. And he (i.e. Laban) said, Speak on.
Genesis 24:34-49
Availing himself of the privilege thus accorded, the faithful ambassador recounted the story of his master's prosperity, and of the birth of Isaac when Sarah his mother was old (literally, after her old age); of the oath which he had taken to seek a wife for his master's son among his master's kindred, and of the singularly providential manner in which he had been led to the discovery of the chosen bride. Then with solemn earnestness he asked for a decision. And now if ye will deal kindly and truly—literally, if ye are doing, i.e. are ready or willing to extend kindness and truth (cf. Genesis 24:27)—with (or, to) my master, tell me: and if not, toll me; that I may turn (literally, and I will turn) to the right hand, or to the left—in further prosecution of my mission, to seek in some other family a bride for my master's son.

Genesis 24:50-52
Then Laban and Bethuel (vide on Genesis 24:29) answered and said, The thing proceedeth from the Lord:—Jehovah (vide on Genesis 24:31)—we cannot speak unto thee bad or good—i.e. they could not demur to a proposal so clearly indicated by Divine providence; a proof of the underlying piety of those descendants of Nahor. Behold, Rebekah is before thee, take her, and go,—that the consent of the maiden is not asked was not owing to the fact that, according to ancient custom, Oriental women were at the absolute disposal, in respect of marriage, of their parents and elder brothers (Bush), but to the circumstance that already it had been tacitly given by her acceptance of the bridal presents (Kalisch), or, from her amiable and pious disposition, might be taken for granted, since she, no more than they, would resist the clearly-revealed will of Jehovah (Lange, Wordsworth)—and let her be thy master's son's wife, as the Lord hath spoken. Words which again kindled the flame of reverential piety in the old man's heart, so that he worshipped the Lord, bowing himself to the earth—literally, he prostrated himself to the earth to Jehovah (cf. Genesis 24:26).

Genesis 24:53, Genesis 24:54
And the servant brought forth jewels—literally, vessels (σκεύη, LXX.), the idea being that of things finished or completed; from כָּלָה, to finish (cf. Genesis 31:37; Genesis 45:20)—of silver, and jewels (or vessels) of gold, and raiment,—covering garments, e.g. the outer robes of Orientals (Genesis 20:11, Genesis 20:12, Genesis 20:13, Genesis 20:15; Genesis 41:42); especially precious ones (1 Kings 22:10)—and gave them to Rebekah—as betrothal presents, which are absolutely essential, and usually given with much ceremony before witnesses. He gave also to her brother and to her mother (here mentioned for the first time) precious things, מִגְדָּנֹת from מֶגֶד precious, occurring only elsewhere in 2 Chronicles 21:3 and Ezekiel 1:6; both times as here, in connection with gold and silver—probably describes valuable articles in general. And (having thus formally concluded the engagement) they did eat and drink,—i.e. partook of the victims which had been set before them at an earlier stage (verse 33)—he and the men that were with him, and tarried all night;—literally, and passed the night (cf. Genesis 19:2; Genesis 24:25)—and they rose up in the morning (indicative of alacrity and zeal), and he said, Send me away unto my master—being impatient to report to Abraham the success of his expedition.

Genesis 24:55
And her brother and her mother—Laban as usual (Genesis 24:50) having the first place; probably because of the prominence which from this time he assumes in the theocratic history—said, Let the damsel abide with us a few days, at least ten. Literally, days, at least (Vulgate, sagtem); as it were (LXX; &c.); perhaps (Murphy); or (Furst, Ewald, Kalisoh); if she wish, with the idea of choice. (Gesenius); a ten or decade of days; the עָשׂוֹר being used as a measure of time analogous to the שָׁבוּעַor hebdomad. That ten months are meant (Chaldee, Arabic, Ainsworth) is probably incorrect. After that she shall go.
Genesis 24:56-60
Still urging his suit for permission to depart, Laban and the mother of Rebekah proposed that the maiden should be left to decide a matter so important for her by her own inclinations. When consulted she expressed her readiness at once to accompany the venerable messenger to his distant home; and accordingly, without more delay, she was dismissed from her mother's tent, attended by a faithful nurse (Genesis 35:8) and enriched by the blessing of her pious relatives, who said unto her, Thou art our sister, be thou the mother of thousands of millions (literally, our sister thou, become to thousands of myriads, i.e. let thy descendants be very numerous), and let thy seed possess the gate (vide Genesis 22:17) of those which hate them.

HOMILETICS
Genesis 24:29-60
A bride for the heir.-3. Eliezer and Laban, or proposals for the bride.
I. THE HOSPITABLE BROTHER.

1. The eager invitation. "Come in, thou blessed of the Lord!"

2. The kindly reception.

II. THE AGED WOOER.

1. Impatient. The nature of his mission urged him to dispatch, as knowing well that his master was old, that Isaac was needful of a bride, that coy maidens are soonest caught by fervent suitors, and that successful wooing brooks no delay.

2. Skillful. The first recorded speech in the Bible, Eliezer's bride-wooing cannot fail to be admired for its wisdom.

3. Pious. The religious character of this wooing is apparent from the reverent use of the Divine name throughout the old man's speech, the importance assigned to piety as one of the bride's qualifications, the devout recognition of God's hand in prospering his journey, and the impression he conveys that Jehovah has himself selected Rebekah.

III. THE CONSENTING RELATIVES. The acquiescence of Laban, Bethuel, and the mother of Rebekah was—

1. Unhesitatingly given. "Behold, Rebekah is before take her, and go, and let her be thy master's son's wife." A little reluctance on their part would not have been surprising.

2. Piously dictated. "The thing proceedeth from the Lord!" Not the eligibility of the match, but the approbation Of Heaven, secured their consent.

3. Thankfully acknowledged. "Abraham's servant worshipped the Lord, bowing himself to the earth." How eminent the piety which traces every blessing to its primal source; how beautiful the religion which, the more' it gets, the more it stoops!

4. Richly rewarded. "The servant brought forth jewels of silver," &c. (Genesis 24:53). While adoring the original Giver, he did not neglect the second cause. Young men who receive fair Rebekahs in marriage should not forget to recompense with love and gifts the fathers and mothers who have given them up.

IV. THE WILLING MAIDEN.

1. The proposed delay. "Let the damsel abide with us a few days, at least ten." This was natural, and would be convenient both for the preparation of the bride's trousseau and for the gratification of friends who might wish to bid her farewell.

2. The urgent request. "Hinder me not; send me away." The old man accepted his prosperity in wooing as an indication that God intended his immediate return.

3. The important question. "Wilt thou go with this man?" No maiden, however urged by relatives and friends, should contract a forced and unwilling marriage.

4. The decisive answer. "I will go." After this there could be no mistaking how Rebekah's heart inclined. It augured well for the coming marriage that it would prove, a union of love, and not simply of convenience.'

5. The fraternal benediction. Thou art our sister, be thou the mother of thousands of millions."

HOMILIES BY F. HASTINGS
Genesis 24:30
Laban's eye of greed.
"And when he saw the bracelets," &c. One thing moved Laban to offer hospitality to a stranger—the vision of gold on his sister's form.

I. COVETOUSNESS MAKES A MAN CALCULATING WHEN APPEARING TO BE GENEROUS. Laban had not been so pressingly urgent in his invitation if he had not cherished a hope of further advantages. He was a churlish man. He said, "Come in, thou blessed of the Lord," &c; because he saw that which was to him the greatest sign of blessing—wealth. Laban helped the more readily to ungird Eliezer's camels because he hoped thereby to loosen the girdle-purse of his visitor. He had the eye of greed. He could not see anything valuable belonging to another without wishing to possess it.

II. COVETOUSNESS MAKES A MAN, GENERALLY, SHORT-SIGHTED WITH RESPECT TO HIS OWN BEST INTERESTS. Laban gave Eliezer a bad impression of himself. The latter would soon see through such a man as Laban. He showed this when he gave presents not only to the sister and mother, but to the brother (Genesis 24:53). He knew that it would not he advisable to overlook Laban. Eliezer knew he could be bought. Laban, when treating with Jacob, was just as short-sighted. He gave Leah and Rachel to Jacob as wives only after years of service for which he stipulated. He changed Jacob's wages ten times. Through his greed he at last lost Jacob. He confessed how great a helper Jacob had been. "The Lord hath blessed me for thy sake" (Genesis 30:27). Jacob would not tarry with him, and even the daughters were glad enough to get away from such a father. Covetousness is opposed to our temporal and eternal interests. We lose by it the respect of others here and of God hereafter.

III. COVETOUSNESS IS EVER INDIFFERENT TO THE RIGHTFUL CLAIMS OF OTHERS. It will ignore those claims altogether, if possible.

1. We find Laban thus ignored the influence of his father throughout the whole transaction. Perhaps Bethuel was infirm or aged, but he is, consistently with the character of Laban, thrust into the back- ground. Laban also takes all presents, and there is no mention of any being given to his father.

2. We find also he was in great measure indifferent to the happiness of his sister. He was subtle in tongue, and spoke of the Lord arranging things, but he believed in the arrangement because his family was the gainer. A good chance is offered by the Damascene stranger, and Rebekah soon saw that it was a foregone conclusion that she should go with him. Covetousness will make parents careless as to the physical, mental, and moral well-being of their children, and employers care- less of the state of their servants. It is covetousness also that leads many to spread temptations, too strong to be resisted, before others, and one nation to get rich out of that which is sapping the life-blood of another.

IV. COVETOUSNESS NEVER SATISFIES, AND OFT MAKES MEN MOST MISERABLE. "He that is greedy of gain troubleth his house." "Envy is rottenness to the bones." Misers perish in the midst of plenty. Riches possessed, the desire for more is generally intensified. The desire is no more checked than a lamp is extinguished by added oil.

V. COVETOUSNESS IS SURE, SOONER OR LATER, TO BE REBUKED. The greed in Laban's eye which glistened at the sight of the golden ornaments on his sister's form deepened with the passage of years. At last, in his pursuit of Jacob, he was rebuked by God in a vision, and afterwards by the man he had wronged. Learn, therefore, that medium prosperity is better than great riches gained by greed. Despise not the comforts of life, but live for something higher. What is gained in the world is speedily gone. If we gain much and ruin our souls, we shall not only be rejected by God, but shall bitterly condemn ourselves.—H.

Genesis 24:31
Laban, the solicitous host.
"Wherefore standest thou without?" The character of Laban has been well explained by Blunt in his ' Coincidences.' It is one of consistent greed. He was sincere in inviting Eliezer because he saw the bracelets on his sister's hand, and expected still further favors from a guest who can so lavishly bestow gifts. Christ asks us to enter his kingdom, but he expects nothing from us in return but love. We may adapt this inquiry of Laban to souls as yet outside the Church.

I. THE POSITION OCCUPIED. "Without." Probably they have no realized pardon, no enjoyment in religion, no future prospects of joy. Life is a dread mystery to them. They are saying, "Who will show us any good?" They may be just awakened spiritually, like the Philippian jailor. They may be under the condemnings of law and conscience, and in dread of the consequences of sin. Those within the true Church know in whom they have believed, and rejoice in forgiveness and the prospect of heaven. They are no longer outside the gates of mercy. We may be in a visible Church without being of Christ's fold. It is penitence, faith, and character that determine our position, and not birth, rank, or ceremonial observances.

II. THE REASONS WHEREFORE MANY RETAIN A POSITION OUTSIDE THE CHURCH.

1. Accustomed to the state, and unwilling to change. They are like the prisoner who, after many years' imprisonment in the Bastile, was liberated, and went forth only to find all his friends gone and himself a mere burden to society. He went back and entreated to be allowed to retain his cell until he should pass out of the world.

2. Many, because they are ignorant of the fullness of Divine mercy.

3. Others, because they think there is so much to be done ere they can be fitted to be received within, and are looking to their own efforts to prepare themselves.

4. Many, because they fear their opportunity of admittance is past.

5. Others, because undecided as to whether they shall give up the pleasures of the world for the privileges of Christian fellowship.

6. Others, because they lack faith in their faith and its power to justify.

7. Many stand outside because they think themselves as secure outside as within. They forget that Christ demands open confession, and that to be united openly, to his Church is one way of confessing his name before men. Let there be a personal and searching inquiry, "Wherefore standest thou without?" The invited guest passed within, and found his highest expectations more than realized, because God "had prospered his journey."—H.



Verses 61-67
EXPOSITION
Genesis 24:61
And Rebekah arose, and her damsels,—probably a company, at least two, though Laban afterwards only gave each of his daughters one (Genesis 29:24, Genesis 29:29)—and they rode upon camels (most likely those which Abraham's servant had brought), and followed the man (not in fear, but in hope): and the servant took (in the sense of undertook the charge of) Rebekah (who, in his eyes, would now he invested with additional charms, as his young master's intended bride), and went his way—returning by the road he came.

Genesis 24:62
And (when the bridal train was nearing home) Isaac came from the way of the well Lahai-roi;—Hagar's well (Genesis 16:7, Genesis 16:14)—for he dwelt in the south country—on the Negeb (vide Genesis 12:9). Abraham may by this time have removed from Hebron; or, if Hebron be included in the south country, Isaac may have been only on a visit to Hagar's well (Lange).

Genesis 24:63
And Isaac went out to meditate— לָשׂוּח ; to think (LXX; Vulgate, Murphy, Kalisch); to pray (Onkelos, Samaritan, Kimchi, Luther, Keil); to lament (Knobel, Lange); doubtless to do all three, to commune with his heart and before God; not, however, about agricultural affairs, or the improvement of his property (Knobel), but concerning his deceased mother, whom he still mourned (Genesis 24:67), though chiefly, it is probable, anent the marriage he contemplated (Keil)—in the field at the eventide. Literally, at the turning of the evening (cf. Deuteronomy 23:12; and for corresponding phrase, "when the morning draws on," Exodus 14:27; 19:26; Psalms 46:6). And he lifted up his eyes, and saw, and, behold, the camels were coming. The bride's first glimpse of her intended spouse being, with artless simplicity though with dramatic picturesqueness, described in similar terms.

Genesis 24:64
And Rebekah lifted up her eyes, and when she saw (literally, and she saw, though as yet she did not know that it was) Isaac, she lighted—literally, fell; the word signifying a hasty descent (cf. 1 Samuel 25:23; 2 Kings 5:21); κατεπήδησεν (LXX.); descended (Vulgate)—off the camel. "The behavior of Rebekah was such as modern etiquette requires".

Genesis 24:65
For she had said (literally, and she said; not before, but after alighting) unto the servant (of Abraham), What man is this that walketh in the field to meet us?—Isaac having obviously hastened forward to give a welcome to his bride. On learning who it was she took a veil—"the cloak-like veil of Arabia" (Keil), which covers not merely the face, but, "like a kind of large wrapper, nearly the whole form, rendering it impossible to recognize the person" (Kalisch)—and covered herself. That married ladies did not always use the yell when traveling appears from the case of Sarah (Genesis 20:16); but that brides did not discover their faces to their intended husbands until after marriage may be inferred from the case of Leah (Genesis 29:23, Genesis 29:25). Thus modestly attired, she meekly yields herself to one whom she had never before seen, in the confident persuasion that so Jehovah willed.

Genesis 24:67
And Isaac—receiving an account (Genesis 24:66) from his father's faithful ambassador of all things that he had done—brought her into his mother Sarah's tent (which must have been removed from Hebron as a precious relic of the family, if by this time they had changed their abode), and took Rebekah, and she became his wife—the primitive marriage ceremony consisting solely of a taking before witnesses (vide Ruth 4:13). And he loved her. And he had every reason; for, besides being beautiful and kindly and pious, she had for his sake performed a heroic act of self-sacrifice, and, better still, had been both selected for and bestowed upon him by his own and his father's God. And Isaac was comforted after his mother's death. Literally, after his mother; the word death not being in the original, "as if the Holy Spirit would not conclude this beautiful and joyful narrative with a note of sorrow" (Wordsworth).

HOMILETICS
Genesis 24:61-67
A bride for the heir.-4. Rebekah and Isaac, or the wedding of the bride.
I. THE PENSIVE BRIDEGROOM.

1. Mourning for his mother. Isaac's meditation clearly includes this. Good mothers, when they die, should be deeply and affectionately sorrowed for by grateful and loving sons. A son who loves his mother living forgets not to lament her dead. The best testimonial of filial piety is to know that a son tenderly regards his mother while she lives, and cherishes her memory when she is gone.

2. Musing on his bride. This too the language will admit. Scarcely could the thought of Eliezer's mission be excluded from Isaac's mind. Doubtless he would often, during the interval of his absence, have his silent wonderings about its return with the God-provided spouse. Almost certainly too his prayers would ascend to heaven on her behalf. He who asks a wife from God is most likely to receive one, and he who frequently prays for the wife of his youth is most likely to love her when she comes. Note that Isaac's mournings and musings were in the field at eventide. While any place and time will suffice for heart exercises, some places and times are more suitable than others, and none more so than the solitude of nature and the darkening of eve.

II. THE VEILED BRIDE. Springing from her camel at the sight of her intended husband, "she took a veil and covered herself." The actions indicated—

1. Rebekah's politeness. Etiquette required both. It was satisfactory at least that Isaac was about to receive as his wife a lady, one acquainted with the gentle manners of the day. Refinement, while desirable in all, is specially beautiful in woman. Elegance of manners are only second to beauty of form in a bride.

2. Rebekah's modesty. Nothing can palliate immodesty in any, least of all in the gentler sex. Hence, not only should maidens be educated with the greatest possible attention to the cultivation of pure and delicate emotions, but nothing should ever tempt them to east aside that shield of maidenly reserve which is one of their surest protections in the midst of life's dangers and seductions.

III. THE PRIMITIVE WEDDING.

1. The giving of the bride. This we can suppose was performed by Eliezer, who, by his recital of "all things that he had done," practically certified that Rebekah was the maiden whom Jehovah had provided, and now in formal act handed over to him to be his wife.

2. The taking of the bride. "Isaac took Rebekah, i.e. publicly and solemnly accepted her in the presence of witnesses as his bride. Thus, without elaborate or expensive Ceremonial, Rebekah "became his wife."

3. The home-coming of the bride. "Isaac brought her into his mother Sarah's tent," and thus installed her in the honors as well as invested her with the privileges of matron of his house.

IV. THE HAPPY HOME.

1. Isaac loved Rebekah. "So ought husbands to love their wives as their own bodies" (Ephesians 5:28). It is their duty; it ought to be their happiness; it certainly will prove their interest.

2. Rebekah comforted Isaac. So ought wives not merely "to reverence their husbands" (Ephesians 5:33), but to soothe their sorrows, cure their cares, and dispel their despondencies.

Learn—

1. That the son who sorrows for a mother will likely prove a husband that can love a wife.

2. That maidens' charms are most attractive when seen through a veil of modesty.

3. That those marriages are most auspicious which are made by God.

4. That those homes are happiest where husband and wife love and comfort one another.

HOMILIES BY F. HASTINGS
Genesis 24:63
Isaac in the field.
"And Isaac went out to meditate in the field at eventide." Isaac was one of the less prominent among the patriarchs. He seems to have lacked energy of character, but there was great devoutness. His life was like a toned picture, lacking garish coloring, but having a depth of interest. Possibly the fact that an uplifted knife had once gleamed death upon him, and that he had so narrowly escaped, may have bad great influence in giving a sober tinge to his life. Not only so, but training by such a father as Abraham must have inculcated a ready obedience to God's will, and a constant desire to know that will. In the passage above we have—

I. A GODLY HABIT INDICATED. "Went out to meditate"—to pray. There is a great difference between reverie and meditation. The one is aimless dreaming, the other, thought tending to an object. Prayer is the thought expressed. Meditation is the "nurse of prayer." Meditation stirs up the spiritual fire within. It brings us nearer to the Divine. It should be cultivated as a habit rather than be left to spasmodic impulses.

II. A PLACE WELL ADAPTED TO PRAYER SELECTED. The field or open country, where we can get away from men, is the place for fellowship with God. A free prospect lets God's power be more plainly seen. It is an advantage to get out to sea, and, leaning over the bulwark of a vessel, to realize the width of the world, the vastness of the universe and greatness of God. We should seek some place where we can specially realize the presence and power of God. "Enter into thy closet" is a command which many find it difficult to obey. At school, in business houses, there is little or no provision for solitary meditation; but with a book in hand the believer may in spirit get alone with God.

III. THE TIME CHOSEN FOR PRAYER WAS MOST FITTING. Isaac went into the field at eventide. When the fret and toil of the day were over; when the sun was setting, glorified by crimson clouds, or shaded by the purplish haze; when the blossoms were closing, and flocks were being folded; when the moon was just showing, and the stars beginning to shine out; when a hush was over nature and entering into the soul—then Isaac sought to pray; then he sought to realize the certainty of the Divine promises and the faithfulness of the Divine performance. The time accorded well with his own feelings. He still mourned for his mother (Genesis 24:67). Sorrow makes solitude congenial. Moreover, he was anticipating a change of state. He knew his father had sent Eliezer to seek for him a wife from among his own kindred, and he may have been praying that God would send him a suitable partner for life. While he was praying the answer was approaching. By prayer Isaac was prepared also to bear with the selfishness and wrong-doing of others. In Genesis 26:1-35. we see how he avoided quarrelling with the Philistines. Gentleness made him great, and that gentleness was intensified by prayer.—H.

25 Chapter 25 

Verses 1-11
EXPOSITION
Genesis 25:1
Then again Abraham took a wife,—literally, and Abraham added and took a wife (i.e. a secondary wife, or concubine, pilgash; vide Genesis 25:6 and 1 Chronicles 1:28, 1 Chronicles 1:32); but whether after (Kalisch, Lunge, Murphy) or, before (Calvin, Keil, Alford, Bush) Sarah's death it is impossible to decide—and her name was Keturah—"Increase" (Gesenius); probably a servant in the family, as Hagar had been, though not Hagar herself (Targums), whom Abraham had recalled after Sarah's death (Lyra), since Genesis 25:6 speaks of concubines.

Genesis 25:2
And she bare him Zimran,—identified with Zabram, west of Mecca, on the Red Sea (Knobel, Keil); or the Zimareni, in the interior of Arabia (Delitzsch, Kalisch)—and Jokshan,—the Kassamitae, on the Red Sea (Knobel); or the Himarytish tribe Jakish, in Southern Arabia (Keil)—and Medan, and Midian,—Modiana, on the east of the Elamitic Gulf, and Madiana, north of this (Rosenmüller, Keil, Knobel)—and Ishbak,—perhaps preserved in Schobeck, in the land of the Edomites (Knobel, Keil)—and Shuah—for which the epithet Shuhite (Job 2:11) may point to Northern Idumaea (Keil, Knobel, Kalisch).

Genesis 25:3
And Jokshan begat Sheba,—probably the Sabeans: Job 1:15; Job 6:19 (Keil)—and Dedan—probably the trading people mentioned in Jeremiah 25:23 (Keil). And the sons of Dedan were Asshurim,—who have been associated with the warlike tribe of the Asir, to the south of Hejas (Keil)—and Letushim,—the Bann Leits in Hejas (Keil)—and Leummim—the tribe Bann Lam, which extended even to Babylon and Mesopotamia (Keil).

Genesis 25:4
And the sons of Midian; Ephah (vide Isaiah 60:6), and Epher (Bent Ghifar in Hejas), and Hanoch (Hanakye, three days north of Medinah), and Abidah, and Eldaah—the tribes of Abide and Vadaa in the neighborhood of Asir. Keil adds that all these identifications are uncertain. All these were the children of Keturah—six sons, seven grandsons, three great grandsons; in all sixteen descendants.

Genesis 25:5, Genesis 25:6
And Abraham gave all that he had unto Isaac. I.e. constituted him his chief heir, according to previous Divine appointment (Genesis 15:4), and made over to him the bulk of his possessions (Genesis 24:36). But unto the sons of the concubines (Hagar and Keturah), which Abraham had, Abraham gave gifts,—"doubtless established them as youthful nomads" (Lunge) and sent them away from Isaac his son,—Ishmael's dismissal took place long before (Genesis 21:14); probably he then received his portion while he yet lived (i.e. during Abraham's lifetime) eastward, unto the east country (or Arabia in the widest sense; to the east and south-east of Palestine).

Genesis 25:7
And these are the days of the years of Abraham's life which he lived,—an impressive and appropriate expression for the computation of life (of. Genesis 47:9)—an hundred and threescore and fifteen years—i.e. 175 years; so that he must have lived seventy-five years after Isaac's birth and thirty-eight years after Sarah's death. "His grandfather lived 148 years, his father 205, his son 180, and his grandson 147; so that his years were the full average of that period (Murphy).

Genesis 25:8-10
Then Abraham gave up the ghost (literally, breathed out, a the breath of life), and died in a good old age,—literally, in a flood hoary age, i.e. "with a crown of righteousness upon his hoary head" (Hughes)—an old man, and full of years. Literally, and satiated, i.e. satisfied not merely with life and all its blessings, but with living. The three clauses give an elevated conception of the patriarch's life as that of one who had tasted all the sweets and realized all the ends of a mundane existence, and who accordingly was ripe and ready for transition to a higher sphere. And was gathered to his people. An expression similar to "going to his fathers" (Genesis 15:15, q.v.), and to "being gathered to one's fathers" ( 2:10). "The phrase is constantly distinguished from departing this life and being buried, denotes the reunion in Sheol with friends who have gone before, and therefore presupposes faith in the personal continuance of a man after death" (Keil). Abraham died in the hope of a better country, even an heavenly (Hebrews 11:13-16). And his sons Isaac and Ishmael—Isaac as the heir takes precedence; but Ishmael, rather than the sons of Keturah, is associated with him at his father's funeral; probably because he was not so distant as they from Hebron (Lunge), or because he was the subject of a special blessing, which they were not (Keil, Murphy); or perhaps simply Ishmael and Isaac united as the eldest sons to perform the last rites to a parent they revered (Kalisch). "Funerals of parents are reconciliations of children (Genesis 35:29), and differences of contending religionists are often softened at the side of a grave" (Wordsworth)—buried him (vide on Genesis 23:19) in the cave of Machpelah, in the field of Ephron the son of Zohar the Hittite, which is before Mamre (vide on Genesis 23:3-20); the field which Abraham purchased of the sons of Heth: there was Abraham buried, and Sarah his wife.
Genesis 25:11
And it came to pass after the death of Abraham, that God—Elohim; whence the preceding section is ascribed to the Elohist; but the general name of God is here employed because the statement partakes merely of the nature of an intimation that the Divine blessing descended upon Isaac by inheritance (Hengstenberg), and the particular blessing of which the historian speaks is not so much the spiritual and eternal blessings of the covenant, as the material and temporal prosperity with which Isaac, in comparison with other men, was enriched (Murphy)—blessed his son Isaac; and Isaac dwelt by the well Lahai-roi (vide Genesis 16:14; Genesis 24:62).

HOMILETICS
Genesis 25:1-11
The last days of Abraham.
I. ABRAHAM'S OLD AGE.

1. The taking of a second wife.

2. The making of his will.

II. ABRAHAM'S DEATH.

1. Before death. The age to which the patriarch had attained was—

2. At death. His end was peaceful; he "breathed out his spirit" into the hands of Jehovah. So did Isaac (Genesis 35:29), Jacob (Genesis 49:33), David (Psalms 31:5), Christ (Luke 23:46). "Mark the perfect, and behold the upright" (Psalms 37:37).

3. After death. He was gathered to his people—a significant intimation of

III. ABRAHAM'S FUNERAL.

1. The chief mourners. Whether Keturah's boys were present at the affecting ceremonial is not stated, but the prominent positions were occupied by Ishmael and Isaac. It is a duty which surviving children owe deceased parents to see their remains deposited with reverence in the grave, and it is beautiful when fraternal estrangements are removed round a father's tomb.

2. The place of sepulture. The cave of Machpelah had three attractions for the patriarch: it was in the promised land, it was his own tomb, and it contained the dust of Sarah.

3. The bereaved son. Isaac, from his sensitive disposition and the unexciting character of his occupation, would feel his father's loss more keenly than Ishmael. Perhaps this explains the statement of verse 11. It is God's special care to comfort orphans (Psalms 27:10).

Learn—

1. That though secondary wives are not agreeable to the word of God, second marriages are not against the will of God.

2. That good men ought to make a just disposition of their temporal affairs before they die.

3. That whether God's saints die soon or late, they are always satisfied with living.

4. That in whatever sort of tomb a saint's dust may lie, his immortal spirit goes to join the company of just men made perfect.

5. That the loss of earthly parents is more than compensated by the blessing of a father's God.

HOMILIES BY J.F. MONTGOMERY
Genesis 25:1-18
The line of blessing.
Although Abraham has many descendants, he carefully distinguishes the line of the Divine blessing. His peaceful end at 175 years set the seal upon a long life of faith and fellowship with God. His two sons, Isaac and Ishmael, met at their father's grave, although living apart. The influence of such a character as Abraham's is very elevating and healing, even in the sphere of the world. Ishmael is not entirely forgotten, but Isaac, as the true heir of Abraham, hands on the blessing of the covenant.—R.



Verses 12-18
§ 8. THE GENERATIONS OF ISHMAEL (Genesis 25:12-18).

EXPOSITION
Genesis 25:12
Now these are the generations of Ishmael,—the opening of a new section (cf. Genesis 2:4), in which the fortunes of Abraham's eldest son are briefly traced before proceeding with the main current of the history in the line of Isaac (cf. 1 Chronicles 1:29-31)—Abraham's son,—because of his relation to Abraham it was that Ishmael attained subsequent historical development and importance (vide Genesis 21:13)—whom Hagar the Egyptian, Sarah's handmaid, bare unto Abraham (vide Genesis 16:1, Genesis 16:15).

Genesis 25:13
And these are the names of the sons of Ishmael, by their names, according to their generations: the firstborn of Ishmael, Nebajoth;—"Heights;" the Nabathaeans, a people of Northern Arabia, possessed of abundant flocks (Isaiah 9:7), and, according to Diodorus, living by merchandise and rapine (Gesenius). From Petraea they subsequently extended as far as Babylon (Keil)—and Kedar,—"Black Skin;" the Cedrei of Pliny (Gesenius, Keil, Rosen-mailer); characterized as good bowmen (Isaiah 21:17), and dwelling between Arabia Petraea and Babylon—and Adbeel,—"Miracle of God" (Gesenius); of whom nothing is known—and Mibsam,—"Sweet Odor" (Gesenius); equally uncertain.

Genesis 25:14
And Mishma,—"Hearing" (Gesenius); Masma (LXX; Vulgate); connected with the Maisaimeneis, north-east of Medina (Knobel)—and Dumah,—"Silence;" same as Stony Dumah, or Syrian Dumah, in Arabia, on the edge of the Syrian desert (Gesenius); mentioned in Isaiah 21:11—and Massa,—"Burden;" north-east of Dumah are the Massanoi.

Genesis 25:15
Hadar,—"Chamber" (Gesenius); Ha'dad (1 Chronicles 1:30, LXX; Samaritan, and most MSS.); though Gesenius regards Hadar as probably the true reading in both places; identified with a tribe in Yemen (Gesenius); between Oman and Bahrein, a district renowned for its lancers (Keil)—and Tema,—"Desert" (Gesenius); Θαιμὰν (LXX.); the Θεμοί, on the Persian Gulf, or the tribe Bann Teim, in Hamasa (Knobel); a trading people (Job 6:19; Isaiah 21:14; Jeremiah 25:23)—Jetur,—"Enclosure" (Gesenius); the Itureans (Gesenius, Kalisch, Keil )—Naphish, "Breathing" (Murphy); "Refreshment" (Gesenius); not yet identified—and Kedemah—"Eastward" (Gesenius); unknown.

Genesis 25:16
These are the sons of Ishmael, and these are their names, by their towns,—unwalled encampments, from hatzar, to surround; used of the movable villages of nomadic tribes (cf. Isaiah 42:11)—and by their castles;—fortified keeps (Murphy); tent villages (Keil); nomadic camps (Kalisch). Cf. Numbers 31:10; 1 Chronicles 6:39; Psalms 69:26; Ezekiel 25:4)—twelve princes—this does not imply that Ishmael had only twelve sons, like Israel—a very suspicious circumstance (De Wette); but only that these twelve became phylarchs (Havernick). The Egyptian dedecarchy rested on a like earlier division of names. Homer mentions a similar case among the Phoenicians; Thucydides another in ancient Attica (2. 15); vide Havernick's 'Introch,' § 18—according to their nations (or tribe divisions).

Genesis 25:17, Genesis 25:18
And these are the years of the life of Ishmael, an hundred and thirty and seven years:—a life shorter by nearly half a century than that of Isaac (Genesis 35:21); does this prove the life-prolonging influence of piety?—and he gave up the ghost and died; and wee gathered unto his people (vide on Genesis 25:8). And they dwelt from Havilah unto Shur, that is before Egypt, as thou goest toward; Assyria (vide Genesis 10:29; Genesis 16:7): and He died—literally, fell down; not expired (Vulgate, A Lapide, Aben Ezra, et alii), but settled down, had his lot cast (Calvin, Keil, Kalisch); κατῴκησε (LXX.) in the presence of all his brethren (a fulfillment of Genesis 16:12).

HOMILETICS
Genesis 25:12-18
The generations of Ishmael, or the biography of a prince.
I. THE PRINCE'S NAME. Ishmael.

1. The significance of his name. "God hears.' It was thus a perpetual reminder to its bearer of a grand religious truth, that God is essentially a hearer of prayer, and that he is never far from any of his intelligent and needy creatures.

2. The occasion of his getting it.

3. The verification of his name. When he lay beneath the shrub God heard the voice of his distressful cry (Genesis 21:17).

II. THE PRINCE'S LINEAGE. Abraham's son. That—

III. THE PRINCE'S FAMILY.

1. Princely in rank. This quality they received by birth, being Ishmael's sons.

2. Many in number. They were twelve princes, and as such they developed into large and flourishing tribes and nations. This characteristic was due to grace, God having promised that kings and nations should spring from Hagar's son.

3. Influential in power. The twelve princes mentioned were powerful chieftains of as many clans.

IV. THE PRINCE'S DEATH.

1. The time. At 137 years. The days of all, even of princes, in this life are numbered.

2. The manner. "He expired." "There is no man that hath power over the spirit to retain the spirit" in the day of his death.

3. The result. "He was gathered unto his people," passing to the company of those who were like-minded with himself in the unseen world, as Abraham went to enjoy the society of those who were of kindred spirit with him.

V. THE PRINCE'S DOMINIONS. "His lot was cast in the presence of all his brethren," i.e. his empire was—

1. Outside of Canaan. He had no part or lot in the inheritance of Isaac. Neither have the world's princes as such any share in the heritage of heaven's peers.

2. Among the tribes of earth. And so the worldly man's portion is of the earth, earthy.

See—

1. How comparatively unimportant the world's biographies are in the judgment of the Spirit.

2. How the children of the wicked often outnumber the offspring of the pious.

3. How it is appointed unto all men once to die, though not to all to die alike.

4. How certain it is that the wicked and the good shall be separated after death, since at death both are gathered unto their respective peoples. 5. How clearly and minutely God fulfils the promises he makes to wicked men no less than to good.



Verses 19-26
§ 9. THE GENERATIONS OF ISAAC (Ge 25:19-35:29).

EXPOSITION
Genesis 25:19
And these are the generations of Isaac, Abraham's son. The usual formula for the opening of a new section (cf. Genesis 2:4). Abraham begat Isaac. A reiteration in perfect harmony not only with the style of the present narrative, but of ancient historiography in general; in this instance specially designed to connect the subsequent streams of Isaac's posterity with their original fountain-head in Abraham.

Genesis 25:20
And Isaac was forty years old when he took Rebekah to wife,—the valuable chronological fact here stated for the first time proves that Isaac was married three years after his mother's death (cf. Genesis 23:1)—the daughter of Bethuel the Syrian of Padan-aram, the sister to Laban the Syrian (vide on Genesis 22:23; Genesis 24:29). Though a descendant of Arphaxad (Genesis 10:24), Bethuel is styled a Syrian, or Aramaean, from the country of his adoption. On Padanaram vide Genesis 24:10.

Genesis 25:21
And Isaac entreated—from a root signifying to burn incense, hence to pray, implying, as some think (Wordsworth, 'Speaker's Commentary'), the use of incense in patriarchal worship; but perhaps only pointing to the fact that the prayers of the godly ascend like incense (Gesenius): cf. Tobit 12:12; Acts 10:4. The word is commonly regarded as noting precum multiplicationem, et vehementiam et perseverantiam (Poole): cf. Ezekiel 35:13—the Lord—Jehovah; not because verses 21-23 are the composition of the Jehovist (Tuch, Bleek, Davidson, et alii), but because the desired son was to be the heir of promise (Hengstenberg). The less frequent occurrence of the Divine name in the Thol-doth of Isaac than in those of Terah has been explained by the fact that the historical matter of the later portion furnishes less occasion for its introduction than that of the earlier; and the predominance of the name Elohim over that of Jehovah in the second stage of the patriarchal history has been partly ascribed to the employment after Abraham's time of such like equivalent expressions as "God of Abraham" and "God of my father" (Keil)—for his wife,—literally, opposite to his wife, i.e. beside his wife, placing himself opposite her, and conjoining his supplications with hers (Ainsworth, Bush); or, better, in behalf of his wife (LXX; Vulgate, Calvin, Keil, Kalisch), i.e. setting her over against him as the sole object to which he had regard in his intercessions (Luther)—because she was barren:—as Sarah had been before her (vide Genesis 11:1-32 :80); the long-continued sterility of both having been designed to show partly that "children are the heritage of the Lord" (Psalms 127:3), but chiefly that the children of the promise were to be not simply the fruit of nature, but the gift of grace and the Lord was entreated of him, and Rebekah his wife conceived (cf. Romans 9:10).

Genesis 25:22
And the children struggled together within her. The verb is expressive of a violent internal commotion, as if the unborn children had been dashing against one another in her womb. Cf. the story of Acrisius and Praetus, who quarreled before birth about their subsequent dominion (Apollod; II. 2. 1). Vide Rosenmüller, Scholia, in loco. And she said, If it be so, why am I thus? Literally, If so, why thus (am) I? Of obscure import, but probably meaning, "If so," i.e. flit is the case that I have conceived, "for what am I thus?" what is the reason of these unwonted sensations that accompany my pregnancy? Aben Ezra, Calvin, Lange, Murphy); rather than, "If such be the sufferings of pregnancy, why did I seek to conceive?" (Rashi, Rosenmüller), or, why have I conceived? (Vulgate, Onkelos, Bush, Ainsworth), or, why do I yet live? (Syriac, Keil, Kalisch, Delitzsch). And she went to inquire of the Lord. Not by Urim (Bohlen), since this method of inquiring at the Deity did not then exist (Numbers 27:21); but either through a prophet,—Shem (Luther), Melchisedeck (Jewish interpreters), Heber (Lyra); more likely Abraham (Grotius, Ainsworth, Wordsworth, Kalisch, 'Speaker's Commentary'), or Isaac, the prophet nearest her (Lange),—or through herself by prayer, as in Psalms 34:5 (Calvin, Rosenmüller, Lange, Murphy, Inglis). The language seems to imply that by this time there was a regularly-appointed place for the worship of God by prayer and sacrifice—Theodoret suggests the family altar; Delitzsch, Hagar's well.

Genesis 25:23
And the Lord said unto her,—in a dream (Havernick), a form of revelation peculiar to primitive times (Genesis 15:1; Genesis 20:6; Genesis 28:12; Genesis 37:5; 90:5; 91:1; 96:2; cf. Job 4:13; Job 33:15); but whether communicated directly to herself, or spoken through the medium of a prophet, the Divine response to her interrogation assumed an antistrophic and poetical form, in which she was informed that her unborn sons were to be the founders of two mighty nations, who, "unequal in power, should be divided rivalry and antagonism from their youth"—Two nations are in thy womb (i.e. the ancestors and founders of two nations, vie; the Israelites and Idumeans), and two manner of people shall be separated from thy bowels;—literally, and two peoples from thy bowels (or womb) are separated, i.e. proceeding from thy womb, they shall be divided from and against each other—and the one people shall be stronger than the other people (literally, and people shall be stronger than people, i.e. the one shall prevail over the other); and the elder shall serve the younger—i.e. the descendants of the elder shall be subject to those of the younger. Vide inspired comments on this oracle in Malachi 1:2, Malachi 1:3 and Romans 9:12-33.

Genesis 25:24
And when her days to be delivered were fulfilled,—literally, and were fulfilled her days to bring forth; ἐπληρώθησαν αἱ ἡμέραι τοῦ τεκεῖν αὐτην (LXX.; cf. Luke 1:57; Luke 2:6). Jarchi accounts for the different phrase used of Thamar (Genesis 38:27), who also bore twins, by supposing that she had not completed her days, but gave birth to Pharez and Zarah in the seventh month (vide Rosenmüller, in loco)—behold, there were twins in her womb (cf. Genesis 38:27, where the full form of the word for twins is given).

Genesis 25:25
And the first came out red,—Adhmoni, πυῤῥάκης (LXX.), rufus (Vulgate), red-haired (Gesenius), of a reddish color (Lange), containing an allusion to Adham, the red earth—all over like an hairy garment. Literally, all of him as a cloak of hair (not, as the LXX; Vulgate, et alii, all of him hairy, like a cloak); the fur cloak, or hair mantle, forming one notion (Gesenius). The appearance of the child's body, covered with an unusual quantity of red hair, was "a sign of excessive sensual vigor and wildness" (Keil), "a foreboding of the animal violence of his character" (Kalisch), "the indication of a passionate and precocious nature" (Murphy). And they called his name Esau—"the hairy one," from an unused root signifying to be covered with hair (Gesenius).

Genesis 25:26
And after that came his brother out, and his hand took hold on Esau's heel. The inf. constr, standing for the finite verb. Not simply followed close upon the heels of Esau (Kalisch), but seized Esau's heel, as if he would trip him up (Keil, Murphy). It has been contended (De Wette, Schumann, Knobel) that such an act was impossible, a work on obstetrics by Busch maintaining that an hour commonly intervenes between the birth of twins; but practitioners of eminence who have been consulted declare the act to be distinctly possible, and indeed it is well known that "a multitude of surprising phenomena are connected with births" (Havernick), some of which are not greatly dissimilar to that which is here recorded. Delitzsch interprets the language as meaning only that the hand of Jacob reached out in the direction of his brother's heel, as if to grasp it; but Hosea 12:3 explicitly asserts that he had his brother's heel by the hand while yet in his mother's womb. And his name was called—literally, and he (i.e. one) called his name; καὶ ἐκάλεσε τὸ ὄνομα αὐτοῦ (LXX.); id circo appellavit eum (Vulgate; cf. Genesis 16:14; Genesis 27:36)—Jacob. Not "Successor," like the Latin secundus, from sequor (Knobel, Kalisch); but "Heel-catcher" (Rosenmüller, Gesenius, Keil, Lange, Murphy), hence Supplanter (cf. Genesis 37:36). And Isaac was threescore years old when she bare them. Literally, in the bearing of them, the inf. constr, taking the case of its verb—when she (the mother) bare them; ὄτε ἔτεκεν αὐτοὺς Ῥεβέκκα (LXX.); quum nati sunt parvuli (Vulgate); though, as Rebekah's name does not occur in the immediate context, and ילד is applied to the father (Genesis 4:18; Genesis 10:8, Genesis 10:13) as well as to the mother, the clause may be rendered when he (Isaac) begat them (Kalisch, Afford).

HOMILETICS
Genesis 25:19-26
The childless pair.
I. THE DISAPPOINTED HUSBAND.

1. The grievous affliction. Rebekah, the wife of Isaac, was barren. Though neither uncommon nor unjust, this was to Isaac

2. The earnest intercession. "Isaac entreated the Lord for his wife." Isaac's supplication was

3. The gracious response. "The Lord was entreated of Isaac, and Rebekah conceived. Note the character of God as the Hearer of prayer, the habitual practice of God, which is to listen to his people's supplications, the power which belongs to prayer of being able to prevail with God, and the special virtue which resides in united prayer (Matthew 18:19).

II. THE ANXIOUS WIFE.

1. The unwonted experience. In two respects the pregnancy of Rebekah was unusual. First, she had never conceived before; and secondly, the attendant sensations were uncommon. Great mercies are often accompanied by great discomforts to prevent gracious souls from resting in the gifts and neglecting the Giver.

2. The remarkable interrogation. "Rebekah went to inquire of the Lord." Her conduct was remarkable for the impatience it displayed, the piety it evinced, the faith it implied. If in her querulous exclamation there was sin, m her seeking to God with her anxiety there were grace and faith.

3. The mysterious oracle. This contained three distinct announcements: the first hopeful, that Rebekah should be the mother of twins; the second painful, that, besides being mutually antagonistic from their birth, her two sons should develop into hostile nations; the third unusual, that the elder should serve the younger.

III. THE HAPPY MOTHER.

1. Her days were fulfilled. A special mercy which pregnant mothers can appreciate.

2. Her sons were born. Another cause of rejoicing to a mother (John 16:21).

3. Her husband was spared. "Isaac was threescore years old when she bare them." A third mercy not always granted to mothers, to retain their husbands to participate in their maternal joys (1 Samuel 4:19).

Learn—

1. That children in a home are a special mark of Divine favor.

2. That anxious wives and mothers should carry their troubles to God's throne.

3. That the future histories and destinies of children are known to God, if not to their parents.

4. That mothers of families have peculiar joys as well as special sorrows.

HOMILIES BY R.A. REDFORD
Genesis 25:19-34
Divine purposes unfolded.
We are now entering a new stage of the sacred history, where we are looking less upon the development of one man's character than upon the unfolding purposes of Jehovah in the family with which he has made his covenant. Again we are in the region of—

1. Gracious interposition.

2. Supernatural assistance of human infirmity.

3. Prophetic announcements.

The atmosphere is that of the covenant. The children in the womb are two nations. The history of great peoples is anticipated.—R.

26 Chapter 26 

Verses 1-6
EXPOSITION
Genesis 26:1
And there was a famine in the land (of Canaan), beside the first (i.e. first recorded) famine that was in the days of Abraham—at least a century previous (vide Genesis 12:10). And Isaac—who, since his father's death, had been residing at Hagar's well in the wilderness of Beersheba (Genesis 25:11)—went unto Abimelech king of the Philistines unto Gerar (cf. Genesis 20:1, Genesis 20:2; Genesis 21:22). Seventy or eighty years having elapsed since Abraham's sojourn in Gerar, it is scarcely probable that this was the monarch who then reigned.

Genesis 26:2
And the Lord (Jehovah, i.e. the God of the covenant and of the promise) appeared unto him,—only two Divine manifestations are mentioned as having been granted to the patriarch. Either the peaceful tenor of Isaac's life rendered more theophanies in his case unnecessary; or, if others were enjoyed by him, the brief space allotted by the historian to the record of his life may account for their omission from the narrative. Though commonly understood as having occurred in Gerar (Keil, Lange, Murphy), this appearance, is perhaps better regarded as having taken place at Lahai-roi, and as having been the cause of Isaac's turning aside into the land of the Philistines (Calvin)—and said, Go not down into Egypt—whither manifestly he had been purposing to migrate, as his father had done on the occasion of the earlier dearth (Genesis 12:10). Jacob in the later famine was instructed to go down to Egypt (Genesis 46:3, Genesis 46:4); Abraham in the first scarcity was left at liberty to think and act for himself. Dwell in the land which I will tell thee of (i.e. Philistia, as appears from the preceding verse).

Genesis 26:3
Sojourn in this land,—viz; Philistia (Murphy, Alford), though otherwise regarded as Canaan (Lange, Keil, Calvin)—and I will be with thee, and will bless thee. Of this comprehensive promise, the first part was enjoyed by, while the second was distinctly stated to, Abraham (of. Genesis 12:2). God's presence with Isaac of higher significance than his presence with Ishmael (Genesis 21:20). For unto thee, and unto thy seed, will I give all these— הָאֶל, an archaism for הָאֵלֶּה (cf. Genesis 19:8, Genesis 19:25)—countries (i.e. Canaan and the surrounding lands), and I will perform the oath (vide Genesis 22:16) which I aware unto Abraham thy father.
Genesis 26:4
And I will make thy seed to multiply as the stars of heaven (vide Genesis 15:1-6), and will give unto thy seed all these countries (i.e. the territories occupied by the Canaanitish tribes); and in thy seed shall all the nations of the earth be blessed (cf. Genesis 12:3; Genesis 22:18).

Genesis 26:5
Because that Abraham obeyed (literally, hearkened to) my voice (a general description of the patriarch's obedience, which the next clause further particularizes), and kept my charge, custodierit custodiam (Calvin); observed my observances (Kalisch); the charge being that which is intended to be kept—my commandments,—i.e. particular injunctions, specific enactments, express or occasional orders (cf. 2 Chronicles 35:16)—my statutes,—or permanent ordinances, such as the Passover; literally, that which is graven on tables or monuments (compare Exodus 12:14)—and my laws—which refer to the great doctrines of moral obligation. The three terms express the contents of the Divine observances which Abraham observed.

Genesis 26:6
And Isaac dwelt in Gerar—as God had shown and enjoined him.

HOMILETICS
Genesis 26:1-6
A good man's perplexity.
I. THE CONTEMPLATED JOURNEY.

1. Its projected destinations. Egypt. Renowned for fertility, the land of the Pharaohs was yet no proper resort for the son of Abraham, the heir of Canaan, and the friend of God. It was outside the land of promise; it had been to Abraham a scene of peril, and it was not a place to which he was directed to turn. Considerations such as these should have operated to deter Isaac from even entertaining the idea of a pilgrimage to Egypt. But the behavior of this Hebrew patriarch is sometimes outdone by that of modern saints, who not simply project, but actually perform, journeys, of pleasure or of business, across the boundary line which separates the Church from the world, into places where their spiritual interests are endangered, and that too not only without the Divine sanction, but sometimes in express violation of that authority.

2. Its ostensible occasion. The famine. A severe trial, especially to a flock-master. It was yet by no means an exceptional trial, but one which had occurred before in the experience of the inhabitants of Canaan, and in particular of his father, and might possibly recur to himself, just as life's afflictions generally bear a singular resemblance to one another (1 Corinthians 10:13; 1 Peter 4:12). It was not an accidental trial, but had been appointed and permitted by that Divine wisdom without whose sanction no calamity can fall on either nation or individual, saint or sinner (Deuteronomy 32:39; Psalms 66:11; Amos 3:6). And just as little was it purposeless, being designed to initiate Isaac in that life discipline from which no child of God can escape (Acts 14:22; Hebrews 12:11; James 1:2, James 1:3).

3. Its secret inspiration. Unbelief. Jehovah, who had given the land to Isaac, could easily have maintained him in it notwithstanding the dearth, had it been his pleasure not to provide a way of escape. Had Isaac not at this time been walking somewhat by sight, it is probable his thoughts would not have turned to Egypt. Most of the saint's doubtful transactions and dangerous projects have a secret connection with the spirit of unbelief which causes to err.

II. THE DIVINE INTERPOSITION.

1. Prohibiting. "Go not down into Egypt." That Jacob subsequently went down to Egypt in obedience to Divine instructions is no proof that Isaac would have been blameless had he gone down without them. Abraham did so, but it is not certain that God approved of his conduct in that matter. Besides, though it could be shown that Abraham incurred no guilt and contracted no hurt by residence in Egypt, it would not follow that his son might venture thither with impunity and without sin. Hence the proposed journey was interdicted. So God in his word debars saints from going down to the unspiritual and unbelieving world to endamage or imperil their souls' higher interests.

2. Prescribing. "Dwell in the land which I shall tell thee of: sojourn in this land." It is always safest for the saint in seasons of perplexity to wait for and to follow the light from heaven. Sufficient guidance God has promised, through his Spirit, by his word, and in his providence, to enable gracious ones who wait upon his teaching to detect the path of duty and the place of safety.

3. Promising. For Isaac's encouragement the various promises of the Abrahamic covenant are repeated, renewed, and confirmed to himself for his father's sake; embracing promises of the Divine presence—"I will be with thee"—and the Divine blessing—"and will bless thee;" in which latter are comprehended the inheritance,—"all these countries,"—the seed.—"I will make thy seed to multiply,"—and the universal salvation—"in thy seed shall all the nations of the earth be blessed," which had been promised and guaranteed to Abraham by oath. So has God given to believers "exceeding great and precious promises" for Christ's sake, because of the covenant made with him, on the ground of the obedience rendered, and for the merit of the sacrifice presented, by him.

III. THE FILIAL OBEDIENCE. "Isaac dwelt in Gerar," having removed thither in compliance with the Divine instructions. Like Abraham's, Isaac's obedience was—

1. Minute, exactly following the Divine prescription.

2. Prompt, putting into immediate execution the Divine commandment.

3. Patient, remaining in the land of the Philistines till God in his providence indicated it was time to remove. So should Christ's followers obey.

HOMILIES BY R.A. REDFORD
Genesis 26:1-35
Line upon line, in God's teaching.
Isaac, like his father, has his time of sojourn among the Philistines. The events of his intercourse with the Abimelech of his day resemble those of the former patriarch, though there are differences which show that the recurrence is historical.

I. GOD REPEATS HIS LESSONS that they may make the deeper impression. The intention of the record is to preserve a certain line of Divine guidance. Isaac trod in the footsteps of Abraham. We have Isaac's wells, oaths, feast, Shebah—all following close upon those of the preceding generation.

II. The SAME PRESERVATION OF THE COVENANT RACE in the midst of heathens confirms that covenant. The same lesson of special providential protection and blessing is thus repeated and enforced. Again the same contrast of man's infirmity with God's unchangeableness. The perversity of the fleshly-minded man forming a marriage connection with heathen people, and bringing grief of mind to his parents, reveals the distinctness of the world from the kingdom of God.—R.



Verses 7-11
EXPOSITION
Genesis 26:7
And the men of the place (i.e. the inhabitants of Gerar) asked him (literally, asked, or made inquiries; probably first at each other, though ultimately the interrogations might reach Isaac himself) of his wife (being in all likelihood fascinated by her beauty); and he said,—falling into the same infirmity as Abraham (Genesis 12:13; Genesis 20:2)—She is my sister:—which was certainly an equivocation, since, although sometimes used to designate a female relative generally (vide Genesis 24:60), the term "sister" was here designed to suggest that Rebekah was his own sister, born of the same parents. In propagating this deception Isaac appears to have been actuated by a similar motive to that which impelled his father—for he feared to say, She is my wife; lest, said he (sc. to himself, the words describing the good man's secret apprehensions), the men of the place should kill me for Rebekah;—the historian adding, as the explanation of his fears—because she was fair to look upon (vide Genesis 24:16).

Genesis 26:8
And it came to pass, when he had been there a long time (literally, when were prolonged to him there the days), that Abimelech king of the philistines looked out at a window, and saw, and, behold, Isaac was sporting with Rebekah his wife—i.e. caressing and using playful liberties with her, which showed she was not a sister, but a wife—παίζοντα (LXX.), jocantem (Vulgate).

Genesis 26:9
And Abimelech called Isaac, and said, Behold, of a surety she is thy wife: and how saidst thou, She is my sister? And Isaac said unto him, Because I said (sc. in my heart, or to myself), Lest I die for her.
Genesis 26:10
And Abimelech said, What is this thou hast done unto us? one of the people might lightly have lain with thy wife,—literally, within a little (cf. Psalms 73:2; Psalms 119:87) one of the people might have lain with thy wife—and thou shouldest—i.e. (within a little) thou mightest—have brought (or caused to come) guiltiness upon us (cf. Genesis 20:9, where חַטָּאָה is used instead of אָשָׁם).

Genesis 26:11
And Abimelech charged all his (literally, the) people, saying, He that toucheth—in the sense of injureth (cf. Joshua 9:19; Psalms 105:15)—this man or his wife shall surely be put to death. The similarity of this incident to that related in Genesis 20:1-18. concerning Abraham in Gerar may be explained without resorting to the hypothesis of different authors, The stereotyped character of the manners of antiquity, especially in the East, is sufficient to account for the danger to which Sarah was exposed recurring in the case of Rebekah three quarters of a century later. That Isaac should have resorted to the miserable expedient of his father may have been due simply to a lack of originality on the part of Isaac; or perhaps the recollection of the success which had attended his father's adoption of this wretched subterfuge may have blinded him to its true character. But from whatever cause resulting, the resemblance between the two narratives cannot be held as destroying the credibility of either, and all the more that a careful scrutiny will detect sufficient dissimilarity between them to establish the authenticity of the incidents which they relate.

HOMILETICS
Genesis 26:7-11
A good man's transgression.
I. A LIE TOLD.

1. An unmitigated lie. It was scarcely entitled to claim the apology of being what Abraham's falsehood was, an equivocation, Rebekah not being Isaac's half-sister, but cousin.

2. A deliberate lie. Asked about his relations to Rebekah, he coolly replies that they are sister and brother. He had no right to suppose his interrogators had ulterior designs against Rebekah's honor.

3. A cowardly lie. All falsehoods spring from craven fear—fear of the consequences that may flow from telling the honest truth.

4. A dangerous lie. By his wicked suppression of the truth he was guilty of imperiling the chastity of her whom he sought to protect. Almost all falsehoods are perilous, and most of them are mistakes.

5. An unnecessary lie. No lie ever can be necessary; but least of all could this have been, when God had already promised to be with him in the land of the Philistines.

6. An unbelieving lie. Had Isaac's faith been active, he would hardly have deemed it needful to disown his wife.

7. A wholly worthless lie. Isaac might have remembered that twice over his father had resorted to this miserable stratagem, and that in neither instance had it sufficed to avert the danger which he dreaded. But lies generally are wretched hiding-places for endangered bodies or anxious souls.

II. A LIE DETECTED.

1. God by his providence assists in the detection of liars. By the merest accident, as it might seem, Abimelech discovered the true relationship of Isaac and Rebekah; but both the time, place, and manner of that discovery were arranged by God. So the face of God is set against them that do evil, even though they should be his own people.

2. Liars commonly assist in their own detection. Truth alone is sure-footed, and never slips; error is liable to stumble at every step. It is difficult to maintain a disguise for any lengthened period. The best fitting mask is sure in time to fall off. Actions good in themselves often lead to the detection of crimes.

III. A LIE REPROVED. The conduct of Isaac Abimelech rebukes—

1. With promptitude. Sending for Isaac, he charges him with his sin. It is the part of a true friend to expose deception whenever it is practiced, and, provided it be done in a proper spirit, the sooner it is done the better. Sin that long eludes detection is apt to harden the sinning heart and sear the guilty conscience.

2. With fidelity. Characterizing it as

3. With forgiveness. That Abimelech did not intend to exact punishment from Isaac, or even cherish resentment against him in consequence of his behavior, he proved by charging his people to beware of injuring in any way either Isaac or Rebekah. It is good and beautiful when mercy seasons judgment, and the reproofs of friendship are accompanied by messages of love.



Verses 12-22
EXPOSITION
Genesis 26:12
Then Isaac sowed in that land,—viz; Philistia. Though a distinct advance on the purely nomadic life pursued by Abraham, this did not imply fixed property in, or even permanent settlement on, the soil, "but only annual tenancy" thereof. Robinson (1. 77) mentions a colony of the Tawarah Arabs, about fifty families, living near Abu Zabel, in Egypt, who cultivated the soil and yet dwelt in tents. "The Biblical patriarchs were not mere Bedawin wanderers, like those who now occupy the Eastern deserts. They had large herds of cattle, which genuine Bedawins have not; they tilled the ground, which these robbers never do; and they accommodated themselves, without difficulty or reluctance, to town and city when necessary, which wild Arabs cannot endure"—and received in the same year an hundred-fold—literally, an hundred measures, i.e. for each measure of that which he sowed; an exceptional return even for Philistia, though "the country is no less fertile than the very best of the Mississippi Valley"; and Arab grain stores at Nuttar-abu-Sumar, in the vicinity of Gaza, still proclaim the remunerative yield of its harvests. Herodotus speaks of two and three hundred-fold as having been reaped on the plain of Babylonia; but in Palestine the usual rate of increase was from thirty to a hundred-fold (vide Matthew 13:23). The reading "an hundred of barley" (LXX; Syriac, Michaelis) is not to be preferred to that in the Textus Receptus. And the Lord blessed him—as he had promised (Genesis 26:3).

Genesis 26:13
And the man waxed great,—like his father before him (cf. Genesis 24:1, Genesis 24:35)—and went forward,—literally, went going, the verb followed by the infinitive expressing constant growth or progressive increase (cf. Genesis 8:3; Genesis 12:9; 4:24)—and grew until he became very great—"as any other farmer would who reaped such harvests" ('Land and Book').

Genesis 26:14
For he had (literally, there was to him) possession of flocks, and possession of herds, and great store of servants:—γεώργια πολλά (LXX.), i.e. much husbandry, the abstract being put for the concrete, "implying all manner of work and service belonging to a family, and so servants and tillage of all sorts" (Ainsworth); but the reference rather seems to be to the number of his household, or domestic slaves, plurimum familiae (Vulgate)—and the Philistines envied him. The patriarch's possessions (mikneh, from kanah, to acquire) excited jealous feeling (from root kana, to burn) in the breasts of his neighbors (cf. Ecclesiastes 4:4).

Genesis 26:15
For all the wells which his father's servants had digged in the days of Abraham his father (vide Genesis 21:30), the philistines had stopped them, and filled them with earth. This act, commonly regarded as legitimate in ancient warfare, was practically to Isaac an act of expulsion, it being impossible for flocks and herds to exist without access to water supplies. It was probably, as the text indicates, the outcome of envy, rather than inspired by fear that Isaac in digging and possessing wells was tacitly claiming the ownership of the land.

Genesis 26:16
And Abimelech said unto Isaac (almost leading to the suspicion that the Philistine monarch had instigated the outbreak of hostilities amongst his people), Go from us (a royal command rather than a friendly advice); for thou art much mightier than we. The same apprehension of the growing numbers and strength of Isaac's descendants in Egypt took possession of the heart of Pharaoh, and led to their enslavement (vide Exodus 1:9).

Genesis 26:17
And Isaac—perhaps not without remonstrance, but without offering resistance, as became a saint (Matthew 5:5; Romans 12:17, Romans 12:18; Hebrews 12:14; 1 Peter 3:9)—departed thence (i.e. from Gerar), and pitched his tent in the valley of Gerar,—a valley or nahal meant a low, flat region watered by a mountain stream. The Wady Gerar has been identified with the Joorf-el-Gerar, the rush or rapid of Gerar, three hours south-east of Gaza—and dwelt there.

Genesis 26:18
And Isaac digged again—literally, returned and digged, i.e. re-dug (cf. 2. Kings Genesis 20:5)—the wells of water, which they (the servants of Abraham) had digged in the days Of Abraham his father;—from which it appears that Abraham had digged other wells besides that of Beersheba (Genesis 21:31)—for the Philistines had stopped them after the death of Abraham:—which was a violation of the league into which Abimelech had entered with the patriarch (vide Genesis 21:23)—and he called their names after the names by which his father had called them—and with which Isaac was sufficiently acquainted.

Genesis 26:19
And Isaac's servants digged in the valley, and found there a well of springing water. Literally, living water (cf. Le Genesis 14:5, Genesis 14:6; Zechariah 14:8; Revelation 21:6).

Genesis 26:20
And the herdmen of Gerar—i.e. Abimelech's servants (Genesis 21:25)—did strive with Isaac's herdmen,—as Lot's with those of Abraham (Genesis 13:7)—saying, The water is ours:—literally, to us (belong) the waters—and he called the name of the well Esek ("Strife"); because they strove with him—the verb being עָשַׂק, to strive about anything.

Genesis 26:21
And they digged another well (Isaac having yielded up the first), and strove for that also:—"The beginning of strife is as when one letteth out water" (Proverbs 17:14) and he called the name of it Sitnah—"Contention" (from שָׂטָן, to lie in wait as an adversary; whence Satan); probably in Wady-es-Shutein, near Rehoboth (vide infra).

Genesis 26:22
And he removed from thence (yielding that too), and digged another well; and for that they strove not (perhaps as being beyond the boundaries of Gerar): and he called the name of it Reheboth;—i.e. "Wide spaces" (hence "streets," Genesis 19:2); from רָחַב, to be or become broad; conjectured to have been situated in the Wady Ruhaibeh, about eight and a half hours to the south of Beersheba, where are still found a well named Bir-Rohebeh and ruins of a city of the same name—and he said, For now the Lord hath made room (literally, hath made a broad space) for us, and we shall be fruitful in the land.
HOMILETICS
Genesis 26:12-22
A good man's prosperity.
I. WHENCE IT PROCEEDED.

1. The industry of Isaac. "Isaac sowed in that land, and received in the same year an hundredfold." An intimate connection subsists between diligence and prosperity.

2. The blessing of God. "And the Lord blessed him. As without Divine assistance the best contrived and most laboriously applied means may fail in the accumulation of material goods, so with heavenly succor the least likely instruments can achieve success. The harvests of the farmer depend more upon the goodness of God than upon the excellence of the plough (cf. Psalms 127:1, Psalms 127:2).

II. IN WHAT IT RESULTED.

1. The envy of the Philistines. Envy, one of the works of the flesh (Galatians 5:19; James 4:5), a frequent characteristic of evil men (1 Corinthians 3:3; Titus 3:3), an occasional infirmity of pious souls (1 Corinthians 3:3; Philippians 1:15; 1 Peter 2:1), and straitly forbidden by the law of God (Exodus 20:17; Psalms 37:1; James 5:9), is commonly excited by observing the prosperity of others (Psalms 37:7; Psalms 73:7; Ecclesiastes 4:4; cf. Rachel and Leah, Genesis 30:1, Genesis 30:15; Joseph's brethren, Genesis 37:4-11, Genesis 37:19, Genesis 37:20; Acts 7:9; Miriam and Aaron, Numbers 12:1-10; the princes of Darius, Daniel 4:4), is usually accompanied with some degree of hatred (Cain, Genesis 4:4 8; Sarah, Genesis 16:5, Genesis 16:6; Laban, Genesis 31:5), and inevitably tends, as in the case of the Philistines, to hostility, secret or open.

2. The suspicion of Abimelech. The growing power of the patriarch had filled the monarch's mind with alarm. Interpreting the character of Isaac by his own, he conceived it impossible to possess large resources without using them to acquire dominion over others. Modern kings and statesmen are scarcely further advanced, the prosperity of neighboring empires being commonly regarded as a menace to the liberties of their own. It is the mission of Christianity, as regards both nations and individuals, to show how power of every kind can be possessed without injury, and wielded with advantage, to the highest interests of others.

III. HOW IT WAS MAINTAINED. By—

1. Patience, or the exhibition of a meek and unresisting spirit in submitting to injury. When Abimelech requested him to leave the town of Gerar, he left. When the Philistines filled up his father's wells, he quietly dug them out again. When the herdmen of Gerar wrangled with his shepherds about a spring, he simply gave it up, and sought another; and when this too was disputed, he retired and sank a third. And all the while his flocks and herds kept on multiplying. A beautiful example of the spirit which Christ has enjoined (Matthew 5:39-42): and of the promise which Christ has made (Matthew 5:5) to his followers.

2. Perseverance, or the diligent exercise of means in selecting pasture grounds and digging wells; not permitting himself to be discouraged by the opposition of his neighbors, but, while peacefully allowing himself to be despoiled, steadily attending to his business. An illustration of that quiet, determined, and unwearied application which often contributes more to success in life than brilliant abilities.

3. Piety, or the grateful recognition of God's hand in putting an end to the irritation and annoyance of his neighbors, and giving him at last a comfortable settlement at Rehoboth. It is grace in God which affords quiet neighborhoods to reside in, easy circumstances to live in, and hopeful futures to trust in; and it is piety in us to acknowledge that grace.

Learn—

1. That there is only one royal road to material prosperity, viz; diligence and devotion.

2. That if material prosperity can procure comforts, it is also attended by drawbacks.

3. That material prosperity is often thrown away in litigation when it might be preserved by submission.

4. That material prosperity should stir the heart's gratitude to God.

HOMILIES BY J.F. MONTGOMERY
Genesis 26:22
Digging wells of salvation.
"And he removed from thence, and digged another well." Historically, an instance of a meek and quiet spirit in contact with the world. Wells precious. Often formed with much labor. Herdsmen of Gerar took what Isaac had digged. Twice he yielded for the sake of peace. Then he digged another, and for it they strove not. His example (cf. Matthew 5:39; 1 Corinthians 6:7). But we may also observe a typical significance. Wells, fountains, sources of "living water" (Isaiah 12:3; Zechariah 13:1) connected with spiritual blessings (cf. 1 Corinthians 10:4 with John 4:14, and John 7:39).

I. ISAAC DIGGED, to find "the gift of God" (common. Eastern name for water). The gift is from God alone (Isaiah 44:3; Zechariah 12:10). His will to bless appears through the whole Bible—in the first formation of man, and in care for the salvation of sinners (Luke 19:10). But many, though thirsty, do not seek living water. They have not peace. Separation from God brings unrest (Isaiah 57:20). But the cause is not believed, and the way of comfort not loved. Many try all ways to find peace except the right one. They will follow preachers, or take up systems, or join associations. But Christ's word is "Come unto me." Again, many will not dig; content merely to wish. God who bestows the gift has appointed means (Matthew 11:12). These do not really desire a work of grace in their souls. Want to be made safe, not to be renewed; to be delivered from fear, but not disturbed just now. Hence do not search their Bibles (Psalms 119:130), or pray for the Holy Spirit (Ezekiel 37:9), or care for the salvation of others (1 John 3:17). It is God's will we should dig. He may send a blessing unsought. But usually he works through means. The Bible, prayer, the Lord's table, Christian converse, Christian work (Proverbs 11:25), all are as wells, means for getting the water of life; nothing in themselves, yet made effectual where the blessing is desired.

II. HINDRANCES. Let none expect to possess wells of salvation without. They form the trial of faith (1 Peter 1:7). From those who love not God. A Christian member of a worldly family, or cast among careless associates, meets many hindrances. They may be open or veiled; in opposition or in mistaken kindness. And time for prayer is intruded on, and work for God is hindered, and a constant opposing influence is felt to chill the love of God. Or the hindrance may be from within. In prayer the mind overpowered by intrusive thoughts; besetting sins constantly gaining the victory; our spirits not in harmony with the "still small voice." Remember it is God's will through trial to give victory (1 Corinthians 10:13). Amalek fought against Israel (Exodus 17:1-16.) as the herdsmen strove against Isaac, but the way of victory was the same in both instances—trust and perseverance.

III. DIGGED ANOTHER WELL (Galatians 6:9). Will the Lord fail his people though surrounded by hindrances? Is some means of grace debarred? Is some line of Christian work, some way of Christian progress, closed against thee? Dig another well. Seek and pray for other channels in which to consecrate thy life. Perhaps the real foe hindering thee was self-will, and God has helped thee to put down self. Jesus cried, "Come unto me and drink." Whatever be the well, he is the source of its spring. Make it clear to your own heart that you are pressing to him. Tell God that it is indeed so. Then in some form or other the prayer, "Spring up, O well," shall have an abundant answer.—M.



Verses 23-35
EXPOSITION
Genesis 26:23
And he (viz; Isaac) went up from thence (Rehoboth, where latterly he had been encamped) to Beer-sheba—a former residence of Abraham (Genesis 21:33), situated "near the water-shed between the Mediterranean and the Salt Sea" (Murphy), hence approached from the low-lying wady by an ascent.

Genesis 26:24
And the Lord appeared unto him the same night (i.e. the night of his arrival at Beersheba), and said (in a dream or vision), I (the pronoun is emphatic) am the God (the Elohim) of Abraham thy father (the language is expressive not alone of the covenant relationship which subsisted between Jehovah and the patriarch while the latter lived, but also of the present continuance of that relationship, since Abraham, though dead, had not ceased to he): fear not (cf. Genesis 15:1, in which the same encouraging admonition is addressed to Abraham after his battle with the kings), for I am with thee, and will bless thee, and multiply thy seed—a repetition of promises already given to himself (vide Genesis 26:3, Genesis 26:4)—for my servant Abraham's sake—a reason declaring God's gracious covenant, and not personal merit, to be the true source of blessing for Isaac.

Genesis 26:25
And he (i.e. Isaac, in grateful response to the Divine Promiser who had appeared to him) builded an altar there,—the first instance of altar building ascribed to Isaac; "those erected by his father no doubt still remaining in the other places where he sojourned" (Inglis) and called upon the name of the Lord,—i.e. publicly celebrated his worship in the midst of his household (vide on Genesis 12:7, Genesis 12:8)—and pitched his tent there (the place being now to him doubly hallowed by the appearance of the Lord to himself as well as to his father): and there Isaac's servants digged a well—a necessary appendage to a flockmaster's settlement.

Genesis 26:26
Then (literally, and) Abimelech went to him from Gerar,—the object of this visit was to resuscitate the alliance which had formerly existed between the predecessor of Abimelech and Abraham (Genesis 21:22-32); yet the dissimilarity between the two accounts is so great as to discredit the hypothesis that the present is only another version of the earlier transaction—and Ahuzzath one of his friends,— מֵרֵעֵהוּ ; neither ὁ νυμφαγωγὸς αὐτοῦ (LXX.), nor a suite or number of his friends (Onkelos), nor one of his friends (A.V.); but his friend, and probably his privy councilor (Keil, Kalisch, Murphy), whose presence along with the monarch and his general marks the first point of difference between the present and the former incident—and Phichol (vide Genesis 21:22) the chief captain of his army.
Genesis 26:27
And Isaac said unto them, Wherefore— מַדּוּעַ, contr, from מָה יָדוּעַ, what is taught?—for what reason (cf. τί μαθών)—come ye to me, seeing (literally, and) ye hate me, and have sent me away from you? While animadverting to the personal hostility to which he had been subjected, Isaac says nothing about the wells of which he had been deprived: a second point of difference between this and the preceding narrative of Abraham's covenant with the Philistine king.

Genesis 26:28
And they said, We saw certainly—literally, seeing we saw, i.e. we assuredly perceived, or, we have indeed discovered. Abimelech and his ministers first explain the motive which has impelled them to solicit a renewal of the old alliance—that the Lord was with thee:—the use of Jehovah instead of Elohim, as in Genesis 21:22, does not prove that this is a Jehovistic elaboration of the earlier legend. Neither is it necessary to suppose that the term Jehovah is a Mosaic translation of the epithet employed by Abimelech (Rosenmüller). The long-continued residence of Abraham in Gemr and Beersheba afforded ample opportunity for Abimelech becoming acquainted with the patriarch's God. The introduction of Jehovah into the narrative may be noted as a third point of dissimilarity between this and the previous account—and we said, Let there he now an oath—i.e. a treaty secured by an oath or self-imprecation on the transgressor (cf. Genesis 24:41; Deuteronomy 29:11, Deuteronomy 29:13)—betwixt us, even betwixt us and thee,—a farther particularization of the parties to the covenant for the sake of emphasis—and let us make a covenant with thee. The phrase "to cut a covenant," here used in a so-called Jehovistic portion of the history, occurs in Genesis 21:27, Genesis 21:32, which confessedly belongs to the fundamental document.

Genesis 26:29
That thou wilt do us no hurt,—literally, if thou wilt do us evil (sc. thy curse come upon thee!); the force being to negative in the strongest way possible any intention of injury (cf. Genesis 21:23)—as we have not touched thee,—i.e. injured thee; which was not true, as they, through their servants, had robbed Isaac of at least two wells—and as we have done unto thee nothing but good,—Abimelech's estimate of his own behavior, if exceedingly favorable to himself, is at least natural (vide Proverbs 16:2)—and have sent thee away in peace (without open violence certainly, because of Isaac's yielding, but scarcely without hostility): thou art now the blessed of the Lord. Regarded by some as an instance of adroit and pious flattery, these words are perhaps better understood as explaining either why Isaac should overlook the injuries which they had done to him (Calvin, Bush), or why he should grant them the oath which they desired (Ainsworth),—he requiring no guarantee of safety from them, since Jehovah was on his side (Murphy),—or why they had been stirred up to seek his favor and alliance (Rosenmüller).

Genesis 26:30
And he made them a feast,—so Lot did to the angels (Genesis 19:3). There is no mention of any banquet in the case of Abraham's covenant, which may be noted as another point of difference between the two transactions. A similar entertainment accompanied Jacob's covenant with Laban (Genesis 31:54); while in the Mosaic system the sacrificial meal formed an integral part of the regularly-appointed sacrificial worship (Le Genesis 7:15, 31; Deuteronomy 12:7, Deuteronomy 12:17; vide Kurtz, 'Sacrificial Worship,' § 79)—and they did eat and drink.
Genesis 26:31
And they rose up betimes in the morning, and sware one to another—literally, a man to his brother. On the derivation of the verb to swear from the word for seven, see Genesis 21:23—and Isaac sent them away, and they departed from him in peace.
Genesis 26:32
And it came to pass the same day (i.e. the day of the treaty), that Isaac's servants came, and told him concerning the well which they had digged,—the operation of sinking this well had probably commenced on the day of Abimelech's arrival at Beersheba (vide Genesis 26:25). Almost immediately on the king's departure the well-diggers returned to the patriarch's encampment to report the success of their operations—and said unto him, We have found water. The LXX; mistaking לוֹ, to him, for לֹא, not, read, "We have not found water;" the incorrectness of which is sufficiently declared by what follows.

Genesis 26:33
And he called it Shebah ("Oath;" which he would certainly not have done had it not been a well): therefore the name of the city (which ultimately gathered round the well) is Beersheba—i.e. the well of the oath (vide Genesis 21:31). Isaac must have perfectly understood that the place had been so named by his father three quarters of a century previous; but either the name had been forgotten by others, or had not come into general use amongst the inhabitants, or, observing the coincidence between his finding a well just at the time of covenanting with Abimelech and the fact that his father's treaty was also connected with a well, he wished to confirm and perpetuate the early name which had been assigned to the town. It is not certain that this was Abraham's well which had been rediscovered; the probability is that it was another, since at Bir-es-Sheba two wells are still in existence (vide Genesis 21:31) unto this day—an expression used throughout Genesis to describe events separated from the age of Moses by several centuries (vide Genesis 19:37, Genesis 19:38; Genesis 22:14; Genesis 32:32).

Genesis 26:34
And Esau was forty years old—literally, a son of forty years; the age of Isaac when he married Rebekah (Genesis 25:20)—when he took to wife Judith (Jehudith, "Celebrated," "Praised,'' if Shemitic; but the name is probably Phoenician) the daughter of Beeri—("of a well"? "The Well-finder," vide Genesis 36:24)—the Hittits, and Bashemath ("Sweet-smelling," "Fragrant") the daughter of Elon the Hittite)—adding to them afterwards Mahalath the daughter of Ishmael, and sister of Nebajoth (Genesis 28:9). On Esau's wives vide Genesis 36:2, Genesis 36:3.

Genesis 26:35
Which were a grief of mind (literally, bitterness of spirit) unto Isaac and to Rebekah—possibly because of their personal characters, but chiefly because of their Canaanitish descent, and because in marrying them Esau had not only violated the Divine law which forbade polygamy, but also evinced an utterly irreligious and unspiritual disposition.

HOMILETICS
Genesis 26:23-35
A good man's environment.
I. ISAAC AND JEHOVAH.

1. Jehovah's grace to Isaac.

2. Isaac's gratitude to Jehovah.

II. ISAAC AND ABIMELECH.

1. Abimelech's request of Isaac.
2. Isaac's reception of Abimelech.

3. Solemn adjuration. "And they swore one to another." Though religion does not lie within the sphere of politics, politics lie within the sphere of religion. Nothing should be done by a good man that he cannot sanctify by the word of God and prayer (Colossians 3:17, Colossians 3:23).

4. Peaceful dismissal. "Isaac sent them away, and they departed from him in peace." Those who come for peace should never go without peace. It is the saint's interest as well as duty to follow after peace (Matthew 5:9). No sooner had Isaac dismissed Abimelech and his ministers, than his servants came with tidings of their successful operations in sinking a well. Peace-makers seldom fail to find a recompense (James 3:18).

III. ISAAC AND ESAU.

1. Esau's sinful marriage.

2. Isaac's bitter grief.

Learn—

1. That God's gracious visits to his people are always admirably suited to their needs in respect of time, place, and manner.

2. That when a man's ways please God he maketh even his enemies be at peace with him.

3. That while a wise son maketh a glad father, a foolish son is the heaviness of his mother.

27 Chapter 27 

Verses 1-14
EXPOSITION
Genesis 27:1
And it came to pass, that when Isaac was old,—according to the generally accepted calculation, in his one hundred and thirty-seventh year. Joseph, having been introduced to Pharaoh in his thirtieth year (Genesis 41:46), and having been thirty-nine years of age (Genesis 45:6) when his father, aged one hundred and thirty (Genesis 47:9), came down to Egypt, must have been born before Jacob was ninety-one; consequently, as his birth occurred in the fourteenth year of Jacob's sojourn in Mesopotamia (cf. Genesis 30:25 with Genesis 29:18, Genesis 29:21, Genesis 29:27), Jacob's flight must have taken place when he was seventy-seven. But Jacob was born in Isaac's sixtieth year (Genesis 25:26); hence Isaac was now one hundred and thirty-seven. There are, however, difficulties connected with this reckoning which lay it open to suspicion. For one thing, it postpones Jacob's marriage to an extremely late period. Then it takes for granted that the term of Jacob's service in Padan-aram was only twenty years (Genesis 31:41), whereas it is not certain whether it was not forty, made up, according to the computation of Kennicott, of fourteen years' service, twenty years' assistance as a neighbor, and six years of work for wages. And, lastly, it necessitates the birth of Jacob's eleven children in the short space of six years, a thing which appears to some, it not impossible, at least highly improbable. Adopting the larger number as the term of Jacob's sojourn in Mesopotamia, Isaac would at this time be only one hundred and seventeen (vide 'Chronologer of Jacob's Life,' 31.41)—and his eyes were dim,—literally, were failing in strength, hence becoming dim (1 Samuel 3:2). In describing Jacob's decaying vision a different verb is employed (Genesis 48:10)—so that he could not see,—literally, from seeing; מִן with the inf. constr, conveying the idea of receding from the state of perfect vision—he called Esau his eldest son,—Esau was born before his twin brother Jacob (Genesis 25:25)—and said unto him, My son:—i.e. my special son, my beloved son, the language indicating fondness and partiality (Genesis 25:28)—and he (Esau) said unto him, Behold, here am I.

Genesis 27:2
And he (i.e. Isaac) said, Behold now, I am old, and know not the day of my death. Isaac had manifestly become apprehensive of the near approach of dissolution. His failing sight, and probably the recollection that Ishmael, his half-brother, had died at 137 (if that was Isaac's age at this time; wide supra), occasioned the suspicion that his own end could not be remote, though he lived forty-three or sixty-three years longer, according to the calculation adopted, expiring at the ripe age of 180 (vide Genesis 30:28).

Genesis 27:3
Now therefore take, I pray thee, thy weapons,—the word "weapon" signifying a utensil, vessel, or finished instrument of any sort (cf. Genesis 14:1-24 :53; Genesis 31:37; Genesis 45:20). Here it manifestly denotes weapons employed in hunting, and in particular those next specified—thy quiver—the ἅπαξ λέγομενον, תְּלִי : from תָּלָה to hang, properly is "that which is suspended;" hence a quiver, φαρέτραν (LXX.), pharetram (Vulgate), which commonly depends from the shoulders or girdle (Aben Ezra, Rosenmüller, Keil, Kalisch, et alii), though by some it is rendered "sword" (Onkelos; Syriac)—and thy bow (vide Genesis 21:16), and go oat to the field,—i.e. the open country inhabited by wild beasts, as opposed to cities, villages, or camps (cf. Genesis 25:27)—and take me some venison—literally, hunt for me hunting, i.e. the produce of hunting, as in Genesis 25:28.

Genesis 27:4
And make me savory meat,—"delicious food," from a root whose primary idea is to taste, or try the flavor, of a thing. Schultens observes that the corresponding Arabic term is specially applied to dishes made of flesh taken in hunting, and highly esteemed by nomad tribes—such as I love (cf. Genesis 25:28, the ground of his partiality for Esau), and bring it to me, that I may eat;—"Though Isaac was blind and weak in his eyes, yet it seem-eth his body was of a strong constitution, seeing he was able to eat of wild flesh, which is of harder digestion" (Willet)—that—the conjunction בַּעֲבוּר followed by a future commonly expresses a purpose (cf. Exodus 9:14)—my soul may bless thee—notwithstanding the oracle (Genesis 25:23) uttered so many (fifty-seven or seventy-seven) years ago, Isaac appears to have clung to the belief that Esau was the destined heir of the covenant blessing; quoedam fuit coecitatis species, quae illi magis obstitit quam externa oeulorum caligo (Calvin)—before I die.
Genesis 27:5
And Rebekah (who, though younger than Isaac, must also have been old) heard when Isaac spake—literally, in the speaking of Isaac; בְּ with the inf. forming a periphrasis for the gerund, and being commonly rendered by when (Genesis 14:1-24 :30; Genesis 31:18), the subordinated noun being changed in translation into the subject of the sentence—to Esau his son (to which the "her son" of Genesis 27:6 stands in contrast). And Esau went to the field to hunt for venison,—literally, to hunt hunting. (vide on Genesis 27:3) and to bring it—i.e. "the savory meat" or "delicious food," as directed (Genesis 27:4).

Genesis 27:6, Genesis 27:7
And Rebekah spake unto Jacob her son,—i.e. her favorite, in contrast to Esau, Isaac's son (Genesis 27:5)—saying, Behold, I heard thy father speak unto Esau thy brother, saying, Bring me venison (vide on Genesis 27:3), and make me savory meat, that I may eat (literally, and I shall eat), and bless thee—the lengthened form of the future in this and the preceding verb (cf. וְאֹכֵלָה in Genesis 27:4) is expressive of Isaac's self-excitement and emphatic determination—before the Lord. The word Jehovah, by modern criticism regarded as a sign of divided authorship, is satisfactorily explained by remembering that Rebekah is speaking not of the blessing of God's general providence, but of the higher benediction of the covenant (Hengstenberg). The phrase, though not included in Isaac's address to Esau, need not be regarded as due to Rebekah's invention. She may have understood it to be implied in her husband's language, though it was not expressed (cf. Genesis 14:20). That it was designedly omitted by Isaac in consequence of the worldly character of Esau appears as little likely as that it was deliberately inserted by Rebekah to whet her favorite's ambition (Kalisch). As to meaning, the sense may be that this patriarchal benediction was to be bestowed sincerely (Menochius), in presence and by the authority of God (Ainsworth, Bush, Clericus); but the use of the term Jehovah rather points to the idea that Rebekah regarded Isaac simply "as the instrument of the living and personal God, who directed the concerns of the chosen race (Hengstenberg). Before my death. Since Rebekah makes no remark as to the groundlessness of Isaac's fear, it is not improbable that she too shared in her bed-ridden husband's expectations that already he was "in the presence of" his end.

Genesis 27:8
Now therefore, my son,—Jacob at this time was not a lad, but a grown man of mature years, which shows that in the following transaction he was rather an accomplice than a tool—obey my voice according to that which I command thee. We can scarcely here think of a mother laying her imperative instructions on a docile and unquestioning child; but of a wily woman detailing her well-concocted scheme to a son whom she discerns to be possessed of a like crafty disposition with herself, and whom she seeks to gain over to her stratagem by reminding him of the close and endearing relationship in which they stand to one another.

Genesis 27:9, Genesis 27:10
Go now to the flock, and fetch me—literally, take for me, i.e. for my purposes (cf. Genesis 15:9)—from thence two good kids of the goats. According to Jarchi kids were selected as being the nearest approach to the flesh of wild animals. Two were specified, it has been thought, either to extract from both the choicest morsels (Menochius), or to have the appearance of animals taken in hunting (Rosenmüller), or to make an ample provision as of venison (Lunge), or to make a second experiment, if the first failed (Willet). And I will make them—probably concealing any difference in taste by means of condiments, though Isaac's palate would not be sensitive in consequence of age and debility—savory meat for thy father, such as he loveth (vide Genesis 27:4): and thou shalt bring it to thy father, that he may eat (literally, and he shall eat), and that he may bless thee— בַּעֲבֻר אֲשֶר, in order that, from the idea of passing over to that which one desires to attain; less fully in Genesis 27:4—before his death. Clearly Rebekah was anticipating Isaac's early dissolution, else why this indecent haste to forestall Esau? There is no reason to surmise that she believed any connection to subsist between the eating and the benediction, though she probably imagined that the supposed prompt obedience of Isaac's son would stimulate his feeble heart to speak (Rosenmüller).

Genesis 27:11
And Jacob said to Rebekah his mother, Behold, Esau my brother is a hairy man (vide Genesis 25:25) and I am a smooth man— חָלָק, smooth (opposed to שָׂעִיר," hairy); the primary idea of which is to cut off the hair. Cf. χαλκός χάλιξ κόλαξ γλυκός, γλοῖος γλίσχρος; glacies, glaber, gladius, glisco; gluten, glatt, gleiten, glas—all of which convey the notion of smoothness.

Genesis 27:12
My father peradventure will feel me, and I shall seem to him as a deceiver;—literally, shall be in his eyes as a scorer (Keil, Lange), with the idea of mocking at his aged sire's infirmities—ὡς καταφρονῶν (LXX.); or as a deceiver, an imposter, one who causes to go astray (Vulgate, Rosenmüller, Ainsworth, Murphy); though perhaps both senses should he-included, the verb תָּעע, to scoff, meaning primarily to stammer, and hence to mislead by imperfect speech, and thus to cause to wander or lead astray, תָּעָה,—and I shall bring a curse — קְלָלָה—(from קָלַל, to be light, hence to be despised) signifies first an expression of contempt, and then a more solemn imprecation—upon me, and not a blessing.

Genesis 27:13
And his mother said unto him, Upon me be thy curse, my son (cf. Genesis 43:9; 1 Samuel 25:24; 2 Samuel 14:9; Matthew 27:25). Tempted to regard Rebekah's words as the utterance of a bold and unscrupulous woman (Aben Ezra), we ought perhaps to view them as inspired by faith in the Divine promise, which had already indicated that of her two sons Jacob should have the precedence (Willet, Calvin, Lange), and that accordingly there was every reason to anticipate not a malediction, but a benediction. Only obey my voice (i.e. do as I direct you, follow my instructions), and go fetch me them—or, go and take for me (sc. the two kids I spoke of).

Genesis 27:14
And he went (sc. to the flock), and fetched,—or, rather, took (sc. the two kids as directed) and brought them (after slaughter, of course) to his mother: and his mother made savory meat, such as his father loved. All this implies that Rebekah reckoned on Esau's absence for a considerable time, perhaps throughout the entire day.

HOMILETICS
Genesis 27:1-14
The stolen blessing: a domestic drama.
1. Issac and Rebekah, or plotting and counterplotting.

I. THE SCHEME OF ISAAC.

1. Its sinful object. The heavenly oracle having with no uncertain sound proclaimed Jacob the theocratic heir, the bestowment of the patriarchal benediction on Esau was clearly an unholy design. That Isaac, who on Mount Moriah had evinced such meek and ready acquiescence in Jehovah's will, should in old age, from partiality towards his firstborn, or forgetfulness of Jehovah's declaration, endeavor to thwart the Divine purpose according to election affords a melancholy illustration of the deceitfulness of sin even in renewed hearts, and of the deep-seated antagonism between the instincts of nature and the designs of grace.

2. Its secret character. The commission assigned to Esau does not appear to have been dictated by any supposed connection between the gratification of the palate, the reinvigoration of the body, or the refreshment of the spirit and the exercise of the prophetic gift, but rather by a desire to divert the attention of Rebekah from supposing that anything unusual was going on, and so to secure the necessary privacy for carrying out the scheme which he had formed. Had Isaac not been doubtful of the righteousness of what he had in contemplation, he would never have resorted to maneuvering and secrecy, but would have courted unveiled publicity. Crooked ways love the dark (John 3:20, John 3:21).

3. Its urgent motive. Isaac felt impelled to relieve his soul of the theocratic blessing by a sense of approaching dissolution. If it be the weakness of old men to imagine death nearer, it is the folly of young men to suppose it farther distant than it is. To young and old alike the failure of the senses should be a premonition of the end, and good men should set their houses in order ere they leave the world (Genesis 25:6; 2 Kings 20:1; Isaiah 38:1).

4. Its inherent weakness. That Isaac reckoned on Rebekah's opposition to his scheme seems apparent; it is not so obvious that he calculated on God's being against him. Those who meditate unholy deeds should first arrange that God will not be able to discover their intentions.

II. THE STRATAGEM OF REBEKAH.

1. The design was legitimate. Instead of her behavior being represented as an attempt to outwit her aged, blind, and bed-ridden husband (for which surely no great cleverness was required), and to stealthily secure the blessing for her favorite, regard for truth demands that it should rather be characterized as an endeavor to prevent its surreptitious appropriation for Esau.

2. The inspiration was religious. Displaying a considerable amount of woman's wit in its conception and execution, and perhaps largely tainted by maternal jealousy, Rebekah's stratagem ought in fairness to be traced to her belief in the pre-natal oracle, which had pointed to Jacob as the theocratic heir. That her faith, however mixed with unspiritual alloy, was strong seems a just conclusion from her almost reckless boldness (Genesis 27:13).

3. The wickedness was inexcusable. Good as were its end and motive, the stratagem of Rebekah was deplorably wicked. It was an act of cruel imposition on a husband who had loved her for well-nigh a century; it was a base deed of temptation and seduction, viewed in its relations to Jacob—the prompting of a son to sin against a father; it was a signal offence against God in many ways, but chiefly in the sinful impatience it displayed, and in the foolish supposition that his sovereign designs needed the assistance of, or could be helped by, human craft in the shape of female cunning.

III. THE RIVAL ACCOMPLICES.

1. The confederate of Isaac. The guilt of Esau consisted in seeking to obtain the birthright-when he knew

2. The tool of Rebekah. That Jacob in acting on his mother's counsel was not sinless is evinced by the fact that he

Lessons:—

1. The wickedness of trying to subvert the will of Heaven—exemplified in Isaac.

2. The sinfulness of doing evil that good may come—illustrated by the conduct of Rebekah.

3. The criminality of following evil counsel, in opposition to the light of conscience and the restraints of Providence—shown by the conduct of both Esau and Jacob.



Verses 15-29
EXPOSITION
Genesis 27:15
And Rebekah took goodly raiment of her eldest son Esau,—literally, the robes of Esau her son the elder—the desirable, i.e. the handsome ones. The בֶּגֶד was an outer garment worn by the Oriental (Genesis 39:12, Genesis 39:13, Genesis 39:15; Genesis 41:42),—στολὴ, LXX.,—and was often made of beautiful and costly materials (cf. 1 Kings 22:10). That the clothes mentioned as belonging to Esau were sacerdotal robes possessed by him as heir of the patriarchal priesthood (Jewish Rabbis), though regarded by many as a probable conjecture (Ainsworth, Bush, Candlish, Clarke, Wordsworth, 'Speaker's Commentary,' Inglis), is devoid of proof, and may be pronounced unlikely, since the firstborn did not serve in the priesthood while his father lived (Willet, Alford). They were probably festive garments of the princely hunter (Kalisch)—which were with her in the house,—not because Esau saw that his wives were displeasing to his parents (Mercerus, Willet), or because they were sacred garments (Ainsworth, Poole), but probably because Esau, though married, had not yet quitted the patriarchal household (Kalisch)—and put them upon Jacob her younger son. The verb, being in the hiphil, conveys the sense of causing Jacob to clothe himself, which entirely removes the impression that Jacob was a purely involuntary agent in this deceitful and deeply dishonorable affair.

Genesis 27:16
And she put the skins of the kids of the goats—not European, but Oriental camel-goats, whose wool is black, silky, of a much finer texture than that of the former, and sometimes used as a substitute for human hair (cf. So Genesis 4:1); vide on this subject Rosenmüller's 'Scholia,' and commentaries generally—upon his hands, and upon the smooth of his neck—thus cautiously providing against detection, in case, anything occurring to arouse the old man's suspicions, he should seek, as in reality he did, to test the accuracy of his now dim sight and dull hearing by the sense of touch.

Genesis 27:17
And she gave the savory meat and the bread, which she had prepared, into the hand of her son Jacob—who forthwith proceeded on his unholy errand.

Genesis 27:18
And he came unto his father,—by this time a bed-ridden invalid (vide Genesis 27:19)—and said, My father. If he attempted to imitate the voice of Esau, he was manifestly unsuccessful; the dull ear of the aged patient was yet acute enough to detect a strangeness in the speaker's tone. And he said, Here am I who art thou, my son? "He thought be recognized the voice of Jacob; his suspicions were aroused; he knew the crafty disposition of his younger son too well; and he felt the duty of extreme carefulness" (Kalisch).

Genesis 27:19
And Jacob (either not observing or not regarding the trepidation which his voice caned, but being well schooled by his crafty mother, and determined to go through with what perhaps he esteemed a perfectly justifiable transaction) said unto his father, I am Esau thy firstborn. A reply for which laborious excuses have been invented; as that Jacob spoke mystically, meaning not that he individually, but that his descendants, the Church, were Isaac's firstborn; or figuratively, as importing that since he had already bought Esau's birthright, he might justly regard himself as standing in Esau's place (Theodoret, Aquinas). It is better not to attempt vindication of conduct which to ordinary minds must ever appear questionable, but rather to hold that "Jacob told an officious lie to his father" (Willet). I have done according as thou badest me. If the former assertion might be cleared of mendacity, it is difficult to see how this can. By no conceivable sophistry could he convince his conscience that he was acting in obedience to his father, while he was knowingly implementing the instructions of his mother. This was Jacob's second lie.—Arise, I pray thee, sit and eat of my venison. Lie three. One lie commonly requires another to support or conceal it. Few who enter on a course of deception stop at one falsehood. That thy soul may bless me. It was the blessing of the Abrahamic covenant he craved.

Genesis 27:20, Genesis 27:21
And Isaac (still dissatisfied, but still resolving to proceed with caution) said unto his son, How is it that thou hast found it so quickly, my son? Giving expression to a natural surprise at the speedy success which had attended Esau's hunting expedition; an interrogation to which Jacob replied With daring boldness (Murphy), with consummate effrontery (Bush), not without perjury (Calvin), and even with reckless blasphemy (Kalisch, Alford). And he said, Because the Lord thy God brought it to me. Literally, caused it to come before me; by the concurrence, of course, of his providence; which, though in one sense true, yet as used by Jacob was an impious falsehood. Solemn as this declaration was, it failed to lull the suspicions or allay the disquiet of the aged invalid. And Isaac said unto Jacob, Come near, I pray thee, that I may feel thee, my son,—the very thing which Jacob had suggested as likely to happen (Genesis 27:12)—whether thou be my very son Esau (literally, this, my son Esau) or not.
Genesis 27:22, Genesis 27:23
And Jacob (with a boldness worthy of a better cause) went near unto Isaac his father; and he (i.e. Isaac) felt him (i.e. Jacob), and said, The voice is Jacob's voice, but (literally, and) the hands are the hands of Esau. And he discerned him not, because his hands were hairy, as his brother Esau's hands: so he blessed him. Isaac must either have forgotten the heavenly oracle which announced the destinies of his sons at their birth, and distinctly accorded the precedence to Jacob, or he must not have attached the same importance to it as Rebekah, or he may have thought that it did not affect the transmission of the covenant blessing, or that it did not concern his sons no much as their descendants. It is hard to credit that Isaac either did not believe in the Divine announcement which had indicated Jacob as the heir of the promise, or that, believing it, he deliberately allowed paternal partiality to interfere with, and even endeavor to reverse, the will of Heaven.

Genesis 27:24-26
And he said (showing that a feeling of uneasy suspicion yet lingered in his mind), Art thou my very son Esau? Luther wonders how Jacob was able to brazen it out; adding, "I should probably have run away in terror, and let the dish fall;" but, instead of that, he added one more lie to those which had preceded, saying with undisturbed composure, I am—equivalent to an English yes; upon which the blind old patriarch requested that the proffered dainties might be set before him. Having partaken of the carefully-disguised kid's flesh, and drunk an exhilarating cup of wine, he further desired that his favorite son should approach his bed, saying, Come near now, and kiss me, my son—a request dictated more by paternal affection (Keil, Kalisch) than by lingering doubt which required reassurance (Lange).

Genesis 27:27
And he came near, and kissed him. Originally the act of kissing had a symbolical character. Here it is a sign of affection between a parent and a child; in Genesis 29:13 between relatives. It was also a token of friendship (Tobit 7:6; 10:12; 2 Samuel 20:9; Matthew 26:48; Luke 7:45; Luke 15:20; Acts 20:37). The kissing of princes was a symbol of homage (1 Samuel 10:1; Psalms 2:12; Xenoph; 'Cyrop.,' 7. 5, 32). With the Persians it was a mark of honor (Xenoph; 'Agesil.,' 5. 4). The Rabbins permitted only three kinds of kisses—the kiss of reverence, of reception, and of dismissal. The kiss of charity was practiced among disciples in the early Christian Church (Romans 16:16; 1 Corinthians 16:20; 2 Corinthians 13:12; 1 Thessalonians 5:26; 1 Peter 5:14; vide Kitto's' 'Cyclopedia,' art. Kissing). And he smelled the smell of his raiment,—not deliberately, in order to detect whether they belonged to a shepherd or a huntsman (Tuch), but accidentally while, in the act of kissing. The odor of Esau's garments, impregnated with the fragrance of the aromatic herbs of Palestine, excited the dull sensibilities of the aged prophet, suggesting to his mind pictures of freshness and fertility, and inspiring him to pour forth his promised benediction—and blessed him (not a second time, the statement in Genesis 29:23 being only inserted by anticipation), and said,—the blessing, as is usual in elevated prophetic utterances, assumes a poetic and antistrophical form (cf. Esau's blessing, verses 39, 40)—See, the smell of my son is as the smell of a field—the first clause of the poetic stanza clearly connects with the odor of Esau's raiment as that which had opened the fount of prophetic song in Isaac's breast, so far at least as its peculiar form was concerned; its secret inspiration we know was the Holy Ghost operating through Isaac's faith in the promise (vide Hebrews 11:20)—which the Lord hath blessed. The introduction of the name Jehovah instead of Elohim in this second clause proves that Isaac did not mean to liken his son to an ordinary well-cultivated field, but to "a field like that of Paradise, resplendent with traces of the Deity—an ideal field, bearing the same relation to an ordinary one as Israel did to the heathen—a kind of enchanted garden, such as would be realized at a later period in Canaan, as far as the fidelity of the people permitted it" (Hengstenberg).

Genesis 27:28
Therefore God give thee of the dew of heaven,—literally, and the Elohim will give thee, with an optative sense; i.e. and may the—Elohim give thee! The occurrence of הָאֱלֹהִים in what is usually assigned to the Jehovist (Tuch, Bleek, Davidson) is not to be explained as a special Jehovistic formula (Colenso), or as a remnant of the fundamental Elohistic writing (Kalisch), or as indicating that the personal God, and not Jehovah, the God of the covenant, was the source of the blessing (Keil, Gosman in Lange), or as intimating a remaining doubt as to whether Esau was the chosen one of Jehovah (Lange); but as identifying Jehovah with Elohim, the art. being the art. of reference, as in Genesis 22:1. The blessing craved was substantially that of a fertile soil, in Oriental countries the copious dew deposited by the atmosphere supplying the place of rain. Hence dew is employed in Scripture as a symbol of material prosperity (Deuteronomy 33:13, Deuteronomy 33:28; Zechariah 8:12), and the absence of dew and rain represented as a signal of Divine displeasure (2 Samuel 1:21; 1 Kings 17:1; Haggai 1:10, Haggai 1:11)—and the fatness of the earth,—literally, of the fat-nesses, or choicest parts, of the earth (Genesis 45:18)—and plenty of corn and wine—i.e. abundance of the produce of the soil (cf. Deuteronomy 33:28).

Genesis 27:29
Let people serve thee (literally, and will serve thee, peoples; at once a prayer and a prophecy; fulfilled in the political subjection of the Moabites, Ammonites, Syrians, Philistines, and Edomites by David; the thought being repeated in the next clause), and nations bow down to thee (in expression of their homage): be lord over thy brethren,—literally, be a lord (from the idea of power; found only here and in Genesis 27:37) to thy brethren. Imminence among his kindred as well as dominion in the world is thus promised—and let thy mother's sons bow down to thee (a repetition of the preceding thought, with perhaps a hint of his desire to humble Jacob, the favorite of Rebekah): cursed be every one that curseth thee, and blessed be he that blesseth thee—framed on the model of the Abrahamic benediction (Genesis 12:3); but not so full as that, either because Isaac felt that after all Esau was not to be the progenitor of the holy seed (Murphy), or because, not being actuated by proper feelings towards Jehovah and his promises, the patriarch could not rise to that height of spiritual benediction to which he afterwards attained—Genesis 28:3, Genesis 28:4 (Keil), or because the prerogative of pronouncing the Abrahamic blessing in all its fullness Jehovah may have reserved to himself, as in Genesis 28:14 ('Speaker's Commentary').

HOMILETICS
Genesis 27:15-29
The stolen blessing: a domestic drama.-2. Isaac and Jacob, or the successful stratagem.
I. JACOB'S DECEPTION OF ISAAC. Jacob's impersonation of Esau was—

1. Deftly prepared. The ingenious Rebekah, having dressed him in the fragrant festal robes of the princely hunter, covered his smooth skin with the soft, silky hide of the camel-goat, and put into his hand the simulated dainty dish which she had cooked. It is a melancholy thing when either woman's wit or man's sagacity is prostituted to unholy ends.

2. Boldly avowed. Entering his father's tent, and approaching within easy reach of the invalid's couch, at the same time imitating Esau's intonations, the heartless impostor calls upon his aged parent to arise and eat of his son's venison, in response to his father's inquiry also openly declaring himself to be Esau; in which was a fourfold offence—against his venerable father, against his absent brother, against himself, and against God. Never is a lie, and seldom is a sin of any kind, single or simple in its criminality. That scheme cannot be a good one of which the first act is a lie.

3. Persistently maintained. In the face of his father's searching interrogation, careful examination, and manifest trepidation, Jacob brazens out the imposture he had begun, covering his first falsehood by a second, and his second by a third, in which he Verges on the limits of blasphemy, allowing himself to be handled by his aged parent without betraying by a word or sign the base deception he was practicing, and at length capping his extraordinary wickedness by a solemn asseveration of his identity with Esau that carried with it in the hearing of Isaac much of the impressiveness and weight of an oath,—"I am thy very son Esau!" It is amazing to what depths of criminality those may fall who once step aside from the straight paths of virtue.

4. Completely successful. Critical as the ordeal was through which he passed, he was not detected So God sometimes allows wicked schemes to prosper, accomplishing his own designs thereby, though neither approving of the schemes nor holding the schemers guiltless.

II. ISAAC'S BENEDICTION Or JACOB. The patriarchal blessing which Isaac uttered was—

1. Divinely inspired as to its origin. It was not within the power of Isaac to either conceive or express it in any arbitrarily selected moment, or in any particular way or place that he might determine. Least of all was it the production of -Isaac's ordinary faculties under the physical or mental impulse of delicious viands or paternal affection. It was the outcome of an unseen afflatus of the Divine Spirit upon the venerable patriarch's soul (Hebrews 11:20).

2. Providentially directed as to its destination. Intended for the firstborn, it was pronounced upon the younger of his sons. Had Rebekah and Jacob not interposed with their miserable trick, there is reason to suppose that God would have discovered means of defeating the misguided patriarch's design; perhaps by laying an embargo upon his lips, as he did on Balaam (Numbers 22:38); perhaps by miraculously guiding his speech, as afterwards he guided Jacob's hands (Genesis 48:14). But nonetheless is the Divine finger discernible in carrying the heavenly blessing to its predestined recipient, that he does not interfere with Rebekah's craft, but allows it, beneath the guidance of his ordinary providence, to work out its appropriate result.

3. Richly laden as to its contents embraced—

4. Absolutely permanent as to its duration. Though Isaac subsequently learnt of the deception which had been practiced towards him, he felt that the words he had spoken were beyond recall This was proof decisive that Isaac spake not of himself, but as he was moved by the Holy Ghost. His own benediction, uttered purely by and from himself, might, and, in the circumstances, probably would, have been revoked; the blessing of Jehovah transmitted through his undesigned act he had no power to cancel.

Learn—

1. That those who attempt to deceive others are not infrequently themselves deceived.

2. That those who enter on a sinful course may speedily sink deeper into sin than they intended.

3. That deception practiced by a son against a father, at a mother's instigation, is a monstrous and unnatural display of wickedness.

4. That God can accomplish his own designs by means of man's crimes, without either relieving them of guilt or himself being the author of sin.

5. That the blessing of God maketh rich and addeth no sorrow therewith.

6. That the gifts and calling of God are without repentance.



Verses 30-40
EXPOSITION
Genesis 27:30
And it came to pass (literally, and it was), as soon as Isaac had made an end of blessing Jacob, and Jacob was yet scarce gone out—literally, and it was (sc. as soon as, or when) Jacob only going forth had gone; i.e. had just gone out (Ewald, Keil), rather than was in the act of coming out (Murphy), since the narrative implies that the brothers did not meet on this occasion—from the presence of Isaac his father, that (literally, and) Esau his brother came in from his hunting.
Genesis 27:31
And he also had made savory meat (vide Genesis 27:4), and brought it unto his father, and said unto him, Let my father arise, and eat of his son's venison—compared with Jacob's exhortation to his aged parent (Genesis 27:19), the language of Esau has, if anything, more affection in its tones—that thy soul may bless me. Esau was at this time a man of mature age, being either fifty-seven or seventy-seven years old, and must have been acquainted with the heavenly oracle (Genesis 25:23) that assigned the precedence in the theocratic line to Jacob. Zither, therefore, he must have supposed that his claim to the blessing was not thereby affected, or he was guilty of conniving at Isaac's scheme for resisting the Divine will. Indignation at Jacob's duplicity and baseness, combined with sympathy for Esau in his supposed wrongs, sometimes prevents a just appreciation of the exact position occupied by the latter in this extraordinary transaction. Instead of branding Jacob as a shameless deceiver, and hurling against his fair fame the most opprobrious epithets, may it not be that, remembering the previously-expressed will of Heaven, the real supplanter was Esau, who as an accomplice of his father was seeking secretly, unlawfully, and feloniously to appropriate to himself a blessing which had already been, not obscurely, designated as Jacob's? On this hypothesis the miserable craft of Jacob and Rebekah was a lighter crime than that of Isaac and Esau.

Genesis 27:32
And Isaac his father said unto him, Who art thou? The language indicates the patriarch's surprise. And he said, I am thy son, thy firstborn Esau. The emphatic tone of Esau's answer may have been dictated by a suspicion, already awakened by Isaac's question, that all was not right (Inglis). Esau's claim to be regarded as Isaac's firstborn, after having bartered away his birthright, is considered by some to be unwarranted (Wordsworth); but it is doubtful if Esau attached the importance to the term "firstborn" which this objection presupposes.

Genesis 27:33
And Isaac trembled very exceedingly,—literally, feared a great fear, to a great degree; shuddered in great terror above measure (Lange). The renderings ἐξέστη δὲ Ἰσαάκ ἔκστασιν μεγάλην σφόδρα (LXX.), Expavit stupors, et ultra quam credi potest admirans (Vulgate), "wondered with an exceedingly great admiration" (Onkelos), emphasize the patriarch's astonishment, the first even suggesting the idea of a trance or supernatural elevation of the prophetic consciousness; whereas that which is depicted is rather the alarm produced within the patriarch's breast, not so much by the discovery that his plan had been defeated by a woman's wit and a son's craft—these would have kindled indignation rather than fear—as by the awakening conviction not that he had blessed, but that he had been seeking to bless, the wrong person (Calvin, Willet)—and said, Who? where is he—quis est et ubi est? (Jarchi); but rather, who then is he? (Rosenmüller, Kalisch, Lange)—that hath taken venison,—literally, the one hunting prey—that hunted, or has hunted, the part having the force of a perfect—and brought it me, And I have eaten of all before thou earnest, and have blessed him? yea, and he shall be blessed—thus before Jacob is named he pronounces the Divine sentence that the blessing is irrevocable (Lange).

Genesis 27:34
And when Esau heard the words of his father, he cried with a great and exceeding bitter cry—literally, he cried a cry, great and bitter exceedingly; expressive of the poignant anguish of his soul (Kalisch, Bush), if not also of his rage against his brother (Philo, Eusebius), of his envy of the blessing (Menochius, Lapide), and of the desperation of his spirit (Calvin). Cf. Hebrews 12:17—and said unto his father, Bless me, even me also, O my father. A proof of Esau's blind incredulity in imagining it to be within his father's power to impart benedictions promiscuously without and beyond the Divine sanction (Calvin); a sign that he supposed the theocratic blessing capable of division, and as dependent upon his lamentations and prayers as upon the caprice of his father (Lange); an evidence that "now at last he had learned in some measure adequately to value" the birthing? (Candlish); but if so it was post horam.

Genesis 27:35
And he (i.e. Isaac) said, Thy brother came with subtlety,—with wisdom (Onkelos); rather with fraud, μετά δόλου (LXX.)—and hath taken away thy blessing—i.e. the blessing which I thought was thine, since Isaac now understood that from the first it had been designed for Jacob.

Genesis 27:36
And he (Esau) said, Is he not rightly named Jacob?—literally, is it that one has called ha name Jacob? הֲכִיְ being employed when the reason is unknown. On the meaning of Jacob cf. Genesis 25:26—for (literally, and) he hath supplanted me (a paronomasia on the word Jacob) these two times—or, already twice; זֶה being used adverbially in the sense of now. The precise import of Esau's exclamation has been rendered, "Has he not been justly (δικαίως, LXX.; juste, Vulgate; rightly, A.V.) named Supplanter from supplanting?" (Rosenmüller). "Is it because he was named Jacob that he hath now twice supplanted me?" (Ainsworth, Bush). "Has he received the name Jacob from the fact that he has twice outwitted me?" (Keil). "Shall he get the advantage of me because he was rims inadvertently named Jacob?" (Lange). "Has in truth his name been called Jacob?" (Kalisch). All agree in bringing out that Esau designed to indicate a correspondence between Jacob's name and Jacob's practice. He took away my birthright;—this was scarcely correct, since Esau voluntarily sold it (Genesis 25:33)—and, behold, now he hath taken away my blessing. Neither was this exactly accurate, since the blessing did not originally belong to Esau, however he may have imagined that it did. And he said, Hast thou not reserved a blessing for me? The question indicates that Esau had no proper conception of the spiritual character of the blessing which his brother had obtained.

Genesis 27:37
And Isaac answered and said unto Esau (repeating the substance of the Messing already conferred on Jacob), Behold, I have made him thy lord,—literally, behold, a lord (vide on Genesis 27:29) have I constituted him to thee; Isaac hereby intimating that in pronouncing the words of blessing he had been speaking under a celestial impulse, and therefore with absolute authority—and all his brethren have I given to him for servants (for the fulfillment vide 2 Samuel 8:14), and with corn and wine have I sustained him:—i.e. declared that by these he shall be sustained or supported (cf. Genesis 27:28)—and what shall I do now unto thee, my son?
Genesis 27:38
And ESAU said unto his father, Hast thou but one blessing, my father? Not as desiring either the reversal of the patriarchal sentence upon Jacob, which he appears to have understood to be irrevocable, or an extension of its gracious provisions, so as to include him as well as Jacob; but as soliciting such a benediction as would place him, at least in respect of temporalities, on a level with the favorite of Rebekah, either because he did not recognize the spiritual character of the covenant blessing, or because, though recognizing it, he was willing to let it go. Bless me, even me also, O my father. And Esau lifted up his voice, and wept (cf. Hebrews 12:17). "Those tear expressed, indeed, sorrow for his forfeiture, but not for the sinful levity by which it had been incurred. They were ineffectual (i.e. they did not lead to genuine repentance) because Esau was incapable of true repentance" (vide Delitzsch on Hebrews 12:17).

Genesis 27:39
And Isaac his father (moved by the tearful earnestness of Esau) answered and said unto him,—still speaking under inspiration, though it is doubtful whether what he spoke was a real, or only an apparent, blessing—(vide infra)—Behold, thy dwelling shall be the fatness of the earth, and of the dew of heaven from above. Literally, from ( מִן ) the fatnesses (or fat places) of the earth, and from the dew of area; a substantial repetition of the temporal blessing bestowed on Jacob (Genesis 27:28), with certain important variations, such as the omission of plenty of corn and wine at the close, and of the name of Elohim at the commencement, of the benediction (Vulgate, Luther, Calvin, Ainsworth, Rosenmüller, 'Speaker's Commentary'); though, by assigning to the preposition a privative rather than a partitive sense, it is readily transformed into "a modified curse"—behold, away from the fatnesses o/the earth, &c; shall thy dwelling be, meaning that, in contrast to the land of Canaan, the descendants of Esau should be located in a sterile region (Tuch, Knobel, Kurtz, Delitzseh, Keil, Kalisch, Murphy). In support of this latter rendering it is urged

Genesis 27:40
And by thy sword shalt thou live,—literally, upon thy sword shalt thou be, i.e. thy maintenance shall depend on thy sword; a prediction that Esau's descendants should be a warlike and tumultuous people of predatory habits (cf. Josephus, B. 1; 4. 4)—and shalt serve thy brother;—a prediction afterwards fulfilled (of. 1 Samuel 14:47; 2 Samuel 8:14; 1 Kings 11:16; 2 Kings 14:7-10; 2 Chronicles 20:22-25)—and it shall come to pass when thou shalt have the dominion, that thou shalt break his yoke from off thy neck. The verb רוּד, used of beasts which have broken the yoke and wander freely about (Gesenius, Furst), appear to hint at an incessant restlessness on the part of Edom while under Israel's yoke which should eventually terminate in regaining their independence. The exact rendering of the clause is obscure, but perhaps means that when Edom should roam about as a freebooter (Lange), or should revolt (Alford), or should toss, shake, or struggle against the yoke (Vulgate, Keil, Hengstenberg, 'Speaker's Commentary), he should succeed. Other renderings are, when thou shalt bear rule (Kimchi), when thou shalt repent (Jarchi), when thou shalt be strong (Samaritan), when thou prevailest (Murphy), when thou shalt truly desire it (Kalisch), when thou shalt pull down (LXX .); because thou art restless (Havernick).

HOMILETICS
Genesis 27:30-40
The stolen blessing: a domestic drama.-3. Isaac and Esau, or the hunter's lamentation.
I. Isaac's STARTLING DISCOVERY.

1. Unexpectedly made. The return of Esau from the hunting-field with a dish of venison was a sudden and most unpleasant revelation to the aged patriarch, showing that in some inexplicable manner he had been out-maneuvered, and, as it were, constrained against his will to bestow the blessing upon Jacob. So in common life it is not infrequently seen that the unexpected is that which happens, that wicked schemes prove abortive, that the deceiver is himself deceived—"the engineer hoist on his own petard,"—and that men are often made the involuntary and unconscious instruments of furthering the will of Heaven.

2. Tremblingly received. Apprehending what had taken place, the blind old invalid "feared a great fear exceedingly," saddened with an inward horror, not through disappointment at the failure of his scheme, or indignation at the wicked craft and heartless duplicity of Rebekah's favorite, but alarm at his own sinful intention which God had thus manifestly seen and thwarted. It is well when the soul trembles at a discovery of its own wickedness. Gracious souls dread nothing "Thy more than standing on the verge of sin."

3. Pathetically acknowledged. Thy brother came with subtlety, and hath taken away thy blessing;" and, "I have blessed him: yea, and he shall be blessed." It becomes parents to commiserate their children's misfortunes, and especially to sorrow if they miss the blessings of salvation. They who lack these, even when they do not wish to obtain them, are objects of profoundest pity.

4. Meekly acquiesced in. Recognizing the hand of God in the remarkable transaction in which he had been an actor, with true humility and faith the venerable patriarch bowed before the will of the Supreme. Neither Esau's prayers and tears, nor his own paternal affections, could stimulate so much as a wish to undo what had been done. To a truly pious heart the will of God is final. "Thy will be done" is the language of faith.

II. ESAU'S SINGULAR BEHAVIOUR.

1. His bitter lamentation for himself. Esau's "great and exceeding bitter cry" was expressive not of heartfelt grief for his sinful levity in parting with the birthright, or guileful behavior in attempting to secure the blessing; but

2. His wrathful indignation against his brother. "Is he not rightly named Jacob for he hath supplanted me these two times. A statement not quite accurate; but angry men are seldom remarkable for accuracy of statement; a statement also expressive of hatred against Jacob, and incensed brothers often call each other bad names. Good men should be angry and sin not. Indignation, even when righteous, should be restrained.

3. His tearful request to his father. "Bless me, me also, O my father!" Having lost the blessing of the covenant, he was still desirous of possessing some sort of blessing. Wicked men often covet the material advantages of religion who have no desire to share in its spiritual enrichments.

III. ISAAC'S SOLEMN DECLARATION.

1. Of Esau's subjection to Jacob. "Behold, I have made him thy lord." A prediction of

2. Of Esau's portion from God.

1. The blessing of the covenant is not of him that willeth or of him that runneth, but of God that showeth mercy.

2. Those who despise God's salvation in youth cannot always obtain it in manhood or age.

3. Those who finally come short of eternal life will have no one to blame but themselves.

4. No one need sue in vain for Heaven's favor, since the blessing is not now for one, but for all.

5. There is a difference between penitence and remorse.

6. Though no man can hope to change the mind of God, it is within the power of all men to desire and to effect a change upon their own hearts.

7. The prediction of a nation's or a person's future does not interfere with the free operation of the human will

HOMILIES BY R.A. REDFORD
Genesis 27:33
Jacob's deceit, Esau supplanted.
In this familiar narrative the following points may be distinguished:—

I. ISAAC'S ERROR—connecting a solemn blessing with mere gratification of the senses, neglect of the Divine word, favoritism towards the son less worthy.

II. JACOB'S SUBTILTY and selfishness. The birthright had been sold to him; he might have obtained the blessing by fair agreement. His fear of Esau lay at the root of his deceit. One sin leads on to another. Those who entangle themselves with the world are involved more and more in moral evil.

III. REBEKAH'S AFFECTION was perverted into unmotherly partiality and unwifely treachery to Isaac. The son's guilt rested much on the mother's shoulders, for she laid the plot and prepared the execution of it. All were sad examples of self-assertion destroying the simplicity of faith. And yet—

IV. THE COVENANT GOD over-rules the weakness and error of his people. The blessing was appointed for Jacob. Although pronounced by an instrument blind, foolish, sinful, deceived, it yet is the blessing, which, having been lodged in Isaac, must pass on to the true heir of Isaac, who, according to the promise and prediction, is Jacob.

V. The lower character and standing of Esau and his inferior blessing represents the distinction between THE CHOSEN PEOPLE AND THOSE WHO, WHILE NOT INCLUDED IN THE COMMONWEALTH OF ISRAEL, may yet by connection and intercourse with it derive some portion of the Divine benediction from it. Both in pre-Christian and Christian times there have been nations thus situated.

VI. The LATE REPENTANCE Of the supplanted Esau. He found no possibility of averting the consequences of his own error (Hebrews 12:17), no place where repentance would avail to recover that which was lost. The "great and exceeding bitter cry" only reveals the shame, the blessing taken away. Those who, like Esau, despise their place in the family of God are driven out into the fierce opposition of the world; "by their sword" they must live and "serve their brethren."

VII. THE END OF DECEIT IS HATRED, passion, fear, flight, individual and family disorder and suffering. Yet again the merciful hand interposes to over-rule the errors of man. Jacob's flight from Esau's hatred is his preservation from ungodly alliance with heathen neighbors, and the commencement of a wholesome course of discipline by which his character was purged of much of its evil, and his faith deepened and developed—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 27:36
Unfaithfulness in believers.
"Is not he rightly named Jacob?" Jacob, Israel—how widely different the thoughts suggested by the two names. Both tell of success. But one is the man of craft, who takes by the heel to trip up. The other, as a prince of God (cf. Luke 1:15), prevails through believing prayer. Yet Jacob became Israel, and Israel had once been Jacob. The plant of faith has often to struggle through a hard soil. To understand the lessons of his life, remember—

1. In contrast to Esau, he was a man of faith. His desire was for a future and spiritual blessing. He believed that it was to be his, and that belief influenced his life. But—

2. His faith was imperfect and partial in its operation, and this led to inconsistencies (cf. Matthew 14:29, Matthew 14:30; Galatians 2:12). Naturally quiet, his life was passed chiefly at home. Godly influences undisturbed by outward life taught him to worship God, and to prize his promise. But he had not proved his armor (cf. 1 Corinthians 10:12); and, as often happens,- the object of his faith was the means of his trial. His father's purpose in favor of Esau shook his faith (cf. 1 Peter 4:18). He yielded to the suggestion to obtain by deceit what God had promised to give (Isaiah 49:1), and earned his brother's taunt, "Is not he rightly named Jacob?" Yet it does not appear that he was conscious of having failed in faith. Consider—

I. THE DANGER OF SELF-DECEIVING (cf. Ezekiel 13:10). One brought up among godly influences may seem to possess faith. Ways of faith, hopes of faith, may be familiar to him. He may really embrace them, really desire a spiritual prize. But not without cause are we warned (1 Corinthians 10:12). Some plan of worldly wisdom, some point of self-seeking or self-indulgence, attracts him; only a little way; not into anything distinctly wrong. Or he falls into indolent self-sufficiency. Then there is a shrinking from close walk with God. Formality takes the place of confidence. All may seem outwardly well; but other powers than God's will are at work within. And if now some more searching trial is sent, some more distinct choice between God and the world, a self-satisfying plea is easily found. And the self-deceit which led to the fall makes it unfelt. And the path is lighted, but not from God (Isaiah 1:11).

II. THE HARM DONE TO OTHERS BY UNFAITHFULNESS OF-CHRISTIANS (cf. Romans 2:24; Romans 14:16). The world is quick to mark inconsistencies of believers. They form an excuse for the careless, a plea for disbelieving the reality of holiness. And for weak Christians they throw the influence of example on the wrong side (cf. 1 Corinthians 8:9). Deeds have more power than words; and the course of a life may be turned by some thoughtless yielding. Nor can the harm be undone even by repentance. The failure is visible, the contrition and seeking pardon are secret. The sins of good men are eagerly retailed. The earnest supplication for pardon and restoration are known to few, and little cared for. The man himself may be forgiven, and rise stronger from his fall; but the poison in the soul of another is still doing its deadly work.

III. THE WAY OF SAFETY. Realize the living Christ (Ephesians 3:17). Rules of themselves can do little; but to know the love of Christ, to bear it in mind, is power.—M.



Verses 41-46
EXPOSITION
Genesis 27:41
And Esau hated Jacob—a proof that he was not penitent, however disappointed and remorseful (cf. Obadiah 1:10, Obadiah 1:11; 1 John 3:12, 1 John 3:15)—because of the blessing wherewith his father blessed him:—notwithstanding the fact that he too had received an appropriate benediction; a display of envy as well as wrath, another proof of his ungracious character (Galatians 5:21; James 4:5)—and Esau said in his heart,—i.e. secretly resolved, though afterwards he must have communicated his intention (vide Genesis 27:42)—The days of mourning for my father are at hand. The LXX. interpret as a wish on the part of Esau that Isaac might speedily die, in order that the fratricidal act he contemplated might not pain the old man's heart; another rendering (Kalisch) understands him to say that days of grief were in store for his father, as he meant to slay his brother; but the ordinary translation seems preferable (Rosenmüller, Keil, Murphy, et alii), that Esan only deferred the execution of his unholy purpose because of the near approach, as he imagined, of his father's death. Isaac, however, lived upwards of forty years after this. Then will I slay my brother Jacob. That which reconciled Isaac and Ishmael (Genesis 25:9), the death of a father, is here mentioned as the event which would decisively and finally part Esau and Jacob. Esau's murderous intention Calvin regards as a clear proof of the non-reality of his repentance for his sin, the insincerity of his sorrow for his father, and the intense malignity of his hate against his brother.

Genesis 27:42
And these (literally, the) words of Esau her elder son were told to Rebekah:—not likely by revelation, but by some one to whom he had made known his secret purpose (Proverbs 29:11)—and she sent and called Jacob her younger son (to advise him of his danger, being apprehensive lest the passionate soul of the enraged hunter should find it difficult to delay till Isaac's death), and said unto him, Behold, thy brother Esau, as touching thee, doth comfort himself, purposing to kill thee. Literally, behold thy brother Esau taking vengeance upon thee (the hithpael of נָחַם meaning properly to comfort oneself, hence to satisfy one's feeling of revenge) by killing thee. The translations ἀπειλεῖ (LXX.) and minafur (Vulgate), besides being inaccurate, are too feeble to express the fratricidal purpose of Esau.

Genesis 27:43-45
Now therefore, my son, obey my voice;—i.e. be guided by my counsel; a request Rebekah might perhaps feel herself justified in making, not only by her maternal solicitude for Jacob's welfare, but also from the successful issue of Her previous stratagem (vide on Genesis 27:8)—and arise, flee thou—literally, flee for thyself (of. Genesis 12:1; Numbers 14:11; Amos 7:12)—to Laban my brother to Haran (vide Genesis 11:31; Genesis 14:1-24 :29); and tarry with him a few days,—literally, days some. The few days eventually proved to be at least twenty years (vide Genesis 31:38). It is not probable that Rebekah ever again beheld her favorite son, which was a signal chastisement for her sinful ambition for, and partiality towards, Jacob—until thy brother's fury turn away; until thy brother's anger turn away from thee,—the rage of Esau is here described by two different words, the first of which, חֵמָה, from a root signifying to be warm, suggests the heated and inflamed condition of Esau's soul, while the second, אֲף, from אָנַף, to breathe through the nostrils, depicts the visible manifestations of that internal fire in hard and quick breathing—and he forget that which thou hast done to him, —Rebekah apparently had conveniently become oblivious of her own share in the transaction by which Esau had been wronged. Then will I send, and fetch thee from thence—which she never did. Man proposes, but God disposes. Why should I be deprived also of you both in one day? I.e. of Jacob by the hand of Esau, and of Esau by the hand of the avenger of blood (Genesis 9:6; cf. 2 Samuel 14:6, 2 Samuel 14:7; Calvin, Keil, Rosenmüller, Kalisch), rather than by his own fratricidal act, which would forever part him from Rebekah (Lange).

Genesis 27:46
And Rebekah said to Isaac (perhaps already discerning in the contemplated flight to Haran the prospect of a suitable matrimonial alliance for the heir of the promise, and secretly desiring to suggest such a thought to her aged husband), I am weary of my life because of the daughters of Heth:—referring doubtless to Esau's wives (cf. Genesis 26:35)—if Jacob take a wife of the daughters of Heth, such as these which are of the daughters of the land, what good shall my life do me? Literally, for what to me life, i.e. what happiness can I have in living? It is impossible to exonerate Rebekah altogether from a charge of duplicity even in this. Unquestionably Esau's wives may have vexed her, and her faith may have perceived that Jacob's wife must be sought for amongst their own kindred; but her secret reason for sending Jacob to Haran was not to seek a wife, as she seems to have desired Isaac to believe, but to elude the fury of his incensed brother.

HOMILETICS
Genesis 27:41-46
The stolen blessing: a domestic drama.-4. Rebekah and Esau, or fratricide frustrated.
I. THE MURDEROUS DESIGN OF ESAU.

1. The ostensible reason. "Because of the blessing wherewith his father had blessed Jacob." No argument can justify willful and deliberate homicide; least of all an excuse so lame and feeble as that of Esau. The blessing Jacob had obtained was one which he himself had formerly despised and practically sold; If Jacob had been guilty of stealing it from him, as he imagined, it was only what he had been attempting to do with reference to Jacob. Besides, in so far as the blessing was an object of desire to Esau, viz; for its material advantages, he had himself received a blessing not greatly dissimilar. There was therefore no sufficient cause for Esau's hostility towards his brother.

2. The impelling motive. "Hate"—the essential spirit of murder (Matthew 5:22; 1 John 3:15). Esau's causeless hatred of Jacob was typical of the world's enmity against the Church: in its ground, the Church's enjoyment of the blessing; in its spirit, bitter and implacable; in its manifestation, persecution and oppression (1 John 3:13).

3. The decorous restraint. "The days of mourning for my father are at hand; then will I slay my brother." Wicked men who resist all the influences of piety are not always able to surmount the barriers of public opinion. Though Esau had no scruples on the score of conscience as to killing Jacob, he had some scruples on the ground of decency as to doing it while his father lived. Persons who have no religion not infrequently do homage to the appearance of religion.

4. The providential discovery. Though Esau originally resolved on Jacob's murder in secret, he appears to have inadvertently disclosed his purpose to another, who forthwith communicated his intention to Rebekah. Those who have secrets to keep should tell them to no one; but Divine providence has wisely and mercifully arranged that guilty secrets should be ill to keep. "Murder will out."

5. The inglorious defeat. The information brought to Rebekah enabled her to counterwork Esau's design, and thus a second time was Esau outwitted by a woman. It is obvious that some sons are not so clever as their mothers.

II. THE PRUDENT COUNSEL OF REBEKAH.

1. Hastily formed. The shrewd sagacity of Isaac's wife at once perceived an outlet from the snare. The woman's wit that had cheated Isaac was not likely to be baffled with blustering Esau. Calling Jacob from the herds, she told him of his brother's murderous design, and detailed her own scheme for his protection.

2. Clearly explained. He should immediately betake himself to Haran, and seek shelter for a season beside his uncle Laban and his cousins. Though Rebekah does not mention the propriety of looking for a wife, it is apparent that the possibility of Jacob's finding one was present to her thoughts.

3. Skillfully urged. Arguments were not long in coming to Rebekah's aid.

4. Adroitly carried through. Securing her son's compliance, there was still the difficulty how to obtain the assent of Isaac. This she does by leading Isaac himself to suggest the propriety of Jacob's going north to Padan-aram in search of a wife; and to this she turns the thoughts of Isaac by expressing the hope that Jacob will not imitate his brother by marrying daughters of the land, a calamity, she informs her husband, which would render her already miserable life scarcely worth retaining. It was prudent in Rebekah to direct the mind of Isaac to the propriety of getting Jacob married, but there is not wanting a trace of that craftiness which was Rebekah's peculiar infirmity.

Learn—

1. That the world's hostility to the Church is wholly unreasonable and unjustifiable.

2. That wicked devices against God's people are sure eventually to be overturned.

3. That bad men sometimes wear a semblance of religion.

4. That good mothers grieve for the wickedness of bad, and work for the safety of good, sons.

5. That while wicked matches in their children are a burden to gracious parents, it should be a parent's aim to secure pious wives for their sons, and Christian husbands for their daughters.

HOMILIES BY F. HASTINGS
Genesis 27:46
Rebekah, the disappointed.
"What good shall my life do me?" Rebekah as a mother doubtless promised herself much joy in her children. They grew up. Esau becomes wayward, Jacob becomes a wanderer. Rebekah yielded to favoritism (Genesis 27:13), and schemed to carry her point. She cherished a treacherous spirit, and led Jacob to sin. She was ambitious not for herself, but for Jacob. This is like woman; she lives in others. She was reckless as to results, but when they came she found them bitter. "She loved Jacob more than truth, more than God." This was idolatry. No wonder she utters the exclamation, "What good shall my life do me?" She was a disappointed woman. Her favorite son was in hiding from the wrath of a wronged brother, and Esau was indifferent towards her and angry. If life is not to be a disappointment we must beware of—

I. UNSCRUPULOUS SCHEMING.

II. AFFECTIONS THAT CARE MORE FOR HAPPINESS THAN HONOR
III. OF IDOLATRY, COVETOUSNESS, AND NEGLECT OF GOD'S CLAIMS.

IV. OF IGNORING THE RIGHTS OF OTHERS.

V. OF IGNORANCE AS TO THE TRUE ELEMENTS OF SUCCESS.

Rebekah began well. Her advent unto the encampment was a "comfort" to Isaac. She seems to have been "weary of life," and asks "what good it shall do her." Some who ask at this day "whether life is worth living" may find a suggestion in Rebekah's conduct as to the reason wherefore they ask the question.—M.P
28 Chapter 28 

Verses 1-9
EXPOSITION
Genesis 28:1
And Isaac called Jacob (to his bed-side), and blessed him,—in enlarged form, renewing the benediction previously given (Genesis 27:27)—and said unto him, Thou shalt not take a wife of the daughters of Canaan (cf. Genesis 14:3). Intermarriage with the women of the land was expressly forbidden to the theocratic heir, while his attention was directed to his mother's kindred.

Genesis 28:2
Arise, go to Padan-aram (vide Genesis 14:10; Genesis 25:20; Genesis 27:43), to the house of Bethuel thy mother's father;—(vide Genesis 14:24). If yet alive, Bethuel must have been very old, since he was Isaac's cousin, and probably born many years before the son of Abraham—and take thee a wife from thence—though Isaac's wife was found for him, he does not think of imitating Abraham and dispatching another ,Eliezer in search of a spouse for Rebekah's son. Probably he saw that Jacob could attend to that business sufficiently without assistance from others—of the daughters of Laban thy mother's brother (vide Genesis 14:1-24 :29). "Isaac appears to entertain no doubt of Jacob's success, which might be the more probable since the same reason which kept Jacob from marrying in Canaan might prevent Laban's daughters from being married in Haran, the worshippers of the Lord being few (Inglis).

Genesis 28:3
And God Almighty—El Shaddai (vide Genesis 17:1)—bless thee,—the Abrahamic benediction in its fullest form was given by El Shaddai (vide Genesis 17:1-8)—and make thee fruitful, and multiply thee, that thou mayest be—literally, and thou shalt become (or grow to)—a multitude—an assembly, or congregation, or crowd called together, from a root signifying to call together (Gesenius), or to sweep up together (Furst); corresponding to ἐκκλησία in Greek—of people.
Genesis 28:4
And give thee the Blessing of Abraham,—i.e. promised to Abraham (vide Genesis 12:2; Genesis 22:17, Genesis 22:18). The additions of τοῦ παρός μου (LXX.), אביךְ = τοῦ πατρὸς σου (Samaritan), are unwarranted—to thee, and to thy seed with thee; that thou mayest inherit the land wherein thou art a stranger,—literally, the land of thy sojournings (Genesis 17:8)—which God gave unto Abraham—by promise (cf. Genesis 12:7; Genesis 13:15; Genesis 15:7, Genesis 15:18; Genesis 17:8).

Genesis 28:5
And Isaac sent away Jacob (Rebekah only counseled, Isaac commanded): and he went to Padan-aram unto Laban, son of Bethel the Syrian (vide Hosea 12:12), the brother of Rebekah, Jacob's and Esau's mother. The historian here perhaps intentionally gives the first place to Jacob.

Genesis 28:6-9
When (literally, and) Esau saw that Issue had blessed Jacob, and sent him away to Padan-aram, to take him a wife from thence; and that as he blessed him he gave him a charge,—literally, in his blessing him (forming a parenthesis), and he commanded him—saying, Thou shalt not take a wife of the daughters of Canaan; and that (literally, and) Jacob obeyed his father and his mother, and was gone (or went) to Padan-aram; and Esau seeing that (more correctly, saw that) the daughters of Canaan pleased not (literally, were evil in the eyes of) Isaac his father; then (literally, and) went Esau unto Ishmael (i.e. the family or tribe of Ishmael, aiming in this likely to please his father), and took unto the wives which he had (so that they were neither dead nor divorced) Mahalath (called Bashemath in Genesis 36:3) the daughter of Ishmael (and therefore Esau's half-cousin by the father's side, Ishmael, who was now dead thirteen years, having been Isaac's half-brother) Abraham's son, the sister of Nebajoth,—Ishmael's firstborn (vide Genesis 25:13)—to be his wife.
HOMILETICS
Genesis 28:1-9
Jacob and Esau, or diverging paths.
I. JACOB'S JOURNEY TO PADAN-ARAM.

1. The path of duty. Entered on in obedience to his mother's wish and his father's commandment, it was an evidence of filial piety. It is the token of a good son that he "hears the instruction of his father, and forsakes not the taw of his mother" (Proverbs 1:8). Sons come to mature age should respect and, where not inconsistent with allegiance to God, yield submission to parental authority (Proverbs 6:20; Malachi 1:6; Ephesians 6:1-3).

2. The path of blessing. The benediction already bestowed upon Jacob was repeated with greater amplitude and tenderness before he left the patriarchal tent. Happy the youth who enters upon life's journey carrying on his head and in his heart a father's blessing I much more who goes forth beneath the canopy of Heaven's benediction! and this is ever the experience of him who travels by the way of filial obedience. Pious children seldom fail to come to honor, and never want the favor of the Lord (Psalms 37:26; Proverbs 4:20-22; Proverbs 8:32).

3. The path of promise. In addition to his father's blessing and the Almighty's benediction, Jacob carried with him as he left Beersheba the promise of a seed and an inheritance to be in due time acquired; and in like manner now has the saint exceeding great and precious promises to cheer him in his heavenward pilgrimage, promises the full realization of which is attainable only in the future (John 14:2; 1 Peter 1:4).

4. The path of hope. Sad and sorrowful as Jacob's heart must have been as he kissed his mother and bade farewell to Isaac, it was at least sustained by pleasant expectation. Gilding the horizon of his future was the prospect of a wife to love as Isaac had loved Rebekah, and to be the mother of the seed of promise. So the pathway of the children of promise, though often painful, arduous, and protracted, is always lighted by the star of hope, and always points to a bright and beautiful beyond.

II. ESAU'S MARRIAGE WITH MAHALATH.

1. The way of sin. His former wives being neither dead nor divorced, the conduct of Esau in adding to them a third was wrong.

2. The way of shame. In the selection of Ishmael's daughter he hoped to please his father, but was apparently indifferent about the judgment of either Rebekah or Jehovah. Daring transgressors, like Esau, rather glory in their shame than feel abashed at their wickedness.

3. The way of sorrow. If not to himself, at least to his pious parents, this fresh matrimonial alliance could not fail to be a grief. The daughter of Ishmael was certainly better than a daughter of the Hittites, being almost as near a relative on Isaac's side as Rachel and Leah were on Rebekah's; but, unlike Rachel and Leah, who belonged to the old family stock (the Terachites) in Mesopotamia, Mahalath descended from a branch which had been removed from the Abrahamic tree.

Learn—

1. The care which pious parents should take to see their sons well married.

2. The piety which children should delight to show to their parents.

3. The connection which subsists between true religion and prosperity.

4. The inevitable tendency of sin to produce shame and sorrow.

5. The wickedness of violating God's law of marriage.

HOMILIES BY R.A. REDFORD
Genesis 28:1-9
Life with, and life without, God.
The divergence of the two representative men is seen in this short statement of their marriage relations.

1. Domestic life under the blessing of God and apart from that blessing.

2. The true blessing is the blessing of Abraham, the blessing which God has already provided, promised, and secured.

3. The heir of the blessing must be sent away and learn by experience how to use it.

4. The disinherited man, who has scorned his opportunity, cannot recover it by his own devices. Esau is still Esau. Polygamy was suffered, but never had the blessing of God upon it.—R.



Verses 10-22
EXPOSITION
Genesis 28:10
And Jacob went out from Beersheba,—in obedience to his father's commandment to seek a wife (Genesis 28:2), but also in compliance with his mother's counsel to evade the wrath of Esau (Genesis 27:43; cf. Hosea 12:12. On Beersheba vide Genesis 21:31; Genesis 26:33—and went towards Haran—probably along the route traversed by Abraham's servant (cf. Genesis 14:10).

Genesis 28:11
And he lighted upon a certain place,—literally, he struck upon the place; i.e. either the place best suited for him to rest in (Inglis), or the place appointed for him by God (Ainsworth, Bush), or more probably the well-known place afterwards mentioned (Keil, Wordsworth, 'Speaker's Commentary'). Situated in the mountains of Ephraim, about three hours north of Jerusalem, it was not reached after one, but after several days' journey (cf. Genesis 22:4)—and tarried there all night, because the sun was set;—being either remote from the city Luz when overtaken by darkness, or unwilling to enter the town; not because he hated the inhabitants (Josephus), but because he was a stranger—and he took of the stones of that place,—i.e. one of the stones (vide Genesis 28:18). "The track (of pilgrims) winds through an uneven valley, covered, as with gravestones, by large sheets of bare rock; some few here and there standing up like the cromlechs of Druidical monuments"—and put them for his pillows,—literally, and put for his head-bolster, the word signifying that which is at the head of any one (cf. 1 Samuel 19:13; 1 Samuel 26:7, 1 Samuel 26:11, 1 Samuel 26:16; 1 Kings 19:6)—and lay down in that place to sleep (cf. Genesis 19:4; 1 Samuel 3:5, 1 Samuel 3:6, 1 Samuel 3:9).

Genesis 28:12
And he dreamed. This dream, which has been pronounced "beautifully ingenious," "clever" and "philosophical," the work of a later Hebrew poet and not of Jacob (De Wette), was not wonderful considering the state of mind and body in which he must have been—fatigued by travel, saddened by thoughts of home, doubtless meditating on his mother, and more than likely pondering the great benediction of his aged and, to all appearance, dying father. Yet while these circumstances may account for the mental framework of the dream, the dream itself was Divinely sent. And behold a ladder—the rough stones of the mountain appearing to form themselves into vast staircase (Stanley, Bush)—set up an the earth, and the top of it reached to heaven:—symbolically intimating the fact of a real, uninterrupted, and close communication between heaven and earth, and in particular between God in his glory and man in his solitude and sin—and behold the angels of God—literally, the messengers of Elohim, i.e. the angels (Psalms 103:20, Psalms 103:21; Psalms 104:4; Hebrews 1:14)—ascending and descending on it—vide John 1:51, which shows that Christ regarded either the ladder in Jacob's vision as an emblem of himself, the one Mediator between God and man (Calvin, Luther, Ainsworth, 'Speaker's Commentary,' Murphy), or, what is more probable, Jacob himself as type of him, the Son of man, in whom the living intercourse between earth and heaven depicted in the vision of the angel-trodden staircase was completely fulfilled (Hengstenberg, Baumgsrten, Lange, Bush).

Genesis 28:13
And, behold,—"the dream-vision is so glorious that the narrator represents it by a threefold הִגֵּה (Lange)—the Lord stood above it,—the change in the Divine name is not to be explained by assigning Genesis 28:13-16 to the Jehovistic editor (Tuch, Bleek) or to a subsequent redactor (Davidson), since without it the Elohistic document would be abrupt, if not incomplete (Kalisch), but by recalling the fact that it is not the general providence of the Deity over his creature man, but the special superintendence of the God of Abraham and of Isaac over his chosen people, that the symbolic ladder was intended to depict (Hengstenberg)—and said, I am the Lord God of Abraham thy father, and the God of Isaac:—thus not simply proclaiming his personal name Jehovah, but announcing himself as the Elohim who had solemnly entered into covenant with his ancestors, and who had now come, in virtue of that covenant, to renew to him the promises he had previously given them—the land whereon thou liest, to thee will I give it, and to thy seed—given to Abraham, Genesis 13:15; to Isaac, Genesis 26:3.

Genesis 28:14
And thy seed shall be as the dust of the earth,—promised to Abraham, Genesis 13:16; to Isaac, under a different emblem, Genesis 26:4—and thou shalt spread abroad (literally, break forth) to the west, and to the east, to the north, and to the south:—(cf. Genesis 13:14; Deuteronomy 12:20). In its ultimate significance this points to the world-wide universality of the kingdom of Christ (Murphy)—and in thee and in thy seed shall all the families of the earth be blessed (vide Genesis 12:3; Genesis 18:18; Genesis 22:18 (Abraham); Genesis 26:4 (Isaac).

Genesis 28:15
And, behold, I am with thee,—spoken to Isaac (cf. Genesis 26:24); again to Jacob (Genesis 31:3); afterwards to Christ's disciples (Matthew 28:20)—and will keep thee in all places whither thou goest,—literally, in all thou goest—in all thy goings (cf. Genesis 48:16; Psalms 121:5, Psalms 121:7, Psalms 121:8)—and will bring thee again into this land;—equivalent to an intimation that his present journey to Padan-aram was not without the Divine sanction, though apparently it had been against the will of God that Isaac should leave the promised land (vide Genesis 14:6, Genesis 14:8)—for I will not leave thee,—a promise afterwards repeated to Israel (Deuteronomy 31:6, Deuteronomy 31:8), to Joshua (Genesis 1:5), to Solomon (1 Chronicles 28:20), to the poor and needy (Isaiah 41:17), to Christians (Hebrews 13:7)—until I have done that which I have spoken to thee of—cf. Balaam's testimony to the Divine faithfulness (Numbers 23:19), and Joshua's (Genesis 21:1-34 :45), and Solomon's (1 Kings 8:56). It is impossible, in connection with this sublime theophany granted to Jacob at Bethel, not to recall the similar Divine manifestation vouchsafed to Abraham beneath the starry firmament at Hebron (vide Genesis 15:1).

Genesis 28:16
And Jacob awaked out of his sleep (during which he had seen and talked with Jehovah), and he said, Surely the Lord is in this place; and I knew it not. Jacob does not here learn the doctrine of the Divine omnipresence for the first time (Knobel), but now discovers that the covenant God of Abraham revealed himself at other than consecrated places (Rosenmüller, Keil, Lange, Murphy); or perhaps simply gives expression to his astonishment at finding that whereas he fancied himself alone, he was in reality in the company of God—so plus adeptum ease quam sperare ausus fuisset (Calvin).

Genesis 28:17
And he was afraid,—so were Moses (Exodus 20:18, Exodus 20:19), Job (Genesis 42:5, Genesis 42:6), Isaiah (Genesis 6:5), Peter (Luke 5:8), John (Revelation 1:17, Revelation 1:18), at similar discoveries of the Divine presence—and said, How dreadful is this place!—i.e. how to be feared! how awe-inspiring! φοβερὸς (LXX.), terribilis (Vulgate)—this is none other but the house of God, and this is the gate of heaven. Not literally, but figuratively, the place where God dwells, and the entrance to his glorious abode (Keil); the idea that Jacob was "made aware by the dream that he had slept on one of those favored spots singled out for a future sanctuary, and was fearful that he had sinned by employing it for a profane purpose" (Kalisch), being fanciful.

Genesis 28:18
And Jacob rose up early in the morning (cf. Genesis 19:27; Genesis 22:3), and took the stone that he had put for his pillows (vide supra), and set it up for a pillar—literally, set it up, a pillar (or something set upright, hence a statue or monument); not as an object of worship, a sort of fetish, but as a memorial of the vision (Calvin, Keil, Murphy; cf. Genesis 31:45; Genesis 35:14; Joshua 4:9, Joshua 4:20; Joshua 14:1-15 :26; 1 Samuel 7:12)—and poured oil upon the top of it. Quasi signum consecrationis (Calvin), and not because he regarded it as in itself invested with any degree of sanctity. The worship of sacred stones (Baetylia), afterwards prevalent among the Greeks, Romans, Hindoos, Arabs, and Germans, though by some regarded as one of the primeval forms of worship among the Hebrews, was expressly interdicted by the law of Moses (cf. Exodus 22:24; Exodus 34:13; Le Exodus 26:1; Deuteronomy 12:3; Deuteronomy 16:22). It was probably a heathen imitation of the rite here recorded, though by some authorities (Keil, Knobel, Lange) the Baetylian worship is said to have been connected chiefly with meteoric stones which were supposed to have descended from some divinity; as, e. g; the stone in Delphi sacred to Apollo; that in Emesa, on the Orontes, consecrated to the sun; the angular rock at Pessinus in Phrygia worshipped as hallowed by Cybele; the black stone in the Kaaba at Mecca believed to have been brought from heaven by the angel Gabriel (vide Kalisch in loco). That the present narrative was a late invention, "called into existence by a desire" on the part of the priests and prophets of Yahweh (Jehovah) "to proclaim the high antiquity of the sanctuary at Bethel, and to make a sacred stone harmless", is pure assumption. The circumstance that the usage here mentioned is nowhere else in Scripture countenanced (except in Genesis 35:14, with reference to this same pillar) forms a sufficient pledge of the high antiquity of the narrative (vied Havernick's 'Introd.,' § 20).

Genesis 28:19
And he called the name of that place Bethel—i.e. a house of God. Rosenmüller and Kalisch find a connection between Bethel and Baetylia, the former regarding Beetylia as a corruption of Bethel, and the latter viewing Bethel as the Hebraised form of Beetylion. Keil objects to both that the interchange of τ in βαιτύλιον, and Θ in βαιθήλ), would be perfectly inexplicable. On the site of Bethel (Beitin) vide Genesis 12:8. But the name of that city was called Luz at the first. Originally the Canaanitish town, built according to Calvin after this event, was called Luz, or "almond tree," a name it continued to bear until the conquest ( 1:23). From the circumstances recorded in the narrative, Jacob called the spot where he slept (in the vicinity of Luz) Bethel—the designation afterwards extending to the town (Genesis 35:6). Until the conquest both titles appear to have been used—Luz by the Canaanites, Bethel by the Israelites. When the conquest was completed the Hebrew name was substituted for the Hittite, the sole survivor of the captured city building another Luz in another part of the country (vide 1:26).

Genesis 28:20, Genesis 28:21
And Jacob vowed a vow,—not in any mercenary or doubtful spirit, but as an expression of gratitude for the Divine mercy (Calvin), as the soul's full and free acceptance of the Lord to be its own God (Murphy), as the instinctive impulse of the new creature (Candlish)—saying, If (not the language of uncertainty, but equivalent to "since, ' or "forasmuch as;" Jacob by faith both appropriating and anticipating the fulfillment of the preceding promise) God (Elohim; for the reason of which vide infra) will be with me,—as he has promised (Genesis 28:15), and as I believe he will—and will keep me in this way that I go,—a particular appropriation of the general promise (Genesis 28:15)—and will give me bread to eat, and raiment to put on (i.e. all the necessaries of life, included, though not specially mentioned, in the preceding promise), so that I come again to my father's house—also guaranteed by God (Genesis 28:15), and here accepted by the patriarch—in peace (i.e. especially free from Esau's avenging threats); then shall the Lord be my God—literally, and Jehovah will be to me for Elohim (Rosenmüller, Hengstenberg, Keil, Kalisch, 'Speaker's Commentary'), though the received translation is not without support (LXX; Vulgate, Syriac, Calvin, Michaelis, Lange, Murphy, Wordsworth); but to have bargained and bartered with God in the way which this suggests before assenting to accept him as an object of trust and worship would have been little less than criminal. Accordingly, the clause is best placed in the protasis of the sentence, which then practically reads, "if Elohim will be Jehovah to me, and if Jehovah will be to me Elohim".

Genesis 28:22
And (or then, the apodosis now commencing) this stone which I have set for a pillar (vide on Genesis 28:18) shall be God's house—Bethel, meaning that he would afterwards erect there an altar for the celebration of Divine worship—a resolution which was subsequently carried out (vide Genesis 35:1, Genesis 35:15). "The pillar or cairn or cromlech of Bethel must have been looked upon by the Israelites, and may be still looked upon in thought by us, as the precursor of every "house of God" that has since arisen in the Jewish and Christian world—the temple, the cathedral, the church, the chapel; nay, more, of those secret places of worship that are marked by no natural beauty and seen by no human eye—the closet, the catacomb, the thoroughfare of the true worshipper. And of all that thou shalt give me I will surely give the tenth unto thee. Literally, giving I will give the tenth (cf. Genesis 14:20). The case of Jacob affords another proof that the practice of voluntary tithing was known and observed antecedent to the tune of Moses

HOMILETICS
Genesis 28:10-22
Jacob at Bethel, or heaven opened.
I. THE LONELY SLEEPER.

1. His desolate condition. Exiled from home, fleeing from the murderous resentment of a brother, o'er-canopied by the star-lit firmament, remote from human habitation, and encompassed by a heathen population, on the bleak summit of the Bethel plateau, upwards of sixty miles from Beersheba, the wandering son of Isaac makes his evening couch with a stone slab for his pillow, an emblem of many another footsore and dejected traveler upon life's journey.

2. His inward cogitations. The current of his thoughts needs not be difficult to imagine. Mingling with the sadness of leaving home, and the apprehension with which he regarded the uncertain future, there could not fail to be a sense of security, if not a gleam of hope, arising from the consciousness that he carried with him his father's blessing; in this again affording a reflex of most men's lives, in which joy and sorrow, hope and fear, continually meet and strangely blend.

3. His heavenly visitation. If the dream by which Jacob's slumber was disturbed was occasioned by unusual cerebral excitement, if its psychological framework was supplied by the peculiar color of his meditations, it is still true that it was made the medium of a Divine theophany and revelation. So God, who is "never far from any one of us," is specially near to his children in solitude and sorrow, "in dreams, in visions of the night, when deep sleep falleth upon men, in slumberings upon the bed, opening the ears of men, and sealing their instruction" (Job 33:15, Job 33:16).

II. THE MIDNIGHT DREAM.

1. The celestial vision.

2. The accompanying voice.

III. THE AWE-STRUCK AWAKENING.

1. Devout impression. The night having passed in contemplation of the unseen world, the morning found the startled sleeper with a strong sense of the supernatural upon his soul, which filled him with alarm. Even to God's reconciled children awe-inspiring (cf. Job 42:6; Isaiah 6:5; Luke 5:8; Revelation 1:17), a vivid realization of the Divine presence is to the sinful heart overwhelmingly terrible.

2. Reverent adoration. "This is none other but the house of God"—implying ideas of Divine residence,—"Surely the Lord is in this place!" Divine provision,—the thoughts of "bread to eat and raiment to put on" appear to have been suggested to Jacob's mind,—and Divine communion—Jacob realizes as never before the conception of personal intercourse between Jehovah and his people;—"and the gate of heaven"—in which lie embedded the fundamental notions of nearness, vision, entrance.

3. Grateful commemoration.

IV. THE SOLEMN VOW.

1. Faith's expectation. In a spirit not of mercenary stipulation, but of believing anticipation, Jacob expresses confidence in henceforth enjoying

2. Faith's resolution. Confidently anticipating the fulfillment of God's promises, Jacob resolves—

HOMILIES BY J.F. MONTGOMERY
Genesis 28:10-22
Jacob's dream.
Where revelations had been vouchsafed it was supposed that they would be repeated. The stony pillow on which the weary head rested may be changed by the visitation of Divine grace into the meeting-place of heaven and earth. The morning beams breaking in upon the shadowy refuge of the night are transfigured into a dream of covenant blessing. The ladder set up on the earth, the top of it reached to heaven. Angels of God on the way of mediation, ascending, descending, carrying up the wants and services of the man of God, bringing clown the messages of consolation, the vouchsafements of help and deliverance. "Behold, the Lord stood above it," as the source of all the blessing, standing ready to work for his chosen. This is the first direct communication of Jehovah to Jacob, the first in a long line of revelations of which he was the recipient. It is a renewal of the covenant made to his fathers, it is a republication of the promises. But we require to hear the Lord say to us, "I am with thee, I will not leave thee," especially when we are already on the journey of faith, when we are obeying the commandment of God, and of the father and mother speaking in his name. Such a place as Jacob found may be made known to us—

I. IN PROVIDENTIAL INTERPOSITIONS. We journey on through the wilderness and light upon a certain place where we think we are only among stony facts, where we can find but a harsh welcome; but the Lord is in the place, though we know it not till he reveals himself. Then we cry with trembling gratitude, This is the house of God, &c.

II. IN SEASONS or RELIGIOUS OPPORTUNITY. The ordinary and customary is lifted up by special gift of the Spirit' 'into' the opened heaven, the visiting, angels, the vision of the throne of God. "The house of God, the gate of heaven. Such may be the awaking of our soul in the sanctuary of our own private devotions or of our public worship.

III. Jacob is A TYPE OF THE LORD'S PEOPLE REGARDED AS A WHOLE. The Church has often laid itself down upon the stones and slept with weariness in its passage through the desert, and the Lord has revealed the ladder of his covenant, connecting together that very place and time of hardship with the throne of grace and. glory, and the ascending and descending angels.

IV. Jesus himself employed this dream of the patriarch as A TYPICAL PROPHECY OF THE KINGDOM OF GOD. "Heaven open, and the angels of God Ascending and descending upon the Son of man," the true Jacob, the Prince prevailing with God and with men (John 1:51). The cross is the ladder of mediation. It was set up on the earth. It was not of earthly origin as a means of atonement, but its foot was on the earth as it came forth out of the method and course of earthly history in connection with Divine counsels. Its top reached to heaven, for it was a Divine Mediator whose sacrifice was offered upon it. Angels of God ascended and descended upon the ladder, for only through the atoning merit of Christ is angelic ministration maintained. It is for them "who shall be heirs of salvation." At the summit of the cross, representing the whole mediatorial work of Christ, is the Lord standing, speaking his word of covenant, and stretching forth his right hand on behalf of his people. Resting at the foot of the cross we hear the voice of a faithful Guide, saying, "I will not leave thee," &c. In every place one who is conscious of surrounding covenant mercy can say, "This is none other but the house of God," &c.—R.

HOMILIES BY F. HASTINGS
Genesis 28:12
A stairway to heaven.
"And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven. Jacob in fear of his life leaves home. The last kiss of his mother is taken. During the day Jacob goes forward cheerfully. Night comes on at length. The path is no longer distinct. The wind moans sadly. A sense of loneliness creeps over him. Fear of Esau haunts him. He sees the figure of his brother behind this shrub and that rock. Had Esau outrun to murder him in that lonely spot? He trembles at every shadow, and shudders at every sound. He thinks of the God of his father and mother, and prays. He lies down in the desert; a furze-bush is his only shelter, and a stone his hard pillow. He looks up into the dark vault all glittering with the silent stars. More intense becomes his loneliness, for the stars have no voice for him. Plotting and far-seeing Jacob had deep home-longings, mystic inquirings, and a wealth of affection in his nature. Of such God can make something; to such God can reveal something. To idolatrous, carnal Esau's how little can God make known. Selfishness hinders. Here in the desert Jacob draws his camel-hair robe more tightly over his feet, and dreams of parents and home, and heaven and God. It might surprise us that he could have such sweet dreams when he was fleeing from the one whom he had undoubtedly wronged. God would over-rule the wrong, and therefore sent him this vision.

I. ALL HAVE DREAMS OF A HEAVEN. A heaven is that for which all men are seeking, whether sought in the way of business, or pleasure, or politics, or literature. Even skeptics have their heaven in their doubt and intellectual pride. That which is our highest object is our heaven. As water cannot rise above its level, so the heaven of some cannot be above their thoughts. There will be a future state answering to the highest longings of the believer, a place of existence in glory far beyond anything here.

II. ACTUAL COMMUNICATION WITH HEAVEN IS POSSIBLE. One author (Hazlitt) says, "In the days of Jacob there was a ladder between heaven and earth, but now the heavens are gone further and become astronomical." True science opens up an infinite number of worlds and densely-peopled spaces. Material discoveries lessen the sense of spiritual realities. It need not be so. If the universe is great, how great also is the soul, which can embrace in its thoughts the universe! And it is in the soul that God can and does reveal heaven. Peace, hope, love is the spirit of heaven, and that is revealed by Christ. Purify the spirit and heaven comes near.

III. EARNEST EFFORT IS NEEDED TO MAINTAIN COMMUNICATION WITH HEAVEN. In the dream of Jacob he saw a picture of his own struggling ascent in life. Angels might flit up and down, but man had to struggle and put forth earnest effort to maintain the union. Early in life the ascent seems easy. A mountain never appears so far to its summit as it is in reality. As we go on we become more conscious of the difficulties in the way of maintaining the open communications. Often we find ourselves with heads between our hands, pondering whether we shall ever overcome the evil and attain to the good.

IV. THERE IS ALWAYS HELP FROM THE HEAVENS IN THE EFFORT TO MAINTAIN THE COMMUNICATION. A voice comes to Jacob. A promise of guidance and support was given. Christ in his conversation with Nathaniel shows us how all good comes through him. In Christ all goodness centers. All heaven rays out from him in the pardon and reconciliation he has brought. He is the Word made flesh. He is the Divine voice from above. Through him the Holy Spirit is given, and that Holy Spirit shows us things to come, makes heaven plain, and the way direct. One day we shall be called to follow the way the angels go, and after death shall ascend that stairway which "slopes through darkness up to God."—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 28:15
God's providential care.
"Behold, I am with thee, and will keep thee in all places whither thou goest." Among things believed; but not sufficiently realized, is the truth of God's constant overruling care. We can trace cause and effect a little way, then lose the chain, and feel as if it went no further, as if events had no special cause. This a common evil in the life of Christians. Its root, walking by sight more than by faith. Jacob—what made him try craft? Did not trust God fully. Had no habit of faith. But God had not forgotten him. And as he slept on the stone at Bethel the reality of God's presence was made known to him (Isaiah 43:2; Matthew 28:20) and recorded for our learning.

I. GOD DOES ALWAYS WATCH OVER AND GUIDE. The ladder was not a new thing; it had existed always. The vision showed what exists everywhere (2 Kings 6:17). The ladder shows the truth which should stamp our lives. God is love, and love means care. This is for all. Not our love that causes it. Our love, trust, life spring from that truth. The living God is close to us. His hand touches our life at every point. How is it that we are unconscious of this?

II. GOD'S WORKING IS HIDDEN AND SILENT. Jacob was startled to find him near. Because year by year the world goes on as before, unbelievers deny God's active presence, worldly men think not of it, and even godly men sometimes forget, for we cannot see the top of the ladder. But God, there, directs all.

III. HIS PURPOSES ARE ACCOMPLISHED BY MANY AGENTS. Many angels, messengers (Psalms 104:4; Hebrews 1:14); natural agents, the elements, &c.; human agents, men good and bad alike carrying out his will; spiritual beings (Psalms 91:11). How often those who pray for spiritual blessings forget that common things also are ruled by God. Thus a great door of communion is closed.

IV. BUT THERE IS SO MUCH CONFUSION IN THE WORLD. We often cannot trace God's hand. How often is trust confounded, wise schemes frustrated, earnest self-denial in vain; prayers, real and intense, without apparent answer. Nay, these are but seeming confusions, to teach the lesson of faith. Through all these, by all these, God's purposes are surely carried out. One great truth is the key of all—the love of God revealed in Christ. This is the ladder from which he proclaims, "Lo, I am with thee" (cf. Romans 8:32). He who wrought out redemption, can he fail?

V. GOD'S GOVERNANCE IS FOR OUR SALVATION, in the fullest sense of the word, giving us the victory over evil. God was with Jacob. He had been from the first, though not recognized. He was so to the end. Not giving uninterrupted prosperity. Many a fault and many a painful page in his history; but through all these he was led on. The word to each who will receive it—"Behold, I am with thee." Not because of thy faith, still less of thy goodness. Oh that every Christian would practice trust (Psalms 5:3); hearing our Father's voice, "Commit thy way unto the Lord," and gladly believing "the Lord is my Shepherd."—M.

HOMILIES BY J.F. MONTGOMERY
Genesis 28:18-22
The grateful retrospect and the consecrated prospect.
I. THE TRUE LIFE is that which starts from the place of fellowship with God and commits the future to him. We can always find a pillar of blessed memorial and consecration. The Bethel.

1. Providential care.

2. Religious privilege.

3. Special communications of the Spirit.

God with us as a fact. Our pilgrimage a Bethel all through.

II. THE TRUE TESTIMONY that which erects a stone of witness, a Bethel, where others can find God.

1. Personal. The pillow of rest the pillar of praise.

2. Practical. The testimony which speaks of the journey and the traveler.

III. THE TRUE COVENANT.

1. Coming out of fellowship.

2. Pledging the future at the house of God, and in sight of Divine revelation.

3. Blessed exchange of gifts, confirmation of love. Jehovah keeping and guiding and feeding; his servant serving him and giving him a tenth of all he received. The patriarch's vow was the result of a distinct advance in his religious life. The hope of blessing became the covenant of engagement, service, worship, sacrifice. The highest form of religious life is that which rests on a solemn vow of grateful dedication at Bethel. The end before us is "our Father's house in peace."—R.

29 Chapter 29 

Verses 1-14
EXPOSITION
Genesis 29:1
Then Jacob went on his journey (literally, lifted up his feet—a graphic description of traveling. Inspired by new hopes, and conscious of loftier aims than when he fled from Beersheba, the lonely furtive departed from Bethel), and came into the land of the people of the east—literally, the land of the sons of the east, i.e. Mesopotamia, about 450 miles distant from Beersheba.

Genesis 29:2
And he looked (either to discover where he was, or in search of water), and behold a well in the field,—not the well at which Eliezer's caravan halted, which was a well for the village maidens, situated in front of the town, and approached by steps (vide Genesis 14:1-24.), but a well in the open field for the use of flocks, and covered at the time of Jacob's arrival with a huge stone—and, lo, there were three flocks of sheep lying by it. A frequent Oriental scene (cf. Genesis 14:11; Exodus 2:16). "Who that has traveled much in this country has not often arrived at a well in the heat of the day which was surrounded with numerous flocks of sheep waiting to be watered? I once saw such a scene in the burning plains of Northern Syria. Half-naked, fierce-looking men were drawing up water in leather buckets; flock after flock was brought up, watered, and sent away; and after all the men had ended their work, then several women and girls brought up their flocks, and drew water for them. Thus it was with Jethro's daughters; and thus, no doubt, it would have been with Rachel if Jacob had not rolled away the stone and watered her sheep". For out of that well they watered the flocks: and a great stone was upon the well's mouth. "Most of the cisterns are covered with a large thick, flat stone, in the center of which a hole is cut, which forms the mouth of the cistern. This hole, in many instances, we found covered with a heavy stone, to the removal of which two or three men were requisite".

Genesis 29:3
And thither were all the flecks gathered. "Fifteen minutes later we came to a large well in a valley among the swells, fitted up with troughs and reservoirs, with flocks waiting around". And they rolled the stone from the well's mouth, find watered the sheep, and put the stone again upon the well's mouth in his place. From the middle of Genesis 29:2 the words are parenthetical, the watering of the flocks not having taken place till Rachel had arrived (Genesis 29:9) and Jacob had uncovered the well (Genesis 29:10).

Genesis 29:4
And Jacob said unto them (the shepherds of the three flocks), My brethren (a friendly salutation from one who was himself a shepherd), whence be ye? Anticipating that their reply would reveal his whereabouts. And they said, Of Haran are we. This could scarcely fail to remind Jacob of God's premise to guide him in his journey.

Genesis 29:5
And he said unto them (with the view of discovering his kinsmen), Know ye Laban the son of Nahor?—i.e. the grandson, Laban's father having been Bethuel, who, however, here, as in Genesis 14:1-24; retires into the background. And they said, We know him. The language of the shepherds being Chaldaean (vide Genesis 31:47), Jacob, who spoke Hebrew, was able to converse with them either because he had learnt Chaldee from his mother (Clericus), or, as is more probable, because the dialects were not then greatly dissimilar (Gosman in Lange).

Genesis 29:6
And he said unto them, Is he well? Literally, is there peace to him? meaning not simply bodily health, but all manner of felicity; ὑγιαίνει (LXX.); sanusne est? (Vulgate). Cf. the Christian salutation, tax vobiscum And they said, He is well (literally, peace): and, behold, Rachel—"Ewe" (Gesenius)—his daughter cometh with the sheep.
Genesis 29:7
And he said, Lo, it is yet high day (literally, the day is yet great, i.e. much of it still remains), neither is it time that the cattle should he gathered together (i.e. to shut them up for the night): water ye the sheep, and go and feed them—being desirous to get the shepherds away from the well that he might meet Rachel alone (Keil, Lange, Murphy), though perhaps his words with as much correctness may be traced to that prudent and industrious habit of mind which afterwards shone forth so conspicuously in himself, and which instinctively caused him to frown upon laziness and inactivity (Starke, Kalisch, Bush).

Genesis 29:8
And they said, We cannot,—not because of any physical difficulty (Kalisch), since three men could easily have accomplished what Jacob by himself did, but because they had agreed not to do so (Rosenmüller, Murphy), but to wait—until all the flocks be gathered together (when the watering was done at once, instead of at so many different times), and till they roll the stone from the well's mouth;—more correctly rendered, and (sc. then, i.e. when the flocks are assembled) they (i.e. the shepherds) roll away the stone—then (or, and) we water the sheep. The object of watering the flocks collectively may have been, as above stated, for convenience, or to prevent the well from being opened too frequently, in which case dust might rapidly accumulate within it (Kalisch), or perhaps to secure an equal distribution of the water (Murphy).

Genesis 29:9
And while he yet spake with them (literally, he yet speaking with them), Rachel came with her father's sheep: for she kept them—or, she was a shepherdess, the part. רֹעָה being used as a substantive (Gesenius, 'Lex.,' sub. nom.).

Genesis 29:10
And it came to pass, when Jacob saw Rachel the daughter of Laban his mother's brother,—"the term mother's brother is not unintentionally repeated three times in this verse to describe with the greatest possible stress that Jacob had met with his own relations, with "his bone and his flesh" (Kalisch)—and the sheep of Laban his mother's brother (Jacob from the first takes particular notice of Laban's flock, perhaps regarding them as a sign of Laban's wealth. If Laban's daughter had her attractions for the son of Isaac, so also had Laban's sheep), that Jacob went near, and rolled the stone from the well's mouth (probably disregarding the shepherds' rule to wait for the gathering of all the flocks, unless, indeed, Rachel's was the last), and watered the flock of Laban his mother's brother. The threefold repetition of this phrase does not prove that Jacob acted in all this purely as a cousin (Lange). The phrase is the historian's, and Jacob had not yet informed Rachel of his name.

Genesis 29:11
And Jacob kissed Rachel,—in demonstration of his cousinly affection. If Jacob had not yet discovered who he was to the fair shepherdess, his behavior must have filled her with surprise, even allowing for the unaffected simplicity of the times; but the fact that she does not resent his conduct as an undue liberty perhaps suggests that he had first informed her of his relationship to the inmates of Laban's house (Calvin). On kissing vide Genesis 27:26—and lifted up his voice, and wept—partly for joy in finding his relatives (cf. Genesis 43:30; Genesis 45:2, Genesis 45:14, Genesis 45:15); partly in grateful acknowledgment of God's kindness in conducting him to his mother's brother's house.

Genesis 29:12
And Jacob told (or, had told, ut supra) Rachel that he was her father's brother,—as Lot is called Abraham's brother, though in reality his nephew (Genesis 13:8; Genesis 14:14, Genesis 14:16)—and that he was Rebekah's son (this clause would explain the meaning of the term "brother in the former): and she ran and told her father. Like Rebekah, believing the stranger's words and running to report them, though, unlike Rebekah, first relating them to her father (cf. Genesis 14:1-24 :28).

Genesis 29:13
And it came to pass, when Laban heard the tidings (literally, heard the hearing, or thing heard, i.e. the report of the arrival) of Jacob his sister's son,—he acted very much as he did ninety-seven years before, when Abraham's servant came to woo his sister (Genesis 14:20, 30)—that (literally, and) he ran to meet him, and embraced him,—so afterwards Esau did Jacob (Genesis 33:4), and Jacob the two sons of Joseph (Genesis 48:10)—and kissed him, and brought him to his house—thus evincing the same kindness and hospitality that had characterized him on the previous occasion. And he (Jacob) told Laban all these things—what his mother bad instructed him to say to attest his kinship (Calvin); the things related in the immediate context (Keil); more likely the entire story of his life, and in particular of his exile from home, with its cause and object (Rosenmüller, Kalisch, Lange).

Genesis 29:14
And Laban said unto him (giving utterance to the impression Jacob's recital had produced upon his mind), Surely thou art my bone and my flesh—i.e. my blood relation (cf. 9:2; 2 Samuel 5:1). Laban meant that Jacob had satisfactorily proved himself Rebekah's son. And he abode with him the space of a month—literally, a month of days (cf. Genesis 41:1; Numbers 11:20), or a month as regards time, "the second substantive describing the general notion of which the first is a specification" (Kalisch).

HOMILETICS
Genesis 29:1-14
Jacob at the well of Haran: a romantic adventure.
I. JACOB'S MEETING WITH THE SHEPHERDS.

1. The providential discovery. The well in the field with the three flocks of sheep lying by it enabled Jacob to ascertain his whereabouts, and ultimately led to his finding Rachel. God guides the steps of his people without interfering with the ordinary course of nature, simply directing them m the exercise of sense and intelligence; and doubtless Jacob recognized in his, lighting on the Haran well a first installment of that celestial guidance he had been lately promised. Saints should practice the art of discerning the movement of God's finger in the minutest and commonest events of life.

2. The friendly conversation. Saluting the shepherds as his brethren, i.e. as masters of a common craft, Jacob gathers from their frank communications that he was on the outskirts of Haran, in which his uncle Laban was a prosperous and wealthy citizen, and that his cousin Rachel was on the road to that very well beside which he stood with a flock of her father's sheep. Great is the virtue of asking questions, especially when they are prefaced with politeness. Seldom anything is lost, but frequently much is gained, by courteous inquiries.

3. The prudent counsel. Observing his friends disposed to indolence, and perhaps desirous of meeting Rachel alone, Jacob recommends them to uncover the well, water their flocks, and drive them off again to pasture, since much of the day yet remained. If it was their advantage he sought, his advice was good; if it was his own interest he served, the stratagem was ingenious. God's people should be wise as serpents, but harmless as doves.

II. JACOB'S FIRST SIGHT OF RACHEL.

1. The gallant action. The lovely shepherdess arriving made a deep impression on her cousin's heart. Springing to his feet, he rolls the stone from the well's mouth, fills the troughs, and waters Laban's sheep—impelled thereto, shall we say, as much by consideration for the fair girl who attended them as for the rich flock-master who possessed them. Kindly acts proceeding from loving hearts are sometimes largely assisted by the attractions of their recipients.

2. The loving salutation. "And Jacob kissed Rachel." If before explaining who he was, it must have taken her by surprise even in those unconventional times; but it is probable he may have first announced his name, in which case his behavior was only in accordance with the manners of the age. Suitable expressions of, affection to friends beseem both grace and nature.

3. The irrepressible emote. And Jacob lifted up his voice and wept"—expressive both of joy at finding his relatives, and of gratitude for God's goodness m grading him to the house of his mother's brother. Unexpected good and eminent providences kindle transports of delight in gracious souls.

4. The important communication. "Jacob told Rachel that he was her father's brother, and that he was Rebekah's son: and she ran and told her father." Friends, and much more Christians, meeting on life's journey, should with frankness discover themselves to each other, and give each other hearty welcome.

III. JACOB'S INTRODUCTION TO LABAN.

1. The uncle's reception of his nephew, "Laban ran to meet his sister's son, and embraced him, and kissed him, and brought him to his house." Kinship and kindness should ever be allied. Laban's hospitality to Jacob was grounded on the fact of their relationship. So is Christ's entertainment of his people based upon the circumstance that they are "members of his body, of his flesh, and of his bones."

2. The nephew's return to his uncle. Ingenuous confidence—"Jacob told Laban all these things"—and faithful service. It is implied in Genesis 29:15 that during the month Jacob abode with Laban he served in keeping Laban's sheep. God's people should endeavor as far as in them lies to requite the kindnesses of relatives and friends.

HOMILIES BY J.F. MONTGOMERY
Genesis 29:1-35
Jacob among his mother's kindred.
Taught by experience to be patient. His own craft reflected in Laban. Lessons to be learned.

I. THE CONNECTION BETWEEN THE TEACHING OF GOD IN THE INNER MAN AND HIS LEADINGS IN PROVIDENCE. Jacob learned what he needed to learn—dependence, self-humiliation. Saw the evil of selfishness; understood that the Divine purposes must not be identified in our thought with our personal feelings and desires. We must wait on God to know what his will is.

II. THE INDEPENDENCE OF GOD'S GRACE. The chosen instruments not chosen for their own sake. Often that which displeases us is our special help. Leah, not chosen by Jacob, bore him sons. Rachel, whom he loved, was barren. Even in such mixed soil as these characters the seed of Divine life will grow. Leah gave names to her children which betokened an increasing faith. Jacob's willingness to serve was a gracious victory over self, preparing him for higher filings. Thwarted man is taught to wait upon God.

III. PRACTICAL LESSONS ON THE RELATIONS OF THE SEXES AND MARRIED LIFE, &c. The misery of all that interferes with the sanctity of affection and its supremacy. The certainty that lack of candor and truthfulness will be fruitful in evil results. The importance of right feeling in sustaining religious character; how difficult, where the relationship is not founded on affection, to maintain truth, purity, and a lofty standard of life. We must try to see disappointments from a higher point of view. God may withhold what we desire, but only to give afterwards a fuller blessing.—R.



Verses 15-30
EXPOSITION
Genesis 29:15
And Laban said unto Jacob (probably at the month's end), Because thou art—literally, is it not that. thou art (cf. Genesis 27:36; 2 Samuel 23:19)—my brother,—my kinsman (vide on Genesis 29:12)—shouldest thou therefore serve me for naught? (literally, and thou server me gratuitously) tell me, what shall thy wages be? A proof of Laban's generosity and justice (Kalisch); of his selfishness and greed (Keil); of his prudence and sagacity in opening up the way for a love-suit (Large).

Genesis 29:16
And Laban had two daughters (the wife of Laban is not mentioned in the story): the name of the elder was Leah,—"Wearied" (Gesenius); "Dull," "Stupid" (Furst); "Pining," "Yearning" (Lange)—and the name of the younger was Rachel—"Ewe" (Gesenius).

Genesis 29:17
Leah was tender eyed. Literally, the eyes of Leah were tender, i.e. weak, dun; ἀσθενεῖς (LXX.), lippi (Vulgate); cf. 1 Samuel 16:12. Leah's face was not ugly (Bohlen), only her eyes were not clear and lustrous, dark and sparkling, as in all probability Rachel's were (Knobel). But Rachel was beautiful and well favored. Literally, beautiful in form (i.e. in outline and make of body; cf. Genesis 39:6; also 1 Samuel 16:18—"a man of form," i.e. formosus, well made) and beautiful in appearance (i.e. of a lovely countenance). "If authentic history was not in the way, Leah, as the mother of Judah, and of the Davidic Messianic line, ought to have carried off the prize of beauty after Sarah and Rebakah (Lange).

Genesis 29:18
And Jacob loved Rachel (it is more than probable that this was an illustration of what is known as "love at first sight" on the part of Rachel as well as Jacob); and said, I will serve thee seven years for Rachel thy younger daughter. Having no property, with which to buy his wife, according to Oriental custom (Kalisch), or to give the usual dowry for her to her father (Keil),—cf. Genesis 14:1-24 :53; Genesis 34:12; 1 Samuel 18:25,—Jacob's offer was at once accepted by his grasping uncle, though he was that uncle's "brother" (1 Samuel 18:15).

Genesis 29:19
And Laban said, It is better that I give her to thee, than that I should give her to another man. Orientals commonly prefer alliances within the circle of their own relatives. Burckhardt, Volney, Layard, and Lane testify that this is still the case among the Bedouins, the Druses, and other Eastern tribes. Abide with me—a formal ratification of the compact on the part of Laban.

Genesis 29:20
And Jacob served—hard service (Genesis 31:40, Genesis 31:41), in keeping sheep (Hosea 12:12)—seven years for Rachel. The purity and intensity of Jacob's affection was declared not alone by the proposal of a seven years' term of servitude,—a long period of waiting for a man of fifty-seven, if not seventy-seven, years of age,—but also by the spirit in which he served his avaricious relative. Many as the days were that required to intervene before he obtained possession of his bride, they were rendered happy by the sweet society of Rachel. And they seemed unto him but a few days, for the love he had to her. "Words breathing the purest tenderness, and expressing more emphatically than the flowery hyperboles of romantic phraseology the deep attachment of an affectionate heart" (Kalisch); words too which show the lofty appreciation Jacob had of the personal worth of his future bride.

Genesis 29:21
And Jacob said unto Laban (who, though the term of servitude had expired, appeared to be in no haste to implement his part of the bargain), Give me my wife (i.e. my affianced wife, as in Deuteronomy 22:23, Deuteronomy 22:24; Matthew 1:20), for my days are fulfilled (i.e. my term of service is completed), that I may go in unto her—quo significant intactam adhuc esse virginem (Calvin); a proof that Jacob's love was pure and true.

Genesis 29:22
And Laban (unable to evade or delay the fulfillment of his agreement with Jacob) gathered together all the men of the place (not the entire population, but the principal inhabitants), and made a feast—a "mishteh, or drinking (cf. Genesis 19:3), i.e. a wedding banquet (cf. bride-ale—bridal), which commonly lasted seven days ( 14:10; Tobit 11:18), though it appears to have varied according to the circumstances of the bridegroom.

Genesis 29:23
And it came to pass in the evening, that he took Leah his daughter, and brought her to him. The deception practiced on Jacob was rendered possible by the fact that the bride was usually conducted into the marriage chamber veiled; the veil being so long and close as to conceal not only the face, but much of the person (vide Genesis 14:1-24 :65). And he went in unto her. The conduct of Laban is perfectly intelligible as the outcome of his sordid avarice; but it is difficult to understand how Leah could acquiesce in a proposal so base as to wrong her sister by marrying one who neither sought nor loved her. She must herself have been attached to Jacob; and it is probable that Laban had explained to her his plan for bringing about a double wedding.

Genesis 29:24
And Laban gave unto his daughter Leah Zilpah—"the Dropping"? (Gesenius), "Myrrh-juice" (Furst)—his maid (according to Gesenius the word is closely connected with an unused root signifying to spread out, hence a maid-servant) for an handmaid. This was in accordance with Oriental custom (vide Genesis 14:1-24 :61). That Leah obtained only one damsel need not be ascribed to Laban's parsimonious character, but to his already-formed intention to bestow a second on Rachel.

Genesis 29:25
And it came to pass, that in the morning, Behold, it was Leah. If Jacob's deception, even with the veiled bride, may still be difficult to understand, it is easy to perceive in Leah's substitution for Rachel a clear instance of Divine retribution for the imposition he had practiced on his father. So the Lord oftentimes rewards evil-doers according to their wickedness (cf. 2 Samuel 12:10-12). And he said to Laban (who, Calvin conjectures, had given Jacob a splendid entertainment the night before to make him say nothing about the fraud), What is this thou hast done unto me? did not I serve with thee for Rachel? wherefore then hast thou beguiled me? It says much for Jacob that he did not seek to repudiate the marriage. Perhaps he saw the hand of God in what had happened, and probably considered that though he had chosen Rachel, God had selected Leah as his wife. If so, it must be set to Jacob's credit that at the call of God, thus providentially addressed to him, he was prepared to sacrifice his best affections to the claims of religion and duty. It is not Jacob, but Laban, who proposes that he should also marry Rachel.

Genesis 29:26
And Laban said, It must not be so done—the future expresses the thought that the custom has grown into a strong moral obligation (Kalisch)—in our country (Hebrew, place), to give the younger before the first-born. The same custom exists among the Indians, Egyptians (Lane), and other Oriental countries (Delitzsch).

Genesis 29:27
Fulfill her week,—literally, make full the week of this one, i.e. of Leah, if Leah was given to Jacob on the first night of the festivities (Calmer, Rosenmüller, Keil, Kalisch, Lange, Ainsworth); but id Leah was married at the close of the seven days, then it must refer to Rachel's week (Bush, Murphy)—and we (including Laban's wife and eldest son, as in Genesis 14:1-24 :50, 55) will give thee this also (i.e. Rachel) for the service which thou shalt serve with me yet seven other years. Almost every motive that is mean, base, and despicable appears in this behavior of Laban's; if he attached little value to his daughters' affections, he had a keen appreciation of Jacob's qualities as a shepherd.

Genesis 29:28
And Jacob aid so, and fulfilled her week. Literally, the week of this one, either of Leah or of Rachel, as above. Rosenmüller, assigning the first week (Genesis 29:27) to Leah, refers this to Rachel; but the expression can scarcely have two different meanings within the compass of two verses. And he gave him Rachel his daughter to wife also. The polygamy of Jacob, though contrary to the law of nature (Genesis 2:21-25), admits of some palliation, since Rachel was the choice of his affections The marriage of sisters was afterwards declared incestuous (Le Genesis 18:18).

Genesis 29:29
And Laban gave to Rachel his daughter Bilhah—"Bashful," "Modest" (Gesenius)—his handmaid to be her maid.

Genesis 29:30
And he went in also unto Rachel, and he loved also Rachel more than Leah (implying, however, that Leah had a place in his affections), and served with him yet seven other years. The seven years cunningly exacted for Leah was thus the second fraud practiced upon Jacob (Genesis 30:26; Genesis 31:41; Hosea 12:12).

HOMILETICS
Genesis 29:15-30
Jacob and Laban, or the deceiver deceived.
I. JACOB'S CONTRACT WITH LABAN. The promised service—seven years of pastoral assistance.

2. The stipulated wages—Rachel in marriage as a wife. This part of the contract was—

II. LABAN'S DECEPTION OF JACOB.

1. The just request. "Give me my wife." "The laborer is worthy of his hire," and the servant is entitled to his wages.

2. The marriage festival. "Laban made a feast." Seemingly assenting to his nephew's request, the crafty uncle prepares a wedding banquet. Feasting and rejoicing are both becoming and allowable in connection with marriage celebrations.

3. The substituted bride. Either at the end of the first day or at the close of the festivities, "Laban took Leah and brought her," veiled and in silence, to the bridal chamber. For the wickedness of Laban in breaking his promise, defrauding his nephew, wronging his younger daughter, and practically prostituting his elder, excuse is, impossible; for Leah's acquiescence in her father's plot explanation, though not apology, may be found in her manifest love for Jacob, and perhaps in her belief that Laban had secured Jacob's consent to the arrangement. The man who could sell one daughter's affections and sacrifice another's would not stick at deceiving both, if he could.

4. The discovered fraud. "In the morning, behold, it was Leah." The day manifests what the night hides the sins of men; and the light of the great day will disclose what the darkness of time conceals.

5. The lame excuse. Interrogated by Jacob, Laban offers in extenuation of his heartless deception that popular custom demanded the marriage of an elder sister before a younger. So, public opinion, prevailing habit, universal practice, are often pled in apology for offences against the law of God. But the conventional maxims of society are of no weight when set against Divine commandments.

6. The righteous retribution. Though indefensible on the part of Laban, the substitution of Leah for Rachel was a deserved punishment of Jacob. Having wronged Esau his brother, he is in turn wronged by "a brother"—Laban. Having substituted the younger (himself) for the older (Esau), he is recompensed by having the older put into the place of the younger. As Isaac knew not when he blessed Jacob, so Jacob knows not when he marries Leah. As Jacob acted at the instigation of his mother, Leah yields to the suggestion of her father.

7. The amicable settlement. Jacob celebrates the week of festival for Leah, and then receives Rachel as a wife, engaging to serve another term of seven years for her who had lightened the labor of the previous seven. If Jacob's conduct evinced sincere attachment to Rachel and peaceful disposition towards Laban, it displayed doubtful regard for the law of God,

HOMILIES BY R.A. REDFORD
Genesis 29:20
The power of true affection.
"And Jacob served seven years for Rachel," &c.

I. THE INWARD SPRING OF THE OUTWARD LIFE. Power of the heart over the will, over the circumstances, over flesh. Time measured by the motions of our thought. The world needs to be taught that the material rests on the immaterial.

II. THE SERVICE OF LOVE THE CONSECRATION AND CONSUMMATION OF HUMAN ENERGY. Christ the highest object of affection. The life of his servant compared with the life of selfish caprice.

III. THE GREAT EXAMPLE OF LOVE SUGGESTED. Jacob a type of Christ; Rachel, of his Church. He served for her. His love made obedience, even unto death, his delight.

IV. SPECIAL TRIAL HAS ITS SPECIAL REWARD. Jacob served doubly for Rachel; but his service was amply paid afterwards, although for a time the veil of disappointment hid the purpose of God. While Leah, as the mother of Judah, was the true ancestress of Messiah, still it was in Joseph, the son of Rachel, that Jacob's heart was satisfied, and that the history of the kingdom of God was most manifestly carried on and its glory set forth. As in the case of Sarah and Rebekah, so in that of Rachel, the birth of the representative seed is connected with special bestowments of grace.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 29:20
Christ's love for the Church.
"And Jacob served seven years for Rachel." On the surface this is a step in Jacob's training, in the fulfillment of God's promise at Bethel. It shows a new feature in his character. We see not the man of cunning devices, but one full of pure, self-sacrificing love. Fourteen years of service willingly given to purchase, according to Eastern custom, his bride. But Jacob's love suggests the deeper and purer love of Christ for the Church. Rachel a type of the Bride; a shepherdess and "fairest among women" (So Genesis 1:7, Genesis 1:8); sharer of the sufferings of the Church (Jeremiah 31:15; Matthew 2:18; Revelation 2:17). For the Church's sake (Ephesians 5:25) Christ "served" (Philippians 2:7); became a Shepherd (John 10:11); with his service and life-blood, "obedient unto death," he purchased her (Acts 20:28), to unite her to himself forever.

I. THE LORD "SERVED" BECAUSE HE LOVED HIS CHURCH. In condescending to unite himself with human nature; in bearing the infirmities of childhood and state of subjection; in bearing the contradiction of sinners and the wrath of God. And still in standing and knocking (Revelation 3:20); in bearing with half-hearted believers (2 Peter 3:9); in pleading with and for the wayward (1 John 2:1; 2 Corinthians 5:20); in seeking and following individual sheep. The love which led to this was free, not deserved or purchased. Rachel brought no dowry to Jacob. The Church has of its own no spiritual wealth (Isaiah 64:6; Romans 3:23). The Bridegroom had to sanctify and cleanse it. By nature unholy, at variance with God's will; yet, knowing this, he loved it (cf. Romans 8:35). For love to Rachel Jacob gave the labor of fourteen years. For the Church Christ grudged nothing—gave himself. Sacrifice a mark of true love. How many will not sacrifice anything—will not leave a gain, a companion, an amusement—to "win Christ." In the garden his human nature shrank from the bitterness of the cup, but he persevered. Why?

II. THE LORD "SERVED" THAT HE MIGHT UNITE US TO HIMSELF. Marriage, the closest earthly tie, used as a type. No mere removal of condemnation satisfied that love, nor even our being made happy; he became such as we are, that we might become such as he is. The Church is his Bride (Ephesians 5:27; Revelation 21:9), sharer of his kingdom (Revelation 3:21; Revelation 20:4), of his blessedness and glory (John 17:22-24). And this belongs to its humblest and weakest member. A union in this life (So Genesis 2:16; John 15:4); peace in committing all cares to him, even our own steadfastness (John 10:28; Romans 8:35; Hebrews 13:6). A union after our departure more close (Philippians 1:23). Here we see dimly (1 Corinthians 13:12). The conditions of mortal life hinder clear visions (Exodus 33:20), The law of sin in our members hinders perfect union. Then no impediment (Luke 23:43). Union perfected after the resurrection (1 Thessalonians 4:7). The body, which now limits conscious union, shall then minister to its completeness. Not till then shall we be perfectly like him in his human nature.

III. HE "SERVED" THAT WE MIGHT HAVE CONFIDENCE IN HIS LOVE. Jacob's love not shaken by time, or by the deceit practiced upon him, a type of Christ's. Often forgetful, often faithless, we might well think, How dare I trust to a love so often neglected? But his love is not wearied out (Isaiah 49:15). He has graven us with the nail-prints on his hands. His word is still, "Look unto me;" trust my love (Psalms 37:5).—M.



Verses 31-35
EXPOSITION
Genesis 29:31
And when the Lord saw—literally, and Jehovah saw. As Eve's son was obtained from Jehovah (Genesis 4:1), and Jehovah visited Sarah (Genesis 21:1), and was entreated for Rebekah (Genesis 25:21), so here he again interposes in connection with the onward development of the holy seed by giving children to Jacob's wives. The present section (Genesis 29:31-35) is by Davidson, Kalisch, and others assigned to the Jehovist, by Tuch left undetermined, and by Colenso in several parts ascribed to the Elohist. Kalisch thinks the contents of this section must have found a place in the earlier of the two documents—that Leah was hated,—i.e. less loved (cf. Malachi 1:3)—he opened her womb (cf. 1 Samuel 1:5, 1 Samuel 1:6; Psalms 127:3): but Rachel was barren—as Sarai (Genesis 11:30) and Rebekah (Genesis 25:21) had been. The fruitfulness of Leah and the sterility of Rachel were designed not so much to equalize the conditions of the sisters, the one having beauty and the other children (Lange), or to punish Jacob for his partiality (Keil), or to discourage the admiration of mere beauty (Kalisch), but to prove that "the origin of Israel was to be a work not of nature, but of grace" (Keil).

Genesis 29:32
And Leah conceived, and bare a son, and she called his name Reuben (literally, reuben, Behold a Son! an expression of joyful surprise at the Divine compassion): for she said, Surely the Lord hath looked upon my affliction. Though not directly contained in the term Reuben, the sense of these words is implied (Kalisch). As Leah's child was an intimation that she had been an object of Jehovah's compassion, so did she expect it to be a means of drawing towards herself Jacob's affection. Now therefore (literally, for now) my husband will love me. She was confident in the first flush of maternal joy that Jacob's heart would turn towards her; she believed that God had sent her child to effect this conversion of her husband's affections; and she regarded the birth of Reuben as a signal proof of the Divine pity.

Genesis 29:33
And she conceived again, and bare a son (probably the following year); and said, Because the Lord hath heard that I was hated (the birth of Reuben had obviously not answered Leah's expectations in increasing Jacob's love), he hath therefore given me this son also (She faith and piety of Leah are as conspicuous as her affection for Jacob): and she called his name Simeon—i.e. Hearing, because God had heard that she was hated (ut supra).

Genesis 29:34
And she conceived again, and bare a son; and said, Now this time will my husband be joined unto me,— לָוָה, to join, is the root from which comes לֵוִי . (Levi), her son's name—because I have borne him three sons: therefore was his name called Levi—Associated, or Joined.

Genesis 29:35
And she conceived again, and bare a son: and she said, Now will I praise the Lord. Well she might; for this was the ancestor of the promised seed (Murphy). There cannot be a doubt that her excellence of character as well as eminence of piety eventually wrought a change upon her husband (vide Genesis 31:4, Genesis 31:14; Genesis 49:31). Therefore she called his name Judah (i.e. Praise); and left bearing. Literally, stood still, i.e. ceased, from bearing. Not altogether (Genesis 30:16); only for a time, "that she might not be unduly lifted up by her good fortune, or attribute to the fruitfulness of her own womb what the faithfulness of Jehovah, the covenant God, had bestowed upon her" (Keil.).

HOMILETICS
Genesis 29:31-35
Leah and Rachel, or the two wives.
I. RACHEL THE BELOVED. "Jacob loved Rachel more than Leah." That Leah was not hated in the sense of being regarded with aversion, the numerous family she bore to Jacob proves; that she occupied a lower place than Rachel in her husband's affections is explicitly declared. This preference of Rachel to Leah was—

1. Natural in Jacob. Rachel had been his heart's choice from the first, while Leah had been thrust upon him against his inclination. But even had this been otherwise, as no man can serve two masters, so can no husband love two wives equally—an argument against polygamy.

2. Painful to Leah. Had Leah loved Jacob less than she manifestly did, it is doubtful if the undue regard shown to Rachel would not have inflicted a grievous wound upon her wifely heart; but, entertaining towards him an affection strong and tender, she yearned for a larger share of his esteem, and at each successive child's birth gave utterance to a hope that he would yet be joined to her. No heavier blow can be dealt by a husband to the tender heart of a loving wife than to withdraw from her his love, or even to be cold and indifferent in its expression.

3. Sinful in the sight of God. Though not so beautiful as Rachel, Leah was yet entitled to an equal share with her in Jacob's affection. Equally with Rachel she was Jacob's wife. It was Jacob's sin that he had married her at all when he did not either love or desire her. On detecting the fraud he should have instantly repudiated the engagement. But having publicly ratified the contract with Leah by fulfilling her week, he owed to Leah a full share of his affection as a husband. Nay, though not the wife his inclination had selected, there is reason for believing that Leah, rather than Rachel, was the bride God had chosen (Leah was the ancestress of the Savior); hence doubly was Jacob bound to love Leah equally with Rachel.

II. LEAH THE FRUITFUL. While Rachel enjoyed the highest place in Jacob's affection, she was "barren"—a grievous affliction to one who might possibly be the mother of the promised Seed. The fruitfulness of Leah was—

1. Expressly caused by God. The Lord, who had decreed temporary barrenness for Rachel the fair, opened the womb of Leah the despised; neither to compensate Leah for the loss of Jacob's love, nor to punish Jacob for his sinful partiality; but to manifest his power, to show that children are the heritage of the Lord, to vindicate his sovereignty, to attest that God giveth families to whomsoever he will, and to suggest that the line of promise was designed to be not the fruit of nature, but the gift of grace.

2. Thankfully acknowledged by Leah. While cherishing the hope that her children would eventually unite Jacob's heart to her own, she delightedly recognized her exceptional fruitfulness as a special mark of Jehovah's favor, and gave expression to her gratitude in the naming of her sons: Reuben, see, a son! Simeon, hearing; Levi, joined; Judah, praise.

3. Enviously beheld by Rachel. This appears from the opening statement in the ensuing chapter; and this, though perhaps as natural as Leah's sense of pain at Rachel's preference by Jacob, was yet as sinful as Jacob's excessive partiality towards herself.

Learn—

1. The sinfulness and sorrow of having more wives at once than one.

2. The wickedness of wedding where one does not love.

3. The sovereignty of God in giving and withholding children.

4. The cruelty and criminality of showing partiality towards those who possess an equal claim on our affections.

5. The duty and profit of remembering and acknowledging family mercies.

30 Chapter 30 

Verses 1-13
EXPOSITION
Genesis 30:1
And when Rachel saw (apparently after, though probably before, the birth of Leah's fourth son) that she bare Jacob no children (literally, that she bare not to Jacob), Rachel envied her sister (was jealous of her, the root referring to the redness with which the face of an angry woman is suffused); and said unto Jacob, Give me children (sons), or else I die—literally, and if not, I am a dead woman; i.e. for shame at her sterility. Rachel had three strong reasons for desiring children—that she might emulate her sister, become more dear to her husband, and above all share the hope of being a progenitrix of the promised Seed. If not warranted to infer that Rachel's barrenness was due to lack of prayer on her part and Jacob's (Keil), we are at least justified in asserting that her conduct in breaking forth into angry reproaches against her husband was unlike that of Jacob's mother, Rebekah, who, in similar circumstances, sought relief in prayer and oracles (Kalisch). The brief period that had elapsed since Rachel's marriage, in comparison with the twenty years of Rebekah's barrenness, signally discovered Rachel's sinful impatience.

Genesis 30:2
And Jacob's anger was kindled against Rachel (not without just cause, since she not only evinced a want of faith and resignation, but wrongfully imputed blame to him): and he said, Am I in God's stead,—i.e. am I omnipotent like him? This you yourself will surely not presume to believe. The interrogative particle conveys the force of a spirited denial—who hath withheld from thee the fruit of the womb? Rachel herself understood that God alone could remove sterility (Genesis 30:6); but to this fact jealousy of Leah appears for the moment to have blinded her.

Genesis 30:3
And she said,—resorting to the sinful expedient of Sarah (Genesis 16:2), though without Sarah's excuse, since there was no question whatever about an heir for Jacob; which, even if there had been, would not have justified a practice which, in the case of her distinguished relative, had been so palpably condemned—Behold my maid Bilhah (vide Genesis 29:29), go in unto her; and she shall bear upon my knees,—i.e. children that I may place upon my knees, as mothers do (Piscator, A Lapide, Calvin, Rosenmüller, Lange, Ainsworth); the literal sense of the words being too absurd to require refutation—that I may also have children—literally, be builded up (cf. Genesis 16:2)—by her.
Genesis 30:4
And she gave him Bilhah her handmaid to wife: and Jacob went in unto her. "Whence we gather that there is no end of sin where once the Divine institution of marriage is neglected" (Calvin). Jacob began with polygamy, and is now drawn into concubinage. Though God overruled this for the development of the seed of Israel, he did not thereby condone the offense of either Jacob or Rachel.

Genesis 30:5
And Bilhah conceived, and bare Jacob a son. "Conception and birth may be granted to irregular marriages" (Hughes). "So God often strives to overcome men's wickedness through kindness, and pursues the unworthy with his grace" (Calvin).

Genesis 30:6
And Rachel said, God hath judged me,—"hath chastened me," as in Genesis 15:14 (Ainsworth, Wordsworth); better, "hath procured for me justice," as if reckoning her sterility an injustice by the side of Leah's fecundity (Keil, Lange); or, hath carried through my cause like a patron, i.e. hath vindicated me from the reproach of barrenness (Munster, Rosenmüller); or, hath dealt with me according to his sovereign justice, withholding' from me the fruit of the womb while I was forgetful of my dependence on him, and granting me posterity when I approached him in humble supplication (Murphy), which it is obvious from the next clause that Rachel did—and hath also heard my voice, and hath given me a son. With undue severity older interpreters regard Rachel as using the Divine name more hypocritarum, who, when their schemes prosper, think that God favors them (Vatablus, Calvin). The employment of Elohim by Jacob and Rachel, supposed to mark the first thirteen verses as belonging to the primitive document (Tuch, Bleek, Kalisch), though by others (Davidson, Colenso) they are ascribed to the Jehovist, is sufficiently explained by Rachers consciousness that in a large measure her handmaid's son was rather the fruit of her own impious device than the gift of Jehovah (Hengstenberg). Therefore called she his name Dan—i.e. "Judge," one decreeing justice, vindex, from דּוּן, to judge (Gesenius, Keil, Lange, et alii), though, as in other proper names, e.g. Joseph, Zebulun, in which two verbs are alluded to, Michaelis thinks non ajudicando solum, sed et ab audiendo nomen accepisse Danem, and connects it with another verb, a denominative from an Arabic root, signifying to hear.

Genesis 30:7, Genesis 30:8
And Bilhah Rachel's maid conceived again, and bare Jacob a second son. And Rachel said, With great wrestlings have I wrestled with my sister, literally, wrestlings of God have I wrestled with my sister, meaning, by "wrestlings of Elohim;" not great wrestlings in rivalry, with Leah (A.V. Vatablus, Ainsworth, Rosenmüller, Calvin), nor wrestlings in the cause of God, as being unwilling to leave the founding of the nation to her sister alone (Knobel), but wrestlings with God in prayer (Delitzsch, Lange, Murphy, Kalisch), wrestlings regarding Elohim and his grace (Hengstenberg, Keil), in which she at the same time contended with her sister, to whom apparently that grace had been hitherto restricted—and I have prevailed (scarcely in the sense of achieving a victory over Leah, who had already borne four sons, but in the sense of drawing the Divine favor, though only indirectly, towards herself): and she called his name Naphtali—i.e. "My Wrestling."

Genesis 30:9
When Leah saw that she had left bearing (literally, stood from bearing, as in Genesis 29:35), she took Zilpah her maid, and gave her to Jacob to wife—being in this led astray by Rachel's sinful example, both as to the spirit of unholy rivalry she cherished, and the questionable means she employed for its gratification.

Genesis 30:10, Genesis 30:11
And Zilpah Leah's maid bare Jacob a son. And Leah said, A troop cometh. בָּגָד, for בְּגָד, in or with good fortune; ἐν τύχη (LXX .); feliciter, sc. this happens to me (Vulgate), a translation which has the sanction of Gesenius, Furst, Rosenmüller, Keil, Kalisch, and other content authorities—the Keri, whith is followed by Onkelos and Syriac, reading בָּא גָד, fortune cometh. The Authorised rendering, supported by the Samaritan, and supposed to accord better with Genesis 49:19, is approved by Calvin, Ainsworth, Bush, and others. And she called his name Gad—i.e. Good Fortune.

Genesis 30:12, Genesis 30:13
And Zilpah, Leah's maid, bare Jacob a second son. And Leah said, Happy am I,—literally, in my happiness, so am I ('Speaker's Commentary'); or, for or to my happiness (Keil, Kalisch )—for the daughters will call me blessed (or, happy): and she called his name Asher—i.e. Happy.

HOMILETICS
Genesis 30:1-13
Rachel and Leah, or unholy rivalry.
I. RACHEL'S ENVY OF LEAH.

1. The insufficient cause. "She saw that she bare Jacob no children," while Leah had begun to have a family. Though commonly regarded by Hebrew wives as a peculiarly severe affliction, childlessness was not without its compensations, which Rachel should have reckoned. Then the motherhood of Leah was the good fortune of a sister, in which Rachel should have lovingly rejoiced; and both the barrenness and the fruitfulness were of God's appointment, in which Rachel should have piously acquiesced.

2. The querulous complaint. "Give me children, or else I die." To inordinately long for children was, on Rachel's part, a great sin; to depreciate the gift of life with its manifold blessings because of their absence was a greater sin; to express her bitter and despondent feeling in reproachful language against her husband was a sin still greater; but the greatest sin of all was to overlook the hand of God in her affliction.

3. The merited rebuke. "Am I in God's stead?" If Jacob sinned in being angry with Rachel, evincing want of sympathy and patience with her womanly distress, if even he erred in infusing a too great degree of heat into his words, he yet acted with propriety in censuring her fault. It is the province of a husband to reprove grievous misdemeanors in a wife, only not with severity, as Jacob, yet with Jacob's fidelity.

4. The sinful expedient. "Behold my maid Bilhah." Sanctioned by popular custom, the plan adopted by Rachel for obtaining children might almost seem to have been sanctified by the conduct of Sarah. But the circumstances in which the two wives were placed were widely different. Yet, even though they had been the same, Rachel was not at liberty, any more than Sarah, to tempt her husband to a violation of the marriage law. The bad example of a saint no more than the evil practice of the world can justify a sin.

5. The apparent success. "Rachel's maid conceived." God often allows wicked schemes to prosper, without approving of either the schemes or the schemers. Sometimes their success is needful, as in this case, to manifest their wickedness and folly.

6. The mistaken inference. "God hath judged me." Rachel is not the only person who has reckoned God upon his side because of outward prosperity. The world's standard of morality is success. But moral triumphs are frequently achieved through material defeats.

II. LEAH'S IMITATION OF RACHEL.

1. Of Rachel's bad feeling. She might have borne with her sister's exultation over the happiness of reaching motherhood by proxy, might have allowed Rachel to have her little triumph, but she could not. immediately foreseeing the possibility of being out-distanced by her favored rival, she became a victim of green-eyed jealousy. The envy stirring in the heart of Rachel had at length spread its contagion to her.

2. Of Rachel's sinful conduct. "Leah took Zilpah her maid, and gave her Jacob to wife. One never knows where the influence of a bad example is to end. When one saint steps aside from the straight path others are sure to follow. The more eminent the first transgressor is, the easier sinning is to his successors.

3. Of Rachel's wrong reasoning. "The daughters will call me blessed." Faulty logic (at least in morals) seems as easy to copy as improper feelings or wicked deeds. The connection between much happiness and many children is not absolute and inevitable. The hopes of rejoicing mothers are sometimes sadly blighted, and their expectations of felicity strangely disappointed. She is truly happy whom not the daughters, but Jehovah, pronounces blessed.

Lessons:—

1. The bitterness of envy.

2. The wickedness of polygamy.

3. The contagiousness of sin.

HOMILIES BY J.F. MONTGOMERY
Genesis 30:1
Envy working in God's people.
"Rachel envied her sister." Jacob's love for Rachel a type of Christ's love for his Church. We cannot doubt that his love was returned. There was thus the chief element of conjugal happiness. But her sister, less favored in this, had a blessing which was denied her, and "Rachel envied her sister." It was not that she feared to lose her husband's love. Of that she had abundant proof: It was a selfish sorrow. Her husband's children were growing up, but they were not hers. Rachel's envy has its counterpart among Christians. Love for Christ may take the form of selfish zeal; unwillingness to acknowledge or rejoice in work for God in which we take no part. In the spiritual history of the world a blessing often seems to rest upon means irregular or unlikely. Where efforts that promised well have failed, God makes his own power felt; and many think this cannot be right (cf. John 9:16), and would rather have the work not done than done thus. Contrast the spirit of St. Paul (Philippians 1:18). Examples of this: unwillingness to rejoice in good done by some other communion, or some other party than our own; inclination to look at points of difference rather than at those held in common; the work of others doubted, criticized, or ignored; eagerness to warn against this or that. Self lies at the root of this. Perhaps the harvest of another seems to diminish ours. Perhaps our own thoughts are to us the measure of God's plans. Men see the outside of others' work, and judge as if they knew both the motives and the full results. Yet with this there may be much real zeal and love for the Lord. The failure lies in the want of complete acceptance of his will. To rejoice in work for Christ, by whomsoever done, is not inconsistent with decided views as to the objects to be aimed at, and the means to be used (1 Thessalonians 5:21).

1. We are called to enlarge the household of God; to be the means of making enemies into children (cf. Psalms 87:4, Psalms 87:5) through producing faith (cf. John 1:12). Each responsible for the faithful use of the powers given to us, and bidden to examine ourselves as to sincerity. But the visible results are as God pleases. Here a test of singleness of mind. Can we rejoice in success of a work in which we have no share, or when another's success appears greater than ours? (Galatians 5:26).

2. As an exercise of unselfishness, be careful not to provoke envy by parading distinctive peculiarities (Romans 12:18) or exalting our own work.

3. Be not discouraged that work of others seems more blessed (John 4:36, John 4:37). Faithfulness is within the power of all. It is that which God regards (Matthew 25:21). The result we cannot judge of here. The fruit delayed may prove a greater blessing.—M.



Verses 14-24
EXPOSITION
Genesis 30:14
And Reuben (at this time four or five years old) went (probably accompanying the reapers) in the days of wheat harvest, and found mandrakes— דּוּדָאים, μῆλα μαδραγορῶν, (LXX ; Josephus), apples of the mandragora, an herb resembling belladonna, with a root like a carrot, having white and reddish blossoms of a sweet smell, and with yellow odoriferous apples, ripening in May and June, and supposed, according to Oriental superstition, to possess the virtue of conciliating love and promoting fruitfulness—in the field (when at his childish play), and brought them unto his mother Leah (which a son of more mature years would not have done). Then Rachel (not exempt from the prevailing superstition) said to Leah, Give me, I pray thee, of thy son's mandrakes (in the hopes that they would remove her sterility).

Genesis 30:15
And she (Leah) said unto her,—stomachose (Calvin)—Is it a small matter that thou hast taken my husband?—literally, Is it little thy taking away my husband? meaning that Rachel had been the cause of Jacob's forsaking her (Leah's) society—and wouldest thou take away (literally, and to take also = wouldst thou take? expressive of strong surprise) my son's mandrakes also? Calvin thinks it unlikely that Jacob's wives were naturally quarrelsome; sod Deus confligere eas inter se passus est ut polygamiae puma ad posteras extaret. And Rachel said (in order to induce Leah's compliance with her request), Therefore he shall be with thee tonight for thy son's mandrakes.
Genesis 30:16
And Jacob came out of the field in the evening,—i.e. the harvest-field (Genesis 30:14)—and Leah went out to meet him, and said, Thou must come in unto me (the Samaritan codex adds "this night," and the LXX. "today"); for surely I have hired thee (literally, hiring; I have hired thee) with my son's mandrakes. And (assenting to the arrangement of his wives) he lay with her that night.
Genesis 30:17
And God hearkened unto Leah,—i.e. unto Leah's prayers (Onkelos, Jerome, Rosenmüller, Murphy), which Calvin thinks doubtful—quis enim putaret, dum odiose sorori suae negat Lea fructus a puero collectos, et hoc pretio noctem mariti mercatur, ullum esse precibus locum. The historian employs the term Elohim to show that Leah's pregnancy was not owing to her son's mandrakes, but to Divine power (Keil, Lange)—and she conceived, and bare Jacob the fifth son—or, counting Zilpah's, the seventh; while, reckoning Bilhah's, this was Jacob's ninth child.

Genesis 30:18
And Leah said, God—Elohim; a proof of the lower religious consciousness into which Leah had fallen (Hengstenberg), though perhaps on the above hypothesis an evidence of her piety and faith (Keil, Lange)—hath given me my hire, because I have given my maiden to my husband:—i.e. as a reward for my self-denial (Keil, Murphy); an exclamation in which appears Leah's love for Jacob (Lange), if not also a tacit acknowledgment that she had her fears lest she may have sinned in asking him to wed Zilpah (Rosenmüller)—and she called his name Issachar—"There is Reward," or "There is Hire;" containing a double allusion to her hire of Jacob and her reward for Zilpah

Genesis 30:19, Genesis 30:20
And Leah conceived again, and bare Jacob the sixth son. And Leah said, God (Elohim; vide supra) hath endued me with a good dowry. Δεδώρηται μοι δῶρον καλον (LXX.), dotavit me dote bona (Vulgate), hath presented me with a goodly present. The word זָבַד is a ἄπαξ λεγόμενον. Now will my husband dwell with me. זָבַל, also a ἅπαξ λεγ; signifies to be or make round (Gesenius), to limit round or encompass (Furst); hence, according to both, to cohabit or dwell together as husband and wife. The LXX. render αἱρετιεῖ, the meaning being that Leah's six sons would, in her judgment, be an inducement sufficiently powerful to cause Jacob to select her society instead of that of her barren sister. And she called his name Zebulan—i.e. Dwelling; from zabal, to dwell with, with a play upon the word זָבַל, to hire, which, commencing with the same letter, was regarded as similar in sound to זָבַד, the ד and the ל being sometimes interchangeable (Keil, Kalisch).

Genesis 30:21
And afterwards she bare a daughter, and called her name Dinah—i.e. Judgment. Dinah (the female Dan) may not have been Jacob's only daughter (vide Genesis 37:35; Genesis 46:7). Her name is here recorded probably because of the incident in her history afterwards related (Genesis 34:1).

Genesis 30:22-24
And God remembered Rachel (cf. Genesis 8:1; 1 Samuel 1:19), and God hearkened to her,—as to Leah (Genesis 30:17)—and opened her womb—as he had previously done to Leah (Genesis 29:31). Rachel's barrenness had not continued so long as either Sarah's or Rebekah's. And she conceived, and bare a son; and said, God hath taken away my reproach—i.e. of sterility. The mandrakes of Leah having proved inefficacious, Rachel at length realizes that children are God's gift, and this thought sufficiently explains the use of the term Elohim. And she called his name Joseph;— יוֹסֵף, either, "he takes away," with allusion to the removal of her reproach, or, "he shall add," with reference to her hope of another son. Perhaps the first thought is not obscurely hinted at, though the second appears' from the ensuing clause to have occupied the greater prominence in Rachel's mind—and said, The Lord —Jehovah; a trace of the Jehovistic pen (Tuch, Bleek, et alii); rather an outcome of the higher spiritual life of Rachel, who had now got emancipated from all such merely human devices as resorting to mandrakes, and was able to recognize her complete dependence for offspring on the sovereign grace of the covenant God of Abraham and Isaac and Jacob (Hengstenberg, Keil)—shall add to me another son.
HOMILETICS
Genesis 30:14-24
The story of the mandrakes.
I. A YOUNG CHILD'S INNOCENCE. "Reuben found mandrakes in the field, and brought them to his mother." Nature, with its beautiful sights and harmonious sounds, possesses a wonderful fascination for the infant mind. In proportion as man sinks beneath the power of sin does he fall out of sympathy with God's fair world. Strong and tender is the bond of love which unites a child to its mother. The true depositary for a child's treasures is the mother's lap, for a child's joys and sorrows the mother's heart. Yet a child's inexperience and simplicity may sometimes cause a parent to err, though the true source of temptation lies in the parent, and not in the child. "To the pure all things are pure; but to them that are defiled is nothing pure."

II. A GROWN WOMAN'S SUPERSTITION. "Give me of thy son's mandrakes." Rachel obviously shared the popular belief that Reuben's fragrant herbs would have an influence in removing her sterility. It is useless inquiring bow such a notion originated. Superstitions commonly arise from mistaking as cause and effect what are only coincident occurrences. Of more importance it is to note that Rachel was of mature years, had been born and nurtured in what may be regarded as a religious home, was now the wife of an intelligent and pious (if also encompassed with infirmities) man, and yet she was the victim of delusive beliefs. In this Rachel was perhaps scarcely to be charged with blame. Superstition is essentially a fault of the intellect resulting from defective information. But Rachel erred in calling superstition to her aid in her unholy rivalry with Leah; all the more when she knew that God alone could remove her reproach.

III. A JEALOUS WIFE'S BARGAIN. On the part both of Rachel and Leah it was a miserable compact; and a pitiable spectacle it surely was, that of two rival wives contracting with one another about their husband's society. Rachel disposes of Jacob for a night in consideration of a handful of mandrakes, and Leah counts herself entitled to Jacob's favors as a boon which she had purchased with Reuben's yellow apples. Not to speak of the humiliation in all this to Jacob, and the continual misery to which he must have been subjected between his ardent sister-wives, think of the wretchedness it must have entailed upon the women themselves, and the dispeace it must have brought into the rival homes. A more powerful condemnation of polygamy it will be difficult to find, or a more signal illustration of the retribution which sooner or later follows on the heels of transgression.

IV. A SOVEREIGN GOD'S-DECISION. The two wives were seemingly uncertain whether to ascribe virtue to the mandrakes or not. God determined the problem in a way that must have fully convinced them.

1. That the mandrakes could not remove sterility he demonstrated by allowing Rachel's barrenness to continue at least two years longer, though she had made use of Reuben's apples, and by opening Leah's womb without them.

2. That he alone could bestow offspring on married people he showed by remembering Rachel in his own time, and causing her reproach to depart.

Learn—

1. That things and persons innocent and pleasant in themselves may lead astray.

2. That out of small occasions great events may spring.

3. That much infirmity may cling to good men and women.

4. That things desirable in themselves may be sought in wrong ways.

5. That God's hand should be recognized in the giving or withholding children.

HOMILIES BY R.A. REDFORD
Genesis 30:22-24
The life of faith and its reward.
The Scripture teaches us to put the facts of common life in the light of God's countenance. The true foundation on which family welfare rests is God's faithfulness and favor. The intense desire of the Hebrew women for children, especially sons, a testimony to the Divine covenant; the original promise pervading all the national life.

I. The birth of Joseph a REWARD OF FAITH AND ANSWER TO PRAYER. God remembers, though we think he forgets. Reproach may lie awhile on the true believer, but is taken away at last. Syrophenician woman; seeming neglect calls out stronger expression of faith. Pray without ceasing.

II. BLESSINGS WAITED FOR are the more appreciated and the richer WHEN THEY COME. "Joseph" a type of him who, though he was sent after many prophets and long tarrying, was greater than all his brethren. The Rachel, the true beloved, the chosen bride, the Church in whom the true Jacob finds special delight, waits and prays. When God shall show that he has remembered and hearkened, the elect one shall be abundantly satisfied. "God hath taken away my reproach."

III. All experience of Divine faithfulness is a great help, in looking forward, to cherish expectation. "The Lord shall add to me another son," We ask for more when we know that our prayer is heard.—R.



Verses 25-43
EXPOSITION
Genesis 30:25
And it came to pass, when Rachel had born Joseph,—either at or about the expiry of the second term of seven years. Jacob's family now consisted in all of eleven sons and one daughter, unless Dinah's birth occurred later in the next term of service (Keil). Since these were all born within seven years, the chronological cannot be the order observed by the historian in recording the events of the preceding paragraphs. Rather the births of the children are arranged in connection with the mothers from whom they sprang. Hence the possibility of acquiring so large a family in so short a time. The six sons of Leah might be born in the seven years, allowing one year's complete cessation from pregnancy, viz; the fifth; Bilhah's in the third and fourth years; Zilpah's in the beginning of the sixth and seventh; and Rachel's toward the end of the seventh, leaving Dinah to be born later (cf. Keil in loco)—that Jacob said unto Laban (if not immediately, certainly soon, after Joseph's birth), Send me away (meaning that Laban should permit him to depart), that I may go (literally, and I will go) unto mine own place, and to my country—to Canaan in general, and to that part of it in particular where he had formerly resided (cf. Genesis 18:33; Genesis 31:55).

Genesis 30:26
Give me (suffer me to take) my wives and my children, for whom I have served thee, and let me go (literally, and I will go): for thou knowest my service which I have done thee—implying that he had faithfully implemented his engagement, and that Laban was aware of the justness of his demand to be released from further servitude.

Genesis 30:27
And Laban said unto him (having learnt by fourteen years' acquaintance with Jacob to know the value of a good shepherd), I pray thee, if I have found favor in thine eyes (the clause is elliptical, the A. V. rightly supplying), tarry: for (this word also is not in the original), I have learned by experience—literally, I have divined; not necessarily by means of serpents (Gesenius, Wordsworth, 'Speaker's Commentary'), or even by consulting his gods (Delitzsch, Kalisch), but perhaps by close observation and minute inspection (Murphy, Bush). The LXX. render οἰωνισάμην; the Vulgate by experimento didici—that the Lord—Jehovah. Nominally a worshipper of the true God, Laban was in practice addicted to heathen superstitions (cf. Genesis 31:19, Genesis 31:32)—hath blessed me (with material prosperity) for thy sake.

Genesis 30:28
And he said, Appoint me thy wages. Literally, distinctly specify thy hire upon me, i.e. which I will take upon me as binding. Laban's caution to be clear and specific in defining the terms of any engagement he might enter into was much needed, and would doubtless not be neglected by Jacob, whose past experience must have taught him he was dealing with one who, in respect of covenants and contracts, was eminently treacherous. And I will give it.
Genesis 30:29
And he (Jacob) said unto him (Laban), Thou knowest how (literally, what) I have served thee, and how thy cattle was with me—literally, and what thy cattle has been (or become) with me, i.e. to what a number they have grown.

Genesis 30:30
For it was little which thou hadst before I came,—literally, for little (it was) was to thee before me; i.e. not in place, ἰναντίον ἐμοῦ (LXX.), but in time, i.e. before my arrival—and it is now increased—literally, broken forth (cf. Genesis 30:43)—unto a multitude; and the Lord (Jehovah) hath blessed thee since my coming (literally, at my foot, i.e. wherever I have gone among your flocks): and now when shall I provide (literally, do) for mine own house also?
Genesis 30:31
And he (Laban, unwilling to part with so profitable an assistant) said, What shall I give thee? He was apparently prepared to detain Jacob at his own terms. And Jacob said, Thou shalt not give me anything. Jacob did not design to serve Laban gratuitously, but chose rather to trust God than Laban for recompense (Wordsworth, Gosman in Lange); or he may have meant that he would have no wages of Laban's setting, but only of his own proposing (Hughes). If thou wilt do this thing for me (accede to this stipulation), I will again feed and keep thy flock—literally, I will turn, I will tend thy flock, I will keep (sc. 2).

Genesis 30:32
I will pass through all thy flock today,—wrongly rendered παρελθέτω πάντα τὰ πρόβάτα σου (LXX), gyra per omnes greges tuos, but "to remove," the verb being in the inf.—all the speckled and spotted cattle, and all the brown cattle among the sheep, and the spotted and speckled among the goats. Since in Oriental countries sheep are commonly white and goats black, the number of speckled and spotted animals (i.e. sheep with little spots and largo patches of black, and goats with little or large points of white, in their hair) would be unusually small. And of such shall be my hire—i.e. the dark-spotted or entirely black sheep and white or white-speckled goats were to be Jacob's reward (Knobel, Delitzsch, Keil, Lunge), which was to be subsequently increased by whatever speckled animals might appear among the one-colored flocks; but it seems more probable that Jacob only claimed the latter, and, both to make the bargain more attractive to Laban and to show that he wanted nothing from Laban but only what God might be pleased in accordance with this arrangement to bestow, he suggested that the flocks and herds should be purged of all such speckled and spotted animals to begin with (Tuch, Baumgarten, Kurtz, Rosenmüller, Kalisch, Candlish; Murphy, 'Speaker's Commentary,' Clarke, Bush).

Genesis 30:33
So shall my righteousness (literally, and my righteousness) answer for me (or bear testimony in my behalf) in time to come,—literally, in the day, tomorrow; meaning in the future (Gesenius) rather than the day following (Delitzsch)—when it shall come for my hire before thy face. Either,

Genesis 30:34
And Laban said, Behold, I would it might be according to thy word. Jacob's chances of obtaining speckled animals by this arrangement were so small that Laban, with his customary selfishness, had no difficulty in closing with the offered bargain. As originally proposed by Jacob it seems to have been an honest desire on his part to commit the question of wages to the decision rather of God's providence than of his kiss-man's greed. That at this time Jacob's mind "had already formed the whole fraudulent procedure by which he acquired his wealth" (Kalisch) does not accord with the statement subsequently made.

Genesis 30:35
And he—Laban (Rosenmüller, Keil, Delitzsch, Kalisch, Murphy, et alii); Jacob (Lange)—removed that day (that the smallest possible chance of success might remain to his nephew) the he-goats that were ringstraked (striped or banded) and spotted, and all the she-goats that were speckled and spotted, and every one that had some white in it, and all the brown among the sheep,—four sorts of animals were to be removed:

—and gave them into the hand of his (Laban's or Jacob's, ut supra) sons.

Genesis 30:36
And (as if to insure the impossibility of the two flocks mingling and breeding) he set three days journey betwixt himself (with his sons and the parti-colored animals) and Jacob: and Jacob fed the rest of Laban's flocks—out of which he was to pay himself as best he could in accordance with the contract.

Genesis 30:37
And Jacob took him rods of green poplar—literally, a rod (the singular being used collectively for rods) of לִבְנֶה, (from לָבַן, to be white, meaning either the) poplar (LXX ; in Hosea 4:13; Vulgate, Kalisch) or the storax fresh green—and of the hazel— לוּז, the hazel tree (Raschi, Kimchi, Arabic, Luther, Furst, Kalisch) or the almond tree (Vulgate, Saadias, Calvin, Gesenius, 'Speaker's Commentary')—and chestnut tree ;— עַרְמוֹן, the plane tree (LXX; Vulgate, et alii), so called from its height—and pilled white strakes in them (literally, peeled off in them peeled places white), and made the white appear (literally, making naked the white) which was in the rods.
Genesis 30:38
And he set the rods which he had pilled before the flecks in the gutters ( רִחָטִים ; literally, the canals or channels through which the water ran, from a root signifying to run) in the watering troughs ( שִׁקֲתוֹת, i.e. the troughs which contained the water, to which the animals approached) when the flocks came to drink, that they should conceive (literally, and they became warm, in the sense expressed in the A.V.) when they cams to drink—this was Jacob's first artifice to overreach Laban.

Genesis 30:39
And the flocks conceived (ut supra) before the rods, and brought forth cattle ringstraked, speckled, and spotted. The fact is said to have been frequently observed that, particularly in the case of sheep, whatever fixes their attention in copulation is marked upon the young. That Jacob believed in the efficacy of the artifice he adopted is apparent; but the multiplication of Parti-colored animals it will be safer to ascribe to Divine blessing than to human craft.

Genesis 30:40
And Jacob did separate the lambs (i.e. the speckled lambs procured by the foregoing artifice he removed from the main body of the flock), and set the faces of the flocks toward the ringstraked, and all the brown in the flock of Laban (this was Jacob's second artifice, to make the speckled lambs serve the same purpose as the pilled rods); and he put his own flocks by themselves, and put them not unto Laban's cattle—so that they were not exposed to the risk of producing offspring of uniform color.

Genesis 30:41
And it came to pass, whensoever the stronger cattle did conceive, literally, in every healing of the cattle, the bound ones, i.e. the firm, compact sheep, "the spring flock" (Luther), which, being conceived in spring and dropped in autumn, are supposed to be stronger than those conceived in autumn and dropped in spring; but this is doubtful—that Jacob laid the rods before the eyes of the cattle in the gutters, that they might conceive among the rods. Jacob's third artifice aimed at securing for himself a vigorous breed of sheep.

Genesis 30:42
But when the cattle were feeble,—literally, in the covering (sc. with wool; hence weakening) of the flock, which took place in autumn—he put them not in (partly to prevent the introduction of feeble animals amongst his parti-colored flocks, but partly also, it is thought, to avoid prematurely exciting Laban's suspicion): so the feebler were Laban's, and the stronger Jacob's.
Genesis 30:43
And—as the apparent result of the triple stratagem, though vide supra, Genesis 30:38, and cf. Genesis 31:12—the man increased exceedingly,—literally, broke forth greatly (vide verse 80)—and had much cattle, and maid-servants, and men-servants, and camels, and asses—like Abraham (Genesis 13:2) and Isaac (Genesis 26:13, Genesis 26:14). Thus far the historian simply narrates the fact of the patriarch's priority, and the steps which to it, "without expressing approbation of his conduct or describing his increasing wealth as a blessing from God. The verdict is contained in what follows (Keil).

HOMILETICS
Genesis 30:25-43
Jacob and Laban, or craft versus greed.
I. JACOB'S RESPECTFUL REQUEST OF LABAN. At the close of fourteen years harsh and exacting service, Jacob desires permission to take his wives and children and return to Canaan. The motives which induced him were probably—

1. The termination of his contract, which released him from a servitude both galling and oppressive.

2. The remembrance of God's covenant, which had assigned him the land of promise as his true inheritance.

3. The joy occasioned by the birth of Rachel's child, whom he seems to have regarded as the theocratic heir.

4. A desire to provide for his now rapidly-increasing household.

II. JACOB'S SELFISH HINDRANCE BY LABAN. That Jacob's uncle and father-in-law was unwilling to acquiesce in his departure and solicitous to retain him was due to—

1. His appreciation of Jacob's qualities as a flock-master. Jacob felt he could appeal to "the service he had done" for the past fourteen years.

2. His discovery of a latent connection between Jacob's presence and his own augmenting prosperity. Laban, poor enough before his nephew's arrival, had shrewdly noted that the day of Jacob's coming had been the day of fortune's turning in his favor, and that, wherever his clever "brother" went, flocks and herds broke out beside him.

3. His secret hope of effecting easy terms with Jacob. Though ostensibly willing to take him at his own price, he was clearly calculating that he would not have much difficulty in over-reaching the man whom already he had cheated in the matter of his daughters.

III. JACOB'S REMARKABLE CONTRACT WITH LABAN. He agrees to serve a third time with Laban on condition of receiving all the speckled and spotted, ringstraked and brown, animals that Laban's flocks might produce, after all- of those sorts had been previously removed.

1. The proposal of such a singular condition on the part of Jacob was an act not of folly, but of faith, being tantamount to a committal of his cause to God instead of Laban.

2. The acceptance of it on the part of Laban was a pitiful display of greed, and a proof that the bygone years of prosperity had both awakened in his soul the insatiable demon of avarice and extinguished any spark of kindly feeling towards Jacob that may have once existed in his breast.

IV. JACOB'S CUNNING STRATAGEM AGAINST LABAN.

1. The nature of it. This was the employment of a triple artifice:

2. The success of it. That Jacob's stratagem did not fail is apparent; but how far it was due to the particular expedient employed cannot be so easily determined. That impressions made upon the minds of sheep at rutting time affect the fetus seems a well-established fact; but the extraordinary rapidity with which brown and speckled animals were produced appears to point to the intervention of a special providence in Jacob's behalf.

3. The rightness of it. That in what Jacob did there was nothing fraudulent may be inferred from the fact that he acted under the Divine approval (Genesis 31:12), and made use of nothing but the superior knowledge of the habits of animals which he had acquired through his long experience in keeping sheep.

V. JACOB'S ULTIMATE ADVANCEMENT OVER LABAN. This comes out with greater prominence in the ensuing chapter; the present notices his amazing prosperity. "The man increased exceedingly;" and, in spite of Laban's craft and avarice come blued, eventually eclipsed him in the possession of flocks and herds.

Learn—

1. The attractive influence of home, both temporal and spiritual.

2. The danger of material prosperity—exemplified in Laban.

3. The wisdom of trusting God in all things, even in secular callings.

4. The value of all kinds of knowledge, but especially of the best.

5. The advantage of having God upon our side in all our bargains—notably when dealing with the selfish and mean.

6. The right to use all lawful means to preserve our interests—particularly against such as would invade them.

7. The possibility of the last outstripping the first—in the Church as well as in the world.

HOMILIES BY R.A. REDFORD
Genesis 30:43
Jacob's history an illustration of the blending together of the natural and the supernatural in God's dealings.
"And the man increased exceedingly," &c.

I. The PROMISE TO GUIDE, protect, and bless fulfilled in connection with the employment of ordinary faculties and instrumentalities. Jacob's craft partly natural, but in this instance specially assisted that he might be helped in an emergency. The "supplanter" in this case represented the better cause.

II. HUMAN DEVICES only apparently, and not really, thwart the purposes of God. Jacob represents the people of God. The victory is appointed them. Their interests must be served by the kingdoms of this world, though for a season the advantage appears on the side of the mere calculating, selfish policy. The true wisdom is that which cometh from above.

III. INCREASE in the best sense is God's promise. It will be sent as he wills and when he wills, but will be found the true answer to prayer and the true manifestation of love. On all that belongs to us the blessing rests. Spiritual prosperity carries with it all other. Though the individual may be called to suffer for the sake of the community, the promise to the Church must be fulfilled. "It is our Father's good pleasure to give us the kingdom." "The meek shall inherit the earth."—R.

31 Chapter 31 

Verses 1-21
EXPOSITION
Genesis 31:1
And he—Jacob had now served twenty years with Laban, and must accordingly have been in his ninety-seventh or seventy-seventh year (vide Genesis 27:1)—heard the words of Laban's sons,—who were not at this time only small youths about fourteen years of ago (Delitzsch), since they were capable of being entrusted with their father's flocks (Genesis 30:35)—saying (probably in a conversation which had been over. heard by Jacob), Jacob hath taken away (by fraud is what they meant, an opinion in which Kalisch agrees; but it is not quite certain that Jacob was guilty of dishonesty in acting as he did) all that was our father's;—this was a manifest exaggeration; sed hoe morbo laborant sordidi et nimium tenaces, ut sibi ereptum esse putent quicquid non ingurgitant (Calvin)—and of that which was our father's hath he gotten (literally, made, in the sense of acquiring, as in Genesis 12:5; 1 Samuel 14:48) all this glory. כָּבוֹד (from כָּבַד, to be heavy, hence to be great in the sense of honored, and also to be abundant) signifies either glory, splendor, renown, δόξα (LXX.), as in Job 14:21; or, what seems the preferable meaning here, wealth, riches, facultates (Vulgate), as in Psalms 49:13; Nahum 2:10. The two ideas appear to be combined in 2 Corinthians 4:17; βάρος δόξης (cf. Wordsworth, in loco).

Genesis 31:2
And Jacob beheld the countenance of Laban, and, Behold, it (i.e. either Laban or his countenance) was not toward him (literally, with him) as before—literally, as yesterday and the day before. The evident change in Laban's disposition, which had previously been friendly, was obviously employed by God to direct Jacob's mind to the propriety of returning to the land of his inheritance; and the inclination thus started in his soul was further strengthened and confirmed by a revelation which probably soon after, if not the night following, was sent for his direction.

Genesis 31:3
And the Lord—Jehovah; since the entire journey to Padan-aram had been conducted under his special care, vide Genesis 28:15 (Hengstenberg), and not because the first three verses of this chapter have been inserted or modified by the Jehovist (Tuch, Block, et al.)—said unto Jacob, probably in a dream (cf. Genesis 28:5, Genesis 28:10, Genesis 28:11). Return unto the land of thy fathers (i.e. Canaan), and to thy kindred; and I will be with thee. So Jehovah had promised at Bethel twenty years before (Genesis 28:15).

Genesis 31:4
And Jacob went—being unwilling to approach the house lest Laban should discover his design (Rosenmüller)—and called Rachel and Leah—Rachel may be placed first as the beloved wife of Jacob (Wordsworth, Lange), scarcely as the principal wife in comparison with Leah, who was adventitia (Rosenmüller; cf. Genesis 31:14)—to the field unto his flock. The expression "his flock" indicates that Jacob had abandoned Laban's sheep and taken possession of those which belonged to himself—probably in preparation for his departure.

Genesis 31:5
And said unto them, I see your father's countenance, that it is not toward me as before (vide supra); but the God of my father—literally, and the Elohim of my father, the term Elohim employed by Jacob not being due to "the vagueness of the religious knowledge" possessed by his wives (Hengstenberg), but to a desire on his own part either to distinguish the God of his father from the gods of the nations, or the idols which Laban worshipped ('Speaker's Commentary'), or perhaps, while using an expression exactly equivalent to Jehovah, to bring out a contrast between the Divine favor and that of Laban (Quarry)—hath been with me—literally, was with me; not the night before simply, but during the past six years, as he explains in Genesis 31:7.

Genesis 31:6
And ye know that with all my power I have served your father. The term Jacob here uses for power is derived from an unused onomatopoetic root, signifying to pant, and hence to exert one's strength. If, therefore, the assertion now made to his wives was not an unblushing falsehood, Jacob could not have been the monster of craft and deception depicted by some (Kalisch); while, if it was, it must have required considerable effrontery to appeal to his wives' knowledge for a confirmation of what they knew to be a deliberate untruth. The hypothesis that Jacob first acquired his great wealth by "consummate cunning," and then piously "abused the authority of God in covering or justifying them" (Kalisch), presupposes on the part of Jacob a degree of wickedness inconceivable in one who had enjoyed the sublime theophany of Bethel.

Genesis 31:7
And your father hath deceived me,— הֵתֵל, the hiph. of תָּלַל, means to rob or plunder (Furst), or to cause to fall, as in the cognate languages, whence to deceive (Gesenius)—and changed my wages ten times ;—i.e. many times, as in Numbers 14:22; Job 19:3 (Rosenmüller, Bush, Kalisch, Lange); as often as possible, the number ten expressing the idea of completeness (Keil, Murphy)—but God (Elohim, Jacob purposing to say that he had been protected, not by human stratagem, but by Divine interposition) suffered him not to hurt me—literally, to do evil to me. The verb here construed with עִמָּד = עִם is sometimes followed by עַל (1 Kings 17:20), and sometimes by בְּ (1 Chronicles 16:22).

Genesis 31:8
If he (i.e. Laban) said thus, The speckled shall be thy wages;—by the original contract Jacob had been promised all the parti-colored animals (Genesis 30:32);" here it seems as if Laban, struck with the remarkable increase of these, took the earliest opportunity of so modifying the original stipulation as to limit Jacob's portion to one sort only, viz. the speckled. Yet this dishonorable breach of faith on the part of Laban was of no avail; for, when the next lambing season came—then (it was discovered that) all the cattle bare speckled: and if he said thus (changing the sort of animals assigned to his son-in-law), The ringstraked shall be thy hire (the result was as before); then bare all the cattle ringstraked.
Genesis 31:9
Thus—literally, and (as the result of this)—God hath taken away the cattle of your father, and given them to me. In ascribing to God what he had himself effected by (so-called) fraud, this language of Jacob appears to some inexcusable (Kalisch); in passing over his own stratagem in silence Jacob has been charged with not telling the whole truth to his wives (Keil). A more charitable consideration of Jacob's statement, however, discerns-in it an evidence of his piety, which recognized and gratefully acknowledged that not his own "consummate cunning, 'but Jehovah's watchful care had enabled him to outwit the dishonest craft of Laban (Rosenmüller, Ainsworth, Bush, Candlish, Murphy).

Genesis 31:10
And it came to pus at the time that the cattle conceived (this obviously goes back to the commencement of the six years' service), that I lifted up mine eyes, and saw in a dream, and, behold, the rams— עַתֻּדים, he-goats, from an unused root, to be ready, perhaps because ready and prompt for fighting (Gesenius, sub voce)—which leaped (literally, going up) upon the cattle were ringstraked, speckled, and grisled. The grisled (beruddim, from barad, to scatter hail) were spotted animals, as if they had been sprinkled with hail, not a fifth sort in addition to the four already mentioned (Rosenmüller), but the same as the teluim of Genesis 30:35 (Kalisch). Wordsworth observes that the English term grisled, from the French word grele, hail, is a literal translation of the Hebrew. Gesenius connects with the Hebrew root the words πάρδος, pardus, leopard (so called from its spots), and the French broder, to embroider. The LXX. understand the עַתֻּדים to include both sheep and goats, and translate οἱ τράγοι καὶ οἱ κριοὶ ἀναβαίντες ἐπὶ τὰ πρόβατα καὶ τὰς αἰγας.

Genesis 31:11
And the angel of God—literally, the angel (or Maleach) of Elohim, i.e. of the God who was with me and protecting me, though himself continuing unseen—spake unto me in a dream, saying, Jacob: And I said, Here am I (vide Genesis 20:1, Genesis 20:11).

Genesis 31:12
And he said, Lift up now thine eyes, and see, all the rams which leap upon the cattle are ringstraked, speckled, and grisled. Since all the parti-colored animals had already been removed (Genesis 30:35), this vision must have been intended to assure him that the flocks would produce speckled and spotted progeny all the same as if the ringstraked and grisled rams and he-goats had not been removed from their midst (cf. Kurtz, § 78). To insist upon a contradiction between this account of the increase of Jacob's flocks and that mentioned in Genesis 30:37 is to forget that both may be true. Equally arbitrary does it seem to be to accuse Jacob of fraud in adopting the artifice of the pilled rods (Kalisch). Without resorting to the supposition that he acted under God's guidance (Wordsworth), we may believe that the dream suggested the expedient referred to, in which some see Jacob's unbelief and impatience (Kurtz, Gosman in Lange), and others a praiseworthy instance of self-help (Keil). For I have seen all that Laban doeth unto thee. If the preceding clause appears to imply that the vision was sent to Jacob at the beginning of the six years' service, the present clause scents to point to the end of that period as the date of its occurrence; in which case it would require to be understood as a Divine intimation to Jacob that his immense wealth was not to be ascribed to the success of his own stratagem, but to the blessing of God (Delitzsch). The difficulty of harmonizing the two views has led to the suggestion that Jacob here mixes the accounts of two different visions accorded to him, at the commencement and at the close of the period of servitude (Nachmanides, Rosenmüller, Kurtz, ('Speaker's Commentary,' Murphy, Candlish).

Genesis 31:13
I am the God of Bethel,—the angel here identifies himself with Jehovah (vide Genesis 28:13). Contrary to usual custom, הָאֵל, though in the construct, state, has the art.—where thou anointedst the pillar, and where thou vowedst a vow unto me: now arise, get thee out from this land, and return unto the land of thy kindred —i.e. to the land of Canaan, which was Jacob's true inheritance.

Genesis 31:14-16
And Rachel and Leah (vide on Genesis 31:4) answered and said unto him (Kalisch overdoes his attempt to blacken Jacob's character and whitewash Laban's when he says that Rachel and Leah were so entirely under their husband's influence that they spoke about their father "with severity and boldness bordering on disrespect." It rather seems to speak badly for Laban that his daughters eventually rose in protest against his heartless cruelty and insatiable greed), Is there yet any portion or inheritance for us in our father's house? The interrogative particle indicates a spirited inquiry, to which a negative response is anticipated. Kalisch obviously regards it as preposterous that Rachel and Leah should have expected anything, since "married daughters in the East never had any such claim where there were sons." But Laban had not treated Jacob's wives even as daughters. Are we not counted of him strangers? for he hath sold us (however much they loved Jacob they could not but resent the mercenary meanness of Laban, by which they, the free-born daughters of a chieftain, had been sold as common serfs), and hath quits devoured also our money—literally, and hath eaten up, yes, even eating up, our money, the inf. abs; אָוֹל, after the finite verb, expressing the continuance (Keil) and intensity (Kalisch) of the action. For — כִּי is by some interpreters rendered but (Jarchi), so that (Keil), indeed (Kalisch), though there is no sufficient reason for departing from the usual meaning "for" (Rosenmüller)—all the riches which God hath taken from our father,—thus Rachel and Leah also recognize the hand of God (Elohim) in Jacob's unusual prosperity—that is ours, and our children's (Rachel and Leah mean to say that what Jacob had acquired by his six years of service with their father was no more than would have naturally belonged to him had they obtained their portions at the first): now then, Whatsoever God hath said unto thee, do. It is clear that, equally with himself, they were prepared for breaking off connection with their father Laban.

Genesis 31:17, Genesis 31:18
Then (literally, and) Jacob rose up (expressive of the vigor and alacrity with which, having obtained the concurrence of his wives, Jacob set about fulfilling the Divine instructions), and set his sons—his children, as in Genesis 31:1; Genesis 32:12, including Dinah, if by this time she had been born (vide Genesis 30:21)—and his wives upon camels. Since neither were able to undertake a journey to Canaan on foot, his oldest son being not more than thirteen years of age and his youngest not more than six. One camel, vide Genesis 12:16. And he carried away—the verb נָהֵג, to pant, which is specially used of those who are exhausted by running (Gesenins, sub voce), may perhaps indicate the haste with which Jacob acted—all his cattle,—Mikneh, literally, possession, from kanah, to procure, always used of cattle, the chief wealth of a nomad (cf. Genesis 13:2 ; Genesis 26:14)—and all his goods which he had gotten,—Recush, literally, acquisition, hence substance, wealth in general, from racash, to acquire (vide Genesis 14:11, Genesis 14:16, Genesis 14:21; Genesis 15:14), which, however, is more specifically described as—the cattle of his getting, which he had gotten (both of the above verbs, kanah and racash, being now employed) in (i.e. during his stay in) Padan-aram, for to go to Issac his father in the land of Canaan.
Genesis 31:19
And Laban went—or, Now Laban had gone, probably ,to the other station, which was three days journey from Jacob's flocks (vide Genesis 30:36; and cf. Genesis 31:22)—to shear his sheep. In this work he would probably be detained several days, the time of shearing being commonly regarded as a festal season (cf. Genesis 38:12; 1 Samuel 25:4; 2 Samuel 13:23), at which friendly entertainments were given. Whether Jacob's absence from the festivities is to be explained by the dissension existing between him and Laban, which either caused him to be uninvited or led him to decline the invitation (Kurtz), or by the supposition that he had first gone and subsequently left the banquet (Lange), the fact that Laban was so engaged afforded Jacob the opportunity he desired for making his escape. And Rachel had stolen (or, "and Rachel stole," availing herself likewise of the opportunity presented by he? father's absence) the images that were her father's. The teraphim, from an unused root, taraph, signifying to live comfortably, like the Sanscrit trip, Greek τρέφειν, Arabic tarafa (Gesenius, Furst, sub voces), appear to have been small human figures (cf. Genesis 31:34), though the image in 1 Samuel 19:13 must have been nearly life-size, or at least a full-sized bust, sometimes made of silver ( 17:4), though commonly constructed of wood (1 Samuel 19:13-16); they were worshipped as gods (εἰδωλα, LXX.; vide, Vulgate, cf. Genesis 31:30), consulted for oracles (Ezekiel 21:26; Zechariah 10:2), and believed to be the custodians and promoters of human happiness ( 18:24). Probably derived from the Aramaeans (Furst, Kurtz), or the Chaldeans (Ezekiel 21:21, Kalisch, Wordsworth), the worship of teraphim was subsequently denounced as idolatrous (1 Samuel 15:23; 2 Kings 13:24). Cf. with Rachel's act that ascribed to AEneas:—

"Effigies sacrae divum, Phrygiique Penates,
Quos mecum a Troja, mediisque ex ignibus urbis,"

Extuleram".

Rachel's motive for abstracting her father's teraphim has been variously ascribed to a desire to prevent her father from discovering, by inquiring at his gods, the direction of their flight (Aben Ezra, Rosenmüller), to protect herself, in case, of being overtaken, by an appeal to her father's gods (Josephus), to draw her father from the practice of idolatry (Bazil, Gregory, Nazisnzen, Theodoret), to obtain children for herself through their assistance (Lengerke, Gerlach), to preserve a memorial of her ancestors, whose pictures these teraphim were (Lightfoot); but was probably due to avarice, if the images were made of precious metals (Pererius), or to a taint of superstition which still adhered to her otherwise religious nature (Chrysostom, Calvin, 'Speaker's Commentary ), causing her to look to these idols for protection (Kalisch, Murphy) or consultation (Wordsworth) on her journey.

Genesis 31:20
And Jacob stole away unawares to Laban the Syrian,—literally, stole the heart of Laban the Syrian, he deceived his mind and intelligence, like κλέπτειν νόον, Horn; ' II.,' 14. 227 (el. Genesis 31:26, Genesis 31:27); hence—ἔκρυψε (LXX.); so Calvin, Rosenmüller, Keil, Gesenius, and others. Lange fancifully understands by the heart of Laban which Jacob stole either Laban's daughters or his favorite Rachel Gerlach contrasts Jacob's stealing with that of Rachel, in which Jacob, had no part. The exact import of Jacob's stealing is declared by the words that follow—in that he told him not (Lunge and Bush interpret הִגִּיד impersonally, as signifying in that or because it was not told; but in this among expositors they stand alone) that he fled.
Genesis 31:21
So (literally, and) he fled with (literally, and) all that he had; and he rose up, and passed over the river,—i.e. the Euphrates, which was called by preeminence the river (cf. 1 Kings 4:21; Ezra 4:10, Ezra 4:16)—and set his face toward the mount Gilead. גִּלְעַד, according to Gesenius, "the hard, stony region," from an unused quadrilateral root, signifying to be hard, though, according to the historian (by a slight change in the punctuation), "The hill, or heap of witness," from the transaction recorded in Genesis 31:45-47, which name it here proleptically receives, was not the mountain-range to the south of the Jahbok, now styled Jebel Jilad (Gesenius), Jebel-as-Salt (Robinson), Jebel-osha (Tristram), since Jacob had not yet crossed the river, but that upon its northern hank, called Jebel Ajlun, and situated near Mahanaim (Delitzsch, Keil, Kalisch, Porter).

HOMILETICS
Genesis 31:1-21
Jacob's flight from Laban.
I. THE HOMEWARD DESIRE. The longing to revisit Canaan, which six years previously Laban's exactions and Joseph's birth (Genesis 30:25) had combined to inspire within the heart of Jacob, returned upon him with an intensity that could no longer be resisted. Accelerated in its vehemence partly by the interposed delay to which it had been subjected, partly by his further acquaintance with the meanness and craft of his uncle, and partly by his own rapidly- accumulating wealth, it was now brought to a head by—

1. The calumnious remarks of Laban's sons. Inheriting the sordid and avaricious nature of their parent, they were filled with envy at the remarkable prosperity which had attended Jacob during the past six years. If good men are sometimes "envious at the foolish," it is not surprising that wicked men should occasionally begrudge the success of saints. Then from sinful desires they passed to wicked thoughts, accusing Jacob of having by superior craft out-maneuvered their designing father, and appropriated the flocks and herds that ought to have been his; which, however, was a manifest exaggeration, since Jacob bad not taken away all their father's "glory," and an unjustifiable calumny, since it was not Jacob's stratagem, but God's blessing, that had multiplied the parti-colored flocks. And lastly, from wicked thoughts they advanced to evil words, not only accusing Jacob in their minds, but openly vilifying him with their tongues, adding to the sin of private slander that of public defamation—conduct which the word of God severely reprehends (Proverbs 30:10; 1 Corinthians 6:10; Titus 3:2; James 4:11).

2. The manifest displeasure of Laban. During the fourteen years that Jacob kept the flocks for Rachel and Leah, Laban regarded him with evident satisfaction; not perhaps for his own sake, but for the unprecedented increase in his (Laban's) pastoral wealth which had taken place under Jacob's fostering care. He was even disposed to be somewhat pious so long as the flocks and herds continued multiplying (Genesis 30:27). But now, when at the end of six years the relative positions of himself and Jacob are reversed,—when Jacob is the rich man and he, comparatively speaking at least, the poor one,—not only does his piety towards God disappear, but his civility towards man does not remain. There are many Labans in the Church, whose religion is but the shadow that waits upon the sun of their prosperity, and many Labans in the world, whose amiability towards others is only the reflection of their complacent feeling towards themselves.

3. The explicit command of God. Twenty years before, at Bethel, God had promised to bring Jacob back again to Canaan, and now he issues formal instructions to his servant to return. As really, though not as visibly and directly, God orders the footsteps of all his children (Psalms 32:8; Psalms 37:23). If it is well not to run before God's providence, as Jacob would have done had he returned to Canaan at the end of the fourteenth year, it is also well not to lag behind when that providence has been clearly made known. The assurance given to Jacob of guidance on his homeward journey is extended to all who, in their daily goings forth, obey the Divine instructions and follow the Divine leadings.

II. THE CONFERENCE IN THE FIELD.

1. The explanation of Jacob. Three con- trusts complete the sum of Jacob's announcements to his wives. First, between the growing displeasure of Laban their father and the manifest favor of the Elohim of his father (Genesis 31:5); second, between the unwearied duplicity of their father, notwithstanding Jacob's arduous service, and the ever-watchful protection of God against his injurious designs (Genesis 31:6, Genesis 31:7); and third, between the diminishing herds of Laban and the multiplying flocks of himself, Jacob, both of which were traceable to Divine interposition (Genesis 31:8, Genesis 31:10, Genesis 31:12). After enlarging on these contrasts, he informs them of the Divinely-given order to return (Genesis 31:13).

2. The answer of Rachel and Leah. Acknowledging the mean and avaricious spirit of their father, who had not only sold them as slaves, but unjustly deprived them of the portions to which, as the daughters of a chieftain, they were entitled (Genesis 31:14, Genesis 31:15), they first confess that Jacob's wealth was nothing more than it would have been had they been honorably dowered at the first; second, recognize the hand of God in thus punishing their father and restoring to their husband what was practically his; and, third, encourage him to yield complete and prompt obedience to the Divine commandment (Genesis 31:16).

III. THE HASTY DEPARTURE. In this there were four things discernible.

1. Faith. In setting his face towards Canaan he was acting in obedience to Divine instructions; and respect unto God's commandments is an essential characteristic of living faith.

2. Love. In determining "to go to Isaac his father" he was actuated by a true spirit of filial piety.

3. Wisdom. In stealing away unawares to Laban, while Laban was providentially detained at the sheep-shearing, there was commendable prudence, which, if possible, a good man should never lack.

4. Sin. Not indeed on Jacob's part, but on that of Rachel, who, taking advantage of her father's absence, carried off his Penates or household images.

Learn—

1. That the love of country and friends is deeply implanted in the human breast.

2. That it is a great trial for worldly men to see good fortune go past their doors.

3. That the love of money, or the greed of gain, is the root of every kind of evil.

4. That the promises of God, however long delayed, are certain of fulfillment.

5. That loving husbands should consult their wives in all important steps in life.

6. That daughters should avoid speaking ill of parents, even should those parents deserve it.

7. That wives should always study to encourage their husbands in doing God's will.

8. That those who flee from oppression should seek for safety in paths of God's appointing.

9. That thriving and prosperous sons should not forget their parents in old age.

10. That daughters should not steal from their fathers, even to the extent of pilfering worthless images.



Verses 22-44
EXPOSITION
Genesis 31:22, Genesis 31:23
And it was told Laban on the third day—i.e. the third after Jacob's departure, the distance between the two sheep-stations being a three days' journey (vide Genesis 30:36)—that Jacob was fled. And he took his brethren—i.e. his kinsmen, or nearest relations (cf. Genesis 13:8; Genesis 29:15)—with him, and pursued after him (Jacob) seven days' journey (literally, a way of seven days); and they overtook him in the mount Gilead. The distance between Padan-aram and mount Gilead was a little over 300 miles, to perform which Jacob must at least have taken ten days, though Laban, who was less encumbered than his son-in-law, accomplished it in seven, which might easily be done by traveling from forty to forty-five miles a day, by no means a great feat for a camel.

Genesis 31:24, Genesis 31:25
And God—Elohim is here employed, neither because the section belongs to the fundamental document (Tuch, Bleek, Colenso, et alii), nor because, though Laban had an outward acquaintance with Jehovah (vide Genesis 31:49), his real religious knowledge did not extend beyond Elohim (Hengstenberg), but simply because the historian wished to characterize the interposition which arrested Laban in his wrath as supernatural (Quarry)—came to Laban the Syrian in a dream by night,—(cf. Genesis 20:3; Job 33:15; Matthew 1:20). This celestial visitation occurred the night before the fugitives were overtaken (vide Genesis 31:29). Its intention was to guard Jacob, according to the promise of Genesis 28:15, against Laban's resentment—and (accordingly God) said unto him, Take heed—literally, take heed for thyself, the verb being followed by an ethical dative, as in Genesis 12:1; Genesis 21:16, q.v.—that thou speak not to Jacob—literally, lest the, speak with Jacob; μή ποτε λαλήσυς μετὰ Ἰακὼβ (LXX.) either good or bad. Literally, from good to bad, meaning that on meeting with Jacob he should not pass from peaceful greetings to bitter reproaches (Bush, Lunge), or say anything emphatic and decisive for the purpose of reversing what had occurred (Keil); or, perhaps more simply, say anything acrimonious or violent against Jacob (Rosenmüller, Murphy), the expression being a proverbial phrase for opposition or interference (Kalisch). (Cf. Genesis 14:1-24 :50; 2 Samuel 13:23). Then (literally, and) Laban overtook Jacob. Now (literally, and) Jacob had pitched his tent—this was done by means of pins driven into the ground, the verb תָּקַע signifying to fasten, or fix anything by driving (cf. 4:21; Isaiah 22:23, Isaiah 22:25)—in the mount (vide supra, Genesis 21:21): and Laban with his brethren (kinsmen, ut supra) pitched—his tent; not ἔστησε τοὺς ἀδελφοὺς (LXX.)—in the mount of Gilead (vide supra, Genesis 21:21).

Genesis 31:26-30
And Laban (assuming a tone of injured innocence) said to Jacob, What hast thou done, that thou hast stolen away unawares to me,—literally, and (meaning, in that) thou hast stolen my heart (vide supra, Genesis 31:20; and cf. Genesis 31:27)—and carried away (vide Genesis 31:18) my daughters, as captives taken with the sword? Literally, as captives of the sword, i.e. invitis parentibus (Rosenmüller); language which, if not hypocritical on Laban's part, was certainly hyperbolical, since he had already evinced the strength of his parental affection by selling his daughters to Jacob; and besides, so far as it concerned either Jacob or his wives, it was quite untrue, Rachel and Leah having voluntarily accompanied their husband in his flight. Wherefore didst thou floe away secretly,—literally, wherefore didst thou hide thyself to flee away; חָבַא (niph.), with an inf. following, corresponding to the similar construction in Greek of λανθάνειν with a part, and being correctly rendered in English by an adverb—and steal away from me (literally, and steal me, ut supra); and didst not tell me, that I might (literally, and I would) have sent thee away with mirth, and with songs,—in Oriental countries those about to make a long journey are still sent away cantionibus et musicorum instrumentorum concentu (Rosenmüller)—with tabret,—the toph was a drum or timbrel, consisting of a wooden circle covered with membrane, and furnished with brass bells (like the modern tambourine), which Oriental women beat when dancing (cf. Exodus 15:20; 11:34; Jeremiah 31:4)—and with harp! For a description of the kinnor see Genesis 4:21. And hast not suffered me to kiss my sons (i.e. the children of Leah and Rachel) and my daughters! It is perhaps judging Laban too severely to pronounce this complete hypocrisy and cant (Alford, Bush, Candlish, Gerlach), but equally wide of the truth is it to see in Laban's conduct nothing but generosity of feeling (Kalisch); probably there was a mixture of both paternal affection and crafty dissimulation (Delitzsch). Thou hast now done foolishly in so doing. The charge of folly in Old Testament Scriptures commonly carries with it an imputation of wrong-doing (cf. 1 Samuel 13:13; 2 Samuel 14:10). It is in the power of my hand—so the phrase יָדִי יֶשׁ־לְאֵל (cf. Deuteronomy 28:32; Nehemiah 5:5; Micah 2:1) is rendered by competent authorities (Gesenius, Furst, Rosenmüller, Kalisch, Murphy, et alii), with which agree laxly, ἡ χειρ μου (LXX.), and valet manus men (Vulgate), though the translation "My hand is for God," i.e. my hand serves me as God (cf. Job 12:6; Hebrews 1:11), is by some preferred (Keil, Knobel, Jacobus)—to do you hurt: but the God of your father—the use of this expression can be rightly regarded neither as a proof of Elohistic authorship (Tuch, Bleek, Colenso, Davidson) nor as a sign of Laban's spiritual degeneracy (Hengstenberg, Wordsworth), since it is practically equivalent to Jehovah (vide Genesis 28:13), but is probably to be viewed as a play upon the sound and sense of the preceding clause, as thus:—"It is in the El of my hand to do you evil, but the Elohim of your father spake to me." Another instance of this play upon the sound and sense is to be found in Genesis 4:19, Genesis 4:20—"Rachel stole the teraphim that were her father's; and Jacob stole the heart of Laban the Syrian"—spake unto me yester night, saying, Take thou heed that thou speak not to Jacob—literally, guard or keep thee for thyself (the pleon, pron. being added ut supra, Genesis 4:24) from speaking with Jacob—either good or bad (vide on Genesis 4:24). And now, though thou wouldest needs be gone (literally, going thou didst go—thou hast indeed gone), because thou sore longedst after thy father's house (literally, because desiring thou didst desire. The verb כָּסַף, to be pale (whence כֶּסֶף, silver, so called from its pale color), expresses the idea of pining away and languishing through strong inward longing), yet wherefore hast thou stolen my gods? Laban had probably gone to consult his teraphim and so discovered their loss. Augustine calls attention to this as the first Scripture reference to heathen gods, and Calvin probably supplies the right explanation of the sense in which they were so styled by Laban, non quia deitatem illie putaret esse inclusam, sed quia in honorem deorum imagines illas colebat; vel potius quod Deo sacra facturus, vertebat se ad illas imagines (of. Exodus 32:4; 1 Kings 12:28). "This complaint of Laban, that his "gods were stolen, showeth the vanity of such idolatry" (Ainsworth). Cf. 6:31; 16:24; Jeremiah 10:5, Jeremiah 10:11, Jeremiah 10:15.

Genesis 31:31, Genesis 31:32
And Jacob answered—"in an able and powerful speech" (Kalisch)—and said to Laban (replying to his first interrogation as to why Jacob had stolen away unawares), Because I was afraid: for I said (sc. to myself), Peradventure (literally, lest, i.e. I must depart without informing thee lest) thou wouldest (or shoudest) take by force—the verb signifies to strip off as skin from flesh (vide Micah 3:2), and hence to forcibly remove—thy daughters from me (after which, in response to Laban's question about his stolen gods, he proceeds). With whomsoever thou findest thy gods, let him not live. If Jacob meant he shall not live, but I will slay him with mine own hand (Aben Ezra), let God destroy him (Abarbanel), I give him up to thee to put to death (Rosenmüller), let him instantly die (Drusius), he was guilty of great unadvisedness in speech. Accordingly, the import of his words has been mollified by regarding them simply as a prediction, "he will not live," i.e. he will die before his time (Jonathan), a prediction which, the Rabbins note, was fulfilled in Rachel (vide Genesis 35:16, Genesis 35:18); or by connecting them with clause following, "he will not live before our brethren," i.e. let him be henceforth cut off from the society of his kinsmen (LXX; Bush). Yet, even as thus explained, the language of Jacob was precipitats, since he ought first to have inquired at his wives and children before pronouncing so emphatically on a matter of which he was entirely ignorant (Calvin). Before our brethren—not Jacob's sons, but Laban's kinsmen (Genesis 31:23)—discern thou—literally, examine closely for thyself, the hiph. of נָכַר (to be strange) meaning to press strongly into a thing, i.e. to perceive it by finding out its distinguishing characteristics (vide Furst, sub voce)—what is thine with me, and take it to thee. For (literally, and) Jacob knew not that Rachel had stolen them—otherwise he would have spoken with less heat and more caution.

Genesis 31:33
And Laban went into Jacob's taut, and into Leah's tent, and into the two maid-servants' tents;—the clause affords an interesting glimpse into the manners of the times, showing that not only husbands and wives, but also wives among themselves, possessed separate establishments)—but he found them not. Then went he out of Leah's tent (he probably commenced with Jacob's and those of the hand-maids, and afterwards passed into Leah's), and entered into Rachel's tent—last, because she was the favorite. Cf. Genesis 33:2, in which a similar partiality towards Rachel is exhibited by Jacob.

Genesis 31:34
Now Rachel had taken the images (teraphim), and put them in the camel's furniture,—the camel's furniture was not stramenta cameli (Vulgate), "the camel's straw" (Luther), but the camel's saddle (LXX; Onkelos, Syriac, Calvin, Rosenmüller, Keil, and others), here called כּר, from כָּרַר, an unused root signifying either to go round in a circle, hence to run (Gesenius), or to be firmly wound together, hence to be puffed up as a bolster (Furst). The woman's riding-saddle was commonly made of wicker-work and had the appearance of a basket or cradle. It was usually covered with carpet, and protected against wind, rain, and sun by means of a canopy and curtains, while light was admitted by openings in the side (cf. Gesenius, sub voce; Kalisch in loco). "That which is now customary among the Arabs consists of a large closed basket-work, with a place for sitting and reclining, and a window at the side; one of this kind hangs on each side of the camel" (Gerlach)—and sat upon them. "To us the picture of Rachel seated upon the camel furniture is true to life, for we have often seen its counterpart. The saddle-bags and cushions which were to be set upon the camel lay piled on the floor, while she sat upon them. And Laban searched—the word means to feel out or explore with the hands (cf. Genesis 27:12; Job 12:25)—all the tent, but found them not.
Genesis 31:35
And she said to her father,—"covering theft by subtlety and untruth" (Kalisch), and thus proving herself a time daughter of Laban, as well as showing with how much imperfection her religious character was tainted—Let it not displease my lord—literally, let it not burn with anger ( יִחַר, from חָרָה, to glow, to burn) in the eyes of my lord (Adoni)—that I cannot rise up before thee ;—Oriental politeness required children to rise up in the presence of their parents (vide Le Genesis 19:32; and cf. 1 Kings 2:19). Hence Rachel's apology was not unnecessary—for the custom of women—(literally, the way of women; a periphrasis for menstruation (cf. Genesis 18:11) which, under the law, required females, as ceremonially unclean, to be put apart (Le Genesis 15:19). That, prior to the law, this particular statute concerning women was in force among the Aramaeans appears from the present instance; and that it was not exclusively Jewish, but shared in by other nations of antiquity, is the opinion of the best authorities. Roberts mentions that under similar circumstances with Rachel no one in India goes to the temple or any religious ceremony—is upon me. It is just possible Rachel may have been speaking the exact truth, though the probability is she was guilty of fabrication. And he searched (everywhere except among the camel's furniture, partly from fear of defilement, but chiefly as regarding it impossible that Rachel in her then state would sit upon his gods), but found not the images (teraphim). The three times repeated phrase "he found not," emphasizes the completeness, of Lahan's deception.

Genesis 31:36-42
And Jacob was wroth,—literally, and it burned, sc. with indignation (same word as used by Rachel, Genesis 31:35), to Jacob, i.e. he was infuriated at what he believed to be Laban's unjustifiable insinuation about his lost teraphim—and chode—or contended; the fundamental signification of the root, רוּב or רִיב, being to seize or tear, e.g. the hair, hence to strive with the bands (Deuteronomy 33:7), or with words (Psalms 103:9). The two verbs, וַתִּחַר and וַיָּרֶב, give a vivid representation of the exasperation which Jacob felt—with Laban: and Jacob answered and said to Laban,—in words characterized by "verbosity and self-glorification" (Kalisch), or "acute, sensibility and elevated self-consciousness (Delitzsch, Keil), according as one inclines to an unfavorable or favorable view of Jacob's character—What is my trespass? what is my sin, that thou hast so hotly pursued after me? The intensity of Jacob's feeling imparts to his language a rythmical movement, and leads to the selection of poetical forms of expression, such as דָּלַק אַחֲרֵי, to burn after, in the sense of fiercely persecuting, which occurs again only in 1 Samuel 17:53 (vide Gesenius and Furst, sub voce; and cf. Keil, in lose), causing the reader at times to catch "the dance and music of actual verse" (Ewald). Whereas thou hast searched all my stuff,—literally (so. What is my sin) that thou hast felt all my articles (LXX; Kalisch)? the clause being co-ordinate with the preceding; though by others כִּי is taken as equivalent to כַּאֲשֶׁר, quando quidem, since (A.V; Ainsworth), or quando, when (Calvin, Murphy)—what hast thou found of all thy household stuff? set it here Before my brethren and thy brethren (i.e. Laban's kinsmen who accompanied him, who were also of necessity kinsmen to Jacob), that they may judge betwixt us both—which of us has injured the other. This twenty years have I been with thee (vide infra, vet. 41); thy ewes ( רָחֵל, a ewe, whence Rachel) and thy she goats — עֵן a she-goat; cf. Sanscrit, adsha, a he-goat; adsha, a she-goat; Goth; gaitsa; Anglo-Saxon, gat; German, geis; Greek, αἵξ; Turkish, gieik (Gesenius, sub voce)—have not cast their young, and the rams of thy flock have I not eaten. Roberts says that the people of the East do not eat female sheep except when sterile, and that it would be considered folly and prodigality in the extreme to eat that which has the power of producing more. That which was torn of beasts ( טְרֵפָה, a coll. fem; from טָרַף, to tear in pieces, meaning that which is torn in pieces, hence cattle destroyed by wild beasts) I brought not unto thee; I bare the loss of it ;— אֲחֶטַּנָּה, literally, I made expiation for it, the piel of חָטָא, signifying to make atonement for a thing by sacrifice (Le 1 Samuel 9:15 ), or by compensation, as here; hence "I bare the loss it" (Rashi, equivalent to cf. Furst), or ἐγὼ ἀπετίννουν (LXX.), or, perhaps, "I will be at the loss of it, or pay it back" (Kalisch)—of my hand didst thou require it,—otherwise, "of my hand require it" (Kalisch)—whether stolen by day, or stolen by night. Without adhering literally to the text, the LXX. give the sense of this and the preceding clause as being, "From my own I paid back the stolen by day and the stolen by night." Thus I was; (i.e. I was in this condition that) in the day the drought consumed me, and the frost by night קֶרַח, ice, so called from its smoothness, hence cold. The alternation of heat and cold in many eastern countries is very great and severely felt by shepherds, travelers, and watchmen, who require to pass the night in the open air, and who in consequence are often obliged to wear clothes lined with skins (of. Psalms 121:6 ; Jeremiah 36:30). "The thermometer at 24° Fahr. at night, a lump of solid ice in our basins in the morning, and then the scorching heat of the day drawing up the moisture, made the neighborhood, convenient as it was, rather a fever-trap, and premonitory symptoms warned us to move". "The night air at Joaiza was keen and cold; indeed there was a sharp frost, and ice appeared on all the little pools about the camp". "Does a master reprove his servant for being idle; he will ask, "What can I do? the heat eats me up by day, and the cold eats me up by night'". And my sleep departed from mine eyes. Syrian shepherds were compelled to watch their flocks often both night and day, and for a whole month together, and repair into long plains and deserts without any shelter; and when reduced to this incessant labor, they were besides chilled by the piercing cold of the morning, and scorched by the succeeding heats of a flaming sun, the opposite action of which often swells and chafes their lips and face". Thus have I been—literally, this to me (or for myself, vide infra)—twenty years in thy house; I served thee fourteen years for thy two daughters, and six years for thy cattle. The majority of expositors understand the twenty years referred to in 1 Samuel 17:38 to be the same as the twenty spoken of here as consisting of fourteen and six. Dr. Kennicott, regarding the twenty years of 1 Samuel 17:38 as having intervened between the fourteen and the six of 1 Samuel 17:41, makes the entire period of Jacob's sojourn in Padan-aram to have been forty years. In support of this he contends—

Genesis 31:43, Genesis 31:44
And Laban answered and said unto Jacob,—neither receiving Jacob's torrent of invective with affected meekness (Candlish), nor proving himself to be completely reformed by the angry recriminations of his "callous and hardened son-in-law (Kalisch); but perhaps simply owning the truth of Jacob's wants, and recognizing that he had no just ground of complaint (Calvin), as well as touched in his paternal affections by the sight of his daughters, from whom he felt that he was about to part for ever. These daughters—literally, the daughters (there)—are my daughters, and these (literally, the) children are my children, and these (literally, the) cattle are my cattle; and all that thou seest is mine. Not as reminding Jacob that he had still a legal claim to his (Jacob's) wives and possessions (Candlish), or at least possessions (Kalisch), though prepared to waive it, but rather as acknowledging that in doing injury to Jacob he would only be proceeding against his own flesh and blood (Calvin, Rosenmüller, Gerlach, Alford). And what can I do this day unto these my daughters,—literally, and as for (or to) my daughters, what can I do to these this day? The LXX; connecting "and to my daughters" with what precedes, reads, καὶ πάντα ὅσα σὺ ὁρᾷς ἐμά ἐσι καὶ τῶν θυγατέρων μου—or unto their children which they have born?—i.e. why should I do anything unto them An ego in viscera mea saervirem (Calvin). Now therefore literally, and now, νῦν ο}un (LXX.)—come thou,— לְכָה, imperf; of יָלַךְ —age, go to, come now (cf. Genesis 19:32)—let us make a covenant,—literally, let us cut a covenant, an expression which, according to partitionists (Tuch, Stahelin, Delitzsch, et alii), is not used by the Elohist until after Exodus 14:8; and yet by all such authorities the present verse is assigned to the Elohist (cf. Keil's 'Introduction,' part 1. § 2; div. 1. § 27)—I and thou; and let it be for a witness between me and thee.
HOMILETICS
Genesis 31:22-44
Laban's pursuit of Jacob.
I. THE HOSTILE PREPARATION. Learning of his son-in-law's departure, Laban at once determines on pursuit; not alone for the purpose of recovering his household gods, but chiefly with the view of wreaking his pent-up vengeance on Jacob, whom he now regarded as the spoiler of his fortunes, and if possible to capture and detain the much-coveted flocks and herds which he considered had been practically stolen by his nephew. Mustering his kinsmen by either force or fraud,—by command enjoining those belonging to his household, and by misrepresentation probably beguiling such as were independent of his authority, he loses not a moment, but starts upon the trail of the fugitives. Worldly men are seldom slow in seeking to repair their lost fortunes, and angry men are seldom laggard in exacting revenge, it is only God's vengeance that is slow-footed.

II. THE DIVINE INTERPOSITION. Six days the wrathful Laban follows in pursuit of Jacob, and now the distance of one day is all that parts him from the fugitives. In a dream by night he is warned by Elohim to speak neither good nor bad to Jacob. The incident reminds us of the Divine superintendence of mundane affairs in general, and of God's care for his people in particular; of the access which God ever has to the minds of his dependent creatures, and of the many different ways in which he can communicate his will; of his ability at all times to restrain the wrath of wicked men, and check the hands of evil-doers, who meditate the spoiling of his Church or the persecution of his saints.

III. THE STORMY INTERVIEW.

I. The pompous harangue of Laban. Laban gives way to—

2. The ingenuous response of Jacob. In this are discernible virtues worthy of imitation, if also infirmities deserving reprobation. If Jacob's candor in declaring the reasons of his flight (Genesis 31:31) and willingness to restore to Laban whatever property belonged to him (Genesis 31:32) are examples to be copied, on the other hand, the over-confident assertion that no one had Laban's gods, and the over-hasty imprecation on any who should be found possessing them, are not to be commended.

IV. THE FRUITLESS SEARCH.

1. The missing gods. On the nature, probable origin, and uses of the teraphim see Exposition, Genesis 31:19. The existence of these silver or wooden images in Laban's tent was a proof of the religious declension, if not complete apostasy, of this branch of the family of Terah. Scripture never represents idolatry as an upward effort of the human heart, as a further development in the onward evolution of the soul; but always as a deterioration, or a retrogression, or a falling away of the human spirit from its rightful allegiance. The loss of Laban's manufactured deities was a ridiculous commentary on the folly of worshipping or trusting in a god that could be stolen—a complete reductio ad absurdum of the whole superstructure of idolatry (cf. 1 Kings 18:27; Psalms 115:4, Psalms 115:8; Isaiah 43:19; Isaiah 46:6, Isaiah 46:7; Jeremiah 10:5).

2. The anxious devotee. Invited by Jacob to make a search for his lost teraphim, Laban begins with Jacob's tent, then with the tents of Bilhah and Zilpah, after which he passes into Leah's, and finally comes to Rachel's; but everywhere his efforts to recover his gods are defeated. What a spectacle of infinite humor, if it were not rather of ineffable sadness—a man seeking for his lost gods! The gospel presents us with the opposite picture—the ever-present God seeking for his lost children.

3. The lying daughter. If the conduct of Rachel in carrying off the images of her father was open to serious question (vide Exposition, Genesis 31:19), her behavior towards her father in the tent was utterly inexcusable. Even if she spoke the truth in describing her condition, she was guilty of bare-faced deception. This particular passage in-Rachel's history is painfully suggestive of the disastrous results of worldliness and irreligion in the training of children. Laban's craft and Laban's superstition had both been factors in Rachel's education.

4. The deceived parent. Worse than being disappointed in his gods, Laban was dishonored by his daughter. But what else could he expect? Laban was only reaping as he had sowed. Marvelous and appropriate are God's providential retributions.

V. THE PASSIONATE INVECTIVE. It was now Jacob's turn to pour out the vials of his wrath upon Laban, and certainly it burned all the hotter because of its previous suppression.

1. He upbraids Laban with the unreasonableness of his persecution (Genesis 31:36).

2. He taunts Laban with the fruitlessness of his search (Genesis 31:37).

3. He reminds Laban of the faithful service he had given for twenty years (Genesis 31:38-41).

4. He recalls the crafty attempts to defraud him of which Laban had been guilty (Genesis 31:41).

5. He assures Laban that it was God's gracious care, and neither his honesty nor affection, that had prevented him from being that day a poor man instead of a rich emir (Genesis 31:42).

6. He somewhat fiercely bids Laban accept the rebuke which God had addressed to him the previous night.

VI. THE AMICABLE SETTLEMENT. Doubtless much to Jacob's surprise, the wrath of Laban all at once subsided, and a proposal came from him to bury past animosities, to strike a covenant of friendship with one another, and to part in peace. The seven days' journey, affording time for reflection; the Divine interposition, inspiring him with fear; the mortification resulting from his fruitless search, convincing him that he had really overstepped the bounds of moderation in accusing Jacob; the voice of conscience within his breast re-echoing the words of Jacob, and declaring them to be true; and perhaps the sight of his daughters at last touching a chord in the old man's heart;—all these may have contributed to this unexpected collapse in Laban; but whether or not, Jacob, as became him, cordially assented to the proposition.

Lessons:—

1. The reality of God's care for his people—illustrated by the appearances of Elohim to Jacob and to Laban.

2. The miserable outcome of a worldly life—exemplified in Laban.

3. The efficacy of a soft answer in turning away wrath—proved by Jacob's first response.

4. The difficulty of restraining angry speech within just bounds—exemplified by both.

5. The folly of idolatry, as seen in Laban's lost teraphim.

6. The evil fruits of bad parental training, as they appear in Rachel.

7. The proper way of ending quarrels—exhibited by Laban and Jacob in their covenant agreement.



Verses 45-55
EXPOSITION
Genesis 31:45
And Jacob took a stone, and set it up for a pillar—or Matzebah, as a memorial or witness of the covenant about to be formed (Genesis 31:52); a different transaction from the piling of the stone-heap next referred to (of. Genesis 28:18; Joshua 14:1-15 :27).

Genesis 31:46
And Jacob said unto his brethren,—Laban's kinsmen and his own (vide Genesis 31:37)—Gather stones; and they took stones, and made an heap:—Gal, from Galal, to roll, to move in a circle, probably signified a circular cairn, to be used not as a seat (Gerlach), but as an altar (Genesis 31:54), a witness (Genesis 31:48), and a table (Genesis 31:54), since it is added—and they did eat there—not immediately (Lange), but afterwards, on the conclusion of the covenant (Genesis 31:54)—upon the heap.
Genesis 31:47
And Laban called it Jegar sahadutha:—A Chaldaic term signifying "Heap of testimony," βουνὸς τῆς μαρτυρίας (LXX.); tumulum testis (Vulgate)—but Jacob called it Galeed—compounded of Gal and 'ed and meaning, like the corresponding Aramaic term used' by Laban, "Heap of witness," βουνὸς μάρτυς (LXX.); acervum testimonii (Vulgate). "It is scarcely possible to doubt," says Kalisch, "that an important historical fact," relating to the primitive language of the patriarchs, "is concealed in this part of the narrative;" but whether that fact was that Aramaic, Syriac, or Chaldee was the mother-tongue of the family of Nahor, while Hebrew was acquired by Abraham in Canaan (Block, Delitzsch, Keil), or that Laban had deviated from the original speech of his ancestors, or that' Laban and Jacob both used the same language with some growing dialectic differences (Gosman in Lange, Inglis), Laban simply on this occasion giving the heap a name which would be known to the inhabitants of the district (Wordsworth), seems impossible to determine with certainty. The most that ran be reasonably inferred from the term Jegar-sahadutha is that Aramaic was the language of Mesopotamia (Rosenmüller); besides this expression there is no other evidence that Laban and Jacob conversed in different dialects; while it is certain that the word Mizpah, which was probably also spoken by Laban, is not Chaldee or Aramaic but Hebrew.

Genesis 31:48-50
And Laban said, This heap is a witness between me and thee this day. The historian adding—Therefore was the name of it called (originally by Jacob, and afterwards by the Israelites from this transaction) Galeed (vide on Genesis 31:21). The stony character of the regon may have suggested the designation. And Mizpah;—watchtower from Tsaphah, to watch. Mizpah afterwards became the site of a town in the district of Gilead ( 10:17; 11:11, 11:19, 11:34); which received its name, as the historian intimates, from the pile of witness erected by Laban and his kinsmen, and was later celebrated as the residence of Jephthah ( 11:34) and the seat of the sanctuary ( 11:11). Ewald supposes that the mound (Galeed) and the watch tower (Mispah) were different objects, and that the meaning of the (so-called) legend is that, while the former (the mountain) was riled up by Jacob and his people, the latter (now the city and fortress of Mizpah on one of the heights of Gilead) was constructed by Laban and his followers; but the "grotesqusnesa" of this interpretation of the Hebrew story is its best refutation—for he (i.e. Laban) said, The Lord—Jehovah; a proof that Genesis 31:49, Genesis 31:50 are a Jehovistic interpolation (Tuch, Bleek, Colenso, Kalisch); an indication of their being a subsequent insertion, though not warranting the inference that the entire history is a complication (Keil); a sign that henceforth Laban regarded Jehovah as the representative of his rights (Lange); but probably only a token that Laban, recognizing Jehovah as the only name that would bind the conscience of Jacob (Hengstenberg, Quarry), had for the moment adopted Jacob's theology ('Speaker's Commentary'), but only in self-defense (Wordsworth)—watch between me and thee, when we are absent one from another—literally, a man from his companion. If thou shalt afflict my daughters, or if thou shalt take other wives beside my daughters, no man is with us;—either then they stood apart from Laban's clan followers (Inglis); or his meaning was that when widely separated there would be no one to judge betwixt them, or perhaps even to observe them (Rosenmüller), but—see, God (Elohim in contrast to man) is witness betwixt me and thee.
Genesis 31:51-53
And Laban said to Jacob,—according to Ewald the last narrator has transposed the names of Laban and Jacob—Behold this heap, and behold this pillar, which I have cast (same word as in Genesis 31:45. The Arabic version and Samaritan text read yaritha, thou hast erected, instead of yarithi, I have erected or cast up) betwixt me and thee; this heap be witness, and this pillar be witness, that (literally, if, here = that) I will not pass over this heap to thee, and that thou shalt not pass over this heap and this pillar (Laban bound himself never to pass over the heap which he had erected as his witness; whereas Jacob was required to swear that he would never cross the pillar and the pile, both of which were witnesses for him) unto me, for harm. The emphatic word closes the sentence. The God of Abraham, and the God of Nahor, the God of their father, judge—the verb is plural, either because Laban regarded the Elohim of Nahor as different from the Elohim of Abraham (Rosenmüller, Keil, Kalisch, Wordsworth, 'Speaker's Commentary'), or because, though acknowledging only one Elohim, he viewed him as maintaining several and distinct relations to the persons named—betwixt us. Laban here invokes his own hereditary Elohim, the Elohim of Abraham's father, to guard his rights and interests under the newly-formed covenant; while Jacob in his adjuration appeals to the Elohim of Abraham's son. And Jacob sware by the fear of his father Isaac (vide supra, Genesis 31:42).

Genesis 31:54
Then Jacob offered sacrifice—literally, slew a slaying, in ratification of the covenant—upon the mount, and called his brethren to eat bread. The sacrificial meal afterwards became an integral part of the Hebrew ritual (Exodus 14:3-8; Exodus 29:27, Exodus 29:28; Le Exodus 10:14, Exodus 10:15). And they did eat bread, and tarried all night in the mount.
Genesis 31:55
And early in the morning Laban rose up, and kissed his sons and his daughters,—i.e. Rachel and Leah and their children. It does not appear that Laban kissed Jacob on taking final leave of him as he did on first meeting him (Genesis 29:1-35 :39)—and blessed them (cf. Genesis 14:1-24 :60; Genesis 28:1): and Laban departed, and returned unto his place—Padan-aram (cf. Genesis 18:33; Genesis 30:25).

HOMILETICS
Genesis 31:45-55
Galeed and Mizpah, or the covenant of peace.
I. THE COVENANT MEMORIALS.

1. The pillar of remembrance. The erection of the stone slab appears to have been the act of Jacob alone, and to have been designed to commemorate the important transaction about to be entered into with Laban. It is well to keep note of those engagements we make with our fellow-men in order to their punctual fulfillment; much more of those we make with God. It does not appear that any name was given to the column, and this may have been because it was intended chiefly for himself.

2. The pile of witness. This was the work both of Laban and Jacob, which they conjointly performed through the instrumentality of their brethren; and being of the nature of a public monument, it was further characterized by a name—Laban calling it Jegar-sahadutha, and Jacob styling it Galeed, both expressions signifying heap of witness, and perhaps both of them naming it Mizpah, or watchtower, from the nature of the oath which they both took on the occasion. Men who are truly sincere in their covenant engagements are never afraid to bind themselves by public attestations of their good faith, though it is certain that of all men these least require to be so bound.

II. THE COVENANT WORDS.

1. The solemn engagements. On the one hand Laban undertakes never to pass the stone heap on Gilead to do injury to Jacob—not mentioning the pillar, which was purely of Jacob's construction, and therefore supposed to have a religious significance solely for Jacob; and on the other hand Jacob records his vow never to cross the pillar and the pile to inflict wrong on Laban, and in addition, as Laban might be injured in his daughters without crossing the forbidden line, never to afflict Rachel and Leah by taking other wives besides them; The engagement on both sides is to abstain from doing injury of any sort to each other; and to this all men are bound by both natural and revealed religion without the formality of an oath; and much more than other men, are Christians taken bound by God's grace and Christ's blood to live peaceably with all men and be at peace amongst themselves.

2. The impressive oaths. If it is dubious whether Laban appealed to God or only to the stone-heap to witness his sincerity in promising not to harm Jacob, it is certain that he appealed to God to keep a strict eye on Jacob (Genesis 31:49), and in a semi-superstitious way united the God of Abraham and the God of Nahor, the God of their fathers, to judge between them. Jacob does not mention either pile or pillar, but swears by the fear of his father Isaac.

III. THE COVENANT ACTIONS.

1. The sacrifice. The offering of sacrifice was essential to the formation of a covenant. As between God and man, it virtually proclaimed that God could enter into amicable relations with sinful man only on the basis of an atonement. As between man and man, it was equivalent to an acknowledgment by the covenanting parties that both required to be covered with the blood of propitiation. That Jacob, and not Laban, offered sacrifice intimates that these truths were already in some degree appreciated by Jacob, though possibly they were not understood by Laban.

2. The feast. In making this feast Jacob may only have been following the example of his father Isaac, who similarly entertained Abimelech and his statesmen at Beersheba on the occasion' of the treaty which was there formed between them; but the sacrificial feast afterwards became an important element in the Mosaic cultus, and was designed to express the idea of house and table fellowship between the covenanting parties.

IV. THE COVENANT RESULTS.

1. The kiss of reconciliation. It is not certain that Laban kissed Jacob when he prepared for his departure in the morning; perhaps that was too much to expect; but he kissed Rachel and Leah and their children. It was a sign of forgiveness not alone to them, but through them also to Jacob.

2. The paternal benediction. Laban, whose better nature appears to have returned as the result of the covenant, or of the feast, or of the contemplated parting with his daughters, poured out his feelings in a farewell blessing on their heads. It is the last we hear or see of Laban in the Scripture narrative. Let us hope it was the revival of early kindness and piety in the old man's heart.

HOMILIES BY J.F. MONTGOMERY
Genesis 31:51-55
Final covenant between Jacob and Laban.
I. ENTIRE SEPARATION FROM TEMPTATION IS THE ONLY SAFETY. Very imperfect knowledge in the Mesopotamian family. Rachel's theft of the household gods a sign of both moral and spiritual deficiency. The religion of Jacob and his descendants must be preserved from contamination. Intercourse with the unenlightened and unsanctified, though necessary for a time and in some degree, must not be suffered to obscure the higher light, or surround us with practical entanglements which hinder our faithfulness to God.

II. WHEREVER THE SPIRITUAL LIFE IS FEEBLE IT IS WELL THAT THERE SHOULD BE SOLEMN PUBLIC ACTS OF COVENANT AND TESTIMONY. We want the Galeed and the Mizpah, the heap of witness and the watch-tower of faith. Many united together in the covenant, and thus became witnesses in whose presence the oath was taken. We are helped to faithfulness by the publicity of our vows. But the higher the spiritual life, the less we shall call in material things to support it. Jacob with Laban is not the true Jacob. All dependence upon the symbol and rite is more or less compromise.

III. THE CONTACT OF THE HIGHER FORM OF RELIGION WITH THE LOWER ONE, OF THE MEANS OF PREPARING THE WORLD FOR THE TRUTH. Laban and his family types of the lower order of religious knowledge and life. The covenant between the father-in-law and son-in-law in the name of the God of Abraham and the God of Nahor points to a rising light in the Mesopotamian family. We may be sure that the influence of Christianity will be supreme wherever it is brought face to face with men's religions. That influence may be embodied in matters of common life, in covenants between man and man, in laws and commercial regulations and social arrangements.

IV. THE SEED OF THE DIVINE LIFE IS PLANTED IN THE SOIL OF NATURE, BUT REVEALS ITS SUPERIORITY TO NATURE BY BRINGING ALL THINGS AND MEN INTO SUBJECTION TO ITSELF. Jacob, Rachel, and afterwards Joseph, present to the Spirit of God elements of character which require both elevation and renovation. The grace is given. On a natural foundation inherited from others God rears by his grace a lofty structure. The crafty and the thoughtful are often nearly allied. It is one of the spiritual dangers to which specially energetic and subtle minds are exposed, that they may so easily fall into an abuse of their superior mental quickness to the injury of their moral purity and simplicity. Jacob and Laban making their covenant together, and erecting their witnessing monuments, are another illustration of the homage which even very imperfect characters pay to the God of truth. They appeal to him, and they do so in the presence of a world which they know will justify God, and not the sinner. The God of Abraham, the God of Nahor, the God of Isaac, judged between them. Jacob offered sacrifice upon the mount, and invited his brethren to a sacrificial banquet; and it was in that atmosphere of mingled reverence for God and human affection that the heir of the covenant bade farewell to all that held him in restraint. and set his face once more towards the land of promise.—R.

32 Chapter 32 

Verses 1-23
EXPOSITION
Genesis 32:1
And Jacob (after Laban's departure) went on his way (from Galeed and Mizpah, in a southerly direction towards the Jabbok), and the angels of God—literally, the messengers of Elohim, not chance travelers who informed him of Esau's being in the vicinity (Abarbanel), but angels (cf. Psalms 104:4)—met him. Not necessarily came in an opposite direction, fuerunt ei obviam (Vulgate), but simply fell in with him, lighted on him as in Genesis 28:11, συνήντησαν αὐτῶ (LXX.), forgathered with him (Scottish); but whether this was in a waking vision (Kurtz, Keil, Inglis) or a midnight dream (Hengstenberg) is uncertain, though-the two former visions enjoyed by Jacob were at night (cf. Genesis 28:12; Genesis 31:10). Cajetan, approved by Pererius, translating בּוֹ "in him," makes it appear that the vision was purely subjective, non fuisse visionem corporalem, sed internam: the clause interpolated by the LXX; καὶ ἀναβλέψας εἰδε παρεμβολὴν θεοῦ παρμεβεβληκυῖαν, seems rather to point to an objective manifestation. The appearance of this invisible host may have been designed to celebrate Jacob's triumph over Laban, as after Christ's victory over Satan in the wilderness angels came and ministered unto him (Rupertus, Wordsworth), or to remind him that he owed his deliverance to Divine interposition (Calvin, Bush, Lange), but was more probably intended to assure him of protection in his approaching interview with Esau (Josephus, Chrysostom, Rosenmüller, Keil, Murphy, 'Speaker's Commentary'), and perhaps also to give him welcome in returning home again to Canaan (Kurtz), if not in addition to suggest that his descendants would require to fight for their inheritance (Kalisch).

Genesis 32:2
And when Jacob saw them, he said, This is God's host:—Mahaneh Elohim; i.e. the army (cf. Genesis 1:9; Exodus 14:24) or camp (1 Samuel 14:15; Psalms 27:3) of God, as opposed to the Mahanoth, or bands of Jacob himself (vide Genesis 32:7, Genesis 32:10)—and he called the name of that place Manahan.—i.e. Two armies or camps, from the root חָנַה decline or bend, and hence to fix oneself down or encamp; meaning either a multitudinous host, reading the dual for a plural (Malvenda), or two bands of angels, one before, welcoming him to Canaan, and another behind, conducting him from Mesopotamia (Jarchi and others), or one on either side to typify the completeness of his protection, as in Psalms 34:8 (Calvin, Bush, Gerlach, 'Speaker's Commentary'), or, as the best expositors interpret, his own company and the heavenly host (Abort Ezra, Clericus, Dathe, Keil, Lange, Rosenmüller, Kalisch, Murphy). Mahanaim, afterwards a distinguished city in the territory of Gad (Joshua 13:26), and frequently referred to in subsequent Scripture (2 Samuel 2:8; 2 Samuel 17:24; 27; 2 Samuel 19:32; 1 Kings 4:14), as well as mentioned by Josephus ('Ant.' 7. 9, 8), as a strong and beautiful city, has been identified with Mahneh, a deserted ruin six or seven miles north-west by north of Ajlun (Mount Gilead), and about twenty miles from the Jabbok; but the narrative appears to say that Mahanaim lay not north of Ga-leed, but between that place and Jabbok. Hence Porter suggests Gerasa, the most splendid ruin east of the Jordan, and bordering on the Jabbok, as occupying the site of Mahanaim.

Genesis 32:3
And Jacob sent messengers (with the messengers of Jacob, the messengers of Elohim form a contrast which can scarcely have been accidental) before him to Esau his brother unto the land of Seir,—vide on Genesis 14:6. Seir, nearly equivalent in force to Esau (Ewald), and meaning the rough or bristling mountain (Gesenius), was originally occupied by the Horites, but afterwards became the seat of Esau and his descendants (Deuteronomy 2:4; 2 Chronicles 20:10), though as yet Esau had not withdrawn from Canaan (Genesis 36:5-8)—the country (literally, plain or level tract = Padan (male Hoses Genesis 12:13) of Edom, as it was afterwards called.
Genesis 32:4, Genesis 32:5
And he commanded them, saying, Thus shall ye speak unto my lord Esau; Thy servant Jacob saith thus;—the expression "my lord "may have been designed to intimate to Esau that he (Jacob) did not intend to assert that superiority or precedency which had been assigned him by Isaac's blessing (Genesis 27:29), at least so far as to claim a share in Isaac's wealth (Calvin, Bush, Gerlach), but was probably due chiefly to the extreme courtesy of the East (Gerlach), or to a desire to conciliate his brother (Keil), or to a feeling of personal contrition for his misbehavior towards Esau (Kalisch), and perhaps also to a secret apprehension of danger from Esau's approach (Alford, Inglis)—I have sojourned with Laban, and stayed— אֵחַר the fut. Kal. of אָחַרoccurring only here, is a contraction for אֶאֱחַר, like תֹּסֵק for תֹּאסֵק (Psalms 104:29; vide Gesenius, § 68, 2)—there until now: and I have (literally, there are to me, so that I stand in need of no further wealth from either thee or Isaac) oxen, and asses, flocks, and menservants, and women servants:—cf. Genesis 12:16 (Abraham); Genesis 26:13, Genesis 26:14 (Isaac)—and I have sent to tell my lord, that I may find grace in thy sight (cf. Genesis 33:8, Genesis 33:15; Genesis 39:4; and vide Genesis 6:8; Genesis 18:3).

Genesis 32:6
And the messengers returned to Jacob, saying, We came to thy brother Esau, and also he cometh to meet thee (vide Genesis 33:1), and four hundred men with him. That Esau was attended by 400 armed followers was a proof that he had grown to be a powerful chieftain. If the hypothesis be admissible that he had already begun to live by the sword (Genesis 27:40), and was now invading the territory of the Horites, which he afterwards occupied (Delitzsch, Keil, Kurtz), it will serve to explain his appearance in the land of Seir, while as yet he had not finally retired from Canaan. That he came with such a formidable force to meet his brother has been set down to personal vanity, or a desire to show how powerful a prince he had become (Lyra, Menochius); to fraternal kindness, which prompted him to do honor to his brother (Poole, Calvin, Clarke), to a distinctly hostile intention (Willet, Ainsworth, Candlish), at least if circumstances should seem to call for vengeance (Keil), though it is probable that Esau's mind, on first hearing of his brother's nearness, was simply excited, and "in that wavering state which the slightest incident might soothe into good will, or rouse into vengeance" (Murphy).

Genesis 32:7, Genesis 32:8
Then Jacob was greatly afraid and distressed:—literally, it was narrow to him; i.e. he was perplexed. Clearly the impression left on Jacob's mind by the report of his ambassadors was that he had nothing to expect but hostility—and he divided the people that was with him, and the flocks, and herds, and the camels, into two bands;—according to Gerlach, caravans are frequently divided thus in the present day, and for the same reason as Jacob assigns—And said, If Esau come to the one company, and smite it, then the other company which is left shall escape. It is easy to blame Jacob for want of faith in not trusting to God instead of resorting to his own devices (Candlish), but his behavior in the circumstances evinced great self-possession, non ita expavefactum fuisse Jacob quin res suns eomponeret (Calvin), considerable prudence (Lange), if not exalted chivalry (Candlish), a peaceful disposition which did not wish vim armata repellere (Rosenmüller), and a truly-religious spirit ('Speaker's Commentary'), since in his terror he betakes himself to prayer.

Genesis 32:9-12
And Jacob said,—the combined beauty and power, humility and boldness, simplicity and sublimity, brevity and comprehensiveness of this prayer, of which Kalisch somewhat hypercritically complains that it ought to have been offered before resorting to the preceding precautions, has been universally recognized—O God of my father Abraham, and God of my father Isaac, the Lord—Jacob's invocation is addressed not to Deity in general, but to the living personal Elohim who had taken his fathers Abraham and Isaac into covenant, i.e. to Jehovah who had enriched them with promises of which he was the heir, and who had specially appeared unto himself (cf. Genesis 28:13; Genesis 31:3, Genesis 31:13)—which saidst unto me, Return unto thy country, and to thy kindred, and I will deal well with thee:—here was a clear indication that Jacob had in faith both obeyed the command and embraced the promise made known to him in Haran—I am not worthy of the least of (literally, I am less than) all the mercies, and (of) all the truth, which thou hast showed unto thy servant;—the profound humility which these words breathe is a sure indication that the character of Jacob had either undergone a great inward transformation, if that was not experienced twenty years before at Bethel, or had shaken off the moral and spiritual lethargy under which he too manifestly labored while in the service of Laban—for with my staff (i.e. possessing nothing but my staff) I passed over this Jordan (the Jabbok was situated near, indeed is a tributary of the Jordan); and now I am become two bands (or Macha-noth). Deliver me, I pray thee, from the hand of my brother, from the hand of Esau (thus passing from thanksgiving to direct petition, brief, explicit, and fervent): for I fear him, lest he will come and smite me (i.e. my whole clan, as Ishmael, Israel, Edom signify not individuals, but races), and the mother with the children. Literally, mother upon the children, a proverbial expression for unsparing cruelty (Rosenmüller, Keil), or complete extirpation (Kalisch), taken from the idea of destroying a bird while sitting upon its young (cf. Hosea 10:14). And thou saidst, I will surely do thee good,—literally, doing good, I will do good to thee (vide Genesis 28:13). Jacob here pleads the Divine promises at Bethel (Genesis 28:13-15) and at Haran (Genesis 31:3), as an argument why Jehovah should extend to him protection against Esau—conduct at which Tuch is scandalized as "somewhat inaptly reminding God of his commands and promises, and calling upon him to keep his word; but just this is what God expects his people to do (Isaiah 43:26), and according to Scripture the Divine promise is always the petitioner's best warrant—and make thy seed as the sand of the sea,—this was the sense, without the ipsissima verb? of the Bethel promise, which likened Jacob's descendants to the dust upon the ground, as Abraham's seed had previously been compared to the dust of the earth (Genesis 13:16), the stars of heaven (Genesis 15:5), and the sand upon the sea-shore (Genesis 22:17)—which cannot be numbered for multitude.
Genesis 32:13
And he lodged there that same night; and took—not by random, but after careful selection; separavit (Vulgate)—of that which came to his hand—not of those things which were in his hand, ω}n e!feren (LXX.), such as he had (Ainsworth), quae in mann erant (Rosenmüller), but of such things as had come into his hand, i.e. as he had acquired (Keil, Alford, 'Speaker's Commentary,' Inglis)—a present (Minchah; used in Genesis 4:3, Genesis 4:4, Genesis 4:5, as a sacrifice to Jehovah, q.v.) for Esau his brother.
Genesis 32:14, Genesis 32:15
Two hundred she goats, and twenty he goats, two hundred ewes, and twenty rams, thirty milch camels (specially valuable in the East on account of their milk, which was peculiarly sweet and wholesome) with their colts, forty kine, and ten hulls, twenty she asses, and ten foals. The selection was in harmony witch the general possessions of nomads (cf. Job 1:3; Job 42:12), and the proportion of male to female animals was arranged according to what the experience of the best ancient authorities has shown to be necessary for the purposes of breeding (Rosenmüller, Keil, Kalisch).

Genesis 32:16
And he delivered them into the Band of his servants, every drove by themselves; and said unto his servants, Passover (the river Jabbok) before me, and put a space (literally, a breathing-place) betwixt drove and drove—as is still the manner with Oriental shepherds.

Genesis 32:17-20
And he commanded the foremost, saying (with admirable tact and prudence), When Esau my brother meeteth thee, and asketh thee, saying, Whose art thou? and whither goest thou? and whose are these before thee! then thou shalt say, They be thy servant Jacob's; it is a present sent unto my lord Esau: and, behold, also he (Jacob) is behind us. And so commanded he the second, and the third, and all that followed the droves, saying, On this manner shall ye speak unto Esau, when ye find him—literally, in your finding of him. And say ye (literally, and ye shall say) moreover, Behold, thy servant Jacob is Behind us'' for he thought that this would convince Esau that he Went to 'meet him with complete confidence, and without apprehension" (Kalisch)—for he said (the historian adds the motive which explained Jacob's singular behavior), I will appease him (literally, I will cover his face, meaning I will prevent him from seeing my past offences, i.e. I will turn away his anger or pacify him, as in Proverbs 16:14) with the present that goeth before me,—literally, going before my face. So Abigail appeased David with a present (1 Samuel 25:18-32)—and afterward I will see his face; peradventure he will accept of me—literally, lift up my face; a proverbial expression for granting a favorable reception (cf. Genesis 19:21; Job 42:8). "Jacob did not miscalculate the influence of his princely offerings, and I verily believe there is not an emeer or sheikh in all Gilead at this day who would not be appeased by such presents; and from my personal knowledge of Orientals, I should say that Jacob need not have been in such great terror, following in their rear. Far less will now 'make room,' as Solomon says, for any offender, however atrocious, and bring him before great men with acceptance".

Genesis 32:21-23
So (literally, and) went the present over Before him: and himself lodged that night in the company. And he rose up that night,—i.e. some time before daybreak (vide Genesis 32:24) and took his two wives, and him two women servants (Bilhah and Zilpah), and his eleven sons (Dinah being not mentioned in accordance with the common usage of the Bible), and passed over the ford—the word signifies a place of passing over. Tristram speaks of the strong current reaching the horses girths at the ford crossed by himself and twenty horsemen—Jabbok. Jabbok, from bakak, to empty, to pour forth (Kalisch), or from abak, to struggle (Keil), may have been so named either from the natural appearance of the river, or, as is more probable, by prolepsis from the wrestling which took place upon its banks. It is now called the Wady Zerka, or Blue River, which flows into the Jordan, nearly opposite Shechem, and midway between the Lake Tiberias and the Dead Sea. The stream is rapid, and often Completely hidden by the dense mass of oleander which fringes its banks. And he took them, and sent them (literally, caused them to pass) over the brook, and sent over that he had—himself remaining on the north side (Delitzsch, Keil, Kurtz, Murphy, Gerlach, Wordsworth, Alford), although, having once crossed the stream (Genesis 32:22), it is not perfectly apparent that he recrossed, which has led some to argue that the wrestling occurred on the south of the river (Knobel, Rosenmüller, Lange, Kalisch).

HOMILETICS
Genesis 32:1-23
Mahanaim, or preparing for Esau.
I. THE ANGELIC APPARITION.

1. The time when it occurred.

2. The impression which it made. Whether completely surrounding him, or divided into two companies, one on either side of him, Jacob's angelic visitors, from their number, their orderly array, their military dispositions, assumed the appearance of a heavenly army lying encamped over against His own; and the sight of the two companies immediately suggested the ejaculation, "This is God's host," and caused him to name the place Mahanaim.

3. The purpose which it served. For an enumeration of the different ends which this sublime vision is supposed to have been intended to subserve the Exposition may be consulted. The greatest probability attaches to that which regards it as having been designed to prepare Jacob for his rapidly-approaching interview with Esau. It was fitted to remind him of the heavenly reinforcements that are always at hand to succor saints in their extremities (cf. 2 Kings 6:17; Psalms 34:6; Zechariah 9:8; Hebrews 1:14).

II. THE FRIENDLY EMBASSY.

1. The dispatch of the messengers.

2. The return of the messengers.

III. THE SUDDEN STRATAGEM. Jacob divided the people that were with him, and the flocks and herds and camels, into two bands.

1. An evidence of Jacob's self-possession. The fear inspired by Esau's approach had not been so great as to make him lose command of his faculties. Men that have God upon their side should not allow themselves to be thrown by evil tidings into excessive trepidation (Psalms 27:1-3; Romans 8:31).

2. A proof of Jacob's prudence. The division of his company into two bands afforded to one at least of the portions a chance of escaping the sword of Esau. Though contrary to the Divine word to resist evil, it is not wrong to use all lawful endeavors to avoid it.

3. A testimony to Jacob's chivalry. In a time of danger he thinks of the safety of others, of the women and children, rather than of himself.

4. A sign of Jacob's meekness. He contemplates not armed resistance to the onset of his infuriated brother, but prepares by peaceful means to elude at least the full force of his attack.

IV. THE EARNEST PRAYER. Characterized by—

1. Lofty faith. Jacob addresses himself to God as to a living personality, and not as to an impersonal force; to the God of the covenant,—"O God of my father Abraham," &c.,—and not simply to God in the abstract, as the inscrutable power that presides over men and things, and bases his appeal upon the promises which God in virtue of that covenant had extended to himself.

2. Profound humility. He not only acknowledges the Divine hand in his remarkable prosperity, which is always difficult for the proud spirit of the worldling to do, but he distinctly describes "all the mercies" he has received to the pure, unmerited grace of God, declaring himself to be utterly less than the least of them. Language such as this is either impious hypocrisy or lowly humility.

3. Beautiful simplicity. Plain, direct, artless, and confiding, it is such a prayer as a loving child might breathe into a mother's ear when driven by impending danger to seek shelter in her bosom:—"Deliver me, I pray thee, from the hand of Esau my brother: for I fear him."

V. THE CONCILIATORY PRESENT. "A man's gift maketh room for him," says Solomon. (Proverbs 18:16); and again, "A gift in secret pacifieth anger, and a rewared in the bosom strong wrath" (Proverbs 21:14). The gift of Jacob to his brother was—

1. Handsomely prepared. It was munificently and generously selected from the best of the flocks and herds in his possession.

2. Skillfully arranged. The sheep, goats, camels, asses, kine that composed it were drawn up in a series of droves, which were dispatched in succession under the care of as many drivers.

3. Promptly dispatched. The measures just recited were adopted on the very day that Jacob's messengers returned, and the several droves dispatched upon their journey ere the night fell.

4. Peacefully designed. They were meant to appease the wrath of Esau.

Lessons:—

1. The ministry of angels.

2. The courage inspired by true religion.

3. The value of prayer.

4. The use of a present.

HOMILIES BY R.A. REDFORD
Genesis 32:1, Genesis 32:2
Divine protection.
The pilgrim on his way is met by the angels of God. They are two hosts—"Mahanaim," that is, twofold defense, before and behind. There was fear in the man, but there was trust and prayer. He saw the objective vision, but the inward preparation of heart enabled him to see it. On our way we may reckon on supernatural protection—protection for ourselves, protection for those who are Divinely appointed to be with us. The double host is an emblem of that angelic guardianship which we are told (Psalms 34:1-22, and Psalms 91:1-16.) "encampeth round about them that fear the Lord, and delivereth them," "keepeth them in all their ways."—R.

Genesis 32:3-8
Faith and fellowship.
Jacob's preparation against danger betokened his sense of duty to do his utmost under the circumstances, and his sense of past errors and ill desert towards his brother. There is an exercise of our own judgment in times of distress and extremity which is quite consistent with dependence upon God.—R.

Genesis 32:9-12
Jacob's prayer.
1. It was the prayer of humility.

2. Of faith—faith in a covenant God, faith in him who had already revealed himself, faith in promises made to the individual as well as to God's people generally, faith founded on experience of the past, faith which has been mingled with obedience, and therefore lays hold of Divine righteousness. He has commanded me to return; I am in the way of his commandments. Faith in the great purpose of God and his kingdom: "I will make thy seed as the sand of the sea," &c. So Luther, in his sense of personal weakness in a troubled world, cried, "The Lord must save his own Church."

3. It was the prayer of gratitude. "I was alone; I am now two bands;" "not worthy of the least of thy mercies," &c; "yet abundantly blessed."—R.

Genesis 32:13-23
The crisis at hand.
Jacob understood the human heart.

I. KINDNESS WILL WORK WONDERS. "I will appease him with the present that goeth before me, and afterward I will see his face." It gave Esau time to think of an altered state of things, a changed brother, and his own brotherly affection, not entirely destroyed.

II. IMPORTUNITY IN DOING GOOD. The repeated strokes upon the iron changes its nature. We may learn a lesson from Jacob to prepare human hearts for the reception of the gospel by the same importunity. Kind deeds and kind words will often open the way for a more direct face-to-face pleading for God.

III. EXPERIENCE SANCTIFIES. The trials of Jacob's life were working a deeper and more loving wisdom—working out the more selfish craft, and transmuting the natural features of a character, far from pure and simple at first, into such as blended more really with the work of grace. So in the course of providence family cares and anxieties deliver us from lower thoughts, or may do so, if we serve God, and help us to walk steadfastly in the way of faith.

IV. THE TRUE LOVE PROVIDES FOR ITS OBJECTS. The shepherd with his flocks, and family, with his little bands of precious ones, fearing for them, and yet working for them, and putting them before him in the hands of God, is a type of the great Shepherd of the sheep, who was "not ashamed to call them brethren;" and saying, as he stood in their midst,—partaker of their infirmities, representative of their wants and sorrows, guardian of their safety,—"I will put my trust in him. Behold I and the children which God hath given me" (Hebrews 2:13).

V. THE TWO WORLDS. If Esau be taken as a type of the kingdoms of this world threatening the kingdom of God, Jacob represents the little flock to whom the promise of victory and peace has been given. The true mediator must be left alone by the ford Jabbok. The place of his intercession and prevailing is where none of the people is with him, can be with him.—R.



Verses 24-32
EXPOSITION
Genesis 32:24
And Jacob was left alone (probably on the north bank of the Jabbok; but vide on Genesis 32:23); and there wrestled—thus assaulting in his strong point one who had been a wrestler or heel-catcher from his youth (Murphy). The old word נֶאֱבַק, niph. of אָבַק, unused, a dehorn, from חָבַק, dust, because in wrestling the dust is raised (Aben Ezra, Gesenius), or a weakened form of חָבַק, to wind round, to embrace (Furst), obviously contains an allusion to the Jabbok (vide on Genesis 32:22 )—a man—called an angel by Hosea (Genesis 12:4), and God by Jacob (verse 30); but vide infra—with him until the breaking of the day—literally, the ascending of the morning.

Genesis 32:25
And when he (the unknown wrestler) saw that he prevailed not against him, he touched—not struck (Knobel)—the hollow of his thigh (literally, the socket of the hip); and the hollow of Jacob's thigh was out of joint, as he wrestled with him—literally, in his wrestling with him.

Genesis 32:26
And he (the man) said, Let me go (literally, send me away; meaning that he yielded the victory to Jacob, adding as a reason for his desire to depart), for the day breaketh—literally, for the morning or the dawn ascendeth; and therefore it is time for thee to proceed to other duties (Wilet, Clarke, Murphy), e.g. to meet Esau and appease his anger ('Speaker's Commentary'). Perhaps also the angel was unwilling that the vision which was meant for Jacob only should be seen by others (Pererius), or even that his own glory should be beheld by Jacob (Ainsworth). Calvin thinks the language was so shaped as to lead Jacob to infer nocturna visions se divinitus fuisse edoctum. And he said, I will not let thee go, except thou bless me. The words show that Jacob now clearly recognized his mysterious Antagonist to be Divine, and sought to obtain from him the blessing which he had previously stolen from his aged father by craft.

Genesis 32:27
And he said unto him, What is thy name? (not as if requiring to be informed, but as directing attention to it in view of the change about to be made upon it) And he said, Jacob—i.e. Heel-catcher, or Supplanter (vide Genesis 25:26).

Genesis 32:28
And he said, Thy name shall be called no more (i.e. exclusively, since both he and his descendants are in Scripture sometimes after this styled) Jacob, but Israel:— יִשְׂרַאֵל, from שָׂרָה, to be chief, to fight, though, after the example of Ishmael, God hears, it might be rendered "God governs" (Kalisch), yet seems in this place to signify either Prince of El (Calvin, Ainsworth, Dathe, Murphy, Wordsworth, and others), or wrestler with God (Furst, Keil, Kurtz, Lange, et alii, rather than warrior of God (Gesenius), if indeed both ideas may not be combined in the name as the princely wrestler with God ('Speaker's Commentary,' Bush), an interpretation adopted by the A .V.—for as a prince hast thou power with God—literally, for thou hast contended with Elohim [Keil, Alford, &c.), ὅτι ἐνισχυσας μετὰ θεου (LXX.), contra deumfortis fuisti (Vulgate), thou hast obtained the mastery with God (Kalisch), rather than, thou hast striven to be a prince with God (Murphy)—and with men, and but prevailed. So are the words rendered by the best authorities (Keil, Kalisch, Murphy, Wordsworth), though the translation καὶ μετὰ ἀνθρώπων δυνατὸς ἔσῃ (LXX.), quanto magis contra heroines prevalebis (Vulgate) is By some preferred (Calvin, Rosenmüller, &c.).

Genesis 32:29
And Jacob asked him, and said, Tell me, I pray thee, thy name. A request indicating great boldness on the part of Jacob—the boldness of faith (Hebrews 4:16; Hebrews 10:19); and importing a desire on Jacob's part to be acquainted, not merely with the designation, but with the mysterious character of the Divine personage with whom he had been contending. And he (the mysterious stranger) said, Wherefore is it that thou dost ask after my name? Cf. 13:18, where the angel gives the same reply to Manoah, adding, "seeing it is secret;" literally, wonderful, i.e. incomprehensible to mortal man; though here the words of Jacob's antagonist may mean that his name, so far as it could be learnt by man, was already plain from the occurrence which had taken place (Murphy, 'Speaker's Commentary,' Bush). And he blessed him there. After this, every vestige of doubt disappeared from the soul of Jacob.

Genesis 32:30
And Jacob called the name of the place Peniel (i.e. "the face of God." Its situation must have been close to the Jabbok. The reason given for its designation follows): for I have seen God (Elohim) face to face, and my life is preserved (cf. Genesis 16:13; Exodus 14:11; Exodus 33:20; 6:22; 13:22; Isaiah 6:5).

Genesis 32:31
And as he passed over Penuel—this some suppose to have been the original name of the place, which Jacob changed by the alteration of a vowel, but it is probably nothing more than an old form of the same word—the sun rose upon him,—"there was sunshine within and sunshine without. When Judas went forth on his dark design, we read, 'It was night,' John 13:30" (Inglis)—and he halted upon his thigh—thus carrying with him a memorial of his conflict, as Paul afterwards bore about with him a stake in his flesh (2 Corinthians 12:7).

Genesis 32:32
Therefore the children of Israel cat not of the sinew which shrank,—the gid hannasheh, rendered by the LXX. τὸ νεῦρον ὅ ἐνάρκησεν, the nerve which became numb, and by the Vulgate nervus qui emarcuit, the nerve which withered, is the long tendon or sinew nervus ischiaticus (the tends Achillis of the Greeks) reaching from the spinal marrow to the ankle. The derivation of hannasheh is unknown (Gesenius), though the LXX. appear to have connected it with nashah, to dislocate, become feeble; Ainsworth with nashah, to forget (i.e. the sinew that forgot its place), and Furst with nashah, to be prolonged—which is upon the hollow of the thigh, unto this day:—i.e. the day of Moses; though the custom continues to the present time among the Hebrews of cutting out this sinew from the beasts they kill and eat (vide Ainsworth in loco); but, according to Michaelis, eo nemo omnino mortalium, si vel nullo cognationis gradu Jacobum attingat, nemo Graecus, nemo barbarus vesci velit—because he (i.e. the angel) touched the hollow of Jacob's thigh in the sinew that shrank.
HOMILETICS
Genesis 32:24-32
Peniel, or the mysterious contest.
I. THE DESCRIPTION OF THE STRUGGLE.

1. The scene. The north bank of Jabbok (vide Exposition).

2. The time. Night; the most suitable season for soul exercises, such as self-examination (Psalms 4:4), meditation (Psalms 63:6), devotion (Luke 6:12).

3. The circumstances. Jacob was alone. In solitude the human soul discovers most of itself, and enjoys most frequent interviews with God (Psalms 77:6; Daniel 10:8; John 16:32).

4. The combatants.

5. The combat.

(a) The wrestlers appear to be equally balanced in their strength and skill, so that the stranger finds himself unable to prevail against Jacob, and laying his finger on his adversary's hip, puts it out of joint—a hint to Jacob that though seemingly the victory inclined towards him, it was due not so much, or even at all, to his wisdom and prowess, but rather to the stranger's grace and good-will.

(b) Jacob having thus been disabled, his mysterious antagonist, as if owning that the mastery remained with him, requests permission to depart, alleging as a reason that the ascending dawn proclaimed the day's return, and called to other duties—a valuable reminder that religion has other necessary works for God's saints besides devotion and contemplation; but Jacob, who by this time recognized his antagonist as Divine, objected to his departure without confirming the blessing he had formerly received at Bethel—and this, the personal reception and enjoyment of the blessing of the covenant, should be the end and aim of all the saint's contendings with God and communings with Heaven.

(c) Inquiring Jacob's name, the Divine adversary now discovers his true personality by authoritatively changing that name to Israel, prince of El, in token of his victory—an outward symbol of the completed spiritual renovation which had taken place in Jacob since God first met with him at Bethel.

(d) Probably excited, or spiritually elevated, by what had just transpired, Jacob ventures, either with holy boldness or with unthinking curiosity, to inquire after his heavenly antagonist's name, but is answered that in the mean time he must rest satisfied with the blessing Which was then and there pronounced. It was either a rebuke to Jacob's presumption, or, and with greater probability, a reminder that even holy boldness has its limits, beyond which it may not intrude.

II. THE REALITY OF THE STRUGGLE. The question arises whether the contest just described had an objective reality (Havernick, Kurtz, Murphy, Alford, &c.), or partook of a purely subjective character, being in fact an allegorical description of a spiritual conflict in the soul of Jacob (Kalisch), or a wrestling which took place only in a dream (Hengstenberg), or in an ecstasy (Delitzsch, Keil, Lange), for the idea of its being a myth (Bohlen, De Wette, Oort, Kuenen) may be discarded.

1. Against the notion of a dream-vision it is sufficient to remark that if Jacob's wrestling was a dream, so also were his victory and his blessing dreams. Besides, limbs do not usually become dislocated in dreams.

2. To read the passage as an allegory is both forced and unnatural, and "little better than trifling with the sacred narrative" (Alford).

3. There is no insuperable objection to the idea of an ecstasy, provided it is not intended to exclude the objective manifestation yet.

4. There does not seem sufficient reason for departing from the obvious and literal sense of the passage, according to which there was a beret fide corporeal contest between Jacob and the angel of Jehovah in human form; for

III. THE SIGNIFICANCE OF THE STRUGGLE. That a momentous crisis had arisen in Jacob's history is universally admitted. He was now returning to the land of Canaan a man of mature age, being in his ninety-seventh year, and of a singularly diversified experience, both natural and spiritual, In his early life he had twice supplanted Esau by means of craft, depriving him of his birthright and blessing, and now he was on the eve of meeting that formidable brother whom he had wronged. That the prospective interview filled him with alarm is explicitly declared (Genesis 32:7); but it likewise drove him to take refuge in prayer, in which exercise it is scarcely doubtful he was engaged when his mysterious assailant approached. What then did this extraordinary combat signify in the spiritual consciousness of Jacob? Putting together those views which do not necessarily exclude one another, and which appear to contain an element of truth, it may be said that this remarkable experience through which the patriarch passed at Jabbok was designed to have a threefold bearing.

1. On his fear of Esau. Apprehensive of his brother, he now learns that not Esau, but Jehovah, was his real adversary (Keil, Kurtz, Gerlach, Candlish), and that before he can ever hope to triumph over Esau he must first conquer God.

2. On his retention of the blessing. Having previously, as he thought, obtained the birthright and its accompanying blessing by means of carnal policy and worldly stratagem, he now discovers that it cannot be received, or, if he renounced it in the act of homage done to Esau (Lange), cannot be recovered except directly from the lips of God, and by means of earnest cries and entreaties (Keil)—a truth taught him, according to Kurtz, by the dislocation of his thigh, which caused him to discontinue his corporeal wrestling, and resort to prayers and tears.

3. On his personal character. Jacob during all his past career, from his birth, when he caught his brother by the heel, to his last years in Haran, when he overreached the crafty and avaricious Laban, having been a person who sought to overcome by means of self-reliance and personal effort, it was now designed to teach him that, as the heir of the covenant, the weapons of his warfare were not to be carnal, but spiritual, and that his advancement to the place predestined for him of pre-eminence over his brethren was to be brought about by earnest reliance upon God (Murphy).

HOMILIES BY R.A. REDFORD
Genesis 32:24-32
Peniel. The face of God.
The patriarchal revelation at its best. The main point, the personal wrestling of the believer with the angel of deliverance. Through that scene Jacob passed as by a baptism (ford Jabbok) into the full enjoyment of confidence in Jehovah, into the theanthropic faith. A man wrestled with him. The faith of Jacob was now to be a faith resting not upon tradition alone, nor upon promises and commandments alone, nor upon past experience alone, but upon a living, personal union with God. The wrestling was a type of that intimate fellowship which spiritually identifies the individual child of God with the Father through the man Christ Jesus. The pilgrim on his way is hence-forth the prince, having power with God and with men. It is a great lesson on prevailing prayer.

1. The prayer of faith.

2. The prayer of importunity.

3. The prayer of intense desire.

"I will not let thee go, except thou bless me." Bless me for myself, bless me for my family, bless me for the world. But Jacob was a type of the true Prince of God prevailing for his people. He wrestled, he wrestled alone, he wrestled to his own suffering and humiliation, although into victory. He obtained the blessing as the Mediator. Although the patriarch was not allowed to know the name of the angel, he was himself named by the angel. Although we cannot with all our searching find out God, and even the revelation of Christ leaves much unknown, still we are "known of him." He gives us one name, and by that name we know him to be ours, which is the true saving knowledge. Peniel, the face of God, is the name not of God himself, but of the blessed revelation of God. We know where we may find him. We may each one start afresh from our Peniel, where we have been blessed of God, and have through Christ prevailed against the dark- ness of the future and the helplessness of our own impotence. Nor must we forget that this wrestling was reconciliation—the reconciliation between man and God, preceding the reconciliation between man and mare The lameness of the patriarch symbolized the life of dependence upon which he henceforth entered with much more entire surrender than before. "As the sun rose upon him, he halted upon his thigh." It was the morning of a new life—the life of man's confessed nothingness and God's manifested sufficiency. In such a light we can see light. The day may have dangers in it, but it will be a day of mighty deliverance, Divine blessedness, rejoicing in personal salvation and peaceful life.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 32:28
A new name.
"Thy name shall be called no more Jacob, but Israel." Twenty years before Jacob learned at Bethel to know God as a living and present Protector. This a great step in spiritual life; belief of God in heaven, becoming consciousness of God "in this place," guiding all events. It is the first step towards walking with God. But his training not yet complete. Truth is usually grasped by degrees. Unbelief, cast out, returns in new forms and under new pretences. A common mistake at beginning of Christian life is to think that the battle is at an end when decision made. The soul may have passed from death to life; but much still to be done, much to be learned. Many a young Christian little knows the weakness of his faith. During these years Jacob shows real faith, but not perfect reliance (Genesis 30:37; Genesis 31:20). Returning home greatly enriched, he heard of Esau at hand. He feared his anger. No help in man; God's promise his only refuge. Could he trust to it? His wrestling. We cannot picture its outward form; but its essence a spiritual struggle. His endurance tried by bodily infirmity (cf. Job 2:5) and by the apparent unwillingness of the Being with whom he strove (cf. Matthew 15:26). His answer showed determination (cf. 2 Kings 4:30). This prevailed; weak as he was, he received the blessing (cf. Hebrews 11:34). And the new name was the sign of his victory (cf. Matthew 21:22; 1 John 5:4).

I. THE STRUGGLE. Why thus protracted? It was not merely a prolonged prayer, like Luke 6:12. There was some hindrance to be overcome (cf. Matthew 11:12); not by muscular force, but by earnest supplication. Where Scripture is silent we must speak cautiously. But probable explanation is the state of Jacob's own mind. Hitherto faith had been mixed with faithlessness; belief in the promise with hesitation to commit the means to God. Against this divided mind (James 1:8) the Lord contended. No peace while this remained (cf. Isaiah 26:3). And the lesson of that night was to trust God's promise entirely (cf. Psalms 37:3). When this was learned the wrestling of the Spirit against the double mind was at an end. Such a struggle may be going on in the hearts of some here. A craving for peace, yet a restless disquiet. The gospel believed, yet failing to bring comfort. Prayer for peace apparently unanswered, so that there seemed to be some power contending against us. Why is this? Most probably from failing to commit all to God. Perhaps requiring some sign (John 20:25), some particular state of feeling, or change of disposition; perhaps looking for faith within as the ground of trust; perhaps choosing the particular blessing—self-will as to the morsel of the bread of life to satisfy us, instead of taking every word of God. There is the evil. It is against self thou must strive. Behold thy loving Savior; will he fail thee in the hour of need? Tell all to him; commit thyself into his hands; not once or twice, but habitually.

II. THE NEW NAME (Cf. Revelation 3:12). No more Jacob, the crafty, but Israel, God's prince (cf. Revelation 1:6). The token of victory over distrust, self-will, self-confidence. In knowledge of poverty is wealth (Matthew 5:3); in knowledge of weakness, strength (2 Corinthians 12:10). That name is offered to all. The means, persevering prayer; but prayer not to force our will upon God, but that trust may be so entire that our wills may in all things embrace his.—M.

33 Chapter 33 

Verses 1-20
EXPOSITION
Genesis 33:1, Genesis 33:2
And Jacob, having the day before dispatched his conciliatory gift to Esau, turned his back upon the Jabbok, having crossed to the south bank, if the previous night had been spent upon its north side, passed over the rising ground of Peniel, and advanced to meet his brother, richly laden with the heavenly blessing he had won in his mysterious conflict with Elohim, and to all appearance free from those paralyzing fears which, previous to the midnight struggle, the prospect of meeting Esau had inspired. Having already prevailed with God, he had an inward assurance, begotten by the words of his celestial antagonist, that he would likewise prevail with man, and so he lifted up his eyes (vide on Genesis 13:10), and looked, and, behold, Esau came, and with him four hundred men (vide Genesis 32:6). And he (i.e. Jacob) divided the children unto Leah, and unto Rachel, and unto the two handmaids, Bilhah and Zilpah, thus omitting no wise precaution to insure safety for at least a portion of his household, in case Esau should be still incensed and resolved on a hostile attack. And he put the handmaids and their children foremost, and Leah and her children after, and Rachel and Joseph hindermost, as being most beloved (Kalisch, Murphy, Lange, and others) or most beautiful (Bush).

Genesis 33:3, Genesis 33:4
And he (the introduction of the pronoun giving emphasis to the statement) passed over before them (i.e. passed on in front of them, thus chivalrously putting himself in the place of danger), and bowed himself to the ground—not completely prostrating the body, as Abraham did in Genesis 19:1, but bending forward till the upper part of it became parallel with the ground, a mode of expressing deep reverence and respect, which may be seen to life in Oriental countries at the p, resent day—seven times (not in immediate succession, but bowing and advancing), until he came near to his brother. The conduct of Jacob was dictated neither by artful hypocrisy nor by unmanly timidity; but by true politeness and a sincere desire to conciliate. And as such it was accepted by Esau, who ran to meet him, and, his better feelings kindling at the sight of his long-absent brother, embraced him, and fell on his neck, and kissed him—as Joseph afterwards did to Benjamin (Genesis 45:14, Genesis 45:15), though the puncta extraordinaria of the Masorites over the word "kissed" seem to indicate either that in their judgment Esau was incapable of such fraternal affection (Delitzsch, Kalisch), or that the word was suspicious, Origen appearing not to have found it in his codices (Rosenmüller, Keil), unless indeed the conjecture be correct that the word was marked to draw attention to the power of God's grace in changing Esau's heart (Ainsworth). And they wept—the LXX. adding both. "All this is beautiful, natural, Oriental".

Genesis 33:5
And he (i.e. Esau) lifted up his eyes,—corresponding to the act of Jacob (Genesis 33:1), and expressive of surprise—and saw the women and the children; and said, Who art those with thee? (literally, to thee, i.e. whom thou hast). And he (Jacob) said, The children which God (Elohim; vide infra on Genesis 33:10) hath graciously given—the verb חָנַן being construed with a double accusative, as in 21:22; Psalms 19:1-14 :29—thy servant.
Genesis 33:6, Genesis 33:7
Then (literally, and) the handmaidens came near, they and their children (since they occupied the front rank in the procession which followed Jacob), and they bowed themselves (after his example). And Leah also with her children came near, and bowed themselves: and after came Joseph near and Rachel, and they bowed themselves. The remark of Lange, that the six-year old lad who comes before his mother seems to break through all the cumbrous ceremonial, and to rush confidently into the arms of his uncle, is as fanciful and far-fetched as that of Jarchi, that Joseph took precedence of his mother because he feared lest Esau, who was a homo profanus, should be fascinated by his mother's beauty, and seek to do her wrong; in which case he would try to hinder him.

Genesis 33:8
And he said, What meanest thou by all this drove—literally, What to thee all this camp (Mahaneh)—which I met?—i.e. yesterday, referring to the droves which had been sent on by Jacob as a present to my lord Esau (Genesis 32:16). And he said, These are to find grace in the sight of my lord (vide Genesis 32:5).

Genesis 33:9
And Esau said, I have enough (literally, Here is to me abundance), my brother (it is impossible not to admire the generous and affectionate disposition of Esau); keep that thou hast unto thyself (literally, let be to thee what is to thee, i.e. what belongs to thee).

Genesis 33:10, Genesis 33:11
And Jacob said, Nay, I pray thee, if now I have found grace in thy sight, then receive my present at my hand: for therefore— פִעִַלּ, because (Gesenius, Rosenmüller, Quarry), or, for this purpose (Keil, Kalisch, Hengetenberg, Lange, Ewald. Vide Genesis 18:5 ; Genesis 19:8; Genesis 38:26)—I have seen thy face, as though I had seen the face of God,—literally, as a vision of the face of Elohim, in which language Jacob neither uses adulation towards his brother (Tostatius), nor calls him a god in the sense in which heathen potentates are styled deities (Vatablus, Arabic, Chaldee), nor simply uses a superlative expression to indicate the majesty (Menochius) or benevolence (Ainsworth) of Esau's countenance, contended with him at the Jabbok (Bush); but either that he had received from Esau the same friendly welcome that one coming into God's presence would receive from him (Rosenmüller, Keil, Murphy, 'Speaker's Commentary'), or that he had come into Esau's presence with the same feelings of penitence as if he had been coming before God (Kalisch), or that, as he had already seen the face of God and his life was preserved, so now he had seen the face of Esau, and the anticipated destruction had not been inflicted on him (Quarry), either of which accords with the words that follow—and thou wast pleased with me—literally, thou hast graciously received me, the unexpressed thought being, as already I have been favorably accepted by Elohim. Hence Jacob with greater urgency renews his entreaty that Esau would not decline his proffered gift, saying, Take, I pray thee, my blessing (i.e. my present, the word signifying, as in 1 Samuel 25:27; 1 Samuel 30:26; 2 Kings 5:15, a gift by which one seeks to express good will) that is brought to thee;—or, which has been caused to come to thee, adding, as a special reason to induce him to accept—because God hath dealt graciously with me,—Elohim, it has been thought, is used here and in Genesis 33:5 by Jacob instead of Jehovah, either "to avoid reminding Esau of the blessing of Jehovah which had occasioned his absence" (Delitzsch, Keil), or, " because Jehovah was exalted far above the level of Esau's superficial religion" Hengstenberg); but it is just possible that by its employment Jacob only wished to acknowledge the Divine hand in the remarkable prosperity which had attended him in Haran—and because I have enough—literally, there is to me all, i.e. everything I can wish (Murphy), all things as the heir of the promise (Keil). The expression is stronger than that used by Esau (Genesis 33:9), and is regarded by some (Ainsworth) as indicating a more contented spirit than that evinced by Esau. And he urged him. In Eastern countries the acceptance of a gift is equivalent to the striking of a covenant of friendship. If your present be received by your superior yon may rely on his friendship; if it be declined you have everything to fear. It was on this ground that Jacob was so urgent in pressing Esau to accept his present (cf. A. Clarke in loco). And he took it, and so gave Jacob an assurance of his complete reconciliation.

Genesis 33:12
And he (i.e. Esau) said (in further token of his amity), Let us take our journey, and let us go,—but whether he intended to accompany Jacob on his way (Keil, Kalisch, et alii) or invited Jacob to go with him to Mount Seir (Ainsworth, Clericus) is uncertain. On the first hypothesis it is difficult to explain how Esau came to be traveling in the same direction as his brother, while the adoption of the second will serve in some measure to elucidate Jacob's language in Genesis 33:2. But whichever way the words of Esau are understood, they amounted to an offer to be an escort to Jacob through the desert regions with which his excursions had made him familiar, since he added, and I will go before thee—i.e. to lead the way.

Genesis 33:13
And he said unto him, My lord knoweth that the children are tender (Joseph at this time being little over six years of age), and the flocks and herds with young (literally, giving milk; עַלוֹת, from עוּל, to give suck) are with me,—literally, upon me, i.e. are an object of my special care, because of their condition (Rosenmüller, Keil)—and if men should over-drive them literally, and they (sc. the shepherds) will over-drive them, i.e. in order to keep pace with Esau's armed followers they must do so, and in that case, if they were to do so for only—one day, all the flock (literally, and all the flock) will die. Thomson says that Oriental shepherds gently lead along the mothers when in the condition spoken of by Jacob, knowing well that even one day's over-driving would be fatal to them, and, from the fact that Jacob's ewes were giving milk, infers that it was winter time, since then alone the flocks are in that condition—an inference which he further confirms by observing that at Succoth Jacob constructed booths for their protection.

Genesis 33:14
Let my lord, I pray thee,—it is perhaps too much to explain Jacob's obsequious and deferential address to his brother (my lord) as the sign of a guilty conscience (Kalisch, Alford), when possibly politeness and humility will suffice—pass over—not cross the Jordan (Afford), since Esau was not journeying to Canaan; but simply pass on, as in Genesis 33:3—before his servant: and I will lead on softly (literally, I will go on at my slow pace), according as the cattle that goeth before me and the children be able to endure,—literally, according to the foot, i.e. the pace, of the property (here, cattle), and according to the foot of the children; i.e. as fast as flocks and children can be made with safety to travel—until I come unto my lord unto Seir. It is apparent that Jacob at first intended to accept Esau's invitation to visit him at Seir, either immediately (Clericus, Kalisch), or, as is more probable, afterwards (Keil, Murphy, 'Speaker's Commentary'), though, if afterwards, the historian has preserved no record of any such journey, while, if presently such was his intention, he must have been providentially led, from some cause not mentioned, to alter his determination (Bush, Inglis, Clarke), unless we either think that he really went to Seir, though it is not here stated (Patrick), or entertain the, in the circumstances, almost incredible hypothesis that Jacob practiced a deception on his generous brother in order to get rid of him, by promising what he never meant to fulfill, viz; to visit him at Mount Seir (Calvin), or leave it doubtful whether it is the old Jacob or the new Israel who speaks (Lange).

Genesis 33:15
And Esau said, Let me now leave (literally, set, or place) with thee (as an escort or guard) some of the folk—i.e. armed followers (vide Genesis 33:1)—that are with me. But of even this proposal Jacob appears to have been apprehensive. And he said, What needeth it! (literally, For what, or wherefore, this?) let me find grace in the sight of my lord—meaning either, I am satisfied, since thou art gracious to me (Vatablus),—ἱκανὸν ὅτι ευ}ron xa&rin e)nanti&on sou ku&rie (LXX.); hoc uno tantum indigeo, ut inveniam gratiam in conspectu tuo (Vulgate),—or, be gracious to me in this also, and leave none of thy followers (Ainsworth, Patrick), though the two clauses might perhaps be connected thus: "Wherefore do I thus find grace in the eyes of my lord?" (Kalisch).

Genesis 33:16, Genesis 33:17
So (literally, and, complying with his brother's request) Esau returned that day on his way unto Seir—from which he had come to meet Jacob (vide Genesis 32:3). And Jacob journeyed to Succoth. Succoth, so called here by anticipation, and afterwards belonging to the tribe of Gad, was situated in the valley of the Jordan, on the east side of the river, and to the south of the Jabbok (Joshua 13:27; 8:4, 8:5), and consequently is not to be identified with Sakut, on the western side of the Jordan, ten miles north of the Jabbok, and opposite the Wady Yabis; but is to be sought for at the ford opposite the Wady-el-Fariah, "down which the little stream from Shechem drains into the Jordan". And built him an house. This was an indication that Jacob purposed some considerable stay at Succoth; and, indeed, if a period of repose was not now demanded by the state of Jacob's health after his long servitude with Laban, his exhausting conflict with the angel, and his exciting interview with Esau (Lange), an interval of some years appears to be imperatively required by the exigencies of the ensuing narrative concerning Dinah, who could not at this time have been much over six years of age (Murphy, Afford, Gosman, et alii). And made booths for his cattle. Porter states that he has frequently men such booths (Succoth, from saccac, to entwine) occupied by the Bedawin of the Jordan valley, and describes them as rude huts of reeds, sometimes covered with long grass, and sometimes with a piece of tent (vide Kitto's 'Cyclop.,' ut supra). Therefore the name of the place is called (literally, he called the name of the place) Succoth—i.e. booths.

Genesis 33:18
And Jacob (leaving Succoth) came to Shalem—the word שָׁלֵם, rendered by some expositors as here (LXX ; Vulgate, Syriac, Luther, Calvin, Poole, Wordsworth), is better taken as an adverb signifying in peace or in safety (Onkelos, Saadias, Rashi, Dathius, Rosenmüller, Gesenius, Keil, Kalisch, et alii), meaning that Jacob Was now sound in his limb (Jarehi) and safe in his person, being no more endangered by Esau (Gerundensis in Drusius), or that he had hitherto met with no misfortune, though soon to encounter one in the instance of Dinah (Patrick), or that the expectations of Jacob expressed in Genesis 28:21 (to which there is an obvious allusion) were now fulfilled (Keil)—a city of Shechem,—if Shalem be the name of the town, then probably Shechem is the name of the person referred to in Genesis 34:2, viz; the son of Hamor the Hivite (Drusius, Poole); but if Shalem mean incolumis, then the present clause must be rendered "to the city of Shechem," the city being already built and named—which is in the land of Canaan,—Bush thinks that Jacob had originally contemplated entering Canaan from the south after rounding the Dead Sea, probably with a view to reach Beersheba, but that, after his interview with Esau, he suddenly altered his route, and entered Canaan directly by crossing the Jordan and driving up his flocks and herds to Shechem, the first halting-place of Abraham (vide Genesis 12:6), which may perhaps lend additional interest to, if they do not explain, the words that follow—when he came from Padan-aram (as Abraham previously had done); and (he) pitched his tent before the city—because he did not wish to come in contact with the inhabitants (Lyre), or because his flocks and herds could not find accommodation within the city walls (Murphy), or perhaps simply for convenience of pasturage (Patrick).

Genesis 33:19
And he bought a parcel of a field,—literally, the portion (from a root signifying to divide) of the field—where he had spread his tent,—and in which he afterwards sank a well (cf. John 4:6)—at the hand of the children of Homer, Shechem's father (after whom the town was named, ut supra), for an hundred pieces of money—or kesitahs, the etymology of which is uncertain (Kalisch), though connected by some philologists (Gesenius, Furst) with kasat, to weigh; translated lambs (Onkelos, LXX; Vulgate), but believed to have been a certain weight now unknown, or a piece of money of a definite value, perhaps the price of a lamb (Murphy), which, like the shekel, was used for purposes of commercial exchange by the patriarchs (Gesenius)—probably a coin stamped with the figure of a lamb (Bochart, Munter); but coined money does not appear to have been of so great antiquity (Rosenmüller, Wordsworth, Alford).

Genesis 33:20
And he erected there an altar,—as Abram his ancestor had done (Genesis 12:7)—and called it—not invoked upon it, invocavit super illud (Vulgate), ἐτεκαλήσατο (LXX.), but named it (Dathe, Rosenmüller, Keil, &c.)—El-elohe-Israel—i.e. God, the God of Israel; meaning, he called it the altar of God, the God of Israel (Rosenmüller), or, reading el as a preposition, "To the God of Israel".

HOMILETICS
Genesis 33:1-20
Jacob and Esau, or the brothers reconciled.
I. THE MEETING OF THE BROTHERS.

1. The approach of Esau.

2. The advance of Jacob.

3. The reconciliation of both. The conflict of emotions in the breast of Esau was brought to a decision by the sight of Jacob, which at once cast the balance on the side of fraternal affection. Old memories of boyhood and home revived in the bosom of the stalwart hunter as he looked on his twin-brother, and, under the impulse of generous and noble feeling, he ran and embraced him, and fell on his neck and kissed him. Nor was the heart of Jacob less susceptible of such tender emotion. Reciprocating his manly brother's embrace, he too yielded to a rush of kindly sentiment, and they both wept. What a study for a painter! Cf. Jonathan and David (1 Samuel 20:41), and the prodigal and his father (Luke 15:20).

II. THE CONVERSE OF THE BROTHERS.

1. Esau's inquiries and Jacob's answers.

2. Esau's invitations and, Jacob's promise. It appears most satisfactory to understand Esau as soliciting his brother to accompany him to Seir, where for the time he was residing, and Jacob as engaging to drive on slowly after the roving chieftain, according as the tender age of his children and the condition of his flocks and herds would admit, with the view of ultimately paying him a visit in his mountain home; but whether he fulfilled that promise now or afterwards, or at all, cannot be ascertained. If he did not, we may rest satisfied that he had good reasons for breaking his word, which, alas, promise-breakers seldom have.

3. Esau's offer and Jacob's declinature. Esau anxiously desires to leave a convoy of his troopers to assist his brother in the further prosecution of his journey; but Jacob with respectful firmness refused to accept of his kindness—perhaps because, being a man of peace, he did not care for the society of soldiers, but chiefly, we apprehend, because, having Jehovah as a guide, he did not need the help of roving buccaneers (cf. Ezra 8:22).

III. THE PARTING OF THE BROTHERS.

1. Esau returned unto Mount Seir.

2. Jacob journeyed to Succoth, where he built himself a house, constructed booths for his cattle, and remained a considerable time, afterwards moving up to Shechem, where he

See here—

1. The strength of fraternal affection.

2. The beauty of forgiveness and reconciliation.

3. The possibility of combining politeness and piety.

4. The power of kindness in disarming enmity and opposition.

5. The advantage of conference for promoting good understanding and exciting kindly feeling.

6. The tender care which the strong should exercise towards the weak.

7. The sad partings which Providence effects between friends.

8. The propriety of taking God with us on all our journeys.

9. The duty of affectionately remembering God's mercies.

HOMILIES BY J.F. MONTGOMERY
Genesis 33:1-20
The fruits of prayer.
The "prince" who has been lifted by the grace of God out of the humiliation of his fear and shame to the height of his favor at the throne of the Most High now reveals his princely power. He takes captive Esau's heart; he blesses him in the name of God, he bestows his gifts upon him. Notice the fruits of Divine discipline in the patriarch.

I. THE THEOCRATIC FEELING IS ALIVE IN JACOB'S HEART. He puts the handmaids first, Leah next, Rachel and Joseph hindermost. He placed them in the order of his own affection; but it represented also the Divine order, for it was in Joseph that the kingdom of God was about to be especially manifested. "I have seen thy face," he said to Esau, "as though I had seen the face of God." He saw the favor of God going on before him, and like the sunshine it rested on the face of the enemy, and cast out the darkness and turned it into light.

II. Jacob's entire STEADFASTNESS AS A SERVANT OF GOD and believer in the covenant. Seen in his refusal to mingle his family and people with those of Esau.

III. SPECIAL GRACE MEETS THE TRUE SERVANT. " Succoth" is better than "Seir;" and it is on the way to "Shalom, peace. There it is that the patriarch finds rest, and builds an altar, calling it " El-elohe-Israel." Not merely an altar to God, but to him who had revealed himself as the faithful God, the God of Israel, the God of his people.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 33:12
Worldly companionship.
"And he said, Let us take our journey, and let us go, and I will go before thee." The offer probably made with kindly intention. No sign of bitterness in Esau's feelings; but ignorance of the necessities of Jacob's march. Jacob knew it was not possible with safety (cf. Psalms 137:4; 1 Peter 4:4). Reminds us of the attitude of many worldly persons towards Christians. "The carnal mind is enmity against God." Yet worldly men may have sincere regard for Christian men; bear unconscious testimony to excellence of Christianity. And here a danger to Christians. Let us journey together. I like you; you are unselfish, trustworthy. And why not? Because in journeying with Esau he must be leader, or he would cease to be Esau. The world's good-will does not mean a changed heart. Without any pronounced dislike to higher aims, it shares them not, and knows not anything more real than earth. There is a journey we all take in company: in the thousand ways in which men are dependent on each other; in the courtesies and good offices of life; in what belongs to our position as citizens or family men. But in what constitutes the road of life—its stamp and direction, its motives and aims—no union. We have another Leader (Hebrews 12:2). The pillar of fire led Israelites not according to Roman judgment.

I. THIS DOES NOT IMPLY KEEPING ALOOF FROM MEN, OR FROM HUMAN INTERESTS. We are called to be the salt of the earth. It is an error to shrink from contact with the world as dangerous to us. This of old led to monasticism. But there may be a spiritual solitude even when living in the throng of a city. In secular matters refusing to take an interest in what occupies others (cf. Luke 6:31), as if God had nothing to do with these; or in spiritual things avoiding Christian intercourse with those who do not in all points agree with us; or being engrossed with our own spiritual welfare, and turning away from all concern for the welfare of others (cf. 1 Corinthians 9:20-22).

II. IT DOES IMPLY A REAL CONSCIOUSNESS OF BEING REDEEMED, set free, bought with a price; OF HAYING A DEFINITE WORK TO DO FOR GOD, WITH WHICH NOTHING MUST INTERFERE; a real way to walk in, from which nothing must make us turn aside. And in order to this, watchfulness over self, that in seeking to help others we ourselves are not ensnared.

III. SOME WAYS IN WHICH THE WORLD IN ITS FRIENDSHIP TEMPTS CHRISTIANS.

1. By the plea, there is no harm in this or that. We must not think that all actions can be brought to an absolute standard of fight and wrong. This is the spirit of legality, the spirit of bondage, and leads to partial service instead of entire dedication (cf. Luke 15:29). Loyalty to Christ must direct the Christian's life; desire not merely to avoid direct disobedience, but to use our time and powers for him who loved us and gave himself for us.

2. By the display of good feelings as the equivalent of Christian graces. Esau's kindliness and frankness are very attractive. Yet he was a "profane person;" not because of his anger or any sinful act, but because he thought little of God's blessing.

3. By making Christians familiar with worldly aims and maxims, and thus insensibly blunting their spiritual aspirations. The way of safety is through prayer for the Holy Spirit's help, to maintain the consciousness of Christ's presence.—M.

34 Chapter 34 

Verses 1-31
EXPOSITION
Genesis 34:1
And Dinah the daughter of Leah, which she bare unto Jacob,—if Dinah was born before Joseph (Genesis 30:21) she was probably in her seventh year when Jacob reached Succoth (Genesis 33:17); but it does not follow that she was only six or seven years of age when the incident about to be described occurred (Tuch, Bohlen). If Jacob stayed two years at Succoth and eight in Shechem (Petavius), and if, as is probable, his residence in Shechem terminated with his daughter's dishonor (Lange), and if, moreover, Joseph's sale into Egypt happened soon after (Hengstenberg), Dinah may at this time have been in her sixteenth or seventeenth year (Kurtz). Yet there is no reason why she should not have been younger, say between thirteen and fifteen (Keil, Lange, Kalisch, Murphy, et alii), since in the East females attain to puberty at the age of twelve, and sometimes earlier (Delitzsch)—went out—it is not implied that this was the first occasion on which Dinah left her mother's tent to mingle with the city maidens in Shechem: the expression is equivalent to "once upon a time she went out" (Hengstenberg)—to see the daughters of the land—who were gathered at a festive entertainment (Josephus, 'Ant.,' 1.21, 1), a not improbable supposition (Kurtz), though the language rather indicates the paying of a friendly visit (Lange), or the habitual practice of associating with the Shechemite women (Bush), in their social entertainments, if not in their religious festivals.

Genesis 34:2
And when Shechem the son of Hamor the Hivite, the prince of the country, saw her (literally, and Shechem … saw her, and) he took her. "Dinah paid the full penalty of her carelessness. She suffered the fate which Sarah and Rebekah encountered in the land of Pharaoh and Abimelech; she was seen and taken by the son of the prince" (Kalisch); forcibly, i.e. against her will in the first instance, though not, it is apparent, without the blandishments of a lover. And lay with her, and defiled her—literally, oppressed her, offered violence to her, whence humbled her—ἐταπείνωσεν (LXX.), vi opprimens (Vulgate).

Genesis 34:3, Genesis 34:4
And his soul clave (vide infra on Genesis 34:8) unto Dinah the daughter of Jacob,—it was in some degree an extenuation of the wickedness of Shechem that he did not cast off the victim of his violence and lust, but continued to regard her with affection—and he loved the damsel,—on the use of na'ar for a youth of either sex vide Genesis 24:14—and spake kindly unto the damsel—literally, spoke to the heart of the damsel, ἐλάλησε κατὰ τὴν διάνοιαν τῆς παρθίνου αὐτῇ (LXX.), i.e. addressed to her such words as were agreeable to her inclinations (cf. on the import of the phrase Genesis 1:21; 19:3; Isaiah 40:2; Hosea 2:14), probably expressing his affection, and offering the reparation of honorable marriage, as may be legitimately inferred from what is next recorded of his behavior. And Shechem spake unto his father Hamor, saying, Get me this damsel to wife—cf. the ease of Samson ( 14:2).

Genesis 34:5
And Jacob heard—most likely from some of Dinah's companions (Patrick), since she herself was still detained in She-chore's house (Genesis 34:26)—that he (Hamor's son) had defiled—the verb here employed conveys the idea of rendering unclean (cf. Genesis 34:13, Genesis 34:27; Numbers 19:13; 2 Kings 23:10; Psalms 79:1; that in Psalms 79:2 expresses the notion of violence)—Dinah his daughter. It was an aggravation of Shechem's wickedness that it was perpetrated not against any of Jacob's handmaids, but against his daughter. Now (literally, and) his sons were with his cattle in the field—perhaps that which he had lately purchased (Genesis 33:19), or in some pasture ground more remote from the city. And Jacob held his peace—literally, acted as one dumb, i.e. maintained silence upon the painful subject, and took no measures to avenge Shechem's crime (cf. Genesis 24:21; 1 Samuel 10:27; 2 Samuel 13:22); either through sorrow (Ainsworth, Calvin), or through caution (Murphy, Lange), or through perplexity, as not knowing how to act (Kalisch), or as recognizing the right of his sons by the same mother to have a voice in the settlement of so important a question (Kurtz, Gerlach), to which undoubtedly the next clause points—until they were come—literally, until their coming.

Genesis 34:6
And (meantime) Hamor the father of Shechem went out—accompanied by Shechem (Genesis 34:11)—unto Jacob—who was encamped in the outskirts of the city (Genesis 33:18)—to commune with him concerning Dinah's marriage with his son.

Genesis 34:7
And the sons of Jacob (i.e. Leah's children, Dinah's full brothers, for certain, though perhaps also her half brothers) came out of the field when they heard it (Jacob having probably sent them word): and the men were grieved,—literally, grieved themselves, or became pained with anger, the verb being the hithpael of צָעַב, to toil or labor with pain. The LXX . connect this with the preceding clause, ὡς δὲ ἤκουσαν, κατενύγησαν οἱ ἅνδρες, implying that they did not learn of their sister's seduction till they came home—and they were very wroth,—literally, it burned to them greatly (cf. Genesis 31:36; 1 Samuel 15:11; 2 Samuel 19:4 :3). Michaelis mentions an opinion still entertained in the East which explains the excessive indignation kindled in the breasts of Dinah's brothers, vie; that "in those countries it is thought that a brother is more dishonored by the seduction of his sister than a man by the infidelity of his wife; for, say the Arabs, a man may divorce his wife, and then she is no longer his; while a sister and daughter remain always sister and daughter" (vide Kurtz, 'Hist. of Old Covenant,' (82)—because he (i.e. Shechem)—had wrought folly.—the term folly easily passes into the idea of wickedness of a shameful character (1 Samuel 25:25; 2 Samuel 13:12), since from the standpoint of Scripture sin is the height of unreason (Psalms 74:22; Jeremiah 17:11), and holiness the sublimest act of wisdom (Psalms 111:10; Proverbs 1:4)—in (or against) Israel—the word, here applied for the first time to Jacob's household, afterwards became the usual national designation of Jacob's descendants; and the phrase here employed for the first time afterwards passed into a standing expression for acts done against the sacred character which belonged to Israel as a separated and covenanted community, especially for sins of the flesh (Deuteronomy 22:21; 20:10; Jeremiah 29:23), but also for other crimes (Joshua 7:15)—in lying with Jacob's daughter. The special wickedness of Shechem consisted in dishonoring a daughter of one who was the head of the theocratic line, and therefore under peculiar obligations to lead's holy life. Which thing ought not to be done—literally, and so is it not done (cf. Genesis 29:26). Assigned to the historian ('Speaker's Commentary'), or to the hand of a late redactor (Davidson, Colenso, Alford), there is no reason why these words should not have been spoken by Jacob's sons (Keil, Murphy, and others)' to indicate their sense of the new and higher morality that had come in with the name of Israel (Lange).

Genesis 34:8-10
And Hamor communed (literally, spake) with them (i.e. the whole family, or Jacob and his sons), saying, The soul of my son Shechem longeth for—the root ( חָשַׁק ) signifies to join together, intrans; to be joined together, hence to cleave to another in love (cf. Deuteronomy 7:7, Deuteronomy 7:10, Deuteronomy 7:15; Deuteronomy 21:11); of similar import to the word ( דָּבַק ) employed in Genesis 34:3, which means to be devotedly attached to any one, as, e.g; to God (Deuteronomy 10:20), to a king (2 Samuel 20:2), to a wife (1 Kings 11:2)—your daughter. The words are addressed to Jacob's sons as well as Jacob himself, the brothers equally with the father being regarded as the natural guardians of a sister. I pray yon give her him to wife. The absence of any apology for Shechem's atrocious outrage against Dinah need not be regarded as indicating some measure of consent on the part of Dinah, but may be explained on the supposition that Hamor's proposal was considered by himself as a practical admission of his son's guilt. And make ye marriages with us,—literally, contract affinity with us by marriage, the verb chathan being spoken of the father-in-law (chothen), who makes the alliance (vide Furst, 'Lex.,' sub voce)—and give your daughters unto us,—from this it has been inferred that Jacob had other daughters besides Dinah, which is not improbable (Genesis 46:7), but the words may not imply more than that Humor thought he had—and take our daughters unto you. And (as an inducement to form this alliance) ye shall dwell with us: and the land shall be before you; dwell and trade ye therein, and get you possessions therein—i.e. he offers them the privilege of unrestricted movement throughout his dominions, with the right of establishing settlements, carrying on trade, and acquiring property.

Genesis 34:11, Genesis 34:12
And Shechem said unto her father and unto her brethren (speaking with becoming deference and earnestness, and manifestly prompted by fervent and sincere love), Let me find grace in your eyes,—i.e. let my suit be accepted (vide Genesis 33:15)—and what ye shall say unto me I will give. Ask me never so much dowry and gift,—literally, multiply upon me exceedingly dowry and gift; the dowry (mohar) being the price paid for a wife to her parents (cf. Exodus 22:16; 1 Samuel 18:25), and the gift (mathan) the presents given to the bride (Gesenius, Furst, Rosenmüller, Gerlach, Alford); or the dowry being the bride's present, and the gift the wife's price (Michaelis, Keil, Murphy); or the dowry being given to the parents, and the gift to the kindred (Patrick); or the two being the same thing, vie; the compensation offered to the relatives of the bride (Lange)—and I will give according as ye shall say unto me: but give (or, and ye will give) me the damsel to wife.
Genesis 34:13-17
And the sons of Jacob (manifestly without the knowledge of their father) answered Shechem and Humor his father deceitfully, and said,—the object of the verb said is to be found in the next verse, "we cannot do this thing," the clause commencing "because" being parenthetical (Rosenmüller, Furst), so that it is unnecessary either to take דְבֶּר in the unusual sense of doles struere (Schultens, Gasenius, Keil), or to supply after said "with deceit" from the preceding clause (Onkelos, Ainsworth, Murphy, et alii)—because he had defiled Dinah their sister (to be taken parenthetically, as already explained): and they said unto them (these words revert to the preceding verse), We cannot do this thing, to give our sister to one that is uncircumcised (vide Genesis 17:11); for that were a reproach unto us. The ground on which they declined a matrimonial alliance with Shechem was good; their sin lay in advancing this simply as a pretext to enable them to wreak their unholy vengeance on Shechem and his innocent people. The treacherous character of their next proposal is difficult to be reconciled with any claim to humanity, far less to religion, on the part of Jacob's sons; so much so, that 'Jacob on his death-bed can offer no palliation for the atrocious cruelty to which it led (Genesis 49:6, Genesis 49:7). But in this (i.e. under this condition) will we consent unto you: If ye will be as we be, that every male of you be circumcised (literally, to have circumcision administered to you every male); then will we give our daughters unto you, and we will take your daughters to us (i.e. to be our wives), and we will dwell with you, and we will become one people. This proposal was sinful, since

Genesis 34:18, Genesis 34:19
And their words pleased (literally, were flood in the eyes of) Hamor, and (literally, in the eyes of) Shechem, Hamor's son. And the young man deferred not (i.e. delayed not) to do the thing (literally, the word, i.e. to submit to circumcision. This is stated here by anticipation), because he had delight in Jacob's daughter: and he was more honorable—literally, more honored, doubtless because more worthy of regard (cf. 1 Chronicles 4:9)—than all the house of his father.

Genesis 34:20-23
And Hamor and Shechem his son came (or went) unto the gate of their city (vide on Genesis 19:2; Genesis 23:10), and communed with (or spake to) the men of their city, saying, These men (i.e. Jacob and his sons) are peaceable with us (literally, peaceable are they with us. This is the first argument employed by Hamor and Shechem to secure the consent of the citizens to the formation of an alliance with Jacob and his sons); therefore let them dwell in the land, and trade therein;—literally, and they will dwell in the land, and trade in it (so. if you permit)—for (literally, and) the land, behold, it is large enough—literally, broad of hands, i.e. on both sides (cf. Isaiah 33:21; Psalms 104:25)—for them (literally, before them, i.e. for them to wander about with their flocks and herds. This was the second argument employed by Hamor and his son); let us take their daughters to us for wives, and let us give them our daughters. Only herein (or under this condition) will the men consent unto us for to dwell with us, to be one people, if every male among us be circumcised (literally, in the circumcising to or by us of every male), as they are circumcised. After which statement of the indispensable condition of the alliance proposed, they advance as a third argument for its acceptance the material advantages which such an alliance would inevitably secure for them. Shall not their cattle and their substance and every beast of theirs (the mikneh refer to flocks and herds; the behemah to asses and camels) be ours?—literally, Shall not these (be) to us?—only let us consent unto them, and they will dwell with us.
Genesis 34:24
And unto Hamor and unto Shechem his son hearkened all that went out of the gate of his city. The ready acquiescence of the Shechemites to the proposal of Jacob's sons has not unreasonably been regarded as a proof that they were already acquainted with circumcision as a social, if not religious, rite (Kurtz, Keil, &c.). And every male was circumcised, all that went out of the gate of his city. Knobel notes it as remarkable that the Hivites were not circumcised, since, according to Herodotus, the rite was observed among the Phenicians, and probably also the Canaanites, who were of the same extraction, and thinks that either the rite was not universally observed in any of these ancient nations where it was known, or that the Hivites were originally a different race from the Canaanites, and had not conformed to the customs of the land (vide Lange in loco). Murphy thinks the present instance may point out one way in which the custom spread from tribe to tribe.

Genesis 34:25
And it came to pass on the third day, when they were sore,—literally, in their being in pain; δτε η}san e)n tw=| po&nw| (LXX.). Inflammation and fever commonly set in on the third day, which was for that reason regarded as the critical day—that two of the sons of Jacob, Simeon and Levi, Dinah's brethren (i.e. sons of the same mother, Leah), took each man his sword, and came upon the city—accompanied by their servants (Keil), or their father's men (Murphy), but this is doubtful (Lange). That the other sons of Jacob and brethren of Dinah did not pursue their thirst for vengeance to the same extremity as Simeon and Levi seems apparent from Genesis 34:27; yet it is quite possible that they joined with Simeon and Levi in the assault upon the city (Rosenmüller, 'Speaker's Commentary') which they made—boldly,—i.e. either they themselves feeling confident of success because of the sickness which lay upon the inhabitants (Ainsworth, Dathe, Rosenmüller, Murphy, &c.), or, while the city was lulled into security in consequence of the treaty (Onkelos, Josephus, Keil, Lange), or perhaps referring only to the fact that they encountered no opposition, and came in safety (ἀσφαλῶς) to the city (LXX; Kalisch)—and slew all the males. Probably the town was small.

Genesis 34:26
And they slew Hamor and Shechem his son, with the edge (literally, the mouth) of the sword,—without excusing the inhuman barbarity of this remorseless massacre, Kurtz offers an elaborate and interesting analysis of the complex motive of which it was the outcome, in particular showing how in Jacob's sons that strange admixture of religious zeal and carnal passion, of lofty faith and low craft, existed which formed so large a portion of the character of the patriarch himself (vide 'Hist. of the Old Covenant,' vol. 1. § 82)—and took Dinah out of Shechem's house,—in which up to this time she had been detained against her will (Alford), though this may be open to question (Kalisch)—and went out.
Genesis 34:27-29
The sons of Jacob—not all except Simeon and Levi (Delitzsch), nor Simeon and Levi alone (Kalisch, Inglis), but Simeon and Levi along with the others (Rosenmüller, Keil, Lange)—came upon the slain,—the absence of the ו conjunctive at the commencement of this verse, which partitionists account for by the hypothesis that Genesis 34:27-29 are an interpolation, is explained by Keil as designed to express the subjective excitement and indignation of the historian at the revolting character of the crime he was narrating—and spoiled the city, because they (i.e. the inhabitants being regarded, on the well-known principle of the solidarity of nations, as involved in the crime of their ruler) had defiled their sister, and so exposed themselves to reprisals, in which they (i.e. the sons of Jacob) took their sheep, and their oxen, and their asses, and that which was in the city, and that which was in the field, and all their wealth, and all their little ones,—taph, a collective noun for boys and girls, who are so called from their brisk and tripping motion (Gesenius)—and their wives took they captive, and spoiled even all that was in the house. The words describe a complete sacking of the city, in which every house was swept of its inmates and its valuables.

Genesis 34:30
And Jacob said to Simeon and Levi, Ye have troubled me (i.e. brought trouble upon me) to make me to stink—or, to cause me to become hateful; μισητόν με πεποιήκατε (LXX.)—among the inhabitants of the land, among the Canaanites and the Perizzites (vide Genesis 13:7): and I (sc. with my attendants) being few in number,—literally, men of number, i.e. that can be easily numbered, a small band (cf. Deuteronomy 4:27; Psalms 105:1-45.. 12; Jeremiah 44:28)—they (literally, and they) shall gather themselves together against me, and slay me; and I shall be destroyed, I and my house. That Jacob should have spoken to his sons only of his own danger, and not of their guilt, has been ascribed to his belief that this was the only motive which their carnal minds could understand (Keil, Gerlach); to a remembrance of his own deceitfulness, which disqualified him in a measure from being the censor of his sons (Kalisch, Wordsworth); to the lowered moral and spiritual tone of his own mind (Candlish, 'Speaker's Commentary'); to the circumstance that, having indulged his children in their youth, be was now afraid to reprove them (Inglis). That Jacob afterwards attained to a proper estimate of their bloody deed his last prophetic utterance reveals (Genesis 49:5-7). By some it is supposed that he even now felt the crime in all its heinousness (Kalisch), though his reproach was somewhat leniently expressed in the word "trouble" (Lange); while others, believing Jacob's abhorrence of his sons' fanatical cruelty to have been deep and real, account for its omission by the historian on the ground that he aimed merely at showing "the protection of God (Genesis 35:5), through which Jacob escaped the evil consequences of their conduct" (Hengstenberg, Kurtz).

Genesis 34:31
And they said, Should he deal with our sister as with an harlot? But Shechem offered Dinah honorable marriage.

HOMILETICS
Genesis 34:1-31
The tragedy at Shechem.
I. DINAH AND SHECHEM.

1. A young girl's indiscretion. "Dinah went out to see the daughters of the land." If Dinah's object was to witness the manners of the people, she was guilty of objectionable curiosity; if to exhibit herself, of distressing vanity; if to mingle in their entertainments, of improper levity; and for all these reasons, considering the character of the family to which she belonged, and the wickedness of the people with whom she mingled, of exceedingly heinous sin.

2. A young prince's wickedness. Shechem saw her, and took her, and lay with her, and defiled her. The sin of Shechem had many aggravations. It was done by a prince, whose very rank should have preserved him from such' degradation. Those whom God makes elevated in station should make themselves eminent in virtue. Goodness should always accompany greatness. Then it was done without the least excuse, since Shechem was at liberty by God's law and man's to have a wife whenever he desired. Again, it was done against a young and comparatively helpless girl whom circumstances had placed within his power. Further, it was done in violation of the laws of hospitality, which required him to protect, rather than to injure, a stranger's good name. And, lastly, It was done to one belonging to a family whose members were invested with a high degree of sanctity. Still the crime of Shechem was not without its extenuations. First, he loved the maiden whom he had dishonored. Second, he offered the reparation of an honorable marriage. Third, he treated her with kindness while he detained her in his palace.

II. JACOB AND HIS SONS.

1. The impression made on Jacob by Dinah's misfortune.

2. The effect produced on Jacob's sons by their sister's shame.

III. JACOB'S SONS AND HAMOR'S SON.

1. The honorable proposal of Shechem. First through the medium of his father, and afterwards in his own person, he solicits Jacob and his sons to give him Dinah in marriage, and to enter in turn into matrimonial alliances with them, offering as an inducement unrestricted liberty to settle, trade, and acquire property in the land, and promising to pay whatever dowry or gift might be demanded for the damsel.

2. The deceitful reply of Jacob's sons. First they declared it impossible that Dinah should become the wife of one who was uncircumcised. Then they consented to the proposition on condition that Hamor, Shechem, and the Shechemites would submit to circumcision. And yet all the while it was only part of a deep-laid plot for exacting revenge.

IV. HAMOR AND THE SHECHEMITES.

1. The condition prescribed by Jacob's sons explained. This was done by the ruling sovereign and the crown prince in a public assembly convened at the city gate.

2. The condition accepted by the Shechemites. Trusting to the good faith of the Hebrew strangers, they assented to the proposition that all the male inhabitants should be circumcised, and in good faith it was carried out by both prince and people.

V. THE SONS OF JACOB AND THE SHECHEMITES.

1. The massacre of the inhabitants by Dinah's brethren. Three days after, when, in consequence of the painful operation to which they had submitted, the male part of the population was unable to stir in their defense, Simeon and Levi, confident of success in their nefarious deed, fell upon the unsuspecting city, and slew all the males. It was a heartless, ruthless, treacherous, diabolic massacre, fit to rank with the St. Bartholomews and Glencoes of modern times.

2. The spoliation of the city by Jacob's sons. If Simeon and Levi were alone responsible for the massacre, the sacking of the city was the work of all the brethren (Joseph and Benjamin doubtless excepted). Not only did they make captives of the wives and children, but they carried off every live thing they could find of any value; and not only did they ransack the houses, from the palace to the cottage, but they appear to have stripped even the very dead. The annals of uncivilized warfare scarcely record a more atrocious crime.

VI. JACOB AND DINAH'S BRETHREN.

1. The feeble reproof of Jacob. He only complains that their cruel deed would cause his name to be abhorred in the land, and perhaps lead to their extermination as a people. For the different views that have been entertained of Jacob's words the Exposition may be consulted.

2. The insufficient reply of Dinah's brethren. Shechem certainly had wronged Dinah, but he never meant to treat her as a harlot.

Learn—

1. The danger of unrestrained social intercourse between the Church and the world in general, and in particular between the daughters of the pious and the sons of the ungodly—exemplified in Dinah, who, going to see the daughters of the land, lost her fair fame, and brought trouble on her father's house.

2. The misery of yielding to unholy passion—illustrated in Shechem, whose unbridled lust bore bitter fruit to all concerned: to Dinah dishonor, to Jacob shame and sorrow, to Jacob's sons the thirst for revenge, to Hamor and the Shechemites as well as to himself overwhelming retribution.

3. The wickedness of which good men when left to themselves may be guilty—exhibited in the conduct of Jacob's sons, who in this lamentable affair were chargeable with treachery, sacrilege, murder, spoliation, oppression.

4. The possibility of the innocent suffering with and for the guilty—shown in the massacre of the Shechelnites for the sin of Shechem.

5. The certainty that a man's worst foes are often those of his own household—of which the case of Jacob was a melancholy instance, whose name was more dishonored by his sons' atrocities than by his daughter's misfortune.

HOMILIES BY R.A. REDFORD
Genesis 34:1-31
Good out of evil.
The whole of this miserable story has its place in the development of the kingdom of God. No alliance can be true and safe which is not upon the foundation of the Divine covenants. Circumcision without faith is a mere carnal ordinance, working evil. The sin of Shechem was avenged, but it was avenged by the commission of a greater sin by Simeon and Levi. It was not thus that the kingdom of God was to be spread. "Ye have troubled me," Jacob said. And so have all worldly agencies and methods troubled the true Church. It is better to suffer at the hands of the wicked than to make compromising alliance with them. The worldly Church has filled the world with misery. Abuse of Divine things has been the source of innumerable evils, not only among the people of God, but even in the sphere of men's secular life. But notwithstanding the sin of Simeon and Levi, their prompt execution of the Divine judgment upon the sin of Shechem must have produced a wholesome fear in the country, and connected that fear with moral purity. The sins of unchastity and violation of family rights were monstrously prevalent among the heathen people of Canaan, and it was doubtless ordered that this outbreak of human passion should bear witness for God as the God of purity and the God of households, who blesses the life which is free from the defilement of sensual indulgence, and in which the bonds of relationship and virtuous marriages and the sanctities of home are deeply reverenced. We read afterwards (Genesis 35:5), "the terror of God was upon the cities that were round about them."—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 34:30
Anger unrestrained.
"And Jacob said to Simeon and Levi, Ye have troubled me." It was not merely the fear of retaliation by neighboring tribes. He felt the act was wrong (Genesis 49:5-7); God's blessing could not rest upon it (cf. Psalms 34:7); and he and his family were involved in that wrong (cf. Joshua 7:13; 1 Corinthians 12:26). But was not the anger of Simeon and Levi just? No doubt there was cause, and no doubt a measure of righteous indignation. But

I. A JUST CAUSE FOR ANGER DOES NOT EXCUSE ITS EXCESS. Anger may be called for

But vengeance, retribution, belongs to God (Romans 12:19). He alone has the knowledge to apportion it, looking both to the past and to the future. But anger tempts to retaliation (Matthew 5:38). The wrong fills the mind. Our own errors and acts of wrong (cf. John 8:7), and the plea, Thine anger brings harm to the innocent, are unheeded. The fact that there was cause for anger blinds to its real nature; for unrestrained anger is in truth an offering to self-love. The plea of zeal for right and of godly indignation may seem sincere; but "ye know not what manner of spirit ye are of."

II. A JUST CAUSE FOR ANGER DOES NOT EXCUSE WRONGDOING. God's laws cannot be set aside. And he who takes on himself the office of judge should be especially watchful not to transgress (Psalms 37:3). To do wrong on the plea of doing God's work is to distrust his providential care (Romans 12:19-21). It is to do evil that good may come; a form of being drawn aside by our own lusts (cf. 1 Samuel 24:7; 1 Samuel 26:9). Such acts of wrong are especially evil in Christians. They are "a city set on an hill." Men are ever ready to point to their errors as excusing their own. Men see and judge the act, but cannot estimate the provocation, or, it may be, the sorrow, for a hasty action.

III. WORKS DONE IN ANGER HINDER THE WORK OF THE CHURCH. That work is to draw men together in one (John 17:21). The power by which this is done is love. The love of Christ reflected in us (1 John 4:7). Love wins men's hearts, reason only their minds. And the presence of anger hinders love; not merely in him against whom it is directed; like a stone thrown into still water, it disturbs its surface far and wide.

IV. THE POWER BY WHICH ANGER MUST BE CONTROLLED. Dwelling on the work and example of Christ. He bore all for us. Is not wrath rebuked in the presence of his patience? And if as a "strange work" we are constrained to indignation, must we not watch and pray that no selfish feeling may mingle with it; and, knowing in how many things we offend, that we be "slow to wrath," ready to forgive, and ever "looking unto Jesus"?—M.

35 Chapter 35 

Verses 1-15
EXPOSITION
Genesis 35:1
And God—Elohim. The employment of this name for the Deity throughout the present chapter has been deemed conclusive evidence that, with Rome Jehovistic alterations, it belongs to the fundamental document (Tuch, Bleek, Delitzsch, Kalisch, et alii); but the frequent allusions to Genesis 28:13-16, which by partitionists is almost universally assigned to the Jehovist, prove that both sections have proceeded from the same author, and that, "though the mention of the name is avoided, this chapter, there is no doubt, substantially relates to Jehovah" (Hengstenberg), while the name Elohim may simply indicate that Jacob's journey from Shechem was undertaken in obedience to a Divine intimation (Quarry)—said unto Jacob (shortly after the incidents recorded in the preceding chapter), Arise, go up to Bethel,—about thirty miles distant (Genesis 12:8; Genesis 13:3; Genesis 28:19), to which, some thirty years previous, he had solemnly vowed to return (Genesis 28:22)—a vow which he appeared somewhat dilatory in performing, although its conditions had been exactly fulfilled (Keil, Kurtz, Kalisch, &c.)—and dwell there (the massacre of the Shechemites had obviously rendered longer residence in that neighborhood unsafe): and make there an altar—this Jacob had substantially promised to do in his vow (vide Genesis 28:22)—unto God, that appeared unto thee—i.e. unto Jehovah (vide Genesis 28:13)—when thou fleddest from the face of Esau thy brother. The words contained an assurance that the same Divine arm which had shielded him against the enmity of Esau and the oppression of Laban would extend to him protection on his future way.

Genesis 35:2, Genesis 35:3
Then Jacob said unto his household (i.e. those more immediately belonging to his family), and to all that were with him (referring probably to the captured Shechemites), Put away the strange gods—literally, the gods of the stranger, including most likely the teraphim of Laban, which Rachel still retained, and other objects of idolatrous worship, either brought by Jacob's servants from Mesopotamia, or adopted in Canaan, or perhaps possessed by the captives—that are among you, and be clean,—literally, cleanse yourselves. The word is that which afterwards describes the purifications of the law (Numbers 19:11, Numbers 19:12; Le Numbers 14:4; Numbers 15:13). Aben Ezra interprets it as meaning that they washed their bodies; and Michaelis views the rite as a kind of baptism, signifying their adoption of the true religion of Jehovah—a quasi baptism of repentance, like that afterwards preached by John—and change your garments. The directions here given are very similar to those which were subsequently issued at Sinai (Exodus 19:10), and were meant to symbolize a moral and spiritual purification of the mind and heart. And let us arise, and go to Bethel. "This is obviously not the first time Jacob acquainted his family with the vision at Bethel (Inglis). And I will make there an altar unto God,—El is probably employed because of its proximity to and connection with Bethel, or house of El, and the intended contrast between the El of Bethel and the strange Elohim which Jacob's household were commanded to put away—who answered me in the day of my distress,—this seems to imply that Jacob prayed at Bethel before he slept, if it does not refer to his supplication before meeting, Esau (Genesis 32:9)—and was with me in the way which I went. This language clearly looks back to Bethel (vide Genesis 28:20).

Genesis 35:4
And they gave mate Jacob all the strange gods—Rosenmüller thinks these must have been many, since the historian would not otherwise have used the term כֹּל —which were in their hand (i.e. which they possessed), and all their earrings which were in their ears;—i.e. those employed for purposes of idolatrous worship, which were often covered with allegorical figures and mysterious sentences, and supposed to be endowed with a talismanic virtue ( 8:21; Isaiah 3:20; Hosea 2:13)—and Jacob hid them—having probably first destroyed them, since they do not appear to have been ever after sought for or resumed by the parties who gave them up (Hughes)—under the oak which was by Shechem. Whether the oak, or terebinth, under which Abraham once pitched his tent (Genesis 12:6), that beneath whose shade Joshua afterwards erected his memorial pillar (Joshua 24:26), the oak of the sorcerers ( 9:37), and the oak of the pillar at Shechem ( 9:6) were all the tree under which Jacob buried the images and earrings cannot with certainty be determined, though the probability is that they were.

Genesis 35:5
And they journeyed (from Shechem, after the work of reformation just described): and the terror of God—meaning not simply a great terror, as in Genesis 23:6; Genesis 30:8 (Dathe, Bush), but either a supernatural dread inspired by Elohim (Ainsworth, Clericus, Rosenmüller, Keil, Kalisch, and others), or a fear of Elohim, under whose care Jacob manifestly bad been taken (Murphy, Quarry)—was upon the cities that were round about them,—literally, in their circuits, i.e. wherever they went—and they did not pursue after the sons of Jacob—as might have been expected.

Genesis 35:6
So (literally, and) Jacob came to Luz (vide Genesis 28:19), which is in the land of Canaan (this clause is added to draw attention to the fact that Jacob had now accomplished his return to Canaan), that is, Bethel, he and all the people that were with him—i.e. his household and the captured Shechemites.

Genesis 35:7
And he built there an altar,—thus redeeming his vow (cf. Ecclesiastes 5:4)—and called the place El-beth-el:—i.e. God of Bethel. Not he called the place of God, or the place sacred to God, Bethel, nor he called the altar (Keil, Kalisch, Gerlach, &c.), but he called the place where the altar was El-beth-el; i.e. either he devoted the place as sacred to the El of Bethel (Rosenmüller), or he gave to the place the name of (so. the place of) the El of Bethel, reading the first El as a genitive (Lange); or he called it El-Beth-el metaphorically, as Jerusalem afterwards was styled Jehovah Tsidkenu (Jeremiah 33:16) and Jehovah Shammah (Ezekiel 48:35; Inglis). It has been proposed, after the LXX; to avoid the seeming incongruity of assigning such a name to a place, to read, he invoked upon the place the El of Bethel—because there God appeared unto him,—the El of Bethel was Jehovah (vide Genesis 28:13; Genesis 31:13)—when he fled from the face of his brother.
Genesis 35:8
But Deborah—Bee (Gesenius, Furst) Rebekah's nurse (vide Genesis 24:59) died—at a very advanced age, having left Padan-aram for Canaan along with Rebekah, upwards of 150 years ago. That she is now found in Jacob's household may be accounted for by supposing that Rebekah had sent her, in accordance with the promise of Genesis 27:45 (Delitzsch); or that Jacob had paid a visit to his father at Hebron, and brought her back with him to Shechem, probably because of Rebekah's death (Lange); or that on Rebekah's death she had been transferred to Jacob's household (Keil, Murphy, Alford); or that Isaac, "who had during the twenty years of his son's absence wandered in different parts of the land" (?), had "at this period of his migrations come into the neighborhood of Bethel" (Kalisch). And she was buried beneath Bethel—which was situated in the hill country, whence Jacob is instructed to "go up" to Bethel (Genesis 27:1) under an oak. More correctly, the oak or terebinth, i.e. the well-known tree, which long after served to mark her last resting-place, which some have without reason identified with the palm tree of Deborah the prophetess ( 4:5), and the oak of Tabor mentioned in 1 Samuel 10:3 (Delitzsch, Kurtz, &c.). And the name of it was called—not "he," i.e. Jacob, "called it" (Ainsworth), but "one called its name," i.e. its name was called (Kalisch)—Allon-bachuth (i.e. the oak of weeping).

Genesis 35:9, Genesis 35:10
And God appeared unto Jacob again,—this was a visible manifestation, m contrast to the audible one in Shechem (Genesis 35:1), and in a state of wakefulness (Genesis 35:13), as distinguished from the dream vision formerly beheld at Bethel (Genesis 28:12)—when he came (or had come) out of Padan-aram (as previously he had appeared to the patriarch on going into Padan-aram), and blessed him—i.e. renewed the promises of the covenant, of which he was the heir. And God said unto him, Thy name is Jacob:—or Supplanter (vide Genesis 25:26). Lange reads, Is thy name Jacob?—thy name shall not be called any more Jacob, but Israel (vide Genesis 32:28) shall be thy name: and he called his name Israel. The renewal of the name given at Peniel may possibly indicate a revival in the spiritual life of Jacob, which had been declining in the interval between the former interview with God and the present (Murphy), but was probably designed as a confirmation of the former interview with God, and of the experience through which he then passed. Cf. the twice-given name of Peter (John 1:42; Matthew 16:16-19).

Genesis 35:11, Genesis 35:12
And God said unto him (repeating substantially the promises made to Abraham), I am God Almighty:—El Shaddai (cf. Genesis 17:1)—be fruitful and multiply;—"Abraham and Isaac had each only one son of promise; but now the time of increase was come" (Murphy; cf. Genesis 1:28)—a nation and a company of nations shall be of thee (cf. Genesis 17:5; Genesis 28:3), and kings shall come out of thy loins (cf. Genesis 17:6, Genesis 17:16); and the land which I gave Abraham and Isaac (vide Genesis 12:7; Genesis 13:15; Genesis 26:3, Genesis 26:4), to thee I will give it (cf. Genesis 28:13), and to thy seed after thee will I give the land. The time of their entering on possession was specified to Abraham (Genesis 15:16).

Genesis 35:13
And God went up from him—showing this to have been a visible manifestation (cf. Genesis 17:22)—in the place where he talked with him.
Genesis 35:14
And Jacob set up a pillar—the former pillar (Genesis 28:18) having probably fallen down and disappeared—in the place where he (God) talked with him (to commemorate the interview), even a pillar of stone. The setting up of pillars, according to Tuch a peculiarity of the Elohist, appears to have been a favorite practice of Jacob's: witness the first pillar at Bethel (Genesis 28:18), the pillar on Galeed (Genesis 31:45), the second pillar at Bethel (Genesis 35:14), the pillar over Rachel's grave (Genesis 35:20). And he poured a drink offering thereon. This is the first mention of those sacrificial libations which afterwards became so prominent in connection with the Mosaic ritual (Exodus 29:40, Exodus 29:41; Le Exodus 23:13, Exodus 23:18, 37; Numbers 6:15; and elsewhere). Under the law the נֶסֶךְ —σπονδεῖον σπονδή (LXX.) libamentum, libamen (Vulgate); frankopfer (Luther)—consisted of a fourth part of a hin of wine, which was equal to about a third of a gallon. And he poured oil thereon—as he did on the previous occasion (Genesis 28:18, q.v.).

Genesis 35:15
And Jacob called the name of the place where God spake with him, Bethel. This name was first given after the dream vision of the ladder (Genesis 28:19); already on this occasion it had been changed into El-beth-el (Genesis 35:7); now its old name is reimposed.

HOMILETICS
Genesis 35:1-15
Bethel revisited.
I. JACOB'S JOURNEY TO BETHEL.

1. The occasion of the journey. The crime of his sons had made it necessary that Jacob should leave Shechem and its neighborhood; but it is doubtful if in the circumstances Jacob would have thought of going to Bethel without an express invitation from Heaven, which, however, he got.

2. The object of the journey. This was stated by the Divine communication which Jacob received to be the fulfillment of the vow which twenty years before he had made to erect an altar on the spot where he enjoyed the vision of the ladder and the angels. Vows do not lose their obligatory character by lapse of years. Men may, but God never does, forget the promises which are made to him. Hence the counsel of the Preacher (Ecclesiastes 5:4, Ecclesiastes 5:5).

3. The preparation for the journey. The removal of the strange gods—

4. The experience of the journey. Wherever the travelers went they found themselves unmolested, and the cities round about them alarmed, and afraid to pursue. The terror of Elohim was upon the people of the land, and thus the care of Jehovah was around his saints.

5. The completion of the journey. Jacob and all the people that were with him came to Luz in the land of Canaan, which is Bethel. Many journeys are begun that never end. Some that promise well at the outset are overwhelmed in disaster before they terminate. It is only he who keeps Israel that can preserve a good man's going out and coming in.

II. JACOB'S RESIDENCE AT BETHEL.

1. The building of an altar. This was on the part of Jacob

2. The death of Deborah.

3. The appearance of Elohim.

4. The erection of a pillar. The old column having probably been thrown down, this was

5. The renaming of the place. The name given twenty years previously is renewed, Bethel (Genesis 35:15), with a slight modification, El-Bethel (Genesis 35:7), to connect it with the altar just erected.

Learn—

1. That good men sometimes require to be reminded by God of their duty.

2. That acts of Divine worship should be preceded by heart purification and life reformation.

3. That God is perfectly able to protect his people when they are walking in his appointed paths.

4. That good men when serving God are not exempt from the afflictions of life.

5. That faithful servants should be tenderly cherished by their masters when old, decently buried when dead, and lovingly remembered when entombed.

6. That God never forgets either his promises or his people.

7. That God should not be forgotten by those whom he remembers.

HOMILIES BY J.F. MONTGOMERY
Genesis 35:1-15
God with us.
Jacob's settlement with his family at Bethel. This was a solemn renewal of the covenant to the patriarch at the end of his pilgrimage. It was the occasion for a new dedication of himself and his household by vows and offerings, and by separation of themselves from all heathen things and thoughts around the newly-erected altar El-Bethel.

I. REVELATION the basis of faith. God went up from him after he had spoken with him, and there he set up a pillar of stone, and poured a drink offering thereon, and he poured oil thereon.

II. PERSONAL EXPERIENCE the background of a consecrated life. We should make the memory of Gears goodness the foundation on which we build up the monuments of our life. Mark the places by offerings. Let the Bethel of our worship be the Bethel of his praise.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 35:1, Genesis 35:2
Spiritual renovation.
Spiritual life is a thing of growth; never finished here (Philippians 3:13; Hebrews 6:1). No doubt the all-important question is, Art thou in Christ? And in every Christian life there is a point, known to God, when the soul passes from death to life (1 John 5:12). For by nature children of wrath. Still there is a life's work. The spirit may have chosen Christ; but the flesh is weak, and the law of sin still works. Most commonly in such a life certain times will stand out, connected with special lessons and special dealings, when some window of the soul has been opened to heavenly light, some line of action pressed upon the mind.

I. THE LESSON LEARNED BY JACOB HIMSELF. We know not when his spiritual life began. Probably before he left home; for with all his faults he desired a spiritual blessing. But at Bethel and Penuel great steps were made. He learned the presence of God, and the protecting care of God, as he had never known them before. Yet the lessons were chiefly subjective; they regarded his own attitude towards God. And this generally comes first, but it is not all. "Arise, go up to Bethel." Take up again the lesson book. Is there not more to be learned from it? Those angels ascending and descending, were they charged with thy good only? The Lord who stood above, did he care only for thee? With all thy possessions thou art in "a solitary way" (Psalms 107:4). Here Jacob seems first to realize his responsibility for the spiritual state of others (cf. Psalms 119:136). The Christian character is not thoroughly formed till it is felt that the possession of truth hinds us to use-it for the good of others. Being "bought with a price," we are debtors to all (Romans 1:14); and chiefly to those with whom we are connected (1 Timothy 5:8).

II. THE WORK HE TOOK IN HAND. To press upon his household—

1. Single-hearted service of God. "Put away the strange gods." Sincerity lies at the root of all real renovation. Hitherto the semi-idolatry of teraphim seems to have been tacitly allowed. Jacob's fondness for Rachel may have kept him from forbidding it. Hence a divided service. Putting away does not refer only to formal worship. It is putting away service of the god of this world: covetousness (Colossians 3:5), worldly aims (John 5:44), gratification of self (Luke 12:19; Luke 14:11), traditional maxims of conduct and judgment (Mark 3:21; 1 Peter 4:4). It is seeking first the kingdom of God, and resting in him (Psalms 37:5).

2. "Be clean." No toleration of evil (Matthew 5:48). Christians are to be a holy people (1 Peter 2:9). This is much more than a mere upright and honorable life. The Levitical rules, strict and minute as they were, faintly shadowed the extent of the law of righteousness. See the Sermon on the Mount. Vast difference between an upright life and a holy life. The one is a following of rules, the other a walk with God.

3. "Change your garments." Under the law this a necessary part of purification. Contrast the garments, Psalms 109:18 and Isaiah 61:10. The explanation, Zechariah 3:4. In New Testament language, put on Christ. The root is atonement, the covering of sins (Psalms 32:1), the forgiveness of the sinful (Romans 3:26). No real renovation without this change—casting away self-righteousness, and clinging to the work of Christ (Jeremiah 23:6; Romans 10:4). Many have said trust in free grace points to sin. God's word from end to end declares it is the only way of holiness.—M.

HOMILIES BY F. HASTINGS
Genesis 35:2
Jacob's preparation for acceptable worship.
"Put away the strange gods that are among you, and be ye clean, and change your garments: and let us arise, and go up to Bethel." "When thou vowest a vow, defer not to pay it," says Ecclesiastes (Genesis 5:4); but Jacob had deferred. He made a vow at Bethel, and he seems afterwards to have ignored it. If he thought of it, a number of things had been ever ready to present themselves as excuses for delay. His faithful services given constantly to Laban, his efforts to make good his position in the land, and then to avert the anger of Esau, had apparently absorbed so much of his attention that he had forgotten his vows. These solemn promises had been made at a very critical period of his life, and God had not forgotten them. He reminds Jacob of them in a very emphatic manner. Jacob had failed to see in the circumstances in which he was placed with respect to the people among whom he dwelt that there was a hint of neglected duty. God permitted Jacob to be made uncomfortable that he might be made considerate. The way in which his sons had treated the Shechemites had brought him into great danger. He and all his were likely to be cut off by these enraged inhabitants of the land. He is reminded of the danger in which he was once placed from the vengeance of Esau. The similarity of the circumstances forcibly and very naturally turn his thoughts to the One who alone can be his defense. Thus circumstances and Divine communications impel to the performance of duty. How merciful is God in his treatment of souls! How he leads the wanderer back to duty! Jacob, when about to strike his tents and remove to Bethel, wishes that his sons and servants should go up with him, and that they should go up in the right spirit. He therefore says to them, "Put away the strange gods," &c.

I. NEGLECTED DUTY IS A HINDRANCE TO APPROPRIATE AND ACCEPTABLE WORSHIP. That Jacob should have been obliged to give such an injunction to his household shows that he had not sufficiently kept before his sons and servants the duty they owed to God. He had allowed himself to strive for worldly success until they might have even imagined that he was no better than the rest of them or their neighbors; but deep down in the heart of this man was a reverence for God and a desire to do his will. His neglect to carefully instruct his sons had borne bitter fruit. Had he instilled into his sons ideas more in accordance with the character of the God he served, they would not have taken such mean methods as are mentioned of revenging themselves on those they had come to dislike. His neglect necessitates the sudden and difficult effort now put forth to induce his sons to seek with him to serve God. He feels that he cannot rightly worship God unless his children and household are with him in spirit. He wishes to foster in them a belief in his own sincerity. To have one in a family looking on indifferently or sneeringly is death to successful worship. Jacob's neglect had led to carelessness by his sons of the Divine service. He could not himself enter heartily on the service until he had discharged, in a measure, his duty as guide and instructor to his family.

II. ANOTHER HINDRANCE IS THE ATTACHMENT TO OBJECTS WRONGLY HELD IN REVERENCE. The sons of Jacob had admitted false gods into their affections. Idolatry was rife among them. Even his wife Rachel had so much faith in her father's idols that she stole them when she left home. The sons caught the spirit of the mother, and indulged in the worship of strange gods. Perhaps they worshipped secretly the gods which Rachel cherished, or they may have given adoration to the idols they found among the spoils of the Shechemites. They may have had little images which they carried about with them, as many superstitious Christians carry the crucifix. Amulets and charms they seem to have worn on their hands and in their ears, all indicating superstition, false worship, and wrong ideas. God is spoken of in the Bible as "jealous." This is with respect to worship given to representations of gods having no existence. The jealousy is right, because it would be an evil thing for man himself to think there were many gods, or to select his own god. When, in after ages, the descendants of these sons of Jacob yielded to the sin of worshipping other gods, ten of the tribes were swept away, and have never been rediscovered. Indeed the stream was tainted in source, and "grew no purer as it rolled along." When Achan brought the Babylonish garment into the camp of Israel, the chosen of God could not stand before their enemies, but when it was removed they were again victorious. So strange gods must be removed from our homes and from our hearts, or we can never be successful in the conflict against sin, or in the acceptability of the worship we offer. It is for each Christian to search his soul, and to see whether there is any desire, habit, or practice which in the least militates against the worship of God. Many who were incorporated with Jacob's household were Syrians, who brought their evil practices with them. When any enter God's Church they must leave behind them the practices of the world; nor possessions nor potation must be the gods then worshipped, "If any man love the world, the love of the Father is not in him."

III. THE HARBOURING OF ANY SPECIAL SIN WILL BE A SURE HINDRANCE. The sons of Jacob had not only outward false objects of reverence, but inward evil propensities. They were treacherous, cruel, lustful, envious, murderous. See how they treated the Shechemites, and in after years their own brother Joseph. What scandalizing, jealousy, and even opposition, are found in some homes! How hard it is to alienate sinful habits from the heart and the home I how hard to get the right tone for devout service in the home I Certain habits of temper, ridicule, sarcasm will chill and check all worship. Jacob urged his sons to be "clean,"—pure,—"to change their garments." They had need to do the latter, for they had been spotted with the blood of the men they had murdered. Jacob meant that they were to put on the garments kept for the worship of God. Rebekah had garments by her in which Esau as eldest son worshipped God, and which she put on Jacob. It is probable that it was the practice under the patriarchal dispensation to perform certain ceremonial ablutions prior to entering on the solemn worship. "Cleaniness is next to godliness."

It leads to it. The need of purity in the worship or God is thus indicated by ablutions and change of garments. But how easily we may have the outward without the inward. We need cleansing in the holy fountain opened by Christ, and to be clothed by his righteousness.

IV. A great hindrance to successful worship is HAVING LOW IDEAS OF THE DIGNITY OF THE ACT, AND THE MAJESTY AND HOLINESS OF HIM WHOM WE WORSHIP. God must be made to appear great to us. He is "high and lifted up." He made not only these frames of ours, but this vast universe. He is worshipped by worlds of intelligent spirits, and has been worshipped from the depths of eternity. He is holy and full of majesty. Shall we be indifferent as to the duty or the mode of worship? What a marvel that we should be permitted to have fellowship with our Creator I If we have it, it must be in the way and place he appoints. For Jacob it was at Bethel, for the Jews at Jerusalem, for Christians at the cross. To Jacob and the Jews it was by annual sacrifices, to us it is by the offering of Christ "once for all."—H.



Verses 16-29
EXPOSITION
Genesis 35:16
And they journeyed—not in opposition to the Divine commandment (Genesis 35:1), which did not enjoin a permanent settlement at Bethel, but in accordance probably with his own desire, if not also Heaven's counsel, to proceed to Mamre to visit Isaac—from Bethel (southwards in the direction of Hebron); and there was but a little way (literally, there was yet a space of land; probably a few furlongs (Murphy), about four English miles (Gerlach). The Vulgate translates, "in the spring-time," and the LXX. render, ἐγένετο δὲ ἡνίκα ἤγγισεν εἰς χαβραθὰ, both of which are misunderstandings of the original—to come to Ephrath:—Fruitful; the ancient name of Bethlehem (vide infra Genesis 35:19)—and Rachel travailed, and she had hard labor—literally, she had hard labor in her parturition, which was perhaps all the more severe that sixteen or seventeen years had elapsed since her first son, Joseph, was born.

Genesis 35:17
And it came to pass, when she was in hard labor (literally, in her laboring hard in her parturition), that the midwife said unto her, Fear not; thou shalt have this son also—literally, for also this to thee a son; meaning either that she would certainly have strength to bring forth another son, or, what is more probable, that the child was already born, and that it was a son.

Genesis 35:18
And it came to pass, as her soul was in departing,—literally, in the departing of her soul; not into annihilation, but into another (a disembodied) state of existence (vide Genesis 25:3)—for she died (a pathetic commentary on Genesis 30:1), that she called his name Ben-oni ("son of my sorrow,'' as a memorial of her anguish in bearing him, and of her death because of him): but his father called him Benjamin—"son of my right hand;" either "the son of my strength" (Clericus, Rosenmüller,. Murphy), or "the son of my happiness or good fortune" (Gesenius, Keil, Kalisch), with allusion to Jacob's now possessing twelve sons; or as expressive of Jacob's unwillingness to see a bad omen in the birth of Rachel's child (Candlish); or "the son of my days," i.e. of my old age (Samaritan), an interpretation which Lunge pasaes with a mere allusion, but which Kalisch justly pronounces not so absurd as is often asserted (cf. Genesis 44:20); or "the son of my affection" (Ainsworth; cf. Genesis 50:18)

Genesis 35:19
And Rachel died, and was buried in the way to Ephrath, which is Bethlehem—or House of Bread, about seven miles south of Jerusalem. It afterwards became the birthplace of David (1 Samuel 16:18) and of Christ (Matthew 2:1). The assertion that this clause is a later interpolation (Lunge) is unfounded (Kalisch, Kurtz).

Genesis 35:20
And Jacob set a pillar upon her grave (vide on Genesis 35:14): that is the pillar of Rachel's grave unto this day i.e. unto the times of Moses; but the site of Rachel's sepulcher was known so late as the age of Samuel (1 Samuel 10:2); and there seems no reason to question the tradition which from the fourth century has placed it within the Turkish chapel Kubbet Rachil, about half-an-hour's journey north of Bethlehem.

Genesis 35:21
And Israel (or Jacob) journeyed (from Ephrath, after the funeral of Rachel), and spread—i.e. unfolded (Genesis 12:8; Genesis 26:25)—his tent beyond the tower of Edar—literally, to, i.e. not trans (Vulgate), ultra (Dathe), but ad, usque (Rosenmüller), as far as Migdol Edar, the Tower of the Flock—probably a turret, or watch-tower, erected for the convenience of shepherds in guarding their flocks (2 Kings 18:8; 2 Chronicles 26:10; 2 Chronicles 27:4),—the site of which is uncertain, but which is commonly supposed to have Been a mile (Jerome) or more south of Bethlehem." The LXX. omit this verse.

Genesis 35:22
And it came to pass, when Israel dwelt in that land, that Reuben went and lay with Bilhah his father's concubine:—an act of incest (Le Genesis 18:8) for which he was afterwards disinherited (Genesis 49:4; 1 Chronicles 5:1)—and Israel heard it. The hiatus in the text and the break in the MS. at this point may both have been designed to express Jacob's grief at the tidings. The LXX. add feebly καὶ πονηρὸν ἐφάνη ἐναντίον αὐτοῦ, which surely fails to represent the mingled shame and sorrow, indignation and horror, with which his eldest son's wickedness must have filled him. Now the sons of Jacob were twelve—a separate verse in the LXX; which is certainly more in accordance with the sense than the division in the text.

Genesis 35:23-26
The sons of Leah; Reuben, Jacob's firstborn, and Simeon, and Levi, and Judah, and Issachar, and Zebulun (cf. Genesis 29:32-35; Genesis 30:18-20; Genesis 46:8-15; Exodus 1:2, Exodus 1:3). The sons of Rachel; Joseph, and Benjamin (Cf. Genesis 30:22-24; Genesis 35:18; Genesis 46:19). And the sons of Bilhah, Rachel's handmaid; Dan, and Naphtali (cf. Genesis 30:4-8). And the sons of Zilpah, Leah's handmaid; Gad, and Asher (cf. Genesis 30:9-13): these are the sons of Jacob, which were born to him in Padan-aram. All except Benjamin were born there. Either this is an instance of the summary style of Scripture in which minute verbal accuracy is not always preserved (Inglis), or the whole period of Jacob's pilgrimage to Mesopotamia and back is intended by his residence in Padan-aram (Kalisch).

Genesis 35:27
And Jacob came unto Isaac his father, unto Mature (on the probability of Jacob's having previously visited his father, vide Genesis 35:8), unto the city of Arbah (Genesis 13:18; Genesis 23:2, Genesis 23:19; Joshua 14:15; Joshua 15:13), which is Hebron, where Abraham and Isaac sojourned.

Genesis 35:28
And the days of Isaac were an hundred and fourscore years. At this time Jacob was 120; but at 130 he stood before Pharaoh in Egypt, at which date Joseph had been 10 years governor. He was therefore 120 when Joseph was promoted at the age of 30, and 107 when Joseph was sold; consequently Isaac was 167 years of age when Joseph was sold, so that he must have survived that event and sympathized with Jacob his son for a period of 13 years.

Genesis 35:29
And Isaac gave up the ghost, and died, and was gathered unto hit people,—cf. the account of Abraham's death (Genesis 25:8)—being old and full of days (literally, satisfied with days. In Genesis 25:8 the shorter expression satisfied is used): and his sons Esau and Jacob buried him—Esau arriving from Mount Seir to pay the last service due to his deceased parent, and Jacob according to him that precedence which had once belonged to him as Isaac's firstborn.

HOMILIES BY R.A. REDFORD
Genesis 35:16-29
These family records mingle well with the story of God's grace. The mothers "Ben-oni" is the father's "Benjamin." Out of the pain and the bereavement sometimes comes the consolation. A strange blending of joy and sorrow is the tale of human love. But there is a higher love which may draw out the pure stream of peace and calm delight from that impure fountain. Jacob and Esau were separated in their lives, but they met at their father's grave. Death is a terrible divider, but a uniter too. Under the shadow of the great mystery, on the borders of an eternal world, in the presence of those tears which human eyes weep for the dead, even when they can weep no other tears, the evil things of envy, hatred, revenge, alienation do often hide themselves, and the better things of love, lessee, brotherhood, amity come forth. Jacob was with Isaac when he died, and Esau came to the grave.—R.

